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I. THE WORD ZEUS AND
ITS SYNONYMS,
THEOS AND DAIMON

AFTER World War I, in a period when an intellectual expansion was
expected in and from classical studies, the two most famous Greek
scholars in Germany were invited to lecture on Zeus: Hermann Diels
and Ulrich von Wilamowitz-Moellendorff. Their lectures summarized
what was known at the time about the supreme god of the Greeks. The
historical exploration of antiquity had reached its highest point. The
two lectures are characterized as much by their mutual contradictions
(and that of Diels also by an internal contradiction) as by a common
limitation. They are limited by a narrowness of attitude toward religion,
or in this case toward genuine religious possibilities among the early
Greeks.

Diels, who gave his lecture in Copenhagen in 1922,' was himself to
some extent aware of the contradictions in his conception, yet not
enough to recognize all the illogicalities in his thoughts about Zeus. He
began by observing that the comparative study of ancient religion and
mythology on the analogy of comparative philology had not been suc-
cessful. Yet he gave his opinion that there was a deity who can be
assumed as a “common object of faith with the primitive Indo-European
people.” This deity, he says, is Zeus, the father of gods and men. Zeus
is also the only one of the Olympic deities whose name is transparent
and clearly reveals his original nature. “The language of our Indo-

1 H. Diels, “Zeus,” pp. 1I-15.
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European forebears denoted by djeus, accusative djem, the light of
heaven.”

Diels did not take account of a discovery made at about the same
time by philology, not yet “language content analysis” but still a strict
exploration of word forms that refused to be satisfied with the simplify-
ing etymologies of earlier comparative studies. This discovery was that
the Indo-European stem djeu- belonged to a verb div- of “perfective”
aspect. “Thus, the meaning of djeu- which should serve as the basis of
the study is that which comes closest to that of the verb.” This is, ac-
cording to the philologist Herbert Zimmermann, whom I quote, djeu-
“‘of the sun at
daybreak’ or—its result—'the bright sky of day.’”* With this addition,
however, the linguist jumped out of language as it were and left the

in a physical sense, that is, aufflammen (to flame up)

content of the stem djeu- —and thus also of the word Zeus—behind him.
His choice of “flame up” for the content is in fact the crudest meaning,
taken from fire, and this is not necessary. We can leave it at aufleuchten
(to light up)’ and indeed we do not know that there is any closer ex-
pression than this. With the meaning “the bright sky of day . . . its
result,” Zimmermann departed even further from the grammatical con-
tent. He could not substantiate it from Greek. He wrote, “This meaning
of a location is preserved above all in the Veda.”

When Diels was preparing his lecture, linguistics had not yet ad-
vanced very far, or else its latest refinements were not known to Diels.
It remained outside his field of study that the actual content of the

2 H. Zimmermann, “Das urspriingliche Geschlecht von dies,” p. g5.

3 See H. Frisk, Griechisches etymologisches Wérterbuch, 1, 611: “scheinen,
hell glanzen, leuchten” (shine, gleam brightly, lighten). See further J. Wacker-
nagel, Vorlesungen iiber Syntax, p. 116; P. Kretschmer, “Dyaus, Zels, Diespiter
und die Abstrakta im Indogermanischen,” p. 113. / For Zimmermann’s appeal
to the Veda, see his “Zeus,” pp. 95-96.
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word Zeus is the moment of lighting up. The great philologist, who was
at home principally with the Greek philosophers, was not disturbed by
the fact that none of the static meanings, like sky, day, brilliancy,
brightness, which go beyond the actual decisive, dynamic moment of
becoming light, could be found in Greek but had to be brought in from
related languages. He made the observation—and did not see its con-
tradiction with his method, which he believed to be exact—that “in the
Greek the original meaning of sky, daylight, has almost completely
disappeared.” The “almost” in this statement is an appeal to clues that
must be regarded as highly hypothetical.

In Diels’s view, however, it followed that Zeus must have been most
closely identified with the sky in that place where the Greeks first con-
stituted themselves Hellenes: in northern Greece, that is, in Dodona,
where Zeus possessed an oracle that both was ancient and always re-
mained archaic. At this spot, so Diels had to go on then to observe,
Zeus had the epithet “Naios” or “Naos, Not in the
canopy of the oak tree, the whispering of whose leaves passed for the
voice of Zeus, did the god dwell but on its floor [en pythmeni phegou]
as Hesiod expressly says.” So none other than the Dodonaean Zeus was

» < ¢

him of the spring.

originally not a sky god at all! If he had any characteristic trait it was
this alone, that he was the god of the Hellenes, who there connected
him with an older oracle. But why with an oracle? Diels does not ask
this question. A lighting up, not in a physical sense, but as can happen
through an oracle humanly, as an experience of the questioner, this
must be the explanation here, often no doubt in the Greek meaning of
phos, “light”: “rescue.” For it must be remembered that in primitive

4 Diels, “Zeus,” p. 2.
5 Ibid., p. 4. For the allusion to Hesiod, see Fragmenta Hesiodea, p. 117,

fr. 24o0.
6 For this meaning, see Iliad VI 6, XVII 615.
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languages no distinction need be expected between “physical sense” and
human sense. Lighting up is lighting up whether this experience is
caused by a material source of light or not.

From everything observed by Diels—the early presence in Dodona
of the Hellenic Zeus as an oracle god who does not give his revelations
from the sky—it could have been concluded that Zeus controlled not
only the scene of meteorological phenomena but also the domain of
consciousness in which he could be called “Panhellenios,” the “god
common to all the Greeks.” This epithet is given prominence by Diels
but in connection with the highest mountain of Aigina and its Zeus
cult,” as if it meant a common weather god who had his abode here for
the whole of Hellas, which the Greeks clearly could not have believed.
“Panhellenios” means the god of all the Hellenes and nothing else: a
god of at least as much spiritual and moral content as the conscious-
ness of community is a spiritual and moral fact.

This simplest of all inferences, which does not even require a closer
study of the language, Diels failed to make. The further historical in-
ference would have been that the Hellenes generally made their first
appearance in correlation with Zeus, and that this god, “who from
Homer down to the end of antiquity stood at the head of the heavenly
company,” can be thought of only in correlation with the Hellenes.
This inference was not made, in his 1923 lecture, by Wilamowitz either.
He was more consequential than Diels in that he did not choose the
quality of a sky god in Zeus for his starting point. “Roughly the first
thing learnt by anyone who wants to understand Homer is that Zeus
does not dwell in the sky but on the Macedonian Mount Olympos,
whereas later poets, even the late Homeric poets, did equate Olympos

7 Diels, “Zeus,” p. 5.
8 1Ibid., p. 3.
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with the sky.™ Let that be proof that Zeus only became a sky god. “He
was the lord of the lightning”that, according to Wilamowitz, was the
original nature of Zeus. This seems a more dynamic view, yet it rested
on very static foundations: on those ancient Olympian bronzes, which
represent Zeus with the lightning in his hand. Only in recognizing the
plasticity of attitude—a plasticity, however, which came rather late to
the Greeks—did Wilamowitz advance further than Diels. Yet, the spir-
itual preconceptions that made it impossible to accept a spiritual and
moral content in the Hellenic Zeus of the archaic period were common
to the two men. They had in common, too, a certain fear of a scholarly
kind, which was referred to by Wilamowitz at the beginning of his
lecture.

He felt it necessary to dissociate himself from Friedrich Gottlieb
Welcker, the author of the Griechische Gotterlehre (“Study of Greek
Religion”) which appeared in 1857 and gave a systematic account of the
religion of the Greeks. Influenced by notions of the Goethe period, this
work had followed a long exchange of ideas between Welcker and Wil-
helm von Humboldt and paid regard also to comparative philology.
Wilamowitz devoted his opening words to the origination of this work:
“In the year 1808 in Heidelberg the young Fr. G. Welcker waited on the
then famous Professor Creuzer. He was on his way home from Rome,
where he had become intimate with the Humboldts, husband and wife,
as the tutor to their children, and had been much in the company of the
great Danish scholar Zoega. Creuzer, who found in all religions the
echo of a deep Oriental wisdom, was overcome with astonishment
when the young man told him he intended to write a history of Greek
religion. This plan of the young man’s involved a much greater task
than the old man had performed in his study of Greek religion. For

o Wilamowitz, “Zeus,” p. 2.
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Welcker did give the world of scholarship a correct definition of its
terms, though it is true the task is unlikely in a foreseeable time to find
a solution that will satisfy religion and history alike, however vigorous
the present traffic in what is called the history of religion.

“When Welcker published his Gétterlehre it pained him deeply that
his main theme was not believed. He had tried to show that the welter
of innumerable deities had been preceded by a certain form of mono-
theism, and that the exalted primordial god was Zeus. This view is to
be explained only by the fact that Welcker was still dominated by ideas
that had become obsolete, drawn from the nature religion of the en-
lightenment and from Creuzer’s symbolism. A further point was that the
primordial relationship which had meanwhile been discovered among
the Indo-European languages led to the assumption of a primordial
Indo-European religion. . . ™

Diels and Wilamowitz were guided in their view of Zeus by the fear
that they would otherwise have to assume a monotheism of the same
kind and the same origin among the ancient Greeks, or at the very least
to assume an Indo-European primordial religion according to the ideas
of the older philologists. Neither assumption was one they could have
defended scientifically. It was strangely limited of them to believe that
in Greek studies such a step into the unsure and unknown must be the
only alternative to starting out from the crudest ideas about the su-
preme Greek god. Welcker’s younger contemporary, Karl Otfried
Miiller, thought otherwise. In 1825, in his Prolegomena zu einer wis-
senschaftlichen Mythologie (“Prolegomena to a Scientific Mythology™),
he made it a principle “in the investigation of myths not to close our
minds to anything~not even to thoughts of original beauty and purity—
and especially not to begin explaining them with a one-sided slant

10 Ibid., p. 1.
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towards a limited class of concepts.”™ If “beauty and purity” can be
qualities of a language, then they are probably to be attributed to every
primitive language, including that in which the Zeus religion makes
its appearance.

The sentence with which Welcker in his Goétterlehre began to dis-
cuss Zeus may well stand at the beginning of a scientific account. “At
the furthest bounds of Greek antiquity we encounter the words theos
and daimon and the names Zeus and Kronion: nothing more ancient

Ly

exists for us in Greek religion.”* What is scientific about this is the way
in which Welcker restricted himself by marking out the particular sci-
ence appropriate for the next step. As I have already indicated, this is
the science of language, not only with reference to word forms but
also as the investigation of content. It became possible to define the
content of the stem djeu- exactly—in terms of a “perfective” action—as
the event of lighting up. An investigator who wants to keep his mind
open to any result, even if it should turn out closer to Welcker’s views
than to those of Diels and Wilamowitz, must start here.

A treatise of Paul Kretschmer, a sequel to that of Herbert Zimmer-
mann, confirmed the exact content of the word Zeus but was less pre-
cise on the perfective aspect. It also offered an amplification that went
beyond the linguistic data. “So we reach the conclusion that the funda-
mental meaning of the stem djeu-, in its weaker form div-, was that of
‘lightening,” ‘illuminating.” According to what has been said, therefore,
djeus originally meant the ‘illuminator’ or ‘illuminatrix,” the daimon of
‘lightening,” of heavenly light.™*

The introduction of a daimon as the agent of “lightening” and of a

11 K. O. Miiller, Prolegomena, p. 8o. (In the 1970 edn., see p. 24.)

12 F. G. Welcker, Griechische Gotterlehre, I, 129.
13 Kretschmer, “Dyaus, Zedg, Diespiter,” p. 113.
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“demonic stage,” which Kretschmer claims to recognize in the Rig-Veda
initsideas about Dyaus, are assumptions not justified by language. They
cannot be based on Sanskrit any more than on Greek. What the Greek
daimon is remains to be discussed in connection with Zeus. With the
ancient Indians a demon was associated with evil, which lighting up
and the bright light of day are not. “Lighting up” or “lightening” is for
the man to whom it happens itself also the “illuminator’~whether si-
multaneous with the happening in nature or only in it. It is something
altogether concrete, not it is true like a body bounded and substantial,
nor yet like anything abstract either. Among the linguists as among the
philologists, it was a restriction of thought not to bring under considera-
tion the concrete happening.

It was also false and superfluous, in the case of the so-called “Indo-
European weather impersonals,” to deny that the subjectival expression

P RY

“Zeus hyei,” “Zeus rains,” was preceded by the impersonal expression
hyei, “it rains.”* In all probability the opposite is true.® Apart from
Wilamowitz in his Zeus lecture,'® two great philologists have expressed
themselves affirmatively. Karl Brugmann wrote, in 1925: “For such
natural phenomena, phrases would already have existed before the
mythological viewpoint found expression in them.”™” And Jacob Wacker-
nagel, in 1926, stated: “We have no right to assume that the religious
viewpoint is automatically older than one according to which people

were content to state the event without asking about the agent.”*

14 W. Havers, “Primitive Weltanschauung und Witterungsimpersonalia,”
p. 105.

15 T. Siebs, “Die sogenannten subjektlosen Sitze,” p. 266.

16 Wilamowitz, “Zeus,” p. 3.

17 K. Brugmann, “Die Syntax des einfachen Satzes im Indogermanischen,”
p- 17.

18 Wackernagel, Vorlesungen iiber Syntax, p. 116.
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What the philologists did not consider was the possibility that the
religious view of a natural event or even of an event occurring uniquely
in man does not necessarily require an agent apart from and outside
the action. Such a division of experience into action and agent is ex-
cluded by the immediacy of the experience, at any rate in its first actual
moment. In the second moment language comes on the scene. But it is
an unproved and improbable assumption that there was also a third
moment, that of abstraction. For the correlation called religion, event
and man are enough.

The exact linguistic view of the word theos proves this. By the lin-
guistic observations of two such Greek experts as Wilamowitz** and
Wackernagel,” it is established that the substantive theos, with mas-
culine ending, always retained part of its original predicative char-
acter, the character of a statement that can refer to something sug-
gesting predication. There are examples even in the relatively late
language, in Euripides and Menander, where theos is said of an event,
or in Sophokles’ Ichneutae where “Theos!” is called out four times in
the sense of the Virgilian “Deus, ecce deus!™* On the other hand, in the
whole Greek language, so far as it is not spoken by Jews or Christians,
theos has no vocative**—for one does not address an event. The word
theos is a precultic word and it proves that the correlation which re-
ligion is, even without cult, could appear at any moment of Greek
existence.

Compared with its nearest relative in another Indo-European lan-
guage, theos is the word specially characteristic of Greek religious ex-

19 Wilamowitz, Der Glaube der Hellenen, 1, 17.

20 Wackernagel, Vorlesungen, p. 297.

21 See further Kerényi, Griechische Grundbegriffe, p. 17.
22 Wackernagel, Vorlesungen, p. 297.
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perience. The most nearly related word is the Hittite teshas, “sleep” and
“dream.”™* The correspondence of sound between teshas and theos is
regular and complete. From the strictly phonetic point of view, a mathe-
matical equation can be set up. The Hittite word is, moreover, a noun
of the same declension as theos. Yet in sense, on the other hand, the
correspondence is between teshas and thes-, a shorter form of the same
word. This form survived only in compounds—thes- in the Homeric
words thesphatos, thespesios, theskelos. In thesphatos, which means
unmistakably “that which is uttered by an oracle,” thes- is equivalent to
teshas with the meaning “truth-dream.” The second half of these three
compound words has the sense of “saying” (the roots pha- and sep-) or
of “impelling” (the root kel-).

The characteristic which here distinguishes Hittites from Greeks
consists in this, that in Hittite the truth-dream is itself a masculine, like
oneiros, “dream,” which in the Greek can also appear as a person.*
Phonetically teshas can be equated with theos but semantically only
with oneiros, and thes-. The theos of the Greeks is not limited to ap-
pearing in sleep. If a dream, then it can be a daydream that enriches
the dimensions of sense experience with a further non-sensuous di-
mension. It is more than the indefinite thes-, which in Greek could only
have been a neuter word. Theos with masculine ending had already
taken for the Greeks a step in the direction of personal appearance.
Theos, moreover, was experienced not only in dreams but also in the
waking condition. The demarcation of the dream experience from what
was always and everywhere a possible event fell away the moment the
step was taken to personal appearance.

With the Greeks the event at which “Theos!” could be called out

23 See further J. Friedrich, Hethitisches Wérterbuch, p. 222.
24 See Iliad II 6, 8, and 22.
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could happen not only in dreams but also in nature and in history and
simultaneously in the additional dimension of spirit. Thence is under-
stood the slogan attributed in the literature to Thales, the first philoso-
pher: Panta theon plere, “Everything is full of gods!”* There was for
the Greeks no moment and no place where men could not be confronted
by a god. In clarity, sharpness of outline, and plasticity he could vary,
according to the capacity of whoever was having the experience for
seeing and fixing shapes. It can be presumed that this capacity with
the Greeks was highly developed. But if we ask about the Greeks, ask at
what (chronologically not absolutely definable) moment—a moment of
prehistory with the greatest historical effects—there were Greeks in
existence, the most probable hypothesis is this. There were Greeks, we
may say, from the moment of that great event when lighting up, out-
side and in, was comprehended as a special experience in the word
Zeus. No god is historically thinkable without that correlation in which
he affected men and to which men also belonged, to experience him
and take him over and receive him from earlier experience. Yet, equally,
no men are any longer thinkable without their god or gods once the
correlation has come about. Correlation with several gods was possible.
In this respect the Zeus religion is not comparable to the relation of the
people of Israel to their god. And yet it is after all comparable. (Indeed,
the historical analogy—independent of the content of Zeus and that of
the god of the Israelites—is so evident that it must now become a sub-
ject of general scrutiny among scholars.)

All the more important is it to assess what is specifically Greek in
the correlation “Greekhood and Zeus,” insofar as its nucleus, the Zeus-
experience of the Greeks, actually admits of any assessment. The word

25 H. Diels, Die Fragmente der Vorsokratiker, 11 [1] A 22 (vol. I, p. 79,
line 27).

For general queries, contact info@press.princeton.edu



© Copyright, Princeton University Press. No part of this book may be
distributed, posted, or reproduced in any form by digital or mechanical
means without prior written permission of the publisher.

Zeus and Hera 14

Zeus contains two elements: experience of light and the modality of
this experience, of which the Greek light is an essential precondition.
There is no excluding it. Another precondition was the perceptual and
spiritual sensibility that never left the Greeks as long as they remained
spiritually creative. The transition to the “Greek light,” from a region
where the light is less intense, is the experience of everyone who comes
to Greece from the north and possesses a certain degree of the same
sensibility.> “A light the like of which the eye has never beheld and in
which it feels blissful, as if it were awaking for the first time to the
sense of seeing” is how Hofmannsthal describes it.* This light is ineffa-
bly sharp and at the same time mild. It brings out the finest details, so
Hofmannsthal continues, finding beautiful words for the clarity of the
light. For the Greeks, light was the element of truth, as night was the
element of thieves.”

Yet, if Zeus is considered with linguistic precision—which here
means to reach the extreme limits of scientific contemplation but not
step over them—then the word makes it impossible to take as its
content this actual light and the experience of it. All the same, the
experience is not far off from that which was Zeus. The modality
contained in the word is that of an actio perfectiva. Thus, the word
Zeus stood in opposition to an actio inchoativa, in which nothing is
produced, but in no kind of opposition to an actio iterativa, a self-re-
peating event. An event that repeats itself automatically causes the
same “agent” to appear again and again. A highly dramatic appearance
this actor made, in the person of Zeus, on the stage of nature and the

whole universe. There is, on the other hand, a distinction to be noted
26 See further “Auf Spuren des Mythos,” in Kerényi, Werke, 11, 182 ff.
27 See Hugo von Hofmannsthal’s Preface to Hanns Holdt, Griechenland,

pp. v ff.
28 See, for example, Euripides, Iphigenia in Tauris 1026.
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between Zeus’s appearance and the function of Helios. The sun shines
down on us from the sky, looks on from a distance, and thus consumes
days and years.” An event made visible to men by Zeus and at the same
time absorbed into their spirit is not separated from him by any dis-
tance. To him who in his essence is consummating event, that which
happens, again and again another event, spontaneously returns,
whether from the movement of the clouds or on to tranquil brightness,
the eudia. The element eu- in this compound word asserts that it is
now “good,” but at the same time that it has once been less good and
can be less good again. Eudia happens no less as rain or a snowstorm.
Not the sky or the light, in themselves, are Zeus. Events are evidence
of him, like the drama of light to which shadow also belongs, and like
lightning and thunder, not only by day but also at night. The sky black
with clouds was quite especially his place (as alluded to by Homer with
the epithet nephelegereta), the place of lighting up.

Welcker stated at the beginning of his account of Zeus an idea
which he called the “greatest fact when we go back into the remotest
Greek antiquity.” We must hold fast to this “greatest fact” and also to
the contradictory picture that emerged from it. This initial fact ac-
cording to Welcker was the “idea of god as the supreme being, com-
bined with a worship of nature which had never entirely been sub-
merged but out of which early on a family of deities, sprung from Zeus
and outside nature, had begun to take shape.” In place of Welcker’s
idea of god, Zeus must be put, as a concrete experience. Still, the diffi-
culty remains as indicated by Welcker. There were three realities—the
initially “greatest fact,” the “worship of nature,” and the “family of
deities”—and yet one of the three always seems to exclude the others.

29 Kerényi, Tochter der Sonne, pp. 23, 60-61.
30 Welcker, Griechische Gétterlehre, 1, 129.
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Here, then, in preliminary sketch is the task of a historical treatment,
of which the linguistic principles were indicated by Welcker. We al-
ready see that theos and Zeus in fact do belong together in sense.

In the historical Greek religion, Zeus, theos, daimon denote the pole
to which man corresponds as antipole. Linguistic scrutiny of these
words leads us to the extreme bounds of what can be counted as “Greek
religious studies”; indeed, they themselves form these bounds. Of the
three words, paradoxically, it is Zeus which is at once the most im-
personal and the most singular—almost as impersonal as thes-. It is a
masculine, like other Greek words ending in -eus. Yet, the words dyaus
and dies in Sanskrit and Latin respectively, which exactly correspond to
Zeus phonetically, testify to a wavering of the gender between feminine
and masculine, that is to say, to the absence of a necessary gender,”
which in the case of an agent would be rather masculine than feminine.
In the case of Zeus this impersonality is combined with a striking singu-
larity. Though plurals of Zeus have come down, the examples show that
they are mere grammatical possibilities which have a much more com-
plicated relation to Zeus than theoi to theos. The plurals are no longer
situated at the level at which Zeus as actio perfectiva (perfective as-
pect) was originally situated and which he finally reached as highest
god.®

In contrast to Zeus, daimon is the most personal and at the same
time the least singular of the three. Whenever the word occurs in the
singular, it is a special daimon. Its ending alone makes the daimon
personal; the formative -mon most decidedly expresses an agent. A
“dispenser” is the meaning of daimon, but not a human one. In the

31 ffSee further Zimmermann, “Das urspriingliche Geschlecht von dies,”
PP- 79 It

32 Diels, “Zeus,” p. 2; E. Fehrle, “Zeus,” col. 575; Wilamowitz, Der Glaube
der Hellenen, I, 215-16.
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plural, in the language of Homer, daimones is completely equivalent to
theoi, “gods.™* Daimon in the singular also is personal in sense. It ap-
pears in a personal occurrence, in a personal fate, we might say, al-
though we must not understand “fate” here as a being existent on its
own.** The “dispenser” occurred only in a personal case; it was a per-
sonal dispensation each time it happened. It had to be seen from the
point of view of the person to whom it occurred and in this respect the
daimon was the most personal of the three. Yet the word daimon was
at the same time the most general expression, the word in the mouth of
all unknowing persons.

Who was it who knew the name appropriate to whatever theos oc-
curred there? Only a person familiar with the gods, such as a poet,
could know. (It can almost be laid down as a rule that where Homer is
himself narrating he can give the name of the god who appears, but
that where we find an unnamed god in Homer it is one of his characters
who is speaking.*) For people to say “The Dispenser!” was the most
obvious thing in cases that seemed like an individual fate characteristic
of a person. A further step was to assign the daimon as an individual
deity of a lower order to people as individuals.** This, too, is a phe-
nomenon of Greek religious history, but not until a relatively late date.

Zeus can be daimon, in the old original sense of the word, for a
mortal.* The daimon reaches as far as the human being has his fate,

33 Iliad I 222, VI 115, XXIII 595.

34 Fate is understood as “that aspect of the divine in which it appears to
man as destiny”; see Kerényi, Die antike Religion, p. 103 (in Werke, VII, 75).
See also Wilamowitz, Der Glaube der Hellenen, I, 362 ff.

35 This disposition has been verified by O. Jorgensen, “Das Auftreten der
Gétter in den Biichern 1—u der Odyssee,” p. 366.

36 See Hesiod, Works and Days 122.

37 E. Heden, Homerische Gétterstudien, p. 86.
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in the words of the German poet Holderlin, “to the abyss.”* The dai-
mon can be apostrophized; daimon has its vocative. The vocative form
is also possessed by Zeus. The vocative makes sense where man experi-
ences god in himself. To “father Zeus” he addressed himself from a
greater distance. The daimon he experienced as the “dispenser.” In
tragedy, where it was later found possible to recognize “fate,” the dai-
mon reigned like an almighty god. There are instructive parallels in
related languages. In Old Persian baga- and in Old Church Slavic bogi
is the word for god, while in Avestan and Sanskrit the same word means

» < » <

“share,” “lot,” “destiny,

» <

dispenser,” “lord.”* In the same way daimon
can stand for Zeus.

Beside Zeus, theos, and daimon Welcker put the name Kronion, a
patronymic, “son of Kronos.” This was correct inasmuch as the suc-
cession, the connection with a new epoch after that of Kronos, was
characteristic of Zeus. By the original content of his name, “lighting
up,” Zeus was connected for the Greeks not with the beginning of the
world but with the time of which they themselves had historical con-
sciousness, a “new” time contrasted with an “old” time not yet ruled
by Zeus. The dithyrambic poet Timotheos of Miletos testifies to the
quality of “newness” attached to Zeus. In the words quoted as a motto
at the front of this book, Timotheos justifies his own modernity, a
renovation of Greek music. His appeal to Zeus may have been a dithy-
rambic audacity. Yet, he must have been able to count on its finding a
resonance in fourth-century Athens.

The time of the Persian Wars, and of the greatest spiritual bright-
ness experienced by the Greek world since Homer, had gone before, in

38 The expression appears in both the first and second versions of the

poem “Mnemosyne.” See F. Hélderlin, Werke, p. 393.
39 See Frisk, Griechisches etymologisches Wérterbuch, 1, 341.
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the sixth and fifth centuries. The emergence of a consciousness of com-
mon history went further than the consciousness of a comprehensive
community. The scene of menace and rescue was no longer primarily
the sky and nature but the earth and its seas, on which Greeks lived and
died. It was not a “physical” but rather a “moral” event when in the
sixth century B.C. the Greeks first saw in Zeus the god of their history.
There are evidences from the time in which this history occurred—
evidences not of contemplation but of the Zeus religion.

Herodotos reports the utterance of a Greek at the Hellespont, a
witness of the great operation by which Xerxes brought his army across
the Straits. He cried out: “O Zeus, why have you taken the shape and
the name of Xerxes in place of Zeus if you wanted to overthrow Greece
with all these people? You could have done it without that!™* And
Herodotos also quotes an utterance of the Delphic oracle about a cer-
tain Spartan—Leonidas understood it to refer to him—who would resist
the Persians, saying that he had the “courage of Zeus,” Zenos gar echei
menos.*!

From the tragedians a single verse—the last line of Sophokles’
Trachiniae—may be quoted here, for with it this view of history is trans-
posed to heroic myth. After all the horror that has happened in the
tragedy, down to the self-burning of Herakles, the son of Zeus, indeed

of this very event, the poet says,
KkoUBtv ToUTwv 811 pry Zeus

and nothing of all this is not Zeus—

a saying of the Zeus religion that makes you catch your breath. And
yet it is a quite plain, outspoken utterance of Sophokles, who does not

40 Herodotos VII 56. 41 Ibid. VII 220.
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philosophize like the other tragedians. Behind what his chorus declares
here with such immediacy is the assumption that for the normal Athe-
nian of the Classical period, of whom Sophokles himself counted as
one, and without doubt also for the normal Greek, Zeus was the “mean-
ing” that lighted up more or less in every great happening.
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emony (Gamos); H. as mother: 46, 51,
114, 172-173;

myths: xii, 56, 63-64, 97, 99, 110,
118-119, 122-124, 129, 135, 140, 145,
149, 155-156, 159-160; name: 24,
114-115, 119, 137, 140, 155; H. as play-
mate of Zeus: 129", 160; see also love-

203
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Herbig, R., 174*

Hermes, 41, 81, 155

Hermione, 110%, 122-124, 129%, 166%

Herodotos, 19, 75™

heroes, 31-32, 42-43, 54-55, 75, 89, 100,
137, 138, 174, 177

heroines, 89

Herrmann, H.-V., 133%, 135", 138"

Hesiod, xvii, 5, 17%, 25", 41° 46, 51%, 56%,
59, 69%, 70, 79, 95, 96, 105"

Hesychios, 47%, 105", 127%, 129™

Heubeck, A., 44

hieros gamos, see under marriage

hieros logos, see sacred story

Hiller von Gaertringen, F., 128*

Hippokrene spring, 69*

hippomorphism, 69, 86, 87

Hittites, 12

Hitzig, H., 119"*

Hofer, 0., 98%, 126%

Hofmannsthal, H. von, 14

Holderlin, F., 18

Holdt, H., 14

Homann-Wedeking, E., 154"

Homer, 5°, 6, 12, 15, 17, 18, 25, 29, 30—
31, 34%, 38-59, 60-64, 70, 73, 74-77,
81, 86, 92-93, 95, 96-97, 99-102, 104,
108, 109, 112, 114, 115, 124, 127%, 120,
133, 135, 137, 138, 160*; and creation
of Olympian divine family, 43, 50, 56,
58-59

homogastrioi, 94, 109, 110

honey, 33, 178

horns, 72", 127-128

horse, 61, 67-69, 81, 86, 88; breeding, 68,
86, 87

Humboldt, W. von, 7

husband, 50, 64-68, 85, 92, 98, 160;
archetypal, 51, 66-67, 88, go, 92; as
father, 52; not father, 67; see also
brother-husband; and under names of
deities

Hypereides, 145"

Hypnos, 100

I

Ida, Mount, 28, 100
Idaean Cave, 28
Ilievski, P. H., 22*
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Illyrians, 47

Imbrasos, 154, 155, 156, 158, 160, 161,
166, 167

Immerwahr, W., 35%

immortality, 32-34

incest, 53, 94, 109, 110, I1I-II3

indecent behavior, 99

Indians, 10, 47

Indo-European: language, 3—4, 8, 11, 34;
religion, 8, 10, 47

Indonesia, 158

initiation, 104, 118, 160*

intoxication, 178

Ionia(n), 73, 152

Iphigeneia, 267

Iris, 45, 101

Isler, H. P., 89", 162%

Israel: language, 11; religion of, xvi, 13,
37, 115

Italy/Italic, 168, 172, 174, 176

Ithaka, 44

J

Jacoby, F., 23°, 32%, g6%, 151°% 152"

Jaeger, W., 131™

Jason, 168

Jensen, A. E., 158*

Jerusalem, temple in, 115

Jews, see Israel

Johnson, F. P., 141

Jorgensen, O., 17%

journey: to Olympos, 178; through under-
world, 125-126

Jung, C. G, xii, 113"

Juno, 96", 125, 130, 142, 1687, 169, 173;
Iuno inferna, 164, 172; Iuno Lucina,
173

Juppiter, 45, 47, 130

K

Kabeiroi, 173%

Kidhler, H., 116°, 134%, 161%, 171®, 175"

Kallimachos, 27, 28, 33, 104", 129",
156%*, 160*, 161*

Kanathos spring, g8, 119, 126

Karia(ns), 87'%, 153", 157, 159

Karo, G., 137"

Kazantzakis, N., 72

Keller, O., 123®
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Kern, O., 176%

king, 30, 31, 35, 4146, 48, 61, 115°, 160%;
of gods, see under Zeus

kingdom, Mycenaean, as model for Olym-
pian divine, 42-46, 50, 57, 58, 93-94,
137

Kithairon, Mount, 142-1486, 162, 179

Knossos, 27, 30-31, 44, 72, 81%, 85; pal-
ace of, 22; tablets, 21-25, 28; see also
Mycenaea(n), s.v. Greek texts/tablets

Kore, 85, 107, 126

Kornemann, E., 947%, 110%

Korybantes, 173%

Kos, 69, 104"

Kouretes, 136, 138

Kourouniotes, K., 33%

Krauss, F., 174%, 175%

Kretheis, 75"

Kretheus, 75* ®

Kretschmer, P., 4, 9-10, 64*

Kronia (festival), 73

Kronion (ancient name), g, 18; (month),
73

Kronos, 18, 35, 36, 45, 46, 56, 59, 61, 73,
95, 99, 107, 132, 133, 135%

Kroton, 169

Kunze, E., 135%, 136", 138"

Kybele, 172

L

Lactantius, 165"

Lady (title), 77, 78, 83, 84, 85

Lakedaimon, 115°

Lakinion, 169

Lakonia, 85

landscape, xii, 115, 168

Laomedon, 62

Lasserre, F., 101"

Latin language, xiii, 16, 64

Lattermann, H., 128%

Lattimore, R., 49%, 62°, 63°%, 102%, 124"

law, 31, 41, 44, 93, 108

legend, 4243, 76", 89, 94°, 116, 149, 168,
178; distinguished from myth, 43; sa-
cred, see sacred story (hieros logos)

Lehmann, K., 128%

Leleges, 152, 153"

Lemnos, 153*

Lenaia (festival), 84™
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Leonidas, 19

Lerna, 125

Lesbos, 22

Leto, 51-58, 145

life: broader origin of, 52-55, 8g; cult,
30; and death, beyond, 31-34

light, 5, 14-15, 23, 31, 33, 71, 91-92, 103,
172; myths, 34-36; see also moonlight

lighting up, 4-6, g-10, 13, 15, 18, 20, 23,
27-29, 31, 32, 46, 54, 59, 64, 86, 103,
108, 117, 146-147

lightning, 7, 15, 91, 103

Lindsay, W. M., 130%™

linguistics, xii-xiv, 4, 9-12, 14, 16, 22,
267 ®, 44, 64-66, 92, 155, 175%

lion, 173%

Livy, 169

love-making, 52, 75, 98, 112; of Zeus and
Hera, 43, 53, 96-97, 99-102, 112, 129,
160

Lucian, g3, 99*

lunar year, 142

lute playing of Apollo, 51

lygos, 126, 152, 153-159, 163-164, 178

Lykaion, Mount, 24, 28, 33-37, 38, 87,
88, 132

Lykaon, 35

Lykosoura, 37, 78-80, 83, 87, 88

M

Macedonia, 6, 22, 37

Macrobius, 34%, 74%

Madonna cult, 179*®

maenad, 178

magic, I11-112, 151

Magnien, V., 101®

Makris, 140, 145

Malinowski, B., 52%, 94, 111

Marinatos, S., 24"

marriage, 92-110; archetypal, 51; myth,
97; sacred (hieros gamos), 97, 101-
107, 177"; of Zeus, 23, 41; of Zeus to
Hera, 26-28, 93, 94, 129; see also wed-
ding ceremony (Gamos)

masculinity, 16, 26, 43, 47, 138

matriarchal order, 45-58, 67, 88, 89, 94—
95, 108-112, 123

Matt, L. von, 172%, 173%

Maximus Confessor, 104%
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meal, common, see sacrifice/sacrificial,
s.v. meal

medical literature, 130, 157

Megalopolis, 89

Mekone, 70

Melanippe, 76

Meles, 75"

men: correlated to Zeus as archetype, 51,
136, 139, 179; and temple building, 133

Menander, 11, 105%%, 108"

Menodotos, 151-154

menstruation (katamenia),
157-159, 163

Mesopotamia, 40, 42, 110

Metonic cycle, 32

metope relief (Paestum temple), 170,
1717, 174

Mette, H. J., 64

Michel, C., 161%, 165"

Midea, 117

Milesia, 117

Minoan culture, xi, 21, 25, 27%, 30-31,
34, 70, 71, 96", 108, 128, 138, 1517

Minos, King, 30-31

miracle/miraculous image, 150-152, 153,
161, 170

missionary activity, 152

Mistress (title), 78, 79, 115, 117, 128,
139, 157

Mnemosyne, 18%, 25", 79

Moloch, 35

monogamy, 109, 129"

monotheism, xv—xvi, 8

Monti Alburni, 168, 179'*

moon, 105", 117-118, 121-122, 124, 126—
128, 130-132, 134, 142, 144, 151", 158,
159, 162, 164; goddess, 26, 53, 72, 158;
see also Hera, s.v. association with
moon; myths, 118, 121

moonlight, 118, 122, 128, 143, 148, 163,
176

Moscati, S., 37

mother, 45, 55, 67, 75, 78, 8283, 98, 111,
123, 172; archetypal, xiii, 47, 51; com-
mon, 94, 95, 109; goddess, 8g, 117,
137-138; of gods, 133, 137; Hera as,
46, 51, 172; of Homer, 75%; of Zeus,
28, 36

motherless birth, 53

130, 1371,
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mountain, 6, 23, 27, 28, 29, 31, 33, 34,
37, 47, 87, 100, 102, 117, 119~120, 122—
123, 129, 141, 145, 146, 167

Miihlestein, H., 22°, 25%, 132"

Miiller, K. O., 8-g, 142™

music, 18, 146; see also songs

Mycenae(an), 42, 56, 94, 115, 117, 118,
173%; culture, 43, 45, 55, 58, 61, 69—
70, 74, 79, 92, 132, 171" M. Greek
texts/tablets, 21-27, 44, 57, 60, 64, 72,
74, 77-85. 86; origins, 21, 42-46, 57,
88; titles, 57

mysteries, 78-80, 83, 84, 87-89, 102, 104,
165

mystic(al), 102%, 107, 108, 118-119, 126

mythologem, 23, 29, 36, 40, 46, 95, 97, 99,
102, 112

myth(ology), xvi, 3, 8, 19, 28, 31, 33, 36,
39, 40-41, 4244, 48, 50, 52, 54-55, 58—
59, 67, 69, 87-89, 93, 95-96, 99, 102,
110-113, 118, 121, 123, 137, 138, 144,
158, 166, 174; see also under deities’
names

N

Naiads, 89

name, 17, 25, 27, 30, 34, 35, 41, 45, 58,
66, 70, 72, 77, 78, 81%, 82, 83, 84, 85,
88, 117, 120, 125-126, 138, 145, 177;
Greek, 156, 168, 175

Napoli, M., 178'%

nature, xv, 8, 10, 11, 13, 14, 15, 19, 47, 95,
131, 147

Nauck, A., 71"

Nauplion, 119

Naxos, 160*

Neleus, 74

Neoplatonism, 105°, 107

Nereids, 89

Nereus, 46

Nestor, 76; palace of, 60, 74

Nikainetos (Samian poet), 109%, 157, 176

Nile River, 40

Nilsson, M. P., 39%, 42°°, 47", 73%, 75%,
7971, 105‘8, 122:5’ 144122, 146‘%

Norden, E., 125%

nurses/nursing, 27, 119, 145, 172

nymph, 41, 81, 99, 142-143, 146, 152,
15314, 160

nymphe, 109, 157, 176, 177

For general queries, contact info@press.princeton.edu



© Copyright, Princeton University Press. No part of this book may be
distributed, posted, or reproduced in any form by digital or mechanical
means without prior written permission of the publisher.

Index

0

oaristes, 30

obstetricians, 28, 173%

Oche, Mount, 122, 140-141

Odysseus, 62, 143

Ohlemutz, E., 173"

Ohly, D., 152", 153", 154", 162", 166%

Okeanos, 41, 43, 95, 99, 102, 114

Olympia, 7, 109, 132-139, 150, 169, 173%

Olympian divine family, see family, s.v.
Olympian divine

Olympic games, 133-135, 139

Olympos, Mount, 6, 29, 37, 39-42, 48—49,
58, 101, 178

Onkios, King, 88

Oppermann, H., xii®

oracle, 5, 6, 12, 19, 69%, 144

Orient(al), 7, 30, 48, 49, 94

origin: of gods, 95-96; Hera as, 114; of
life, broader, 52-55, 89; non-maternal,
54-55; see also under Mycenae(an)

Orlandos, A. K., 128%

Orphics, 176

Orth, E.,, 127%

Otto, W. F., 72*

Ouranos, 59, 107

Overbeck, J. A., xv’

P

Paestum, 109%, 122, 167-179

Palmer, L. R., 23, 24%, 38, 72, 74%, 77",
78%, 80%, 81%, 827 %

Panhellenic: Hera, 109; Zeus, 6, 109, 139

Panzeus, 22*

Parthenios (month), 139

parthenogenesis, 56, 96

Pasiphaé, 71-72

patria potestas, 45, 48, 49

patriarchal order, 45-58, 60, 86, 9o, 91,
95, 108, 109

Pausanias, 33, 34-45, 37" ™, 78, 79" ™",
82, 87, 88, 108%, 1097, 115°, 118121,
122%, 1247, 125, 126", 127, 128,
133%, 134%, 135, 136, 138, 139", 142~
145, 152%, 154, 155, 163%, 166%

Payne, H., 119", 1277, 131"

Pearson, A. C., 44"

Peisistratids, 108
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Pelasgos, 128

Pelias, 75

Peloponnese, 26, 33, 57, 86, 87, 132, 139

Perachora, 109, 119, 131, 178

perfective aspect (actio perfectiva), 4, 9,
14, 16, 64

Pergamon, 150

periodicity, g8, 127-128, 130, 158, 150,
163

Persephone, 27%, 78, 82, 85, 87, 88, 125

Perseus, 55

Persia, 93, 94, 103, 10g, 110

Persian, Old, 18

Persian Wars, 18, 19

Persson, A. W., 120*

Phaiakians, 62-63, 99

Phaleron, 108%

Pheidias, 133

Phigalia, 88

Philippson, P., 69%, 87"

Philochoros, 74"

Phoenicians, 30, 35, 37

Phoinix, 30

Pindar, 68%%, 127%
163*

Piraeus, 163

pirate stories, 152, 153

Pirate War, 165

Pithoigia (festival), 82

plant, 69, 121, 128, 130, 154, 155

plasticity, xvi, 7, 13

Plataia, 142, 143, 145

Plato, 30-31, 33%, 35, 44", 85, 106, 107

playmates Zeus and Hera, 129", 160

Pliny, 35%, 157%, 168

Plutarch, 33%, 34% %, 65", 108%, 142-145

Polemon, 163*

Paolybios, 34

polygamy, 129

Polykleitos, 118, 124

Polykrates, 149, 157, 162

Polymnos, 126

polytheism, xv, 13, 39, 50

pomegranate, 118, 172

Poseidippos, 101

Poseidon: altars, 79, 88, 117; animal
form, 66-69; see also animal(s), s.v.
husband; cult, 60-63, 69, 76, 87; cult
association, 66, 70, 77-84, 85, 86;

68

129%, 139", 159,
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Poseidon (cont.):
epithets: Earthshaker, 64-65, 69,
72, 76, 87; Hippios, 79, 88, 133;
as father, 60, 75, 76, 79, 86, 88, 89,
93, 98; Greeks dear to, 61, 62; as hus-
band, 64-68, 71-72, 81, 85-86, 87-89,
92, 93; myths, 6o, 61, 63-64, 68, 86,
87-89; name, 64-66, 76, 77, 115;
religion, 60-66, 71, 76-77, 86-87;
sanctuaries, 68, 80, 168”; and the sea,
60, 61-64, 76, 86; sons of, 75, 89; tem-
ples, 79, 89, 175; wife of, 64, 65, 79
Poseidonia (Paestum), 168
Posidaeia, 83
Potnia/potnia, 77-78, 80, 82-85, 127",
128
Poétscher, W., 115°
Powell, J. U., 129"
procreation, 45, 54, 98, 103
Proklos, 105", 107, 108
Prometheus, xv, 70, 129™
Proserpina, 125
Prosymnos, 125
Prott, J. de, 74%, 105"
Ptolemy Philadelphos, 101
puberty, 96"
Pugliese Carratelli, G., 22', 23°
Puhvel, J., 25°
Punic Wars, 169
purification, 101, 118, 126, 131, 152, 164
Pylos/Pylians, 21, 2426, 44, 57-58, 60,
74-76, 78-86, 117, 132

Q

queen, 44, 50, 57, 111, 133, 136; see also
Hera, s.v. queen of heaven

R

races, 133, 134-135

raven, 144

Reitzenstein, R., 152°

religio, xiii

religion, see Greek religion; see also under
names of deities

repression, 52

republic, 42

Rhea, 28, 29, 33, 36, 61, 95, 99, 107, 133,
137, 138, 139

rite/ritual, 36, 70, 84, 99, 118-119, 147,
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149, 152, 159-167; see also wedding
ceremony (Gamos)

river god, 41, 75, 89'%, 119, 120, 156, 160

Robert, C., 71", 76%, 94°

Robinson, R. P., 69%

Rome/Roman, xi, 35, 45, 47, 73, 96", 130,
165

Roscher, W. H., xv, 130"

Rose, V., 1317, 156° %

Ruijgh, C. J., 64"

S

sacred story (hieros logos), 97, 98, 102,
1117, 122, 151, 160

sacrifice/sacrificial, 23, 29, 33-34, 69",
79, 105, 117, 1207, 134, 145, 146, 148,
150-151, 1707, 171; cakes, 152, 153;
gifts, 166; human, 35-37; meal, 70, 76,
127, 139; see also hecatomb

Sdflund, G., 120*

Sdflund, Marie-Louise, 136%

Salerno Gulf, 167

Salmoneus, 75%

Samos, 109, 110, 122, 126, 129, 148-167,
168, 169, 171, 178, 179

Samothrace, 84, 128%, 165

sanctuaries, 149, 150; Eleusis, 79; Her-
mione, 110*; Lykosoura, 88, Pylos, 80;
see also under names of deities

Sanskrit, 10, 16, 18, 64

Sardinia, 31, 32

Saturnalia (festival), 73

scepter, 41, 124

Schachermeyr, F., 38', 63"

Scheffel, H., 29*

Schleif, H., 162%

Schliemann, H., 121

Schoell, R., 28%

Schroder, F. R., 115°

Schwenn, F., 35%

science, xvi-xvii, 9, 14

sea, 19, 59, 61, 63, 64, 65, 66, 71, 76,
81", 86, 117, 161, 164-165, 167, 168;
god, 46, 60

secret, 82, 118; love-making, 53, 99, 129.
rite, 35, 37, 84, 103, 128; tale, 98, 125,
126, 156, 160

Sele (Silaros) River, 120%, 167-171, 174,
175, 177
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Selene, 118

Semites/Semitic, 3637, 132; god, 35

sensuous transmission, xii

Servius, 68*

Sestieri, P. C., 167%, 173%, 176,
177100 101 102

sexuality, 157, 163

sharing, 18; by lot, 61

siblings, 94; see also brother-sister

Sichtermann, H., 1412, 174%

Siebs, T., 10*

silenus, 81*

silver, 175-176

Simon, E., 127%, 173%

Sirius, 28, 1517

sisters, 121; see also brother-sister

Sisyphos, 174

sky, 15, 19, 28, 31, 91, 117, 121, 122, 131,
134, 151, 162; god, xv, xvi, 5-7

slate buildings, 141

slaves and masters, 73

Slavic, Old Church, 18

sleep, 12, 31-32, 100

snake, 108

sobriety, 157, 158, 178

Socrates, 106

solar year, 131

son: archetypal, 67; eldest, 45, 50, 51, 56,
61; see also under names of deities

songs, 102, 103, 104, 126, 157, 160

Sontheimer, W., 121®

Sophokles, 11, 19-20, 44", 140

Soranus, 131

Sounion, 145

Sparta, 57, 104, 115° 163, 173%

stadium, 117, 133

state, Olympian divine, 39-42, 44, 46, 50

statues, cult, 150, 151, 162, 166; see also
under names of deities

Steffen, V., 120%

Stella, L. A., 24®"

Stephen of Byzantium, 122%, 123", 140™

Sterope, Queen, 136

Stoic view, 102, 103

Stone Age, 52

Stoop, J. M. W, 172%

Strabo, 120, 168

Studemund, G., 28*

Stymphalos, 121, 128-132, 167, 176
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Suidas Lexicon, 25%, 157"

sum, 4, 15, 31, 32, 33, 34, 53, 105%; solar
year, 131

sweetness, 31, 178

symbol change, 69, 81, 86, 87

syncretism, 23

T

Tacitus, 69*

Tantalos, 35

tauromorphism, 69, 71, 76%, 81, 87, 8g™

Telesterion, 118

Temenos, 128, 143

temple, 115, 116, 117, 136, 148, 150, 177;
see also under names of deities

Tenos, 141

terrace of Argive Heraion, 116-118, 120

Tethys, 43, 95, 99, 102

thalamos, 100-102

Thales, 13

Thebes, 55, 69, 137, 139, 173%

Thelpusa, 87, 88

Themis, 41, 44

Theogamia, 105

Theokritos, gg, 101, 104%°, 110%, 123%

theology, xiii, 39, 40, 42

Theopompos of Chios, 32*

theos, xiii-xiv, 9, 1113, 16-18

Theren River, 27

theriomorphism, 67, 69

thesauros/treasure house, 1717, 174

Thesmophoria (festival ), 157, 159"

Thessaly, 22, 68, 75%, 76, 87

Thetis, 46

Thilo, 68*

throne, 29-30, 61, 123, 128%, 135

Thukydides, 116"

Thyestes, 94

timelessness, 31-33

Timotheos of Miletos, 18

Tiryns, 55, 117, 132", 137

Titanomachia, 48, 49”

tragedy, xvii®, 18, 19-20

trenches (bothroi), 171

triangle (matriarchal) of Leto-Apollo-Ar-
temis, 50-58; see also matriarchal or-
der; patriarchal order

tribes, Greek, 21, 22, 36, 38, 74, 152, 168

trident, 86

For general queries, contact info@press.princeton.edu



© Copyright, Princeton University Press. No part of this book may be
distributed, posted, or reproduced in any form by digital or mechanical
means without prior written permission of the publisher.

Index

trinities, 57, 78, 79, 81, 83, 95, 121
Triton River, 143

Trobriand Islands, 94, 111-112
Trojan War, 49, 57, 62, 100
twins, 76%, g2, 112"

Tymphaians, 47

Typhaon, 56, g6“, 129™

Tyro, 75

U

uncle, 47

underworld, 75, 82, 108, 125-126, 1297,
171-172, 174, 175, 178

union: of god and goddess, 85; of Zeus
and Hera, 24, 27, 51, 55, 57, 90, 92—
94, 96-97, 126, 162

Usener, H., g1°

\Y%

Van Windekens, A. J., 115°

Varro, 130%, 165

Vatin, C., 101®

Veda, 4, 10

Ventris, M., 24", 44, 64", 77, 81%

Vesuvius, 170"

Virgil, 11, 45", 68%, 99, 125, 142

virgin(ity), 51, 53, 98, 108, 119, 122, 126,
129, 131, 156, 159

Vitruvius, 116"

w

Wackernagel, J., 4, 10, 11

Waldstein, C., 118", 124"

Walter, H., 1517, 154", 161"

weather god, 6, 10, 47

wedding ceremony (Gamos), 96, 103-
107, 122, 124, 126-127, 131, 140-146,
160, 164, 165, 178-179

weddings in Athens, 105-108, 131

Welcker, F. G., 7-9, 15-16, 18, 141, 175%

Wemale of West Ceram, 158

Weniger, L., 134"

werewolves, 35

widow, 129, 130

Wiegand, T., 117", 141", 155%

wife, g8, 106, 111, archetypal, 51, 59, 98,
114; first, 50, 55, 96; goddess, 96", 128,
132, 173; See also under deities’ names
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Wilamowitz-Moellendorff, U. von, 3, 6-11,
16%, 17%, 67%, 81%, 136, 155%, 1647,

156"
wine, 26, 8283, 178
wolf, 34, 35
woman/female: correlated to Hera as

archetype, xi, 26, 51, 52, 54, 59, 67,
97-98, 110, 114, 121-122, 128-132,
136, 148, 163, 173; deity, 29, 58, 59,
92, 114, 126, 133; form (gender), 16,
86, 155; isolation (withdrawal) from
men, 99, 157-159; see also Hera, s.v.
separation (withdrawal) from Zeus

world soul, 103

wreath, 121, 135, 156

X

Xenophon, g1
Xerxes, 19

Z

Zancani Montuoro, P., 1687 % 170"7%,
171751719’ 17457’ 179100
Zanotti-Biano, U., 171"%, 172% 179'*
Zeus: archetypal man and father, xvii,
46, 51, 59, 60, 89—90, 92; see also be-
low, s.v. husband;
altars: 33, 134, 139, 150; beguiling
of, by Hera: 43, 100, 112; see also love-
making, s.v. of Z. and Hera, birth: see
birth myths, s.v. of Z.; Z. as brother-
husband to Hera: 51, 91-113; child-
hood: 23, 30;
cults: xii, xv, 6, 23, 24, 26, 5I;
daughters: 45, 49, 59;
epithets: Diktaios, 23, 28; Dodonae-
an, 5; Enalios, 64; Heraios, go, 97, 105;
Kithaironios, 146™; Lykaios, 33, 35;
Naios, 5; Panhellenios, 6, 109, 139;
Phanaios, g1; Teleios, 98, 104, 108,
109;
Z. as father: xvii, 3, 18, 23, 26, 27, 37,
40, 45, 46-59, 60, 83-90, 92, 98, 108;
as god of Greek men: 136, 139, 179;
as husband to Hera (Z. Heraios): 57,
65, 90, 92, 97, 105, 135, 160, 176, 179;
see also marriage, s.v. of Z.; of Z. to
Hera; union, s.v. of Z. and Hera; as
king of gods: 41-42, 44-46, 48, 61,
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160"; masculine quality of: 26, 138;

moral and spiritual content in Z.:
xv, 6,7, 19, 54, 89, 91, 139, 147; myths:
xii, xv, 23, 29, 30-31, 33-36, 54-55,
61, 71, 97, 99, 122-123; and Poseidon:
45, 60-66, 71, 76, 87';

religion: xv-xvi, 9, 13, 19, 21-39,
46-47, 54, 57, 59, 60-65, 97, 108, 132—
139, 179; sanctuary of Olympian Z.:
108; sons of Z.: 19, 24-26, 27, 28, 30,
45, 51-56, 82, 137, 178;

statues: 7, 133, 135-138, 166, 176;
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Z. the supreme god: xvii, 3, 8, 22, 40,
45, 49, 50, 59, 91-92, 113, 135, 147,
177;
temples: Argos, 115; Athens, 108;

Olympia, 133, 134, 136, 139; wife of
Z.: 26, 51, 82, 109, 123, 129, 130;
word and name Z.: xiv, 3-20, 23, 26,
29, 38, 46-47, 65, 92, 115

Ziehen, L., 74”, 105%, 135%, 136", 139'"

Zimmermann, H., 4, g, 16"

Zoega, J., 7

Zoroaster, 110
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