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ARCHETYPES OF THE COLLECTIVE UNCONSCIOUS!®

The hypothesis of a collective unconscious belongs to the
class of ideas that people at first find strange but soon come to
possess and use as familiar conceptions. This has been the case
with the concept of the unconscious in general. After the philo-
sophical idea of the unconscious, in the form presented chiefly
by Carus and von Hartmann, had gone down under the over-
whelming wave of materialism and empiricism, leaving hardly
a ripple behind it, it gradually reappeared in the scientific do-
main of medical psychology.

At first the concept of the unconscious was limited to denot-
ing the state of repressed or forgotten contents. Even with
Freud, who makes the unconscious—at least metaphorically—
take the stage as the acting subject, it is really nothing but the
gathering place of forgotten and repressed contents, and has a
functional significance thanks only to these. For Freud, accord-
ingly, the unconscious is of an exclusively personal nature,?
although he was aware of its archaic and mythological thought-
forms.

A more or less superficial layer of the unconscious is un-
doubtedly personal. I call it the personal unconscious. But this
personal unconscious rests upon a deeper layer, which does not
derive from personal experience and is not a personal acquisi-
tion but is inborn. This deeper layer I call the collective uncon-
scious. I have chosen the term “collective” because this part of
the unconscious is not individual but universal; in contrast to

1[First published in the Eranos-Jahrbuch 1934, and later revised and published
in Von den Wurzeln des Bewusstseins (Zurich, 1954), from which version the
present translation is made. The translation of the original version, by Stanley
Dell, in The Integration of the Personality (New York, 1939; London, 1g40), has
been freely consulted.—EbiTors.]

2 In his later works Freud differentiated the basic view mentioned here. He called
the instinctual psyche the “id,” and his “super-ego” denotes the collective con-
sciousness, of which the individual is partly conscious and partly unconscious
(because it is repressed).
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THE ARCHETYPES AND THE COLLECTIVE UNCONSCIOUS

the personal psyche, it has contents and modes of behaviour that
are more or less the same everywhere and in all individuals. It
is, in other words, identical in all men and thus constitutes a
common psychic substrate of a suprapersonal nature which is
present in every one of us.

Psychic existence can be recognized only by the presence of
contents that are capable of consciousness. We can therefore
speak of an unconscious only in so far as we are able to demon-
strate its contents. The contents of the personal unconscious are
chiefly the feeling-toned complexes, as they are called; they con-
stitute the personal and private side of psychic life. The contents
of the collective unconscious, on the other hand, are known as
archetypes.

The term “archetype” occurs as early as Philo Judaeus,® with
reference to the Imago Dei (God-image) in man. It can also be
found in Irenaeus, who says: “The creator of the world did not
fashion these things directly from himself but copied them from
archetypes outside himself.” ¢ In the Corpus Hermeticum,® God
is called o dpxérvmov ¢as (archetypal light). The term occurs
several times in Dionysius the Areopagite, as for instance in De
caelesti hierarchia, 11, 4: “immaterial Archetypes,” ¢ and in
De divinis nominibus, I, 6: ““Archetypal stone.” 7 The term
“archetype” is not found in St. Augustine, but the idea of it is.
Thus in De diversis quaestionibus LXXXIII he speaks of “ideae
principales, ‘which are themselves not formed . . . but are con-
tained in the divine understanding.” ”” & “Archetype” is an explan-
atory paraphrase of the Platonic eios. For our purposes this term
is apposite and helpful, because it tells us that so far as the col-
8 De opificio mundi, 1, 6g. Cf. Colson/Whitaker trans., I, p. 55.

4 Adversus haereses 11, 7, 5: “Mundi fabricator non a semetipso fecit haec, sed de
alienis archetypis transtulit.” (Cf. Roberts/Rambaut trans., I, p. 189.)

5 Scott, Hermetica, 1, p. 140. 6 In Migne, P.G., vol. 3, col. 144.

71bid., col. 595. Cf. The Divine Names (trans. by Rolt), pp. 62, 72.

8 Migne, P.L., vol. 40, col. go. “Archetype” is used in the same way by the alche-
mists, as in the “Tractatus aureus” of Hermes Trismegistus (T heatrum chemicum,
1V, 1613, p. 718): “As God [contains] all the treasure of his godhead . . . hidden
in himself as in an archetype [in se tanquam archetypo absconditum] . .. in
like manner Saturn carries the similitudes of metallic bodies hiddenly in him-
self.” In the “Tractatus de igne et sale” of Vigenerus (Theatr. chem., VI, 1661,
P- 8), the world is “ad archetypi sui similitudinem factus” (made after the like-
ness of its archetype) and is therefore called the “magnus homo” (the “homo
maximus” of Swedenborg).
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lective unconscious contents are concerned we are dealing with
archaic or—I would say—primordial types, that is, with universal
images that have existed since the remotest times. The term
“représentations collectives,” used by Lévy-Bruhl to denote the
symbolic figures in the primitive view of the world, could easily
be applied to unconscious contents as well, since it means prac-
tically the same thing. Primitive tribal lore is concerned with
archetypes that have been modified in a special way. They are
no longer contents of the unconscious, but have already been
changed into conscious formulae taught according to tradition,
generally in the form of esoteric teaching. This last is a typical
means of expression for the transmission of collective contents
originally derived from the unconscious.

Another well-known expression of the archetypes is myth
and fairytale. But here too we are dealing with forms that have
received a specific stamp and have been handed down through
long periods of time. The term ‘“archetype” thus applies only
indirectly to the “représentations collectives,” since it designates
only those psychic contents which have not yet been submitted
to conscious elaboration and are therefore an immediate datum
of psychic experience. In this sense there is a considerable dif-
ference between the archetype and the historical formula that
has evolved. Especially on the higher levels of esoteric teaching
the archetypes appear in a form that reveals quite unmistakably
the critical and evaluating influence of conscious elaboration.
Their immediate manifestation, as we encounter it in dreams
and visions, is much more individual, less understandable, and
more naive than in myths, for example. The archetype is essen-
tially an unconscious content that is altered by becoming con-
scious and by being perceived, and it takes its colour from the
individual consciousness in which it happens to appear.?

What the word “archetype” means in the nominal sense is
clear enough, then, from its relations with myth, esoteric teach-
ing, and fairytale. But if we try to establish what an archetype
is psychologically, the matter becomes more complicated. So far
mythologists have always helped themselves out with solar,

® One must, for the sake of accuracy, distinguish between ‘“archetype” and
“archetypal ideas.” The archetype as such is a hypothetical and irrepresentable
model, something like the “pattern of behaviour” in biology. Cf. “On the Nature
of the Psyche,” sec. 7.

5
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lunar, meteorological, vegetal, and other ideas of the kind. The
fact that myths are first and foremost psychic phenomena that
reveal the nature of the soul is something they have absolutely
refused to see until now. Primitive man is not much interested
in objective explanations of the obvious, but he has an impera-
tive need—or rather, his unconscious psyche has an irresistible
urge—to assimilate all outer sense experiences to inner, psychic
events. It is not enough for the primitive to see the sun rise and
set; this external observation must at the same time be a psychic
happening: the sun in its course must represent the fate of a
god or hero who, in the last analysis, dwells nowhere except in
the soul of man. All the mythologized processes of nature, such
as summer and winter, the phases of the moon, the rainy sea-
sons, and so forth, are in no sense allegories !° of these objective
occurrences; rather they are symbolic expressions of the inner,
unconscious drama of the psyche which becomes accessible to
man’s consciousness by way of projection—that is, mirrored in
the events of nature. The projection is so fundamental that it
has taken several thousand years of civilization to detach it in
some measure from its outer object. In the case of astrology, for
instance, this age-old “scientia intuitiva” came to be branded as
rank heresy because man had not yet succeeded in making the
psychological description of character independent of the stars.
Even today, people who still believe in astrology fall almost
without exception for the old superstitious assumption of the
influence of the stars. And yet anyone who can calculate a horo-
scope should know that, since the days of Hipparchus of Alex-
andria, the spring-point has been fixed at 0° Aries, and that the
zodiac on which every horoscope is based is therefore quite
arbitrary, the spring-point having gradually advanced, since
then, into the first degrees of Pisces, owing to the precession of
the equinoxes.

Primitive man impresses us so strongly with his subjectivity
that we should really have guessed long ago that myths refer
to something psychic. His knowledge of nature is essentially the
language and outer dress of an unconscious psychic process. But
the very fact that this process is unconscious gives us the reason

10 An allegory is a paraphrase of a conscious content, whereas a symbol is the
best possible expression for an unconscious content whose nature can only be
guessed, because it is still unknown.

6
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why man has thought of everything except the psyche in his
attempts to explain myths. He simply didn’t know that the
psyche contains all the images that have ever given rise to
myths, and that our unconscious is an acting and suffering sub-
ject with an inner drama which primitive man rediscovers, by
means of analogy, in the processes of nature both great and
small.!

“The stars of thine own fate lie in thy breast,” 12 says Seni
to Wallenstein—a dictum that should satisfy all astrologers if we
knew even a little about the secrets of the heart. But for this, so
far, men have had little understanding. Nor would I dare to
assert that things are any better today.

Tribal lore is always sacred and dangerous. All esoteric teach-
ings seek to apprehend the unseen happenings in the psyche,
and all claim supreme authority for themselves. What is true of
primitive lore is true in even higher degree of the ruling world
religions. They contain a revealed knowledge that was originally
hidden, and they set forth the secrets of the soul in glorious
images. Their temples and their sacred writings proclaim in
image and word the doctrine hallowed from of old, making it
accessible to every believing heart, every sensitive vision, every
farthest range of thought. Indeed, we are compelled to say that
the more beautiful, the more sublime, the more comprehensive
the image that has evolved and been handed down by tradi-
tion, the further removed it is from individual experience. We
can just feel our way into it and sense something of it, but the
original experience has been lost.

Why is psychology the youngest of the empirical sciences?
Why have we not long since discovered the unconscious and
raised up its treasure-house of eternal images? Simply because
we had a religious formula for everything psychic—and one that
is far more beautiful and comprehensive than immediate expe-
rience. Though the Christian view of the world has paled for
many people, the symbolic treasure-rooms of the East are still
full of marvels that can nourish for a long time to come the pas-
sion for show and new clothes. What is more, these images—be
they Christian or Buddhist or what you will—are lovely,

11 Cf. my papers on the divine child and the Kore in the present volume, and
Kerényi's complementary essays in Essays on [or Introduction to] a Science of
Mythology. 12 [Schiller, Piccolomini, 11, 6.—EDITORS.]
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mysterious, richly intuitive. Naturally, the more familiar we are
with them the more does constant usage polish them smooth, so
that what remains is only banal superficiality and meaningless
paradox. The mystery of the Virgin Birth, or the homoousia of
the Son with the Father, or the Trinity which is nevertheless
not a triad—these no longer lend wings to any philosophical
fancy. They have stiffened into mere objects of belief. So it is
not surprising if the religious need, the believing mind, and the
philosophical speculations of the educated European are at-
tracted by the symbols of the East—those grandiose conceptions
of divinity in India and the abysms of Taoist philosophy in
China—just as once before the heart and mind of the men of
antiquity were gripped by Christian ideas. There are many
Europeans who began by surrendering completely to the in-
fluence of the Christian symbol until they landed themselves in
a Kierkegaardian neurosis, or whose relation to God, owing to
the progressive impoverishment of symbolism, developed into
an unbearably sophisticated I-You relationship—only to fall
victims in their turn to the magic and novelty of Eastern sym-
bols. This surrender is not necessarily a defeat; rather it proves
the receptiveness and vitality of the religious sense. We can
observe much the same thing in the educated Oriental, who not
infrequently feels drawn to the Christian symbol or to the sci-
ence that is so unsuited to the Oriental mind, and even develops
an enviable understanding of them. That people should suc-
cumb to these eternal images is entirely normal, in fact it is
what these images are for. They are meant to attract, to con-
vince, to fascinate, and to overpower. They are created out of
the primal stuff of revelation and reflect the ever-unique expe-
rience of divinity. That is why they always give man a premoni-
tion of the divine while at the same time safeguarding him from
immediate experience of it. Thanks to the labours of the human
spirit over the centuries, these images have become embedded in
a comprehensive system of thought that ascribes an order to the
world, and are at the same time represented by a mighty, far-
spread, and venerable institution called the Church.

I can best illustrate my meaning by taking as an example the
Swiss mystic and hermit, Brother Nicholas of Fliie,’® who
has recently been canonized. Probably his most important re-
13 Cf. my “Brother Klaus.”
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ligious experience was the so-called Trinity Vision, which pre-
occupied him to such an extent that he painted it, or had it
painted, on the wall of his cell. The painting is still preserved
in the parish church at Sachseln. It is a mandala divided into six
parts, and in the centre is the crowned countenance of God.
Now we know that Brother Klaus investigated the nature of his
vision with the help of an illustrated devotional booklet by a
German mystic, and that he struggled to get his original expe-
rience into a form he could understand. He occupied himself
with it for years. This is what I call the “elaboration” of the
symbol. His reflections on the nature of the vision, influenced
as they were by the mystic diagrams he used as a guiding thread,
inevitably led him to the conclusion that he must have gazed
upon the Holy Trinity itself—the summum bonum, eternal love.
This is borne out by the “expurgated” version now in Sachseln.

The original experience, however, was entirely different. In
his ecstasy there was revealed to Brother Klaus a sight so terrible
that his own countenance was changed by it—so much so, in-
deed, that people were terrified and felt afraid of him. What he
had seen was a vision of the utmost intensity. Woelflin,* our
oldest source, writes as follows:

All who came to him were filled with terror at the first glance. As
to the cause of this, he himself used to say that he had seen a pierc-
ing light resembling a human face. At the sight of it he fcared that
his heart would burst into little pieces. Therefore, overcome with
terror, he instantly turned his face away and fell to the ground. And
that was the reason why his face was now terrible to others.

This vision has rightly been compared '* with the one in
Revelation 1 : 13ff., that strange apocalyptic Christ-image, which
for sheer gruesomeness and singularity is surpassed only by the
monstrous seven-eyed lamb with seven horns (Rev. 5 : 6f.). It is
certainly very difficult to see what is the relationship between
this figure and the Christ of the gospels. Hence Brother Klaus’s
vision was interpreted in a quite definite way by the earliest
sources. In 1508, the humanist Karl Bovillus (Charles de
Bouelles) wrote to a friend:

14 Heinrich Woelflin, also called by the Latin form Lupulus, born 1470, humanist
and director of Latin studies at Bern. Cited in Fritz Blanke, Bruder Klaus von
Fliie, pp. gz2f.
15 Ibid., p. 94.
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I wish to tell you of a vision which appeared to him in the sky, on a
night when the stars were shining and he stood in prayer and con-
templation. He saw the head of a human figure with a terrifying
face, full of wrath and threats.18

This interpretation agrees perfectly with the modern ampli-
fication furnished by Revelation 1 : 13.7 Nor should we forget
Brother Klaus’s other visions, for instance, of Christ in the bear-
skin, of God the Father and God the Mother, and of himself as
the Son. They exhibit features which are very undogmatic
indeed.

Traditionally this great vision was brought into connection
with the Trinity picture in the church at Sachseln, and so, like-
wise, was the wheel symbolism in the so-called “Pilgrim’s
Tract.” 8 Brother Klaus, we are told, showed the picture of the
wheel to a visiting pilgrim. Evidently this picture had preoc-
cupied him for some time. Blanke is of the opinion that, con-
trary to tradition, there is no connection between the vision
and the Trinity picture.!® This scepticism seems to me to go too
far. There must have been some reason for Brother Klaus’s
interest in the wheel. Visions like the one he had often cause
mental confusion and disintegration (witness the heart bursting
“into little pieces”). We know from experience that the pro-
tective circle, the mandala, is the traditional antidote for chaotic
states of mind. It is therefore only too clear why Brother Klaus
was fascinated by the symbol of the wheel. The interpretation
of the terrifying vision as an experience of God need not be so
wide of the mark either. The connection between the great
vision and the Trinity picture, and of both with the wheel-
symbol, therefore seems to me very probable on psychological
grounds,

16 Ein gesichte Bruder Clausen ynn Schweytz und seine deutunge (Wittemberg,
1528), p. 5. Cited in Alban Stoeckli, O. M. Cap., Die Visionen des seligen Bruder
Klaus, p. 34.
17 M. B. Lavaud, O.P. (Vie Profonde de Nicolas de Flue) gives just as apt a
parallel with a text from the Horologium sapientiae of Henry Suso, where the
apocalyptic Christ appears as an infuriated and wrathful avenger, very much in
contrast to the Jesus who preached the Sermon on the Mount. [Cf. Suso, Little
Book of Eternal Wisdom, Clark trans., pp. 77-78.—EDITORs.]
18 Ein nutzlicher und loblicher Tractat von Bruder Claus und einem Bilger
(1488).
19 Blanke, pp. g5ff.
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This vision, undoubtedly fearful and highly perturbing,
which burst like a volcano upon his religious view of the world,
without any dogmatic prelude and without exegetical com-
mentary, naturally needed a long labour of assimilation in order
to fit it into the total structure of the psyche and thus restore the
disturbed psychic balance. Brother Klaus came to terms with
his experience on the basis of dogma, then firm as a rock; and
the dogma proved its powers of assimilation by turning some-
thing horribly alive into the beautiful abstraction of the Trinity
idea. But the reconciliation might have taken place on a quite
different basis provided by the vision itself and its unearthly
actuality—much to the disadvantage of the Christian conception
of God and no doubt to the still greater disadvantage of Brother
Klaus himself, who would then have become not a saint but a
heretic (if not a lunatic) and would probably have ended his
life at the stake.

This example demonstrates the use of the dogmatic symbol:
it formulates a tremendous and dangerously decisive psychic
experience, fittingly called an “experience of the Divine,” in a
way that is tolerable to our human understanding, without
either limiting the scope of the experience or doing damage to
its overwhelming significance. The vision of divine wrath, which
we also meet in Jakob Bohme, ill accords with the God of the
New Testament, the loving Father in heaven, and for this
reason it might easily have become the source of an inner con-
flict. That would have been quite in keeping with the spirit of
the age—the end of the fifteenth century, the time of Nicholas
Cusanus, whose formula of the “complexio oppositorum” actu-
ally anticipated the schism that was imminent. Not long after-
wards the Yahwistic conception of God went through a series of
rebirths in Protestantism. Yahweh is a God-concept that con-
tains the opposites in a still undivided state.

Brother Klaus put himself outside the beaten track of con-
vention and habit by leaving his home and family, living alone
for years, and gazing deep into the dark mirror, so that the
wondrous and terrible boon of original experience befell him.
In this situation the dogmatic image of divinity that had been
developed over the centuries worked like a healing draught. It
helped him to assimilate the fatal incursion of an archetypal
image and so escape being torn asunder. Angelus Silesius was

11
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not so fortunate; the inner conflict tore him to pieces, because in
his day the stability of the Church that dogma guarantees was
already shattered.

Jakob Bohme, too, knew a God of the ‘“Wrath-fire,” a real
Deus absconditus. He was able to bridge the profound and
agonizing contradiction on the one hand by means of the Chris-
tian formula of Father and Son and embody it speculatively in
his view of the world—which, though Gnostic, was in all essen-
tial points Christian. Otherwise he would have become a dualist.
On the other hand it was undoubtedly alchemy, long brewing
the union of opposites in secret, that came to his aid. Neverthe-
less the opposition has left obvious traces in the mandala ap-
pended to his XL Questions concerning the Soule,?® showing
the nature of the divinity. The mandala is divided into a dark
and a light half, and the semicircles that are drawn round them,
instead of joining up to form a ring, are turned back to back.?

Dogma takes the place of the collective unconscious by for-
mulating its contents on a grand scale. The Catholic way of life
is completely unaware of psychological problems in this sense.
Almost the entire life of the collective unconscious has been
channelled into the dogmatic archetypal ideas and flows along
like a well-controlled stream in the symbolism of creed and rit-
ual. It manifests itself in the inwardness of the Catholic psyche.
The collective unconscious, as we understand it today, was
never a matter of “psychology,” for before the Christian Church
existed there were the antique mysteries, and these reach back
into the grey mists of neolithic prehistory. Mankind has never
lacked powerful images to lend magical aid against all the un-
canny things that live in the depths of the psyche. Always the
figures of the unconscious were expressed in protecting and
healing images and in this way were expelled from the psyche
into cosmic space.

The iconoclasm of the Reformation, however, quite literally
made a breach in the protective wall of sacred images, and since
then one image after another has crumbled away. They became
dubious, for they conflicted with awakening reason. Besides,
people had long since forgotten what they meant. Or had they
really forgotten? Could it be that men had never really known
what they meant, and that only in recent times did it occur to

»

20 London, 1647. 21 Cf. my “Study in the Process of Individuation,” infra.
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the Protestant part of mankind that actually we haven’t the re-
motest conception of what is meant by the Virgin Birth, the
divinity of Christ, and the complexities of the Trinity? It al-
most seems as if these images had just lived, and as if their
living existence had simply been accepted without question and
without reflection, much as everyone decorates Christmas trees
or hides Easter eggs without ever knowing what these customs
mean. The fact is that archetypal images are so packed with
meaning in themselves that people never think of asking what
they really do mean. That the gods die from time to time is due
to man’s sudden discovery that they do not mean anything, that
they are made by human hands, useless idols of wood and stone.
In reality, however, he has merely discovered that up till then
he has never thought about his images at all. And when he starts
thinking about them, he does so with the help of what he calls
“reason”—which in point of fact is nothing more than the sum-
total of all his prejudices and myopic views.

The history of Protestantism has been one of chronic icono-
clasm. One wall after another fell. And the work of destruction
was not too difficult once the authority of the Church had been
shattered. We all know how, in large things as in small, in gen-
eral as well as in particular, piece after piece collapsed, and how
the alarming poverty of symbols that is now the condition of our
life came about. With that the power of the Church has van-
ished too—a fortress robbed of its bastions and casemates, a
house whose walls have been plucked away, exposed to all the
winds of the world and to all dangers.

Although this is, properly speaking, a lamentable collapse
that offends our sense of history, the disintegration of Protes-
tantism into nearly four hundred denominations is yet a sure
sign that the restlessness continues. The Protestant is cast out
into a state of defencelessness that might well make the natural
man shudder. His enlightened consciousness, of course, refuses
to take cognizance of this fact, and is quietly looking elsewhere
for what has been lost to Europe. We seek the effective images,
the thought-forms that satisfy the restlessness of heart and mind,
and we find the treasures of the East.

There is no objection to this, in and for itself. Nobody forced
the Romans to import Asiatic cults in bulk. If Christianity had
really been—as so often described—‘alien” to the Germanic
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tribes, they could easily have rejected it when the prestige of
the Roman legions began to wane. But Christianity had come
to stay, because it fits in with the existing archetypal pattern. In
the course of the centuries, however, it turned into something
its founder might well have wondered at had he lived to see it;
and the Christianity of Negroes and other dark-skinned con-
verts is certainly an occasion for historical reflections. Why,
then, should the West not assimilate Eastern forms? The Ro-
mans too went to Eleusis, Samothrace, and Egypt in order to get
themselves initiated. In Egypt there even seems to have been a
regular tourist trade in this commodity.

The gods of Greece and Rome perished from the same dis-
ease as did our Christian symbols: people discovered then, as
today, that they had no thoughts whatever on the subject. On
the other hand, the gods of the strangers still had unexhausted
mana. Their names were weird and incomprehensible and their
deeds portentously dark—something altogether different from
the hackneyed chronique scandaleuse of Olympus. At least one
couldn’t understand the Asiatic symbols, and for this reason
they were not banal like the conventional gods. The fact that
people accepted the new as unthinkingly as they had rejected
the old did not become a problem at that time.

Is it becoming a problem today? Shall we be able to put on,
like a new suit of clothes, ready-made symbols grown on foreign
soil, saturated with foreign blood, spoken in a foreign tongue,
nourished by a foreign culture, interwoven with foreign history,
and so resemble a beggar who wraps himself in kingly raiment,
a king who disguises himself as a beggar? No doubt this is pos-
sible. Or is there something in ourselves that commands us to
go in for no mummeries, but perhaps even to sew our garment
ourselves?

I am convinced that the growing impoverishment of symbols
has a meaning. It is a development that has an inner consistency.
Everything that we have not thought about, and that has there-
fore been deprived of a meaningful connection with our de-
veloping consciousness, has got lost. If we now try to cover our
nakedness with the gorgeous trappings of the East, as the the-
osophists do, we would be playing our own history false. A man
does not sink down to beggary only to pose afterwards as an
Indian potentate. It seems to me that it would be far better
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stoutly to avow our spiritual poverty, our symbol-lessness, in-
stead of feigning a legacy to which we are not the legitimate
heirs at all. We are, surely, the rightful heirs of Christian sym-
bolism, but somehow we have squandered this heritage. We
have let the house our fathers built fall into decay, and now we
try to break into Oriental palaces that our fathers never knew.
Anyone who has lost the historical symbols and cannot be satis-
fied with substitutes is certainly in a very difficult position
today: before him there yawns the void, and he turns away from
it in horror. What is worse, the vacuum gets filled with absurd
political and social ideas, which one and all are distinguished
by their spiritual bleakness. But if he cannot get along with
these pedantic dogmatisms, he sees himself forced to be serious
for once with his alleged trust in God, though it usually turns
out that his fear of things going wrong if he did so is even more
persuasive. This fear is far from unjustified, for where God is
closest the danger seems greatest. It is dangerous to avow spirit-
ual poverty, for the poor man has desires, and whoever has
desires calls down some fatality on himself. A Swiss proverb puts
it drastically: “Behind every rich man stands a devil, and behind
every poor man two.”

Just as in Christianity the vow of worldly poverty turned the
mind away from the riches of this earth, so spiritual poverty
seeks to renounce the false riches of the spirit in order to with-
draw not only from the sorry remnants—which today call them-
selves the Protestant church—of a great past, but also from all
the allurements of the odorous East; in order, finally, to dwell
with itself alone, where, in the cold light of consciousness, the
blank barrenness of the world reaches to the very stars.

We have inherited this poverty from our fathers. I well re-
member the confirmation lessons I received at the hands of my
own father. The catechism bored me unspeakably. One day I
was turning over the pages of my little book, in the hope of
finding something interesting, when my eye fell on the para-
graphs about the Trinity. This interested me at once, and I
waited impatiently for the lessons to get to that section. But
when the longed-for lesson arrived, my father said: “We’ll skip
this bit; I can’t make head or tail of it myself.” With that my
last hope was laid in the grave. I admired my father’s honesty,
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but this did not alter the fact that from then on all talk of re-
ligion bored me to death.

Our intellect has achieved the most tremendous things, but
in the meantime our spiritual dwelling has fallen into disrepair.
We are absolutely convinced that even with the aid of the latest
and largest reflecting telescope, now being built in America,
men will discover behind the farthest nebulae no fiery empy-
rean; and we know that our eyes will wander despairingly
through the dead emptiness of interstellar space. Nor is it any
better when mathematical physics reveals to us the world of the
infinitely small. In the end we dig up the wisdom of all ages and
peoples, only to find that everything most dear and precious to
us has already been said in the most superb language. Like
greedy children we stretch out our hands and think that, if only
we could grasp it, we would possess it too. But what we possess
is no longer valid, and our hands grow weary from the grasping,
for riches lie everywhere, as far as the eye can reach. All these
possessions turn to water, and more than one sorcerer’s appren-
tice has been drowned in the waters called up by himself—if he
did not first succumb to the saving delusion that this wisdom
was good and that was bad. It is from these adepts that there
come those terrifying invalids who think they have a prophetic
mission. For the artificial sundering of true and false wisdom
creates a tension in the psyche, and from this there arises a lone-
liness and a craving like that of the morphine addict, who al-
ways hopes to find companions in his vice.

When our natural inheritance has been dissipated, then the
spirit too, as Heraclitus says, has descended from its fiery heights.
But when spirit becomes heavy it turns to water, and with
Luciferian presumption the intellect usurps the seat where once
the spirit was enthroned. The spirit may legitimately claim the
patria potestas over the soul; not so the earth-born intellect,
which is man’s sword or hammer, and not a creator of spiritual
worlds, a father of the soul. Hence Ludwig Klages *> and Max
Scheler 22 were moderate enough in their attempts to rehabili-
tate the spirit, for both were children of an age in which the
spirit was no longer up above but down below, no longer fire
but water.

22 [Cf. Der Geist als Widersacher der Seele.]
23 [Cf., e.g., Die Stellung des Menschen im Kosmos.—EDITORS.]
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Therefore the way of the soul in search of its lost father—
like Sophia seeking Bythos—leads to the water, to the dark mir-
ror that reposes at its bottom. Whoever has elected for the
state of spiritual poverty, the frue heritage of Protestantism
carried to its logical conclusion, goes the way of the soul that
leads to the water. This water is no figure of speech, but a living
symbol of the dark psyche. I can best illustrate this by a con-
crete example, one out of many:

A Protestant theologian often dreamed the same dream: He
stood on a mountain slope with a deep valley below, and in it a
dark lake. He knew in the dream that something had always
prevented him from approaching the lake. This time he resolved
to go to the water. As he approached the shore, everything grew
dark and uncanny, and a gust of wind suddenly rushed over the
face of the water. He was seized by a panic fear, and awoke.

This dream shows us the natural symbolism. The dreamer
descends into his own depths, and the way leads him to the
mysterious water. And now there occurs the miracle of the pool
of Bethesda: an angel comes down and touches the water, en-
dowing it with healing power. In the dream it is the wind, the
pneuma, which bloweth where it listeth. Man’s descent to the
water is needed in order to evoke the miracle of its coming to
life. But the breath of the spirit rushing over the dark water is
uncanny, like everything whose cause we do not know—since it
is not ourselves. It hints at an unseen presence, a numen to
which neither human expectations nor the machinations of the
will have given life. It lives of itself, and a shudder runs through
the man who thought that “spirit”” was merely what he believes,
what he makes himself, what is said in books, or what people
talk about. But when it happens spontaneously it is a spookish
thing, and primitive fear seizes the naive mind. The elders of
the Elgonyi tribe in Kenya gave me exactly the same description
of the nocturnal god whom they call the “maker of fear.” “He
comes to you,” they said, “like a cold gust of wind, and you
shudder, or he goes whistling round in the tall grass”—an Afri-
can Pan who glides among the reeds in the haunted noontide
hour, playing on his pipes and frightening the shepherds.

Thus, in the dream, the breath of the pneuma frightened
another pastor, a shepherd of the flock, who in the darkness of
the night trod the reed-grown shore in the deep valley of the
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psyche. Yes, that erstwhile fiery spirit has made a descent to the
realm of nature, to the treces and rocks and the waters of
the psyche, like the old man in Nietzsche’s Zarathustra, who,
wearied of humankind, withdrew into the forest to growl with
the bears in honour of the Creator.

We must surely go the way of the waters, which always tend
downward, if we would raise up the treasure, the precious herit-
age of the father. In the Gnostic hymn to the soul,?* the son is
sent forth by his parents to seek the pearl that fell from the
King’s crown. It lies at the bottom of a deep well, guarded by a
dragon, in the land of the Egyptians—that land of fleshpots and
drunkenness with all its material and spiritual riches. The son
and heir sets out to fetch the jewel, but forgets himself and his
task in the orgies of Egyptian worldliness, until a letter from his
father reminds him what his duty is. He then sets out for the
water and plunges into the dark depths of the well, where he
finds the pearl on the bottom, and in the end offers it to the
highest divinity.

This hymn, ascribed to Bardesanes, dates from an age that
resembled ours in more than one respect. Mankind looked and
waited, and it was a fish—"levatus de profundo” (drawn from the
deep) **—that became the symbol of the saviour, the bringer of
healing.

As I wrote these lines, I received a letter from Vancouver,
from a person unknown to me. The writer is puzzled by his
dreams, which are always about water: “Almost every time I
dream it is about water: either I am having a bath, or the water-
closet is overflowing, or a pipe is bursting, or my home has
drifted down to the water’s edge, or I see an acquaintance about
to sink into water, or I am trying to get out of water, or I am
having a bath and the tub is about to overflow,” etc.

Water is the commonest symbol for the unconscious. The
lake in the valley is the unconscious, which lies, as it were,
underneath consciousness, so that it is often referred to as the
“subconscious,” usually with the pejorative connotation of an
inferior consciousness. Water is the ‘‘valley spirit,” the water
dragon of Tao, whose nature resembles water—a yang embraced
in the yin. Psychologically, therefore, water means spirit that

24 James, Apocryphal New Testament, pp. 411-15.
25 Augustine, Confessions, Lib. XIII, cap. XXI.
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has become unconscious. So the dream of the theologian is quite
right in telling him that down by the water he could experience
the working of the living spirit like a miracle of healing in the
pool of Bethesda. The descent into the depths always seems to
precede the ascent. Thus another theologian *¢ dreamed that he
saw on a mountain a kind of Castle of the Grail. He went along
a road that seemed to lead straight to the foot of the mountain
and up it. But as he drew nearer he discovered to his great dis-
appointment that a chasm separated him from the mountain, a
deep, darksome gorge with underworldly water rushing along
the bottom. A steep path led downwards and toilsomely climbed
up again on the other side. But the prospect looked uninviting,
and the dreamer awoke. Here again the dreamer, thirsting for
the shining heights, had first to descend into the dark depths,
and this proves to be the indispensable condition for climbing
any higher. The prudent man avoids the danger lurking in
these depths, but he also throws away the good which a bold but
imprudent venture might bring.

The statement made by the dream meets with violent re-
sistance from the conscious mind, which knows “spirit” only as
somcthing to be found in the heights. “Spirit” always seems to
come from above, while from below comes everything that is
sordid and worthless. For people who think in this way, spirit
means highest freedom, a soaring over the depths, deliverance
from the prison of the chthonic world, and hence a refuge for all
those timorous souls who do not want to become anything dif-
ferent. But water is earthy and tangible, it is also the fluid of
the instinct-driven body, blood and the flowing of blood, the
odour of the beast, carnality heavy with passion. The uncon-
scious is the psyche that reaches down from the daylight of
mentally and morally lucid consciousness into the nervous sys-
tem that for ages has been known as the “sympathetic.” This
does not govern perception and muscular activity like the
cerebrospinal system, and thus control the environment; but,
though functioning without sense-organs, it maintains the bal-
ance of life and, through the mysterious paths of sympathetic

26 The fact that it was another theologian who dreamed this dream is not so sur-
prising, since priests and clergymen have a professional interest in the motif of
“ascent.” They have to speak of it so often that the question naturally arises as to
what they are doing about their own spiritual ascent.
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excitation, not only gives us knowledge of the innermost
life of other beings but also has an inner effect upon them. In
this sense it is an extremely collective system, the operative basis
of all participation mystique, whereas the cerebrospinal function
reaches its high point in separating off the specific qualities of
the ego, and only apprehends surfaces and externals—always
through the medium of space. It experiences everything as an
outside, whereas the sympathetic system experiences everything
as an inside.

The unconscious is commonly regarded as a sort of incapsu-
lated fragment of our most personal and intimate life—some-
thing like what the Bible calls the “heart” and considers the
source of all evil thoughts. In the chambers of the heart dwell
the wicked blood-spirits, swift anger and sensual weakness. This
is how the unconscious looks when seen from the conscious side.
But consciousness appears to be essentially an affair of the cere-
brum, which sees everything separately and in isolation, and
therefore sees the unconscious in this way too, regarding it out-
right as my unconscious. Hence it is generally believed that
anyone who descends into the unconscious gets into a suffocat-
ing atmosphere of egocentric subjectivity, and in this blind
alley is exposed to the attack of all the ferocious beasts which the
caverns of the psychic underworld are supposed to harbour.

True, whoever looks into the mirror of the water will see
first of all his own face. Whoever goes to himself risks a con-
frontation with himself. The mirror does not flatter, it faith-
fully shows whatever looks into it; namely, the face we never
show to the world because we cover it with the persona, the
mask of the actor. But the mirror lies behind the mask and
shows the true face.

This confrontation is the first test of courage on the inner
way, a test sufficient to frighten off most people, for the meeting
with ourselves belongs to the more unpleasant things that can
be avoided so long as we can project everything negative into
the environment. But if we are able to see our own shadow and
can bear knowing about it, then a small part of the problem has
already been solved: we have at least brought up the personal
unconscious. The shadow is a living part of the personality and
therefore wants to live with it in some form. It cannot be argued
out of existence or rationalized into harmlessness. This problem
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is exceedingly difficult, because it not only challenges the whole
man, but reminds him at the same time of his helplessness and
ineffectuality. Strong natures—or should one rather call them
weak?—do not like to be reminded of this, but prefer to think of
themselves as heroes who are beyond good and evil, and to
cut the Gordian knot instead of untying it. Nevertheless, the
account has to be settled sooner or later. In the end one has to
admit that there are problems which one simply cannot solve on
one’s own resources. Such an admission has the advantage of
being honest, truthful, and in accord with reality, and this pre-
pares the ground for a compensatory reaction from the collec-
tive unconscious: you are now more inclined to give heed to a
helpful idea or intuition, or to notice thoughts which had not
been allowed to voice themselves before. Perhaps you will pay
attention to the dreams that visit you at such moments, or will
reflect on certain inner and outer occurrences that take place
just at this time. If you have an attitude of this kind, then the
helpful powers slumbering in the deeper strata of man’s nature
can come awake and intervene, for helplessness and weakness
are the eternal experience and the eternal problem of mankind.
To this problem there is also an eternal answer, otherwise it
would have been all up with humanity long ago. When you have
done everything that could possibly be done, the only thing that
remains is what you could still do if only you knew it. But how
much do we know of ourselves? Precious little, to judge by
experience. Hence there is still a great deal of room left for the
unconscious. Prayer, as we know, calls for a very similar attitude
and therefore has much the same effect.

The necessary and needful reaction from the collective un-
conscious expresses itself in archetypally formed ideas. The
meeting with oneself is, at first, the meeting with one’s own
shadow. The shadow is a tight passage, a narrow door, whose
painful constriction no one is spared who goes down to the deep
well. But one must learn to know oneself in order to know who
one is. For what comes after the door is, surprisingly enough, a
boundless expanse full of unprecedented uncertainty, with
apparently no inside and no outside, no above and no below, no
here and no there, no mine and no thine, no good and no bad.
It is the world of water, where all life floats in suspension; where
the realm of the sympathetic system, the soul of everything

21

For general queries, contact info@press.princeton.edu



© Copyright, Princeton University Press. No part of this book may be
distributed, posted, or reproduced in any form by digital or mechanical
means without prior written permission of the publisher.

THE ARCHETYPES AND THE COLLECTIVE UNCONSCIOUS

46

47

48

living, begins; where I am indivisibly this and that; where I
experience the other in myself and the other-than-myself expe-
riences me.

No, the collective unconscious is anything but an incapsu-
lated personal system; it is sheer objectivity, as wide as the world
and open to all the world. There I am the object of every sub-
ject, in complete reversal of my ordinary consciousness, where I
am always the subject that has an object. There I am utterly one
with the world, so much a part of it that I forget all too easily
who I really am. “Lost in oneself” is a good way of describing
this state. But this self is the world, if only a consciousness could
see it. That is why we must know who we are.

The unconscious no sooner touches us than we are it—we
become unconscious of ourselves. That is the age-old danger,
instinctively known and feared by primitive man, who himself
stands so very close to this pleroma. His consciousness is still un-
certain, wobbling on its feet. It is still childish, having just
emerged from the primal waters. A wave of the unconscious may
easily roll over it, and then he forgets who he was and does
things that are strange to him. Hence primitives are afraid of un-
controlled emotions, because consciousness breaks down under
them and gives way to possession. All man’s strivings have there-
fore been directed towards the consolidation of consciousness.
This was the purpose of rite and dogma; they were dams and
walls to keep back the dangers of the unconscious, the “perils of
the soul.” Primitive rites consist accordingly in the exorcizing
of spirits, the lifting of spells, the averting of the evil omen,
propitiation, purification, and the production by sympathetic
magic of helpful occurrences.

It is these barriers, erected in primitive times, that later be-
came the foundations of the Church. It is also these barriers
that collapse when the symbols become weak with age. Then the
waters rise and boundless catastrophes break over mankind.
The religious leader of the Taos pueblo, known as the Loco
Tenente Gobernador, once said to me: “The Americans should
stop meddling with our religion, for when it dies and we can no
longer help the sun our Father to cross the sky, the Americans
and the whole world will learn something in ten years’ time, for
then the sun won’t rise any more.” In other words, night will
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fall, the light of consciousness is extinguished, and the dark sea
of the unconscious breaks in.

Whether primitive or not, mankind always stands on the
brink of actions it performs itself but does not control. The
whole world wants peace and the whole world prepares for war,
to take but one example. Mankind is powerless against man-
kind, and the gods, as ever, show it the ways of fate. Today we
call the gods “factors,” which comes from facere, ‘to make.” The
makers stand behind the wings of the world-theatre. It is so in
great things as in small. In the realm of consciousness we are
our own masters; we seem to be the “factors’” themselves. But if
we step through the door of the shadow we discover with terror
that we are the objects of unseen factors. To know this is de-
cidedly unpleasant, for nothing is more disillusioning than the
discovery of our own inadequacy. It can even give rise to primi-
tive panic, because, instead of being believed in, the anxiously
guarded supremacy of consciousness—which is in truth one of
the secrets of human success—is questioned in the most dan-
gerous way. But since ignorance is no guarantee of security, and
in fact only makes our insecurity still worse, it is probably bet-
ter despite our fear to know where the danger lies. To ask the
right question is already half the solution of a problem. At any
rate we then know that the greatest danger threatening us comes
from the unpredictability of the psyche’s reactions. Discerning
persons have realized for some time that external historical con-
ditions, of whatever kind, are only occasions, jumping-off
grounds, for the real dangers that threaten our lives. These are
the present politico-social delusional systems. We should not re-
gard them causally, as necessary consequences of external condi-
tions, but as decisions precipitated by the collective unconscious.

This is a new problem. All ages before us have believed in
gods in some form or other. Only an unparalleled impoverish-
ment of symbolism could enable us to rediscover the gods as
psychic factors, that is, as archetypes of the unconscious. No
doubt this discovery is hardly credible at present. To be con-
vinced, we need to have the experience pictured in the dream of
the theologian, for only then do we experience the self-activity
of the spirit moving over the waters. Since the stars have fallen
from heaven and our highest symbols have paled, a secret life
holds sway in the unconscious. That is why we have a psychology
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today, and why we speak of the unconscious. All this would be
quite superfluous in an age or culture that possessed symbols.
Symbols are spirit from above, and under those conditions the
spirit is above too. Therefore it would be a foolish and sense-
less undertaking for such people to wish to experience or investi-
gate an unconscious that contains nothing but the silent,
undisturbed sway of nature. Our unconscious, on the other
hand, hides living water, spirit that has become nature, and
that is why it is disturbed. Heaven has become for us the
cosmic space of the physicists, and the divine empyrean a fair
memory of things that once were. But “the heart glows,” and a
secret unrest gnaws at the roots of our being. In the words of
the Véluspa we may ask:

What murmurs Wotan over Mimir’s head?
Already the spring boils .

Our concern with the unconscious has become a vital ques-
tion for us—a question of spiritual being or non-being. All those
who have had an experience like that mentioned in the dream
know that the treasure lies in the depths of the water and will
try to salvage it. As they must never forget who they are, they
must on no account imperil their consciousness. They will keep
their standpoint firmly anchored to the earth, and will thus—to
preserve the metaphor—become fishers who catch with hook and
net what swims in the water. There may be consummate fools
who do not understand what fishermen do, but the latter will
not mistake the timeless meaning of their action, for the symbol
of their craft is many centuries older than the still unfaded story
of the Grail. But not every man is a fisherman. Sometimes this
figure remains arrested at an early, instinctive level, and then it
is an otter, as we know from Oskar Schmitz’s fairytales.?”

Whoever looks into the water sees his own image, but behind
it living creatures soon loom up; fishes, presumably, harmless
dwellers of the deep—harmless, if only the lake were not
haunted. They are water-beings of a peculiar sort. Sometimes a
nixie gets into the fisherman’s net, a female, half-human fish.28

27[The “Fischottermirchen” in Madrchen aus dem Unbewussten, pp. 14ff,
438ff.—EDITORS.]

28 Cf. Paracelsus, De vita longa (1562), and my commentary in “Paracelsus as a
Spiritual Phenomenon” [concerning Melusina, pars. 179f., 215ff.].
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Nixies are entrancing creatures:

Half drew she him,
Half sank he down
And nevermore was seen.

The nixie is an even more instinctive version of a magical
feminine being whom I call the anima. She can also be a siren,
melusina (mermaid),? wood-nymph, Grace, or Erlking’s daugh-
ter, or a lamia or succubus, who infatuates young men and sucks
the life out of them. Moralizing critics will say that these figures
are projections of soulful emotional states and are nothing but
worthless fantasies. One must admit that there is a certain
amount of truth in this. But is it the whole truth? Is the nixie
really nothing but a product of moral laxity? Were there not
such beings long ago, in an age when dawning human conscious-
ness was still wholly bound to nature? Surely there were spirits
of forest, field, and stream long before the question of moral
conscience ever existed. What is more, these beings were as
much dreaded as adored, so that their rather peculiar erotic
charms were only one of their characteristics. Man’s conscious-
ness was then far simpler, and his possession of it absurdly small.
An unlimited amount of what we now feel to be an integral part
of our psychic being disports itself merrily for the primitive in
projections ranging far and wide.

The word “projection” is not really appropriate, for nothing
has been cast out of the psyche; rather, the psyche has attained
its present complexity by a series of acts of introjection. Its com-
plexity has increased in proportion to the despiritualization of
nature. An alluring nixie from the dim bygone is today called
an “erotic fantasy,” and she may complicate our psychic life in
a most painful way. She comes upon us just as a nixie might;
she sits on top of us like a succubus; she changes into all sorts
of shapes like a witch, and in general displays an unbearable
independence that does not seem at all proper in a psychic

29 Cf. the picture of the adept in Liber mutus (1677) (fig. 18 in The Practice of
Psychotherapy, p. 320). He is fishing, and has caught a nixie. His soror mystica,
however, catches birds in her net, symbolizing the animus. The idea of the anima
often turns up in the literature of the 16th and 17th cent., for instance in Rich-
ardus Vitus, Aldrovandus, and the commentator of the Tractatus aureus. Cf.
“The Enigma of Bologna” in my Mysterium Coniunctionis, pars. 51ff.
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content. Occasionally she causes states of fascination that rival
the best bewitchment, or unleashes terrors in us not to be out-
done by any manifestation of the devil. She is a mischievous
being who crosses our path in numerous transformations and
disguises, playing all kinds of tricks on us, causing happy and
unhappy delusions, depressions and ecstasies, outbursts of af-
fect, etc. Even in a state of reasonable introjection the nixie
has not laid aside her roguery. The witch has not ceased to mix
her vile potions of love and death; her magic poison has been
refined into intrigue and self-deception, unseen though none
the less dangerous for that.

But how do we dare to call this elfin being the “anima’?
Anima means soul and should designate something very wonder-
ful and immortal. Yet this was not always so. We should not
forget that this kind of soul is a dogmatic conception whose pur-
pose it is to pin down and capture something uncannily alive
and active. The German word Seele is closely related, via the
Gothic form saiwald, to the Greek word aidros, which means
‘quick-moving,” ‘changeful of hue,” ‘twinkling,’ something like
a butterfly—yuvyj in Greek—which reels drunkenly from flower
to flower and lives on honey and love. In Gnostic typology the
dvfpomos yuxds, ‘psychic man,’ is inferior to the mvevparwds,
‘spiritual man,’ and finally there are wicked souls who must
roast in hell for all eternity. Even the quite innocent soul of the
unbaptized newborn babe is deprived of the contemplation of
God. Among primitives, the soul is the magic breath of life
(hence the term “anima”), or a flame. An uncanonical saying of
our Lord’s aptly declares: “Whoso is near unto me is near to the
fire.” For Heraclitus the soul at the highest level is fiery and dry,
because yvxs as such is closely akin to “‘cool breath” —y<yew means
‘to breathe,” ‘to blow’; yuxpds and yixes mean ‘cold,” ‘chill,
‘damp.’

Being that has soul is living being. Soul is the living thing
in man, that which lives of itself and causes life. Therefore God
breathed into Adam a living breath, that he might live. With
her cunning play of illusions the soul lures into life the inert-
ness of matter that does not want to live. She makes us believe
incredible things, that life may be lived. She is full of snares and
traps, in order that man should fall, should reach the earth,
entangle himself there, and stay caught, so that life should be
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lived; as Eve in the garden of Eden could not rest content until
she had convinced Adam of the goodness of the forbidden apple.
Were it not for the leaping and twinkling of the soul, man
would rot away in his greatest passion, idleness.*® A certain kind
of reasonableness is its advocate, and a certain kind of morality
adds its blessing. But to have soul is the whole venture of life,
for soul is a life-giving daemon who plays his elfin game above
and below human existence, for which reason—in the realm of
dogma—he is threatened and propitiated with superhuman pun-
ishments and blessings that go far beyond the possible deserts of
human beings. Heaven and hell are the fates meted out to the
soul and not to civilized man, who in his nakedness and timidity
would have no idea of what to do with himself in a heavenly
Jerusalem.

The anima is not the soul in the dogmatic sense, not an
anima rationalis, which is a philosophical conception, but a
natural archetype that satisfactorily sums up all the statements
of the unconscious, of the primitive mind, of the history of lan-
guage and religion. It is a “factor” in the proper sense of the
word. Man cannot make it; on the contrary, it is always the
a priori element in his moods, reactions, impulses, and what-
ever else is spontaneous in psychic life. It is something that lives
of itself, that makes us live; it is a life behind consciousness that
cannot be completely integrated with it, but from which, on the
contrary, consciousness arises. For, in the last analysis, psychic
life is for the greater part an unconscious life that surrounds
consciousness on all sides—a notion that is sufficiently obvious
when one considers how much unconscious preparation is
needed, for instance, to register a sense-impression.

Although it seems as if the whole of our unconscious psychic
life could be ascribed to the anima, she is yet only one archetype
among many. Therefore, she is not characteristic of the uncon-
scious in its entirety. She is only one of its aspects. This is shown
by the very fact of her femininity. What is not-I, not masculine,
is most probably feminine, and because the not-I is felt as not
belonging to me and therefore as outside me, the anima-image
is usually projected upon women. Either sex is inhabited by the
opposite sex up to a point, for, biologically speaking, it is simply
the greater number of masculine genes that tips the scales in
30 La Rochefoucauld, Pensées DLX. Quoted in Symbols of Transformation, p. 174.
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favour of masculinity. The smaller number of feminine genes
seems to form a feminine character, which usually remains un-
conscious because of its subordinate position.

With the archetype of the anima we enter the realm of the
gods, or rather, the realm that metaphysics has reserved for itself.
Everything the anima touches becomes numinous—uncondi-
tional, dangerous, taboo, magical. She is the serpent in the para-
dise of the harmless man with good resolutions and still better
intentions. She affords the most convincing reasons for not pry-
ing into the unconscious, an occupation that would break down
our moral inhibitions and unleash forces that had better been
left unconscious and undisturbed. As usual, there is something
in what the anima says; for life in itself is not good only, it is also
bad. Because the anima wants life, she wants both good and bad.
These categories do not exist in the elfin realm. Bodily life as
well as psychic life have the impudence to get along much better
without conventional morality, and they often remain the
healthier for it.

The anima believes in the xalév xéyafdv, the ‘beautiful and
the good,” a primitive conception that antedates the discovery of
the conflict between aesthetics and morals. It took more than a
thousand years of Christian differentiation to make it clear that
the good is not always the beautiful and the beautiful not neces-
sarily good. The paradox of this marriage of ideas troubled the
ancients as little as it does the primitives. The anima is con-
servative and clings in the most exasperating fashion to the ways
of earlier humanity. She likes to appear in historic dress, with
a predilection for Greece and Egypt. In this connection we
would mention the classic anima stories of Rider Haggard and
Pierre Benoit. The Renaissance dream known as the Ipneroto-
machia of Poliphilo,®® and Goethe’s Faust, likewise reach deep
into antiquity in order to find “le vrai mot” for the situation.
Poliphilo conjured up Queen Venus; Goethe, Helen of Troy.
Aniela Jaffé 32 has sketched a lively picture of the anima in the
age of Biedermeier and the Romantics. If you want to know
what happens when the anima appears in modern society, I can
warmly recommend John Erskine's Private Life of Helen of

81 Cf. The Dream of Poliphilo, ed. by Linda Fierz-David. [For Haggard and
Benoit, see the bibliography.—EDITORS.]
32 “Bilder und Symbole aus E. T. A. Hoffmanns Mirchen ‘Der Goldne Topf." ”
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Troy. She is not a shallow creation, for the breath of eternity
lies over everything that is really alive. The anima lives beyond
all categories, and can therefore dispense with blame as well as
with praise. Since the beginning of time man, with his whole-
some animal instinct, has been engaged in combat with his soul
and its daemonism. If the soul were uniformly dark it would
be a simple matter. Unfortunately this is not so, for the anima
can appear also as an angel of light, a psychopomp who points
the way to the highest meaning, as we know from Faust.

If the encounter with the shadow is the “apprentice-piece”
in the individual’s development, then that with the anima is the
“master-piece.” The relation with the anima is again a test of
courage, an ordeal by fire for the spiritual and moral forces of
man. We should never forget that in dealing with the anima we
are dealing with psychic facts which have never been in man’s
possession before, since they were always found “outside” his
psychic territory, so to speak, in the form of projections. For the
son, the anima is hidden in the dominating power of the mother,
and sometimes she leaves him with a sentimental attachment
that lasts throughout life and seriously impairs the fate of the
adult. On the other hand, she may spur him on to the highest
flights. To the men of antiquity the anima appeared as a goddess
or a witch, while for medieval man the goddess was replaced by
the Queen of Heaven and Mother Church. The desymbolized
world of the Protestant produced first an unhealthy sentimen-
tality and then a sharpening of the moral conflict, which, be-
cause it was so unbearable, led logically to Nietzsche's “beyond
good and evil.” In centres of civilization this state shows itself
in the increasing insecurity of marriage. The American divorce
rate has been reached, if not exceeded, in many European coun-
tries, which proves that the anima projects herself by preference
on the opposite sex, thus giving rise to magically complicated
relationships. This fact, largely because of its pathological conse-
quences, has led to the growth of modern psychology, which in
its Freudian form cherishes the belief that the essential cause of
all disturbances is sexuality—a view that only exacerbates the al-
ready existing conflict.3® There is a confusion here between
cause and effect. The sexual disturbance is by no means the
cause of neurotic difficulties, but is, like these, one of the patho-

83 ] have expounded my views at some length in “Psychology of the Transference.”
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logical effects of a maladaptation of consciousness, as when con-
sciousness is faced with situations and tasks to which it is not
equal. Such a person simply does not understand how the world
has altered, and what his attitude would have to be in order to
adapt to it.

In dealing with the shadow or anima it is not sufficient just
to know about these concepts and to reflect on them. Nor can
we ever experience their content by feeling our way into them
or by appropriating other people’s feelings. It is no use at all to
learn a list of archetypes by heart. Archetypes are complexes of
experience that come upon us like fate, and their effects are felt
in our most personal life. The anima no longer crosses our path
as a goddess, but, it may be, as an intimately personal misad-
venture, or perhaps as our best venture. When, for instance, a
highly esteemed professor in his seventies abandons his family
and runs off with a young red-headed actress, we know that the
gods have claimed another victim. This is how daemonic power
reveals itself to us. Until not so long ago it would have been an
easy matter to do away with the young woman as a witch.

In my experience there are very many people of intelligence
and education who have no trouble in grasping the idea of the
anima and her relative autonomy, and can also understand the
phenomenology of the animus in women. Psychologists have
more difficulties to overcome in this respect, probably because
they are under no compulsion to grapple with the complex facts
peculiar to the psychology of the unconscious. If they are doctors
as well, their somato-psychological thinking gets in the way,
with its assumption that psychological processes can be ex-
pressed in intellectual, biological, or physiological terms. Psy-
chology, however, is neither biology nor physiology nor any
other science than just this knowledge of the psyche.

The picture I have drawn of the anima so far is not com-
plete. Although she may be the chaotic urge to life, something
strangely meaningful clings to her, a secret knowledge or hidden
wisdom, which contrasts most curiously with her irrational elfin
nature. Here I would like to refer again to the authors already
cited. Rider Haggard calls She “Wisdom’s Daughter”’; Benoit’s
Queen of Atlantis has an excellent library that even contains a
lost book of Plato. Helen of Troy, in her reincarnation, is
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rescued from a Tyrian brothel by the wise Simon Magus and
accompanies him on his travels. I purposely refrained from men-
tioning this thoroughly characteristic aspect of the anima earlier,
because the first encounter with her usually leads one to infer
anything rather than wisdom.?* This aspect appears only to the
person who gets to grips with her seriously. Only then, when
this hard task has been faced,?® does he come to realize more
and more that behind all her cruel sporting with human fate
there lies something like a hidden purpose which seems to re-
flect a superior knowledge of life’s laws. It is just the most un-
expected, the most terrifyingly chaotic things which reveal
a deeper meaning. And the more this meaning is recognized,
the more the anima loses her impetuous and compulsive char-
acter. Gradually breakwaters are built against the surging of
chaos, and the meaningful divides itself from the meaningless.
When sense and nonsense are no longer identical, the force of
chaos is weakened by their subtraction; sense is then endued
with the force of meaning, and nonsense with the force of mean-
inglessness. In this way a new cosmos arises. This is not a new
discovery in the realm of medical psychology, but the age-old
truth that out of the richness of a man’s experience there comes
a teaching which the father can pass on to the son.?¢

In elfin nature wisdom and folly appear as one and the same;
and they are one and the same as long as they are acted out by
the anima. Life is crazy and meaningful at once. And when we
do not laugh over the one aspect and speculate about the other,
life is exceedingly drab, and everything is reduced to the littlest
scale. There is then little sense and little nonsense either. When
you come to think about it, nothing has any meaning, for when
there was nobody to think, there was nobody to interpret what
happened. Interpretations are only for those who don’t under-
stand; it is only the things we don’t understand that have any
meaning. Man woke up in a world he did not understand, and
that is why he tries to interpret it.

341 am referring here to literary examples that are generally accessible and not to
clinical material. These are quite sufficient for our purpose.

35 I.e., coming to terms with the contents of the collective unconscious in general.
This is the great task of the integration process.

36 A good example is the little book by Gustav Schmaltz, Ostliche Weisheit und
Westliche Psychotherapie.
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Thus the anima and life itself are meaningless in so far as
they offer no interpretation. Yet they have a nature that can be
interpreted, for in all chaos there is a cosmos, in all disorder a
secret order, in all caprice a fixed law, for everything that works
is grounded on its opposite. It takes man’s discriminating under-
standing, which breaks everything down. into antinomial judg-
ments, to recognize this. Once he comes to grips with the anima,
her chaotic capriciousness will give him cause to suspect a secret
order, to sense a plan, a meaning, a purpose over and above her
nature, or even—we might almost be tempted to say—to ‘“‘postu-
late” such a thing, though this would not be in accord with the
truth. For in actual reality we do not have at our command
any power of cool reflection, nor does any science or philosophy
help us, and the traditional teachings of religion do so only to
a limited degree. We are caught and entangled in aimless expe-
rience, and the judging intellect with its categories proves itself
powerless. Human interpretation fails, for a turbulent life-situa-
tion has arisen that refuses to fit any of the traditional meanings
assigned to it. It is a moment of collapse. We sink into a final
depth—Apuleius calls it “a kind of voluntary death.” It is a
surrender of our own powers, not artificially willed but forced
upon us by nature; not a voluntary submission and humiliation
decked in moral garb but an utter and unmistakable defeat
crowned with the panic fear of demoralization. Only when all
props and crutches are broken, and no cover from the rear offers
even the slightest hope of security, does it become possible for us
to experience an archetype that up till then had lain hidden
behind the meaningful nonsense played out by the anima. This
is the archetype of meaning, just as the anima is the archetype
of life itself.

It always seems to us as if meaning—compared with life—
were the younger event, because we assume, with some justifica-
tion, that we assign it of ourselves, and because we believe,
equally rightly no doubt, that the great world can get along
without being interpreted. But how do we assign meaning?
From what source, in the last analysis, do we derive meaning?
The forms we use for assigning meaning are historical categories
that reach back into the mists of time—a fact we do not take
sufficiently into account. Interpretations make use of certain
linguistic matrices that are themselves derived from primordial
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290f, 306, 317, 318, 333, 336, 357,
382; danger from, 344n; deriva-
tion, 209; -figure, 191; localization
of, 286; as mediating function,

Apuleius, 32, 52, 107, 128, 350

aqua permanens, 140

arbor philosophica, 2511, 333; see
also tree, “philosophical”

archetype(s), 4, 58, 153, 177, 857, 384,
388, etc.; activated, 48; as active
personalities, 38; and archetypal
idea, 5n; can rearise spontaneous-
ly, 79; cannot be finally explained,
160; constellated, in neuroses, 47;
content not determined, 79; con-
tents of collective unconscious, 42,
43; in dreams, 48ff, 53; dynamism
of, 102; function of, 162ff; futurity
of, 164ff; gods as, 23; identifica-
tion with, g51; as link with past,
160ff; loss of, 69; as mediator, 174;
mother as carrier of, 102; as myths
/mythological, 67, 156; no “ra-
tional” substitute for, 161; origin
of, 101; patterns of instinctual be-
haviour, 44; positive and negative
sides, 226; proof of, 48ff; psycho-
logical meaning, 5; relatively au-

422

For general queries, contact info@press.princeton.edu



© Copyright, Princeton University Press. No part of this book may be
distributed, posted, or reproduced in any form by digital or mechanical
means without prior written permission of the publisher.

INDEX

tonomous, 40, 222; specific energy
of, 63; of transformation, 38; of
wholeness, 388; see also anima;

animus; child; father; maiden;
mother; self; shadow; wise old
man

Aries, 6

Aristotle, 75; Aristotelian reasoning,
76

arrows, 368f; arrow-head, 382

Ars chemica, 1331

Artemis, 195

arthropods, 56

Artio, Dea, 195

Artis auriferae, 134m, 140m, 1417,
158n, 174n, 286n, 3311

artists, and anima, 7

ascension, of Christ, 114

ascent, 19

Asiatic cults, 1§

“as-if,” 156

Asklepios, 311

ass(es): feast of, 258; she-, 198

association, 282; free, 49

Assumption, see Mary, the Virgin

Asterius, Bishop, 1771

Astrampsychos, 133n

astrology, 310, 343, 344n

Aswan, 134

atheism, 62

Athene, 46, 201

Athi plains, g5

athla/é&6ha, 171, 241

Atlantis, 263

atman/Atman, 142, 171, 224, §25

atoms, 57; atomic fission, 253; atomic
theory, 57; atomic world, 224

Attis, see Cybele-Attis myth

attitude, 238; conscious, onesided-
ness of, 139

attributes, of anthropomorphic di-
vinities, 188

Augustine, St., 4, 18n, 75

“Aurea hora,” 134n

aurum philosophicum|potabile vit-
reum, 305; see also gold, philo-
sophical

Australian aborigines, 126n; and an-

cestors, 40, 125; soul-atoms and,
7; see also alcheringa
authority, magic, of female, 82
automatismes téléologiques, 155n
autosuggestion, 63n
Avalon, Arthur, §8n, %on, 18sn,
261n; see also Woodroffe, Sir John
avatars, 310
Ayik, 170

Baba Yaga, 242

babe, unbaptized, 26

Bacon, Josephine D., 1857

ball: game of, 191, 192; — on fools’
feast, 258n; golden, 160, 370; path-
finding, 220n

Balli di Sfessania, 26on

Bandelier, Adolf, 255

Binziger, Hans, g52n

baptism of Christ, 45

Barbelo-Gnosis, §19

Bardesanes, 18

Barlach, Ernst, 215

Baruch, angel, 317, 324

Baruch, Apocalypse of, 295n

Basel, 2657

Basilides, §g1n

Bastian, Adolf, 43, 79, 151

Bataks, 102

bath, baptismal, 129

Baubo, 88, 185, 186

Baumgartner, Matthias, 3257

Baynes, H. G, 1gon

bear, 184, 187, 195, 198, 232

“beautiful and good,” 28

Beauvais, 258

bed, 333

bees, 198; “Bees, Woman of the,”
1851

beetle, 187, 367

behaviour: archetypes of instinctual,
44; pattern of, 5n

Benares, 369

benedicta viriditas, 22

Benoit, Pierre, 28, 30, 71, 200, 285,
286n
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Bernoulli, R, 38

Berthelot, Marcellin, 1347, 140n,
158n, goon, 319n, ggon
Bes, 106, 215

Bethesda, pool of, 17, 19

Bhutia Busty, g20n, 3277

Bible, 20, 141, 237n; see also New
Testament; Old  Testament;
names of individual books

Biedermeier, 28

Binah, g35n

Bin Gorion, 145n

biology, and purpose, 260

bird(s): black, 324; dream-symbols,
200ff; earth, 334; in fairytales, 221,
242; in mandala, 366; three, 342;
white, 191, 338; see also crow;
dove; eagle; falcon; goose; hawk;
magpie; peacock; raven; swan;
vulture

birth: of “child,” 172; dual/second,
45f, 68; miraculous, 166, 167; see
also rebirth; twice-born

Birth, Virgin, see Virgin Birth

bishop, children’s, 257

black, 185, 326

blackness, go1

Blanke, Fritz, gn, 10

Block, Raymond de, 6on

blood, 1857, bathings in, 184; drink-
ings of, 184; sacrificial, 192

bloodstone, g27

boat, self-propelled, 220n

body: one with spirit in God, $24;
subtle, 114, 212

bogies, 82

Bohme, Jakob, 11f, ‘. goY¥, 313,
319, 3221, 327, 32y, 341, 354
875, 381, 389

Bon religion, 320, 3737

bondsman, 171

Book of the Dead, Tibetan, 356

book: in mandala, g72; of secret wis-
dom, 220n

Bouché-Leclercq,

437
Bouelles, Charles de, see Bovillus
boulders, 292f, 294

Auguste, 342n,

Bousset, Wilhelm, 136n

Bovillus, Karl, g

“Boy, Radiant,” 158

boy(s), 165; naked, 215n; spirit as,
215

Bozzano, 2950

Brahma, city of, 377

Brahma-gods, 286

Brassempouy, “Venus” of, 186

bread, Christ as, 141

breast(s), 343; multiple, 186

bridegroom and bride, 251

Broglie, Louis de, 275

brook, 194

brother-sister pair, royal, 246, 247f

brownies, 223

Buddha, 142, 286, 335, 358; Dis-
course on the Rule, 338; lotus seat
of, 328f, 338n, 363, 366; and man-
dala, 130; as puer aeternus, 159

Buddhism, g19n, g§73n; mandala in,
$58; —, in Tibetan, 356, §87; rein-
carnation in, 11§; swastika and,
320; see also Hinayana; Maha-
yana; Zen

Budge, Ernest A. Wallis, 136n

bugari, 154

bull, 191, 335n; deities, 10

Bultmann, Rudolf, 1047

Buri, F, 1047

butterfly, 187

Bythos, 17

C

Cabala, 328, 329, 3301, 335

Cabiri, 224, 234, 388

caduceus, 2957, 311

Caesarius of Heisterbach, 294f

“Calidis liber secretorum,” 134n

Callot, Jacques, 260

Cancer (zodiacal sign), 342f

cancer, imaginary, 105

carbons, goo

carbuncle, 3317

Cardan, Jerome (Hieronymus Car-
danus), 243
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carnival, 255, 262

carriage, golden, 191

Carus, C. G, 3, 152, 276

case-histories, 190

Cassian, 176

castle, 361

castration: complex, 68; of mother,
68; self-, 39, 85, 1777

cat, 184

categories, 67n, 76; of the imagina-
tion, 79

Catholic: Church, ritual of, 128;

mysticism, 174; way of life, 12

cauda pavonis, 330, 332, 338, 375
376

Caussin, Nicholas, 325, 326, 342n

cave, 81, 135, 141

Cellini, Benvenuto, 45, 184n

cerebellum, 166

cerebrospinal system, 19f

cerebrum, 20

Cervula/Cervulus, 25771

chairs, 332

chakra, 38, 2617, 366

chalice, 160

Chantepie de la Saussaye, P. D., 597

chaos, and cosmos, 32

Charles, R. H., 2957

chen-yen, 293, 307

cherubim, 366

ch’ien (heaven), 358n

child, 158, 173, 183; abandonment
of, 167ff; as archetype, 153ff, 178f;
divine, 170, 378; eternal, 179; as
god and hero, 165ff; hermaphro-
ditism of, 173ff; “imaginary,” 159;
invincibility of, 170ff; mythology
of, 151ff, 170; numinous charac-
ter of, 168; see also motif

children, ancestors reincarnated in,
124

childhood, early, dreams of, 50

China, Taoism in, 8

Chinese: alchemy, 293; philosophy,
59, 109; yoga, 38

ching (unchangeable power), 359

Chochmah, g35n

chortens, g20

Christ, 108, $33; in alchemy, g12n;
androgyny of, 174; of Apocalypse,
51; ascension, 114; as ass, 259; in
bearskin, vision of, 10; birth of,
festivities, 256f; as bread, 141; and
the Church, 250, §71; divinity of,
13; fiery nature of, 169; fish and
snake attributes, g69; as friend,
133; in inner colloquy, 13¢2;
Mother of, see Mother of Christ;
outer and inner, 128; sacrifice of,
in Mass, 118; symbol of immortal
man, 121; — of self, 367; transfig-
uration, 114; twice-born, 45; see
also Baptism; bread; conception;
Jesus; Virgin Birth

Christ-child, 52, 128, 158, 169

Christianity, 128, 254; and Germanic
tribes, 13f; and Jewish God-con-
cept, 103; monotheism of, 103; of
Negroes, 14; and poverty, 15; “sec-
ond birth” in, 45; spirit in, 46, 211,
213; world-view of, 7

Christianos, g19n

Christians, and ritual murder, 191

Christ-image, g

Christmas tree(s), 13, 261, 268

Christopher, St., 158

Church, the, 22, 81; bride of Christ,
250, §77; as corpus mysticum, 165;
freedom and obedience in, 137n;
images represented by, 8; loss of
authority, 13; Mother, 29

church, crooked, 221f

Cicero, §26n

cinnabar, goo, 3317

circle(s), 164, 187, 204, 304, 365; cross
in, 382; God as infinite, g25;
magic, 876; squaring of, 357, 361,
363, 366, 368, 387f

circuits, §26

Circumcision, Feast of, 257

Cistercian Order, 64

city, 81, 361; beloved, 146; heavenly,
85; medieval, 377

Clement, pseudo-, 176

Clement of Alexandria, 176, 325

Clementine Homilies, 324

425

For general queries, contact info@press.princeton.edu



© Copyright, Princeton University Press. No part of this book may be
distributed, posted, or reproduced in any form by digital or mechanical
means without prior written permission of the publisher.

INDEX

Cleopatra, 202

“climax” of life, go7

clock, 187

clown, 264

cock, g6o

Codex Rhenoviensis (Zurich), 375,
383

cognition, %6, 171; transcendental
subject of, 171

eolloquy, internal, 131f

colours, 332; in Bohme, 318, 331;
bright, 294; four, 308n, 375, 379,
380; and functions, psychic, 335;
light, gos; in mandalas, g23, 3§26,
362, 379; red/blue, g22; two sym-
bolical, §13; see also black; green;
red

Comarius, 202

comic strips, 26on

Communism, 127

compass, eight points of, §44n

compensation, 163

complex(es): castration, 67, 68; con-
tent of personal unconscious, 42;
father-, 85, 214, 291; — feminine,
8gn; — in men and women, 214;
feeling-toned, 4; mother-, 46, 67,
69, 85ff; — of daughter, 86; —
feminine, 94; — negative, go, 98ff;
— positive, projection of, gg9; — of
son, 85ff; possession and, 122

complex psychology, therapeutic
method of, 40

complexio oppositorum, 147, $12;
Nicholas Cusanus and, 11; see also
opposites

composition, §32

concentration, §84

conception; failure of, 91; miracu-
lous, 166; of Christ, 52

concupiscentia, 356

confirmation lessons, 15

conflict, 288

Confucius, 339

confusion, 278

coniugium solis et lunae, 176

coniunctio, 140, 175, 176, 177, 101,
346

Conrad of Wiirzburg, 364

conscious mind: and ego, 187; one-
sidedness of, 162; in primitives,
153; widening of, 188

consciousness, 142, 171, 3$57; and
cerebrum, 20; conflict within, 26g;
consolidation of, 22; differentia-
tion of, g20; dissociation/dissoci-
ability of, 40, 104; dissolution of,
145; expansion of, 252; eye as sym-
bol of, 337; higher, g9, 141, 169,
283; — why seek?, g5; inferior, 18;
maladaptation of, go; male, 176;
menaced by unconscious, 154; not
whole of psyche, 276; primitive,
lacks coherence, 119; — and myths,
155f; reduced intensity of, 155;
relics of early stages, 261n; re-
quires recognition of unconscious,
96; return to darkness, 147; soul
and, 27; subject and object in, 22;
supremacy of, 23; unity of, only a
desideratum, 104; universal, 287f;
urge of, 319; without ego, un-
known, 283; see also ego-conscious-
ness

contemplation, 18, 357

cooking vessel, 81

copper, 301, 327

Corinthians, Second Epistle of Paul
to, 328n

corn, 169

cornucopia, 81

corpus, 313; glorificationis/glorifica-
tum, 114, 171, §58; incorruptibile,
358; mysticum, 367

Corpus Hermeticum, 4, 51, 75

cortices, 328, 336, 338

corybant, 184

counter-earth, 281

country, 81

courtyard, 361

cow, 81, 227; leathern, 129

coyote, 264

crab(s), 187, 315, 342f; hermit, 342

Crawley, Alfred Ernest, 57

crayfish, 342

creation, 308, 356, 357
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crocodile(s), 159, 184, 2717, §42n

cross, 296n; alchemical symbol, go1;
in Bohme, 298(f, 19, 327; in circle,
382; dream symbol, 198; in man-
dala, 336, g61; in Navajo symbol-
ism, g6gn; and swastika, 48, 326;
Virgin Mary as, 82

crow, ggon

crowd: individual in, 126; psychol-
ogy of, 125

crown, 326

crucifixion, 185, 184f, 382; of evil
spirit, 248; of raven, 235f, 241

cryptomnesia, 44, 308n

crystal, 79, 8o

Cucorogna, 260

cucullatus, 177

culture, 373

Cumont, Franz, 1351, g11n

cupids, 177

Cusanus, Nicholas, 11

Custance, John, 3gn

Cybele, 195; Cybele-Attis myth, 81,
85

cymbals, 192

Cyranides, 33117

Dactyls, 178, 223

daimonion, 252

Danae, 317

dancer, 184, 1857, 198, 200

dances, 257

dangers, 184

Daniel, 388

Dante, 234, 363

dark, fear of, 169

Dark Night of the Soul, 197

darkness, 147; place of, 140

Daudet, Léon, 124

daughter: and mother, 188; mother-
complex in, 86ff; “nothing-but,”
97f; self expressed by, 187

dead, primitives and souls of, 210

“De arte chymica,” 1347

death, 147; early, 85; as symbol/sym-
bolic, 82, 129; voluntary, g2

Decius, 136n

Dee, John, 327

Déesse Raison, g2

De Gubernatis, Angelo, 343

Deianeira, 123, $24

deification rites, 142

deity(ies): male-female pairs, §59;
symbols for, §24f

Delacotte, Joseph, 64n

Delatte, Louis, §g1n

delight-maker, 262

delirium, 155

delusions, 50, 183

Demeter, 81, 88, go, 1157, 182, 184f,
188, 195, 203

Democritus (alchemist), 130

Democritus (philosopher) of Abdera,
57325

demon(s), 197

Deo concedente, 163f

Dervish monasteries, §87

descent, dual, 45f, 68n

deus terrenus, 171

devil, the, 103, 108, 238, 248, 339,
376; “ape of God,” 255; in Faust,
146; fish and snake attributes, 369;
his grandmother, 103; Leviathan
as, §16n; as raven, 240; represents
shadow, g22; spiritual character
of, 213; as tempter, 214

Dhulqarnein, 143ff

diamond body, 358

Diana, 195

Diels, Hermann, g25n

Dieterich, Albrecht, 51

Digulleville, Guillaume de, see Guil-
laume de Digulleville

diminutives, 224

Dionysius {pseudo-), the Areopagite,
4, 34171

Dionysius Thrax, g25n

Dionysus, 62, 107, 118

Dioscuri, 121, 181, 144, 1470

directions, four, 380

discontent, 70

discontinuity, 2757
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dissociation, 139, 165

distaff, 225

Divine, experience of the, 11

divinity, splitting of, 103

divorce, 29, 387

Docetists, 2g5n

doctor, 216; see also analyst

doctrinairism, g3

dog(s): in Faust, 146; in Khidr leg-
end, 136n; miraculous, 220n;
three, 378

dogma, 11, 12; and collective uncon-
scious, 12, 22; reward and punish-
ment, 27

dolphin(s), 177, 192

Don Juanism, 85, 87

donkey, see ass

dorje, 358

Dorn, Gerard, 193, 194, 330n

dove, 45, 52

dragon(s), 159, 166, 197f, 383; in al-
chemy, 376, 3$77; dream-symbol,
201; evil symbol, 82; in fairytales,
229; in mandala, 82, §83; Mer-
curius as, 11, §77; and “River
Map,” 359; sun identified with,
157; symbol of self, 187; water, of
Tao, 18; winged and wingless, 314

dragon’s blood, goo

drama, mystery, 117

dream(s), 21, 183, 184n, 189, 282,
283; as anticipation of future, 279;
archetypal, 306; —, images in, 18g;
and archetypes, 48ff; “big,” 306,
$07; children’s, §53; of early child-
hood, 50; and individuation, 130f;
and mythology, 152; psychology
of, 152; relation to dreamer, 118;
repressed instincts sources of, 49;
spirit in, 214ff; symbols in series,
53; and therapy of neuroses, 178;
typical, 183; INSTANCES OF DREAMS
(in order of occurrence in text):
lake at foot of mountain, 17;
water, 18; mountain (Grail Cas-
tle), 19; black and white magician,
34, 216f; white bird and woman,
191; bull and child, 1g91; golden

pig and hole, 191; youth with cym-
bals, 192; sheep sacrifice, 192; den
of snakes, 192; divine woman
sleeping, 192; fields of grain, 193;
sky-woman on mountain, 19s;
bear-goddess, 195f; pictures by H.
C. Lund, 197; dancer who changes
shape, 198; girl on cross in church,
198; transformations into animals,
200f; grey world-globe, 306; snake
requiring sacrifice, g06n; table
and chairs, §32; bed moved from
its place, $33; young man with
lamp in eye, 336; horned animal
that ate others, 353; embroidery
pattern, 362; magnolia tree in
Liverpool, 364

dream-analysis, and free association,
49

dromenon, 128

dualism, Manichaean, 103

Du Cange, Charles, 2577, 258, 259

Duchesne, Louis, 1857

duplication motif, §44

Diirkheim, Emile, 79

Dutch East Indies, 365

dwarf(s), 158, 1635, 215, 222

dyad, 375

eagle, 3351, 876

earth, 81; Mother, see Mother; Vir-
gin Mary as, 107

east, symbolism of, attraction of
Europeans to, 8

Easter: candle, 185n; eggs, 13

ecclesia spiritualis, 87

Ecclesiasticus, §54n

Eckhart, Meister, 158, 2157

ecstasy, 287

Edem, 310, 317, 324, 3301, 368

Eden, Garden of, 27, 35

education, of the educator, 175

egg (s), 292ff, 304, 3197, 377; golden,
159, 160, 172, $68; in mandala,
347, 871; Orphic, 293, 861; pea-
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cock’s, §75; philosophical, 293;
world, g11

ego, 318, 319, 357, 358, and con-
sciousness, 275; differentiation
from mother, 102; not centre of
unconscious, 281; and personality,
165, 187; unconscious and role of,
278

ego-consciousness, 141, 288; and
archetypes, 286; awakening of,
102; emancipation of, 230; iden-
tification with self, 145; possessed
by shadow and anima, 123; primi-
tive, 33; supremacy of, 132

Egypt, 3437, infant in tomb, 134;
initiation in, 14; Mary’s flight in-
to, 258; rebirth ritual, 45

Egyptian (s): land of the, 18; repre-
sentation of God, 326

Egyptians, Gospel according to the,
176

eldos, see idea, Platonic

eight, see numbers

Eisler, Robert, 3117

Eleazar, Abraham, 298n

elements, four, §19, 329, 335

elephant, 187

Eleusis, 14; see also Mysteries

elf, 158

Elgon, Mount, 169, 268

Elgonyi tribe, 17

Eliade, Mircea, 56

Elijah, 141, 145, 237n

elk, 264

Elohim, g10, 317, 324

Ememqut, 227f

emotion(s), 96, 209, 278; mass, 47;
violent, 120

empiricism, 76

emptiness, g8

Empusa, 82

enantiodromia, 215, 229, 2397, 242,
346, 348, 353; in symbolic process,
38

energy, 33; consciousness and, 142;
specific, of archetypes, 63

Enkidu, 145

Enlightenment, 157

Enoch, 388

entelechy, 164f, 166

enthusiasm, 213

envy, 360

Ephesians, Epistle to the, 1217, 342n

Ephesus, 1367

epidemics, psychic, 127, 157, 278

epilepsy, 78

episcopus puerorum, 257, 258

Epona, 250

Erman, Adolf, §26n

Eros, 86; overdeveloped, 88, 94ff

Erskine, John, 28, 202

esoteric teaching, 7; archetypes in, 5

eternity, 147, 196

ethnology, 53

euhemerism, 157

Euhemeros, 60

Europa, 191

evangelists: attributes/symbols of,
234n, 366; four, g41n, 346n

Eve, 27, 312, 317

evil, g37n; chthonic triad and, 234;
cross and, 382; and good, 103, 215,
217; matter and, 109; reality of,
322f, 3417

evil eye, 197, 380

evil spirit, 218, 249, §77; transgres-
sion of, 248

exercitia spiritualia, 129, 131f

existences, previous, 287

exposure, of child, 167

extraversion, 238

eye(s), 336; in Bohme, 381; and man-
dala, 337, 861, 377, 380; motif,
346; of Osiris, 226; peacock’s, $30;
symbol of consciousness/God, §37;
of Wotan, 226; see also evil eye

Ezekiel, 346n; seraphim of, 31g;
vision of, 234n, 355n, 366; wheel
of, 3297, 388

F
“factor(s)”; anima as, 27; gods as, 2§

fairytales, 155, 207ff; archetypes in,
5, 207ff; Estonian, 218; EXAMPLES:
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fairytales (cont.):
Czar’s Son and His Two Compan-
ions, 228f; diagrams on wall, 129f;
Ememqut and the Creator, 227f;
How Orphan Boy Found his Luck,
218ff; Maria Morevna, 242; One-
Sided Old Man, 226f; Princess in
the Tree, 231ff, 235f, 243ff; Soldier
and Black Princess, 225f; Son-in-
Law from Abroad, =228f;, Step-
daughter and Real Daughter, 225;
see also 218-42 passim

faith, 208, g50

falcon, 367

fall, the, 230, 328n

fantasies, 66, 172, 183; archetypal
images in, 189; and dreams, 49;
Miller, 189; personal, and imper-
sonal, 155; series of, 190

fantasy: creative, 78; erotic, 25; in-
fantile, 84; intensification of, 180

fasces, 48

fascination, 26, 69, 377, 378

fate, goddess of, 81

father, 102; archetype, 161n; -com-
plex, see complex; -figure, in
dreams, 214; -imago, see imago,
parental; pneuma as, 324; self ex-
pressed by, 187; tribal, 62; uncon-
scious  incestuous relationship
with, 88

Father and Son, Christian formula
of, 12

fatigue, 120, 139

Faust, 284; see also Goethe

“fear, maker of,” 17, 170

Fechner, Gustav Theodor, 54

feeling-values, 103; see also functions

femininity, threeness and, 244

Fendt, Leonhard, 176

Fescennia, 26on

festum: asinorum, 258; fatuorum,
258n; puerorum, 258; stultorum,
257

Ficino, Marsilio, g14n

field, 81

Fierz-David, Linda, 28n, 124n

figures, geometrical, 187

filia mystica, 201

filius: philosophorum, 140; regius,
215; sapientiae, 106, 158, 171

Finland, child-motif in, 151

fire, 169, 316, 327n, 356; ever-living,
33; fire-god, 51; wise old man and,
224

firmament, 187

first half of life, 120

fish, 146; in Abercius inscription,
g1on; alchemical “round,” 140;
content of unconscious, 13g;
Great, g10; in Khidr legend, 138f;
in mandala, 369f; meals, of early

Christians, 141; “Nun” as, 138;
symbol, 142; —, of mother, 82; —,
of saviour, 18; transformation of,

141

Fishes, aeon of, 309, §10

five, see numbers

Flamel, Nicholas, 140n

flash, 295f

Flournoy, Théodore, 55, 1557

flower(s), 159, 160, 187, 361, 365, 367;
Golden, 563

flute, 220n

Fo, 159

fog, blue, 353

folklore, 217; child motif in, 158;
devilin, 255

folktales, 184, 217ff

font: baptismal, 45, 81; benediction
of, 45

fools’ feast/holiday, 257, 258

force, lines of, 306, 313

Fordham, Michael, 156n

Forest, King of the, 222

foster-parents, fantasy of, 45

Foucart, Paul Francois, 177n

fountain, 221; Mercurial, 140n

four: a feminine number, 234; see
also numbers

fourness, 234

France, 258

Franz, Marie-Louise von, 2171

freedom, 163

Freeman, Kathleen, 3257
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Freud, Sigmund: and aetiology of
neuroses, 83; and free association,
49; on Leonardo, 44, 46, 68n; and
Oedipus legend, 152-3n; on reli-
gious inhibition of thought, 69n;
theory and method, s4f; view of
psyche, 43; view of unconscious, 3,
277, 284

Freudian, 3o03; psychology, 29

friend(s), 133; pair of, 147; two,
parable of, 121f; two helpful, 147

friendship, 86; of Mithras and sun-
god, 131; of Moses and Khidr, 122;
of two birds, 121f

Frobenius, Leo, g1on

function(s): four psychic, 77, 153,
237f, 820, 832; —, and colours, 335;
inferior, 123, 237, 238, 241, 244,
303, 932; loss of, hysterical, 120;
pairs of, gogn; superior, 238;
three/triad of, 241, 242; transcen-
dent, 28g; triads of, ggon; see also
feeling

Galatea, 373

gana, 119n

Garbe, Richard, 82n

garden, 81

garnet(s), 300, 301

Gebhurah, g35n

Gedulah, g35n

Geist, 209

genes, 284

Genesis, Book of, 299n

germ, golden, 368, 370

Germanic: soul, 146;
Christianity, 18f

Germany, 127

Gessmann, Gustav Wilhelm, goon

“getting stuck,” 38, 291, 318

ghost, 215

ghost-stories, 158

ghost trap, 268

giant, 161n

Gilgamesh, 145

girl, unknown young, 184

tribes, and

Glauber, Johann Rudolph, g31n

globes, 374

Gnosticism/Gnosis/Gnostic, 12, 191,
310, §68; coniunctio in, 175, 177;
hermaphrodite in, 1%74; and Holy
Ghost, 64; of Justin, 317, 324,
ggon; Naassene, 368; peacock in,
$75; “psychic” and ‘“‘spiritual”
man in, 26; spirit/dove in, 45;
syzygies in, 59, 70; see also Barbelo-
Gnosis; Soul, Hymn to the

goat, 226, 338, 339, 342

god(s), 199; child-, 151, 158, 165ff;
fire-, 51; “light,” 108; as psychic
factors, 23; self expressed by, 187;
seven planetary, 136n; sun as, 6,
51; unreliability of, 145f

God, 211; back of, 328n, §30; Chris-
tian conception of, 11; dual vision
of, 64; as Father, Mother, and Son,
in Brother Klaus's vision, 10; four
spirits of, 335; and lotus, §26;
the mandala as an image of, 38¢;
name of, g§go0; of New Testament,
11; spirit as, 208, 213; wise old
man and, 225; Yahwistic concep-
tion of, 11; see also Son of God

goddess, $30; anima as, =29; as
mother, 81; Mother, 177n; self ex-
pressed by, 187

godfather/godmother, 45, 68, g3

godhead, spirit and, 211

God-image, 4, 246, 324, 354; see also
Imago Dei

Goethe, 69, 101, 104, 209, 223, 224,
285; Faust, 28, 29, gbn, g7n, 98,
114, 146, 158, 1591, 177, 183, 234,
2867, 373, 389

Goetz, Bruno, 159, 2157

Gog, 144, 146

gold, gop, 317; alchemical sign for,
301; hoard of, 157; philosophical,
348, see also aurum philosophi-
cum; and sun, 312; symbol of
Anthropos, 313

Golden Age, 263, 268

good, see evil

goose, of Hermes, 376
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gorge, 192

Gorgon’s head, 189

gospels(s), 128, 141, g46n, 388

governess, 81

grace, 25, 115, 117, 118, 129, 132, 134

Graeae, 81

grail, 141n

Grail, Castle of the, 19, 24

grain, field of, 193

grandfather, 216

grandmother, 81, 102; devil’s, 103

grass, 143

grave, 82

Great Mother, see Mother s.v. Great

Greece: child-motif in, 151; gods of,
14

green: in fairytale, 222; and sensa-
tion function, 332, 335

gremlins, 223

griffin, 2237

Grimm, Brothers, 2237, 255

group: identification with, 125f; re-
lation to individual, 127

Guillaume de Digulleville, 64

gunas, 82

gury, 133, 216

H

Hades, 1407, 184

Haggard, H. Rider, 28, 30, 71, 200,
285, 28671

hallucination, 214n

Hal Saflieni, 186

Hans, Stupid, 255

Hanswurst, 255

Harding, M. Esther, §16n

hare(s), 81, 378

Hartmann, Eduard von, 3, 152, 276

Hauck, Albert, 324n

hawk, 264

heart, 20, 296

heaven, 24, 27, 81; kingdom of, 221;
see also Queen of Heaven

Hecate, 100, 182, 185, 186

Helen (companion of Simnon Magus),
202

Helen of Troy, 28, gof, 202

Helios, 40, 52, 128

hematite, 327

hemorrhage, g1

hemlock, 1777

heng (all-pervading power), 359

Hephaestus, 374

Hera, 45, 343

Heracles, 45, 123, 167, 171,
cycle, 241n; “Prophet,” 324

Heraclitus/Heraclitean, 16, 26, 33

Hercules Morbicida, go1n

heredity, 78

hermaphrodite, 69n, 173, 174, 176,
874; divine, 67; Mercurius as, 158;
Platonic, 192

hermaphroditism, of child, 173ff

Hermas, “Shepherd” of, 37

Hermes, 133, 178, 227, 255, 306,
307n, 311, 312, $77; ithyphallic,
106, 314; Kyllenios, 295, 302

Hermes Trismegistus, 4n, 37, 311,
374

Hermetic philosophy, 6on, 175, 176;
see also alchemy

hero(es), 197, 199, 218, 229, 285;
birth of, 141; child, 165ff; —, as
culture-, 169, 171, 183; cult-, iden-
tification with, 128; myths of, 6gn,
172, 180; old man and, 217; self
as, 146; sun as/solar, 6, 343n;
transformations of, 117

heterosuggestion, 63n

hexad, 372

hierogamy, of sun and moon, g14n

hieroglyph, go2

hieros gamos, 109, 176, 177, 229

Hildegard of Bingen, St., 381

Hinayana Buddhism, 58

Hindu: philosophy, 86; speculation,
171

Hinduism, g10

Hipparchus, 6

Hippolytus, 166n, 177n, 2957, 3027,
3117, 3171, 324, 3311

Hiranyagarbha, 142, 368, 370, 371,
377,878

hoard, guarded by dragon, 157

343
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hobgoblin(s), 216, 223

Hoffmann, E. T. A,, 284

Holderlin, Friedrich, 329

Hollandus, Joannes Isaacus, 140n

Holy Ghost, 52, 296; Gnostic inter-
pretation of, 64

Holy Saturday, 45

Homer: Odyssey, go2

Homeric Hymn, 1157

homo:altus|interior [/ maximus,3o8n,
312, 314; philosophicus, 134n;
quadratus, 07

homoousia, 8

homosexuality, 71, 85, 86, 199

homunculus(-i), 159, 165, 223, 293,
804, 315, 373, 375, 378, 383

Honorius of Autun, 2197

hooded man, 223

Horace, 260n

Horapollo, 46, 49, 31171

horde, primal, 62

Horneffer, Ernst, 118n

horns, 353, 376

horoscope, 6, 344

horse: black, 34, 85, 217; three-
legged, 232f

Horus, 107; -child, 328, g63n, 367;
four sons of, 2347, 319, 3467, 366,
388 ‘

Hosea, 176

hospital, 194

Hovamol, 246n

Hubert, H., and Mauss, M., 48, 67n,
79

hun (spirit), geon

hydrogen bomb, 108

hylozoism, 208

hypnosis, 219

Ialdabaoth, 2987

Iamblichus, 326

ice men, 223§

I Ching, 38, r9n, 219n, 3397, 342,
858, 359

Ichthys, g70; see also fish

icons, 861

id, gn

idea(s): archetypal, sn, 21, 57; his-
tory of the word, §3; inherited,
66; as nomina, 76; Platonic, 4, 33,
751,79

idealization, 106

identification, g7, 180; with ancestral
souls, 125; with archetype, 351;
with cult-hero, 128; with deceased
persons, 124; regressive, 126; of
self and ego-consciousness, 145;
see also group

identity, group, 125

idleness, 27

Ignatius Loyola, St., 131

illness, 120

illumination, g9

illusion, 198

image(s), #78;' archetypal, 39; —,
meaning of, 13; eternal, meaning
of, 8; ideas as, g3; myth-creating,
%; pre-existing psychic, 66; pri-
mordial, 78, 153; sacred, Reforma-
tion and, 12; in symbolic process,
38

imagination, active, 49, 53, 15570,
190, 193, 216, 292, 332, 351, 852,
855, 380

Imago Det, 4, 246, 354; see also God-
image

imago, parental, Gof, 66

immortality, 117, 136, 142, 188

impotence, 85

incest, 249, 285; sacred, 229; theory,
68-69n

incest-fantasies, 6of, 63, 65

India, 8, 106, 216; child-motif in,
151; “loving and terrible mother”
in, 82; Indian philosophy, 230,
282, 389, see also Hindu philoso-
phy; Sankhya philosophy

individuation, 4o, 106, 130, 145f,
159, 172, 198, 287, 290ff, 348, 350
853ff, 371ff; and alchemy, 41; anal-
ogy of creation, 308; dream-sym-
bols of, 130; goal and symbols of,
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individuation (cont.):
164f; hero and, 166; mandala sym-
bol of, 35; meaning, 275, 288; opus
as, §24; spirit of darkness and, 252

industry, 193

infans noster, 158

infantilism, 180

infatuation, 69

inferiority, 180

inflation, 145, 180, 213, 351; nega-
tive, 180

Ingram, John H., 158n

initiate, 117

Innocent III, Pope, 257

Innocents’ Day, 257

insane, delusions of the, 183

insanity, 40, 278

inspiration, 213

instinct(s), 303, $88; analogies to
archetypes, 43; a priori, 43; de-
termined in form only, 79; ma-
ternal, 87; —, overdevelopment of,
92; physiology of, 55; primitive
man and, 163; repressed, and
dreams, 49

integration, §1n

intellect: and spirit, 16, 211; spon-
taneous development of, 91

interpretation(s), 157; of anima, g2;
only for the uncomprehending, g1

intoxication, mass, 126

introversion, 238

intuition, 282, o3

invisibility, staff of, 219n

invisible one, 177

Io, 107

Irenaeus, 4, 591, 641, 7on, 262n

Iris, ggon

iron man, 22§

Isaiah, Book of, 141, g5on

Isis, 107; mysteries of, 40, 52, 350

island motif, 196

“isms,” 61, 62, 349

Ivan, Czarevitch, 242

Ixion, 82

I-You relationship, 8

Izquierdo, Sebastian, 1317

J

Jacobi, Jolande, 3537

Jacobsohn, Helmuth, 244n

Jafté, Aniela, 28

James, M. R,, 18n, g5n, 176

James, William, 55, 210

Janet, Pierre, 535, 119, 155, 276, 277
Jehovah, 214; see also Yahweh
Jerome, St., 3167

Jerusalem, 146; heavenly, 81, 377
Jesus, g17; Oxyrhynchus sayings of,

35; St. Paul and, 121; uncanonical

Gospels, 26; see also Christ; Virgin

Birth

jewel, 160

Jews, 145, 191; concept of God, 103;
persecutions of, 48

Job, 319; Book of, 237n

John, St. (Evangelist), 1367, 299, $00;
(author of Epistles), 215

John of the Cross, St., g19n

Jordan, baptism in, 45

Joshua, 137f, 141

Judgment, Last, 147

Jung, Carl Gustav:

CASES IN SUMMARY (in order of
presentation, numbered for ref-
erence):

[1]Schizophrenic who saw sun’s
penis. — 5of

[2] Victim of mother and castra-
tion complex. — 67f

[3] Philosopher with imaginary
cancer. — 104f

[4] Woman with fantasy of primi-
tive mother-figure. — 184n

[5] “Case X,” spontaneous visual
impressions of Kore archetype.
—191ff

(6] “Case Y,” dreams of same.—
195ff

[7] “Case Z,” dreams with animal
affinities. — 200ff

[8]American lady in psychic im-
passe: active imagination ex-
pressed in paintings. — 2goff
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[9] Woman fond of playing with
forms. — 847

See also 362-83; many of the man-
dala pictures are from cases

woORks: ““‘Aims of Psychotherapy,
The,” gg2n; dion, 41n, 140nm,
141n, 164n, 270n, 285n, 3oyn,
gion, g67n, g7on; “Answer to
Job,” 328n; ‘“Brother Klaus,”
8n, 64n; Collected Papers on
Analytical Psychology, 306n;
Commentary on “The Secret of
the Golden Flower,” 59n, g20n,
352, $84; “Enigma of Bologna,
The,” 25n; “Instinct and the
Unconscious,” 78n; Integration
of the Personality, The, gn;
Memories, Dreams, Reflections,
xi, §55n, 364n; Mysterium Con-
iunctionis, 2sn, 155n, 226n;
“On the Nature of the Psyche,”
Bn, g14n, g46n; “On the Psy-
chology and Pathology of So-
called Occult Phenomena,”
122n; “‘Paracelsus as a Spiritual
Phenomenon,”  24n, 136n,
295n, g17n;  “Philosophical
Tree, The,” g33n, 366n; Prac-
tice of Psychotherapy, The,
2pn, g6gn; Psychiatric Studies,
276n; “Psychological Approach
to the Dogma of the Trinity,
A 121n, 122n, 323n, 378n;
Psychological Commentary on
the Tibetan DBook of the
Dead, gy6n;  Psychological
Types, 123n, 162n, 164n, 1677,
1751, 238n, 284n, 28gn, gogn:
Psychologische  Interpretation
von Kindertrdumen, g53n; Psy-
chology and Alchemy, g4n,
41n, p8n, 64n, 7on, 130n, 133",
1867, 159n, 164n, 165n, 1717,
187n, 215m, 234n, 2357, 2517,
284n, 287n, 293n, goon, goqn,
goyn, gion, 3i12n, $24n, 326m,
333, 84om, 355, 356m, 366n,
3731, 874m, 376n, 38on,; “Psy-
chology of Eastern Meditation,
‘The,” 129n, 327n, 3441, 3750,
“Psychology and Education,”

3gn, “‘Psychology and Reli-
gion,” 136n, 164n, 234n, g10n,
328n, 343n, 355 Psychology
and Religion: West and East,
234n, 38gn; “Psychology of the
Transference,” 29n, 72n, 140n,
314n, 346; Psychology of the
Unconscious, son, 153n; “Rela-
tions between the Ego and the
Unconscious,” 72n, 159n, 1750,
181n, 284n, 288f, 306n, 352;
“Spirit and Life,” 209; “Spirit
Mercurius, The,” 133n, 2357,
go4n, goyn, go8n, g11n, 3337,
§74n; “Structure of the Psyche,
The,” 154n; Symbols of Trans-
formation, 27n, 4in, pon, 82,
107n, 1411, 145n, 1530, 160n,
18gn, 1g0n, 245n, 285n, 287n,
g29n, 336n, g6gn; “Synchro-
nicity,” 109n, 142n, §44n;
“Transcendent Function, The,”
1551, 159n, 28gn; ‘“Transfor-
mation Symbolism in the
Mass,” 118n; Two Essays on
Analytical ~ Psychology, 86n,
1627, 164n, 343n; “Visions of
Zosimos, The,” 1i3yn, 223n;
Von den Wurzeln des Bewusst-
seins, gn; Wandlungen und
Symbole der Libido, yon; “Wo-
tan,” 251n

Jung, Emma, 124n, 247n

Jupiter, 306, 33571

Justin (Gnostic), 310, 317, 324, 3301

K
ka, 380
Kabbala Denudata, gi4n, 328n,
338n

Kali, 82, 100, 103

Kallid, see “Calidis . . .”

Kallisthenes, pseudo-, 343

Ka-Mutef, 244

Kant, Emmanuel, 59n, 67n, 76, 77,
84, 152

Karkinos, 343

karma, 113

Karnak, 215

Kenya, 17, 143
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Kerényi, Karl, 7n, 117n, 151, 173,
192, §02n

Kerner, Justinus, 54

Kether, g28n

Keyserling, Count, 1197

Khepera, 367

Khidr, 122, 183, 185ff, 140f, 143ff

Khunrath, Henricus, 298n, 33on,
331n

Kierkegaard, Sgren, 8

kilkhor, §76

king(s): in black and white magician
dream, g4; four great, 319n; “old,”
in alchemy, g4n; seven fallen, 328;
sun as, 157; symbol of self, 187

Kingdom of God, 81; see also
Heaven, Kingdom of

Kings, First Book of, 237n

Kingsford, Anna, 65

Kircher, Athanasius, 158n

Kiswahili, 143n

Klages, Ludwig, 16, 211

Klaus, Brother, see Nicholas of Fliie,
St.

klippoth, g28

Knife Prince, 228

Knorr von Rosenroth, Christian,
314n

knowledge: critique of, 101; discrim-
inating, 82

Koepgen, Georg, 174n

Kohler, Reinhold, 236n

Koran, 122n,135ff, 140, 143ff

Kore, 81, 182ff, 188, 197, 199, 202,
203

Koschei the Deathless, 242

“Krates, Book of,” 134n

kuei(-soul), 59, 212

Kundalini, 362, 368, g70; yoga, see
yoga

Kypris, 327

L

labours, twelve, 241
Lactantius, 2957
lady, white, 198

Lagneus, David, 140n

lamb(s), 2g2f; with seven horns, g

Lambspringk, g82n

lamia, 25

Lands, Two, 381

language, history of, g3

Lao-tzu, 290, 341

lapis (philosophorum), 58, 304, 3071,
312, 313, 3311, 34on, 363; syno-
nyms for, 171, 305; extlis et vilis,
171; as mediator, 174n

La Rochefoucauld, 27n

laurel, 332, 333

Lavaud, Benoit, 10n

layers, circular, §29

lead, g32n

leaden man, 223

Le Bon, Gustave, 125n

Leda, 317

legends, of gods, contradictions in,
102

Leibniz, Gottfried Wilhelm, 152

Leiden, papyri, 51

Leisegang, Hans, 166n

Lenglet du Fresnoy, Pierre Nicolas,
330on

Leonardo da Vinci, 44, 46, 49, 68n

Leone Ebreo, 314

leopard, 198

“letting go,” 318

Leucippus, 7

Leviathan, g11n, §16n, 370

Lévy-Bruhl, Lucien, 5, 42, 1257,
1267

li (beneficent power), 359

liberation, go2

Liber mutus, 25n

libertas decembrica, 258

life: anima as archetype of, 32; per-
petual continuation of, 117; pro-
longation of, 136; stone as, 1347

ligamentum corporis et spiritus, 318

light, 147; archetypal, God as, 4, 75;
in Bohme, 296, 299, 389; bringers
of, 169; Maitland’s vision of God
as, 65; wave and particle concepts,
312
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lightning, 294ff, 2987, 299ff, 314, 319,
327, 331

Lilith, 82

Lilius, 3317

lily, 198

lingam, 106, 357

Lingdam Gomchen, g27n

lion, 157, 835n; in fairytales, 221,
2g2; green, 14on; man-faced, 366;
symbol of self, 187

listlessness, 119

literature, syzygy motif in, 56

liver, 364

Liverpool, 364

Loco Tenente Gobernador, 22

Logos, g6

Loki, 374

loneliness, 169

Longfellow,
142n

“Long-lived One,” 141

Lord’s Prayer, 214

Loreto, Litany of, 363

lotus, 81, 130, 187, 326, 328, 338n,
856, 361, 363

Love-desire, 334

Lucifer, 37, 296, 322n, 329

Ludy, F., goon

Luke, Gospel of, 237n, 295n, 296n,
337

Lund, Hermann Christian, 197

Lupulus, see Woelflin

lust, g60

Henry Wadsworth,

M

McGlashan, Alan, 26on

Macrobius, 59

macrocosm, 314

madness, 85

Madonna, 103, 201; see also Mary,
the Virgin

Madura, 355

Maeder, A,, 1537

maenad, 184

magic: of female, 82; fertility, 177;
and primitive man, 154; and re-
birth, 114, 128f; sympathetic, 22

magician, 198, 216, 235; black and
white, g4f, 216f; wicked, 227

magnolia, §64

Magog, 144, 146

magpie, 22171

mahatmas, 216n

Mahayana Buddhism, 358

maiden, 183, 184, 185, 186, 191, 198;
see also Kore

Maier, Michael, 6on, goin, gi2n,
331n

Maitland, Edward, 64f

Maitrayana-Brahmana
371, 377

maize, 142, 169

Majjhima Nikaya, 338n

Majuj, see Magog

Male Shooting Chant, 380

Malkhuth, g28n

man, 71; carnal and spiritual, 137n;‘
encompassed by a woman, g71; in
Ezekiel’s vision, gg5n; feminine
traits in, 124; higher and lower,
137n; Original, Plato’s, 68n; “psy-
chic,” 26; “spiritual,” 26; stone as,
134n; true, see chen-yen

mana, 14, 33

mandala, 81, 130, 2967, 297, 299, 304,
so7n, 3i12ff, 323ff, 8356, 387ff;
alchemical, gi1gn; antidote for
mental chaos, 10; Bohme’s, 12; in
Brother Klaus’s vision, g; child as,
159; division into four, g22; func-
tional significance of, §83f; heav-
enly city as, g5; Lamaic, 358, 360;
pentadic, §47, §61; ritual use of,
358; Tantric, g59; tetradic, §61;
Tibetan, 338n; triadic, 347, §61

mandapam, 355

Manget, J. J., 1337, 1597, 174n, 319n

Manichaean dualism, 103

mar, 245

mare tenebrositatis, 140

Maria, axiom of, 234, 237, 245, goon,
310, 3467, g6o, 378

Maria Aegyptiaca, 104

Maria Morevna, Queen, 242

Marianus, 1597

Upanishad,
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marriage: divine, 175; insecurity of,
29; wrecking of, g5

Mars, g35n

Martianus Capella, go2

Mary, the Virgin, 46, 81, 82, 1857,
205M, 329, 367; assumption of, 107,
108, 109, 114, 388n; as earth, 107;
flight into Egypt, 258; fructifica-
tion by tube, 52; laurel and, 333;
“leader of hosts,” 242; stone as,
1347

masculine traits, emergence of, 91

Masenius, Jacobus, g§43n

mass (mob), 349; identity with, 175;
shadow and, 267; state, totali-
tarian, 213; see also emotion,
mass; intoxication, mass; psyche,
mass; psychology s.v. mob/mass

Mass, the (religious rite), 115, 117;
Black, 191; for the Dead, 298n;
parody of, 260

massa confusa, 301

Mater: Dei, 136n; dolorosa, 92; na-
tura, 92; spiritualis, g2

materia prima, 171

materialism, 109, 211, 213

material: element, hypertrophy of,
87f; instinct, overdevelopment of,
92

matriarchy, primitive, g5; matri-
archal society, 203

matrix, §34

matter, 81, 108, 212; Assumption
and, 109; mother as, 91, 107; One
Substance as, 211; “psychization”
of, 109; relation to psyche, 108;
and Spirit, 109, 208, 210

Matthew, Gospel of, 336, 337

Matthews, Washington, 135n

Maya, 357

meaning: of anima, g2; archetype of,
32, 87, 874; how assigned, g2f;
manifold, of archetypes, 38; un-
conscious core, in myths, 156

Mechthild of Magdeburg, 176

mediator, 164

medicine man, 87, 119, 227, 256

meditatio, in alchemy, 40f, 131

meditation, 637, 18

megalomania, 52, 68, 180

Meier, C. A., g11n, §52n

melothesiae, $.43

melusina, 24n, 25

memory, 282

Mennens, Gulielmus, §30, 3417

menstrual: blood, 184; disturbances,
91

Mephistopheles, 136n, 146, 183, 284

Mercurius/Mercury, 158, 304, 306;
anima as, 2117; in Bdhme, 296,
298n, 300; as dragon, 314; duplex/
duplicity of, g11, 313, 314, g22n,
877; Edem symbol of, 317; identi-
cal, with' rotundum, goy; —, with
stone, 133; in mandala, g11, g12; as
mediator, goyn; Philosophorum,
$12; as servant, 171n; spirit,
g12; spiritualis, 318; symbols of,
215; as trickster, 255, 374; vulgi/
vulgaris/crudus, 312, 317, 345;
wings of, 308, 323, 327, 335; and
Wotan, 246

mercury, sce quicksilver

Mercury (planet), 314

Merkabah, 35

Merlin, 227, 245

mermaid, 25; anima and, 2517

Meru, Mount, 877

messenger, 143

Messiah, 2957, 328n

metal(s): alchemical, 158; child-fig-
ure and, 169

metal man, 158, 223

metamorphosis, 158; of the gods, 157

metaphors, 157

metaphysics, 28, 76

metempsychosis, 113

Metra, 319

Meyrink, Gustav, 2211

microbes, 65

microcosm, 188, 308

microphysics, 224

middle, 135, 139, 140

migration, 151, 155

Miller fantasies, 189

Mimir, 226
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mind, 312, 313

minera, §12

mines, 223

mine-shafts, 158

miscarriages, g1

misogyny, 69

Missal, Roman, 45

Mithras/Mithraism, 51, 62, 131, 367;
Mithraic altarpieces, 135

Mohammed, g§317n

Moira, 81

Moknine, g8o

Mondamin, 142

monkey(s), 159, 185

Monogenes, 295n

monotheism, 108

months, Platonic, g10

moon, 184; circle of the, 304; Earth-
Mother and, 185; -goddess, 196;
-lady, 196f; in mandalas, 342f,
345, §75; mother-symbol, 81

moon-bowl, 195f, 314

morals, and aesthetics, conflict, 28

Morienus/Morienes, 159

Moses, 295n, §30; and Joshua, 187ff;
and Khidr, 122, 141; staff of, 295

mother, 101; aetiological effects pro-
duced by, 83; anima in, 29, 200;
archetype, 75ff, 161n; —, and
mother-complex, 85; —, attributes,
82; assimilation of, 6g9; Church,
see Church; complex, see com-
plex; and daughter, 188; dual,
45ff, 82; Earth, 1006, 183, 184, 185,
186, 193, 197; figurative, 81; God
as, in St. Nicholas of Fliie’s vision,
64; Great, 75, 102, 105, 106, 1857,
2g7; identity with, 89; -imago,
see imagos, parental; loving and
terrible, 82; personal, 81, 83, 102,
199; primordial, 183; prototype of,
75; resistance to, go; self expressed
by, 187; unmarried, 184; very old,
192

Mother of Christ, 45

Mother of God, 81, 107, 108, 202, 367

mother-goddess, 75, 1771

mother-image, 8o, 105; analogues of,

105; chthonic type and Urania
type, 106; fixation on, 93; in man
and in woman, 105f

mother-in-law, 81, gon

mother-love, g2

Mothers, Realm of the, 98

motif(s), 42, 153, 183; child, 158, 159,
161, 162; —, unity and plurality
of, 165; in dreams, 183

mountain, 193, 219n; in dream, 19

Mountain Chant Rite, 380

Mountains, Two, 144, 146

movement, leftward and rightward,
320

M’tu-ya-kitabu, 148

miuladhara, 342

Multatuli, g44

murder, ritual, 191

Musaeum hermeticum, g82n

Mylius, Johann Daniel, 140n, 158n,
331n

mysteries, 128; anima and, 199; an-
tique, 12; Eleusinian, 115, 117,
186; see also Isis

mysterium iniquitatis, 103, 175

mystical experience, 283

mysticism, 44, 176; Catholic, 174;
Christian, 230, §67; Islamic, 133,
147

myth(s): and archetypes, 5, 67, 153;
experienced, 154; hero, 6gn, 180;
living and lived, 179; primarily
psychic phenomena, 6; and primi-
tive consciousness, 156

mythologem(s), 179, 189, 251, §78;
in dreams, 152

mythology, 189, 199; American In-
dian, 255; comparative, 53; Great
Mother in, 106; incest in, 249n;
and mother archetype, 101; paral-
lels in fantasy, 66; rationalized
substitute for, 169; syzygy motif in,
56

N

Naas, 817, 324
name, new, 189
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National Socialism, 251, 252
nations, fate of, and individual
psyche, 47

Nativity, 141

natural philosophy, Greek, 76

nature, gg7n; in Bohme, 295f; and
culture, 373; Deity garbed as, 118;
Democritus on, 130; fire of, goo;
processes of, as symbols of psyche,
6; spirit and, 208, 210

Navahos, 135, 380

nebulae, 16

Needham, Joseph, 59n

Negroes, and Christianity, 14

nekyia, 184

Nelken, Jan, g9, 1897, 2787, 285, 286

neolithic, 186

nerve, mystical, system, 38

Nessus shirt, 123

neti neti, 339

Neumann, Erich, 1867, 2%72n, g37n

neurosis(-es), 39, 47, 48, 68, 105, 157,
277, 278, 288; aetiology of, 83;
archetypes in, 47; dreams and
therapy of, 178; dual mother in,
46; Freud and, 55, 83; infantile,
mother and, 85; psychology of,
and anima, 56; psychopathology
of, 189, 152; are social phenomena,
4’7; therapy of, 159

neurotics, mythological parallels in
dreams of, 66

Newcomb, Franc Johnson,
Reichard, Gladys A., §63n

New Testament, 104, 105, 263; God
of, 11; see also names of individual
books

New Year, 257

New York, 127, 346

Nicholas Cusanus, 11

Nicholas of Fliie, St., 8ff, 63f

Nietzsche, Friedrich Wilhelm, 18, 29,
87, 104, 118, 121, 146, 246n, 260,
304

nightmares, 82

nigredo, 140 & n, 251

Nile, g42n

Ninck, Martin, 248n

and

nirdvandva, 36, 339

nixie(s), 24ff, 184, 222, 371

Noah, 236n; Noah’s Ark, g53n

nodes, 308

nominalism and realism, 76

nonad, 136n

non-differentiation, 172

non-recognition, 172

Norns, 81

“nothing but,” 172

Nous/»ois, 106, 212, 306, 312, 318,
g17n, 318n

numbers, §10; three, 136n, 234f, 243,
247, 310, 372, 389; four, 1367, 234,
285, 243, 247, 302, 872, 373; five,
373, $89; six, gve; seven, 136nm,
140n; eight, 136n; twelve, 241, o05;
306, 307, 310, 335; see also dyad;
triad; tetrad; quaternity; pentad;
hexad; nonad; masculine and fem-
inine, 234, 244, 247, 259

numinosity/numinous; and anima,
28; of archetypes, 39

Nun, 138, 139

nurse, 81

nymph, 184

obsession, 132

Ocean, 316n

Och, 222

octopus, 198, 315

Oedipus legend, 152n

old man: one-sided, 226; see also
wise old man

Old Testament, 175, 214, 224, 256;
see also names of separate books

omens, evil, averting, 22

Omphale, g24

one-sideness, 163

onion, 328

ontology, 171

Opicinus de Canistris, 176

opposites, 319; cannot be envisaged
in oneness, 230; collision of, 167;
conscious mind between, 168; dis-
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crimination of, g6; equivalence of,
36; freedom from, 36; good/evil,
g23; irreconcilability of, 36, 344;
male/female, 69, 70, 234; paired,
106; relativization of, g6; separa-
tion of, 147; symbol uniting, 164;
tension of, 109, 285, 248, 269;
union of, 12, 109, 168, 173, 174,
176, 289, 342, 358, 382; war of, 175;
see also complexio oppositorum;
syzygies

opus alchymicum, 293, 308, 319, 324,
331, 348

Orandus, Eirenaeus, 140n

orgies, 184

Origen, 169, 353f, 371

Orpheus, 37, 3251

Osiris, 117, 128, 141, 226, 242n

oven, 81

overvaluation, 69

Oxyrhynchus sayings of Jesus, g5

Paderborn, §78

padma, see lotus

painter, 197

paintings, 291 ff

pair: divine, 6o, see also syzygies;
parental, 65; see also brother-sister

pair
Palatine, ass graffito, 259
Pan, 17, 118

panacea, 171

Panchatantra, 343

panic, 23

Paracelsus, 24, 136, 295, 329

Paraclete, 141

Paradise, 81, 147, 368; four rivers/
streams of, 35, g10f, 34171, 368; keys
of, 34f, 216f; tree of, 236, 317

paranoia, 122

paranoiacs, delusions of, 50

parapsychology, 256

parents: projection of, 65; relation-
ship to, and religious ideas, 62

Paris: Etoile, 365; Notre Dame, 257

Parmenides, 325, 326n, ggon

Parsees, 310

participation mystique, 20, 126

past, idealization of, 263

pathology, 260

Paul, St., 121; Epistles of, 137n

peacock(s), 198, 3751, eye, 330; sweat,
ggin; tail, ggon; see also cauda
pavonis

pearl, 18, 160

Peking, Imperial City, 877

pelota, 258n

pentad, 373; pentadic mandala, 361,
373

pentagram, 379
Pentecost, miracle at, 46, 210, 224

“perils of the soul,” 22, 145, 157, 281

persecution, of Christians under
Decius, 136n

Persephone, go, 186; see also Proser-
pina

Perseus, 189

persona, 20, 123, 162; identity with,
122

personalities, traces of, and uncon-
scious, 283

personality: ancestral elements in,
124; centre of, 181, g357; change of,
136; continuity of, 113; dark side
of, 123; diminution of, 119f; dual/
multiple/double/split, 261, 276,
289; enlargement/widening of,
120, 1227n; includes conscious and
unconscious, 187; need not imply
consciousness, 283; negative, 120;
plural stage, 165; supraordinate,
182, 183, 186, 187, 195, 199; trans-
formation of, 124

Pestalozzi, Johann Heinrich, 209

phallus, 178, 2957, 357; serpent as,
314

Pharaoh, 45, 128, 244

pdpuakor, 227

phenomenology, 54, 55; of religious
experience, 62

Philalethes, Eirenaeus, 1717, 285

Philo Judaeus, 4, 51, 372

phobias, infantile, 83
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Phoenicians, child-sacrifice, 191

phoenix, 367, 375, 376

physics, mathematical, 16

physis/ias, 212, §34

Picinelli, Filippo, 3337, 342n

Pieta, 185

pig, g60; black, 226; golden, 191

“Pilgrim’s Tract,” 10

Pisces, 6

pith, 296

planets, g35n

plant, 192

plateau, 193

Plato, 76, %9, 186; Original Man,
68n; parable of passions, 34f;
Symposium, g14n; Timaeus, 234,
235, 243, 378, 389; see also idea

Pleroma, 2957

Pliny, 300

Plutarch, g82

Pluto, go

pneuma/nveina, 46, 324; as Father,
$24; meaning, 209

pneumatikos, 1371, 138

p’o, 59, g20n

Poimandres, g7, 65n

poisons, 227

polarity: red/blue, g17; threeness
and, 234

Poliphilo, 28, 1247, 186

politico-social systems, modern, 23

" politics, 267

poltergeists, 256, 262

polyophthalmia, 294, 346, 377

pope, fools’, 257

Poseidon, 192

Positivism, 157

possession, 39, 122ff, 164, 209, 253,
281, g51

poverty: Christianity and, 15; spiri-
tual, 17

Prakrti, 82

prayer, 21, 63n

precession of equinoxes, 6

precinct, see temenos

pregnancy: abhorrence of, g91; dis-
turbances, g1

prehistory, neolithic, 12

Preisendanz, Karl, goqn

Priapus, 317

priest, 216

prima materia, 298n, 304, 882, 383

primal beings, hermaphroditic, 68n

primitive(s) (man), 172, 1%78; and
ancestors, 125; and archetypes, 5,
42; consciousness of, 22; contem-
porary, 153; and magic, 160; and
myths, 6, 154; perception in, 101;
“perils of the soul,” 157; psychic
life of, 169; “soul” among, 26; and
spirits, 210; subjectivity of, 6;
syzygy motif among, 56

Prince, Morton, 276

princess, black, 225

Priscus, Lucius Agatho, 124n

privatio boni, g41n

Prodigal Son, 249

professor, 216

progress, 163, 174

prohibition, 236

projection (s), 6, 25, 5of, 63, 65, 101,
187; of anima, 29, 89, 97; of man’s
unconscious on woman, 177; need
to dissolve, 84; never conscious, 61

Prometheus, 236

Propertius, 343

propitiation, 22

Proserpina, 107, 350; see also Per-
sephone

Protestantism: conception of God
in, 11; disintegration of, 14; icon-
oclasm of, 12, 13; preaching of
the Word, 128; and spiritual pov-
erty, 17; and Virgin Birth, 13

Protestant/Church, 13, 15, 29, 36

protozoa, §74

Proverbs, Book of, §28n

Prudentius, 227n

Psalms, 2377, 326

psyche/Jvxi, 287; affinity with cold,
20q; collective, 125; dark side of,
152; impersonal, unconscious as,
186; individual and group total,
125; and individuation, 147; in-
stinctive/instinctual, 166; “id” of
Freud, gn; loss of, 139; see also un-
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conscious; mass, 127; materialist
view of, 57; and “mind,” 269; most
tremendous fact of life, 116; myth-
forming/creating elements in, 7,
152; neonate’s not a tabula rasa,
66; nonconscious, 152; not homo-
geneous, 104; only can observe
psyche, 207; part of life’s mystery,
101; is personal, 43; preconscious,
77; relation to spirit, 208; uncon-
scious, 287; uniqueness of indi-
vidual, 77; unpredictability of re-
actions, 23

psychic figures, duplex, 183

psychologem, 260

psychology: complex, see complex
psychology; empirical, 77; experi-
mental, 54; a field of experience,
54; mob /mass, 125, 127; of the per-
son, 43; and physiology of in-
stincts, 55; primitive, 119, 124;
sexuality in modern, 29; why
youngest of empirical sciences, 7

psychopathology, 159

psychophysics, 54

psychopomp, 87, 133, 877

psychosis(-es), 39, 152, 278, 287

psychotherapy, 40; and instincts, 43

psychotics, archetypal figures of, 39

Pueblo Indians, see Taos

puer aeternus, 106, 158, 159

Pulcinella, 260, 264

pumpkin, 224

purification, 22

Purusha, 82, 142, 325

pyramids, 292, 305

Pythagoras, 359

Q

quadratura circuli, 387; see also cir-
cle, squaring of

qualities, four, 296n

quaternio, 328; marriage, 346

quaternarius, 372

quaternity, =2347m, 235, 3833 in
Bohme, 296, 2987, gooff; child

motif as, 160, 164; of colours, 332;
dream symbol, 196; of elements,
330; in fairytale, 241, 249; in man-
dalas, 319f, 335, 366, 387; ‘symbol
of Deity, 324; —, of self, 187; —, of
wholeness, 243; triad as mutilated,
237
queen, self expressed by, 187
Queen of Heaven, 29, 64, 104, 107
quicksilver, 306, g11ff, 316f, 332, 345
Quito, 127

R

Ra, g67

“Rachaidibi fragmentum,” 1347

Radin, Paul, 262, 266, 268

Rahner, Hugo, 227n, 236n, 316n,
342n

Rainbow Goddess, 380

Ramanuja, §71

ram deities, §10

Rank, Otto, 153n

Ras Shamra, 370

rationalism, 379

raven(s), 240, 241; and evil, 236n;
in fairytale, 231f, 235ff; in man-
dala, g3g9; thirst of, 236n

Read, John, g75n

realism, see nominalism

reason, 13, 94

rebirth, 46, 113ff, 141, 147; indirect,
114f; magic, and mother, 82;
meanings of concept, 113ff; pri-
mordial affirmation of mankind,
116; psychic reality, 116

rebis, 174

recognition, of unconscious contents,
46

red, 185

redeemer, 249, $18n; in alchemy, 249

redemption, 35, 252; redemptive sig-
nificance, of uniting symbols, 168

redheaded actress, professorial anima
as, 30

Reformation, 12

reincarnation(s), 118, 287
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Reitzenstein, Richard, g7n, 133n

religio, 161

religion(s): comparative, 42, 56, 75,
189; ideas of, and parental imagos,
61f; and psychic processes, 154;
spirit in, 212; task of, 213; world,
images in, ¥

religious: experience, phenomenol-
ogy of, 62; observances, 162

renewal, 117; magical, 114, 129

renovatio, 114

représentations collectives, 5, 41, 42,
45,48, 51,61ff

repression, 186, go3; moral, 65f; of
représentations collectives, 63

resistance(s), 61, 131; to mother, go;
negative, g1; of unconscious, gosn

restitution ceremonies, 40

resurrection, 114, 342; body of, §58;
stone as, 1§4n

Reusner, Hieronymus, 3170

Revelation, Book of, g, 10, 146, 3057,
862n, 877

reveries, 155

rex gloriae, 329, 3411

Rhine, J. B, 109, 1427

Richard of St. Victor, 21gn

rigidity, premature, 71

Rig-Veda, 369

Riklin, F., 1537

ring of return, 118

Ripley, Sir George, 226, 285n; “Rip-
ley Scrowle,” 2517, 3740

rishis, 216n

rite/ritual, 269; and archetypes, 188;
of Catholic Church, 128; and con-
solidation of consciousness, 22;
friend depicted in, 131; Mithraic,

51; regression and, 127; and
renewal of “child,” 169, and
transcendence of life, 117; and
transformed hero, 128; see also

transformation
rites d’entrée et de sortie, 154, 163
River Map, 359
rivers, four, of Paradise, see Paradise
rock, 81
Romans/Rome: and Asiatic cults,

18, 14; child-motif in, 151; Gods
of, 14

Romantics,.28

Rome, St. Peter’s, 257n

Roques, Mrs. H. von, 217n

rosarium, 319n

Rosarium  philosophorum,
140m, 1417, 3311

Roscher, Wilhelm Heinrich, g43n

rose: in mandalas, 361, 363, §64; mys-
tic, 367; symbol, of mother, 81;
—, of self, 187

rose window, §29

Rosencreutz, Christian, 251, 2957,
331n

Rosicrucians, 363

“Rosinus ad Sarratantam,” 134n

rotation, in mandala, §61

rotundum, 294, 301, 307, 366

roundness, 164

Rousselle, Erwin, g§8n

rubedo, 300, 33171

ruby/rubies, 3oo, 331, 364

rug, 867

Ruland, Martin, 41n, 1311, 295n,
goon

Ruska, Julius, 286n

Russia, g7gn

133n,

Sachseln, 9, 10
sacrifice, child, 191
salamander, 184n, 382
salniter, 296ff, 327
Salomon, Richard, 176
salt, 2987, 01, g27f
saltpetre, 296, 298n
salute, Roman, 48
samadhi, 287
Samothrace, 14
Samyutta-Nikaya, 113n, 286, 319n
Sanatsugatiya, 368
Sand, George, 132
Sankhya philosophy, 82
Santa Claus, 128
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sarcophagus, 82, 216

sarkikos, 137n,138

Satan, 146, 214

Saturn, 4n, 2987, 305, 3351

saturnalia, 256

Saviour, 236; analyst as, 61; approxi-
mation to, 256; loss of, 157; Mer-
curius as, 255; and serpent, $5;
trickster forerunner of, 263, 270

Scheler, Max, 16

Schelling, F. W. J. von, 152

Schevill, Mrs. Margaret, §8on

Schiller, Friedrich, 7, 175, 209

schizophrenia, 66, 165, 190, 278n,
287, 388

Schmaltz, Gustav, g§17n

Schmitz, Oskar, 24

Schopenhauer, Arthur, 123n, 277

Schreber, Daniel Paul, 39, 159, 2787

Schubert, G. H. von, 54

Schultz, Wolfgang, 7on

science: danger of, 107f; and deifica-
tion of mother, 108; as myth, 179

scintillae, 140n, 390

Scott, Walter (Hermetica), 4n, 65n

sea: symbol, of mother, 81; —, of un-
conscious, 177, 380; Western, 343

sea-horse, 192

second half of life, g8, 199

Seele, 26

self, 22, 142, 164, 187, 215; androgy-
nous, 364; as archetype, 182; at-
tainment of, 106; birth of, 308;
centre of personality, 357; as hero,
146; identification with ego-con-
sciousness, 145; Khidr as symbol
of, 141; mandala as expressing,
304, 389; Moses’ experience of,
144; ‘“‘smaller than small,” 171;
symbols of, 173, 333; synthesis of,
164; totality of, 304; vision of, 162

self-assertion, urge for, 43

self-immersion, §84

self-realization, 168

Semele, 107

Semenda bird, §75

senarius, 372

Sendivogius, Michael, g19n

Senex Israel, 328n

sensation, function of, 303, 332, 335

“Septem tractatus . . . Hermetis,”
1330

seraphim, g19

serpens mercurialis, 311, 376

serpent(s), 159, 166; anima as, 28;
evil symbol, 82; fiery, 296, g22n;
ithyphallic, 318; mercurial/Mer-
cury as, §11, §12, 14, 3177, see also
serpens mercurialis; Moses’ staff
and, 295; Ophitic, g5; in paradise,
35, 312, 317; redemptive/as Sav-
iour, g5, 202; see also snake; uro-
boros

servant of God, 141

servus rubeus/fugitivus, 171

sesquitertian proportion, g6o, 3627,
378

Set, 226, 316n

seven, see numbers

Seven Sleepers, 135, 136, 138, 140n

sex(es), 318; determination of, 284;
interinhabitation of, 25f

sexual instinct, and psychology, 43

sexuality, in Frcudian psychology, 29

sexual rites, 184

Sgarra, Chico, 269

shadow(s), 20f, 29, g0, 87, 41, 123,
183, 244ff, 262, 265, 266, 267, 270f,
284, 317, 322, 840, 857, 381; col-
lective, 262; of “fatherly” angels,
g10; of Madonna, 103; of Moses,
138f; spirit as, 215

Shakti, 1857, 356, 357, 364, 371

shamanism, 56, 256

Shankaracharya, 216n

shape, changing, 256

shards, g28

Shatapatha-Brahmana, g70

sheep, 192, 366

Shekinah, g28n

shield-holders, 360

Shiva, 356, 357, 358, 364, 366, 371

Shiva-bindu, 356, 368, 369

Shvetasvatara Upanishad, 122

Simon Magus, 31, 202

simpleton, devil as, 255
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siren, 25

six, the number, §72

skins, formation of, §24, 328

Sky Mother, Egyptian, 380

sky-woman, 195, 198

Sleepers, Seven, see Seven

Sloane, William M., 200

snake(s); anima as, 200, 202; black,
315f, 322f, 326, 334; den of, 192;
dream-symbol, 50, 166, 353; gold-
en, 306; signifying extension, 368;
symbol, of envy, 360; —, of Kore,
184; —, of Mercurius, 311, §14; —,
in pictures and mandalas, o5,
317ff, 328, 342, 346f, 361, 362, 366,
368ff, 375, 382; —, of self, 187; —,
of unconscious, 8§63, §76; see also
serpent

solicitude, 82

solidarity, human, 127

oaua, 324

Somali, 143

son: mother complex in, 85ff; self ex-
pressed by, 187

Son of God, 35

“sons of the sun,” 40

Sophia, 17, 64, 81, 106; -Sapientia, 45

soror, 201

soul(s), 26f; ancestral, 124; —, in Aus-
tralia, 125; —, identification with,
125; Christian idea of, 59, 128;
conglomerate, g57; derivation,
2117; loss of, 119, 139; projected,
57; and spirit, 211, g07; stone as,
134n; virgin mother of wise old
man, $5; see also anima; “perils of
the soul”

Soul, Hymn to the (Gnostic), 18

soul-atoms, 57

soul-flower, 338, 342

spear-head, 382

spells, 22

Spencer, Sir Walter B., and Gillen,
F. ]J., 57n, 126n

sphere(s), 164, 187, 294, goiff, 307,
311, 314ff, 372

spider, 187

spinal cord, 166

Spinoza, B., 208, 211

spiral, 362

spirit(s), 17, 24, 324; in alchemy, g8,
208; archetype, antithetical nature
of, 239; archetype of, 226, g74;
autonomy of, 214; “cold breath
of,” 209; comes from above, 19; as
dove, 45; in dreams, 214ff; evil,
see evil spirit; exorcizing of, 22;
four, 296; —, of God, 335; hall-
marks of, 212; immateriality of,
109, 212; and intellect, 16; “mate-
riality” of, g22n; and matter, 108,
109, 208, 210; meaning, 208(f; and
nature, 208, 210; of the age, 209;
one with body in God, g24;
pneuma as, 46; religions and, 213;
seven, g29n; and soul, 211; sub-
jective and objective, 209, 211;
theriomorphic symbolism of, 230ff

spiritual exercises, 63n, 318; see also
excercitia spiritualia

spiritualism, 256

spiritus, 209, 313

Spitteler, Carl, 71

sponsus et sponsa, in Christianity,
250

sprightliness, 208

spring, 81, 185n

spring-point, 6

sprite: fire, $82; water, 184

square, 187, 235, 307n, 312, 361; see
also circle, squaring of

Stade, Bernhard, g417n

star(s): five-pointed, 373; in mandala,
361, 365, 373, 374, 382; seven, 140n

State: and individuals, 127, 267; to-
talitarianism and, 252

statement, in psychology, 207

statue, antique, 191

Stein, Frau von, 69

Steissbart, 215

stepdaughter, 225

stepmother, 687, 81

Stevenson, James, 1351

steward, unjust, 36

stock (Bohme), 296

Stoeckli, Alban, 107, 64n
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Stoics, 33, 326

stone: alchemical/philosophers’, 133,
134n, 1417, 304, 312, 348, 362, 363;
animate, 140; symbol of self, 140;
“that is no stone,” g12; see also
lapis

Stone Age, 125, 126

streams, four, of paradise, see para-
dise

Strudel, 269

student societies, 255

stupas, §20

“subconscious,” 18, 239

subjectivity, egocentric, 20

substance: arcane, 251, 298n, 327;
One, 211; spiritual, 324

succubus, 25

Suez, Isthmus of, 139

suffering: subjective, in poltergeist,
256; symbolized by cross, 327

Sufi, 143

suggestion, 275

sulphur, goo

summum bonum, g, 21§

sun, 143, 144, 157, 309, 315, 379; in
alchemy, 140n; in Bohme, g35n;
delusory penis of, 5of; in fantasy,
196; in mandala, 345, 361, $79;
materialized in gold, g12; primi-
tives’ view of, 6; Pueblo Indians
and, 22; wise old man and, 224

sun-barge, 134

sun-child, §26n

sun-god, 51, 52, 131

superconsciousness, 282

super-ego, §n

superlatives, 224

supermen, 104

superstitions, 268

Suso, Henry, 10n

Suzuki, Daisetz Teitaro, g4on

swan, §17, 317

swastika, 48, 320, 323, 326, g27n, 361,
373, 380

Swedenborg, Emanuel, 4n

symbol(s) 24, g9; distinguished from
allegory, 6n; dogmatic, 11; elabo-
ration of, g; formation of, and

psychic disorders, 172; functional
meaning of, 50; geometrical, 187;
of individuation, 289; mother-, 81;
plant, 187; poverty of, 13, 14;
theriomorphic, 187; uniting, 168,
174, 289; world itself speaks in, 173

symbolism: alchemical, see alchemy;
Christian, 15; impoverishment of,
8, 23; of individuation process,
289; of rebirth, 130

sympathetic nervous system, 19f, 21

sympathy, 82

synchronicity/synchronistic phenom-
ena, 109, 3441

syncretism, Hellenistic, 106

Synesius, 96

synthesis, 164f

syzygy (-ies), 106; divine, 59, 64, 67;
male/female, 70; motif, 65; —uni-
versal distribution, 56; mystic, 202;
projection of, 63; youth/girl, 191

T

“Tabula smaragdina,” 106, 234n

talisman, magic, 220

Tantra/Tantrism, 56, 363; chakra
system, 38, 261n; and matter, 212;
see also yoga, Tantric

Tao/Taoism/Taoist philosophy, 8,
18, 36, 290, 3207, 339, 340

Taos pueblo, 22, 40

tar, 221

Tarot cards, 38

tartar, go1

tartaric acid, go1, g2y

Tartarus, 298n, go1, §27

Tarxien, g21

teacher, wise old man as, 216

Tebhunah, 328n

telepathy/telepathic phenomena,
142

telescope, 16

temenos, 361, 365

tempter, 214

tension, 147; see also opposites, ten-
sion of
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Tertullian, 2597

tests, psychological, 54

tetrad(s), 243; tetradic mandala, g61;
—, system, 360

Tetragrammaton, 330

tetraktys, 359

tetrameria, 310, 319, 332

Theatrum chemicum, 133n, 14o0n,
19371, 3277, 3307

Theodosius II, 136n

theoria, 177

Theosebeia, 202

theosophy/theosophical, 263, 325

theosophists, 14

therapeutics, see complex psychology

therapy: anima and, 71; of neuroses,
child motif in, 159

thinking/thought(s): inhibition of,
68-6gn; pre-conscious, 33, 280;
primordial /elementary, 43; un-
conscious, 79, 153

Thomas Aquinas, St., 331n

Thoth, g7

thread, ball of, 220n

three: a masculine number, 234, 244;
see also numbers

three and a half, g§62n

threeness, 234, 243; and femininity,
244

thunderbolt, 358

Tibet, g20, 3730

tiger, 200

Tightrope Walker, Nietzsche’s, 121

Timaeus, see Plato

time, 188, 199; -spirit, 209

toga, Buddhist monk’s, 339

Tom Dumb, 184

Tom Thumb, 158, 161n, 184, 255,
304

Tonquédec, Joseph de, 122

tortoises, g42n

totalitarianism, 252

“Tractatulus Aristotelis,” 134n

“Tractatus aureus,” 257, 133, 174n,
gon, 312

tradition, 57

trance-states, 50

transference, 60; unresolved, 289

transfiguration, 114

transformation(s), 141; alchemical,
134; archetypes of, 38, 14%7; in
Christianity, 128; collective ex-
periences of, 126; continuation of
life through, 11%; of god or hero,
117; immortality and, 142; magic
and, 128f; natural, 130off; partici-
pation in, 114ff; psychic, 147; re-
birth as, 114; rites of, 115, 125; sub-
jective, 119ff; technical, 129f

transmigration of souls, see metem-
psychosis

transmutation, 114

treasure: “hard to attain,’
220, §69; in water, 24

tree, 296n; in alchemy, 109; cosmic/
world-, 110, 235, 248f, 251; dream-
figure, g23f, 328, 333; in fairytales,
228; of knowledge, g17; of life,
317, g70; and mother, 336; mother
archetype and, 81; paradisal, 236,
317; “philosophical,” g24

tree-numen, 229

triad(s), 243; chthonic, 234; lower,
3397; Trinity not a, 8; two anti-
thetical, 285, 237, 289; triadic,
mandala, §61; —, system, g6o

triangle, 235

tribal lore, sacred, 7

trickster, 255ff; Mercurius as, 374,
377

Trinity, 15, 244, 339n; Brother
Klaus and, g, 11, 64; and chthonic
triad, 294; feminine element, 64;
not a triad, 8; Protestantism and,
13; symbolized by birds, 338; Tet-
ragrammaton and, §30

tripudia, 257

tritons, 177

triunity, Egyptian, 244

tube, depending from sun, 51, 52

twelve, see numbers

“twice-born,” 45

Two-horned One, 145; see also Dhul-
qarnein

type(s), 70, 87n, 153; mythological,

’

160, 184,
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and fantasy-images, 155; of situ-
ations and of figures, 183
Typhon, 316n
typology, Gnostic, 26

U

Ueli, 265n

unconscious, passim; antimonies of,
230; centre of, 276; collective, see
next heading; conditions con-
sciousness, 58; conscious’s view of,
20; essential basis of psyche, 152;
female, 176; Freud's view of, 3;
and immortality, 142; as imper-
sonal psyche, 186; integrating,
319; irruption of, 158; “matri-
archal” state of, 233; meaning of
concept, 8; as multiple conscious-
ness, 346; personal, see heading
below; spatial and temporal rela-
tions in, 224; and sympathetic sys-
tem, 19

unconscious, collective, gf, 155, 304,
311, 357, 384 et passim; anima/
animus and, 245, 286; definition,
42; diagnosis not always easy, 44;
distinction from personal uncon-
scious, 42; identical in all men, 4;
is inherited, 43; reaction from, 21;
sheer objectivity, 22; why so called,
8f

unconscious, personal, §, §57; auton-
omy of, 278, 280; cannot be swal-
lowed, 288; distinction from
collective unconscious, 42; fanta-
sies of, 172; mother of conscious-
ness, 281; a potential reality, 279;
shadow and, 2o, 284

unconsciousness, 271; as egoless,
2%77; and the Logos, 96; man’s
worst sin, 253; original psychic dis-
tress, 169; symbolized by pig, 360

underworld, 81

unity, 237

universals, 76

university, 81

Upanishads, g12; see also Maitra-
yana-Brahmana Upanishad; Shvet-
ashvatara Upanishad

uroboros, 300, 361, 377

Ursanna, 195f

Usener, Hermann, 79

uterus, 81

v

Valentinians, 597

Valentinus, Basilius, go1

“valley spirit,” 18

Vancouver, 18

vas hermeticum, §75

Vedanta Sutras, 371

Venus: alchemical sign for, go1, 327;
of Brassempouy, 186; carbuncles
and, gg1n; heavenly, 107; Queen,
28, 186; of Willendorf, 186

vertebrates, as symbols, 166

vessel motif, 364; see also vas her-
meticum

vibrations, 308

Vigenerus, Blasius, 4n

Vili, 226

vine tendrils, g21

Virgin Birth, 8, 13, 166

Vishnu, g11n

“Visio Arislei,” 140n, 286n

vision(s), 155, 183, 189, 282; of St.
Nicholas of Flie, 63f; sponta-
neous, 155n; syzygies and, 63; wise
old man in, 223

visual impressions, see dreams

vital force, g3

Vitus, Richardus, 25n

Vollers, K., 138n, 139n, 140n, 141n,
143, 144, 145

Voliispa, 24

vomiting, excessive, g1

vulture, 46, 49

w

wall, 364
wand, 296n, g11; see also caduceus
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warmth, primal, g3

Warnecke, Johannes, 102n

water: dreams about, 18, 191, 198; of
life, 140, 145n; Moses’ rod and,
295; primordial, gign; and shad-
ow, 21; -sprite, 184; symbol, of
mother, 82; —, of psyche/spirit/
unconscious, 1%, 18f, 222, 322;
treasure in, 24

Weckerling, Adolf, 82n

Weimar, 209

well, 81

Wells, H. G, 127

werewolf, 221

West, the, and Eastern images, 14

wheat: grain of, in vision, 191; Osi-
ris as, 117, 141

wheel(s): in Bohme, g329n, 331;
Brother Klaus and symbol of, 10;
in Egyptian temples, g25; in man-
dala, g61, 364, g81; motif, 326;
world, gb6o, 376

whole, ego and, 275

wholeness, 168, 186, 384; essence of
personality, go03; four aspects of,
358; fourness symbol of, 234; and
individuation process, 165, 166;
man’s must be masculine, 199; qua-
ternity and, 164; ‘“round,” 142;
snake and symbol of, g22; syzygy
symbolizing, 191f; and threeness,
233f, 2g5; union of conscious and
unconscious, 175, 178

Wilhelm, Richard, 356, g59; and
Jung, Secret of the Golden Flower,
3047, 366n, 377, 378n

will, 163

Willendorf, “Venus” of, 186

wind: conception through, 46; sun-
tube and, 51f

wings: in mandala, §78; see also Mer-
curius/Mercury

Winnebagos, 261, 265

Winthuis, Josef, 5on

wisdom: and folly, identity of, 31;
Fountain of, 194; grandmother
and, 102; higher, 141

wise old man, 41, 183, 285; archetype

of spirit/meaning, 35, 37; in
dreams, 215f; in fairytales, 217ff;
hidden by anima, 270; opposite of,
374

wish-fulfilments, 1847, 186

witch(es), 82; anima as, 25f, 29, 30,
199; evil symbol, 82; in fairytales,
221, 228, 232, 235, 237, 242; grand-
mother as, 102; mother as, 85

witch-doctor, 224

Woelflin, Heinrich, g

wolf(-ves), 231f, 235

Wolff, Toni, 285n

Wolfram von Eschenbach, 1417

woman: divine, 192; masculine traits
in, 124; as personality, 199

womb, 63

wood-nymph, 25

Woodroffe, Sir John, yon; see also
Avalon, Arthur (pseudonym)

Word, preaching of the, 128

words, 81

world, end of, subjective, 147

world-guardians, gign

World War, 253

World Wheel, 360, 376

worm, 187, 375

Wotan, 24, 226, 246, 248n, 339

Wrath-fire, 12, g41

Wu, Lu-ch’iang, 2937

Wundt, Wilhelm, 54, 151, 208

Wylie, Philip, 8gn

X/Y/Z

Xenocrates, 319n

Yahweh, 11, 108, 256, 3417, see also
Jehovah

Yajuj, see Gog

Yama, g6o

yang and yin, 18, 59, 98, 109, 341, 358

yantra, 356, 383, 387

year, dragon as symbol of, 3117

Yellow Castle, Book of the, 377

Yesod, g14n

yin, see yang

yoga, 2197, 318; Chinese, $8; Kunda-
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lini, 70, 357, 859, 366, §72; Tan-
tric, 185n; and transformation,
129

yogi(s), 287, 357, 358

Yoga-sitra, 288

yonti, 81

youth: as animus figure, 191; spirit
as, 215

yuen (generative power), 359

yugas, 310

Zacharias/Zechariah, 140n, 2951
Zagreus, 118

Zarathustra, see Nietzsche

Zen Buddhism, 340

Zeus, 46

Zimmer, Heinrich, 82n

zodiac, 6, 309, §10

Zohar, 328n

Zosimos, 135n, 202, 223, 294, 300
Zurich, g2
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