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1. Excavation and industry in present-day Eleusis

2. The excavated area mear the Great Propylaia. At the far right, a
bust of the Emperor Antoninus Pius
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I. THE GEOGRAPHICAL AND
CHRONOLOGICAL SETTING

The Sacred Road

MODERN DEVELOPMENTS have dealt kindly with the natural
settings of nearly all the most celebrated holy places of the ancient
Greek religion. Cleared many years ago from the last vestiges of the
medieval and Turkish periods, the Akropolis at Athens stands there as
though it had sprung from the rocky soil and from the marble moun-
tains of Attica. A whole village and its predecessor, a Byzantine city,
have been removed from the ruins of the temple of Apollo at Delphi, and
once more the high mountains hold uncontested sway over the sacred
precinct. The resinous scent of Aleppo firs envelops the grove of Zeus at
Olympia and the sanctuary of Asklepios at Epidauros in an atmosphere
of natural enchantment. Delos and Samothrace give the impression of
remote islands of the gods, cut off from the world. Only poor Eleusis, so
easily reached from Athens, lies disenchanted beneath the yellow-gray
film of dust and smoke that seldom departs from it. Cement factories
are gradually eating away its crenelated romantic backdrop [1].

In the late twenties buses were already running on the former
Sacred Road, the route of the processions between Athens and the site of
the Mysteries [2]. At that time, one would sometimes meet, as early as
April, the season of the first harvest, a throng of reapers on the highway.
A meaningful encounter on that road, for it suggested the fertility of the
Rharian Plain, the farmland between Thria and Eleusis, where in
ancient days grain was sown according to the instructions of Demeter.

It was here, the Eleusinians believed, that the goddess bestowed grain
5
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on their hero Triptolemos and through him on all mankind. In the late
twenties one could still discern some of the river beds and watercourses
crossed by Theseus, founder of the Athenian state, as he came from
Eleusis and also by the annual procession from Athens to Eleusis. It was
here that the procession of the mystai passed each year on its way to
undergo the highest degree of initiation.

Not only has this road lost all air of sanctity today; it has almost
ceased to be a country highway. The city is spreading up the mountain
slope over the stony soil whose hardness for the pedestrian of ancient
times is still remembered. Already urban enterprise has reached the
lofty cypresses and the sparse woods near the cloister church of
Daphni, erected on the site of a temple of Apollo. New houses have
been built overlooking the Bay of Eleusis. The path leading through
the pass between Mount Aigaleos and Mount Poikilon has been
widened into an asphalt highway, and the plain that lies before us is
no longer as it was. It was formerly one of those where two harvests
were gathered each year. If the inroads of industry continue, there will
soon be no harvest at all.*

In the distance we can see the cloud of dust and smoke that lies over
Eleusis, while in the foreground we behold, its contours quite un-
changed, the scene of a glorious episode in the history of the world, the
battle of Salamis. The Greeks made this battle into an incomparable
performance, not only with the movements of their ships but also with
their songs, the early morning hymns to the gods and heroes of the
country.* To be sure, it was not the Greeks who looked upon the battle as
a spectacle for the benefit of an audience but Xerxes, king of the
Persians. Across from the island of Salamis, on the southern slope of the
Aigaleos, Xerxes had a throne of rock erected, in order that he might
look on, missing no detail, at the victory of his fleet, which he expected
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1. The Geographical and Chronological Setting 7

to be an easy matter: as we look down on the scene from a still higher
vantage point, we are led to reflect not only on the past and now
dwindling fertility of the plain of Thria which we can already glimpse,
or on the bravery of the Greek warriors shut up in the bay, but also on
the Mysteries of Eleusis which on this occasion—according to the story
handed down to us by Herodotos—revealed their extraordinary impor-
tance in so striking a way.

The Mysteries at the Time of Xerxes (480 B.C.)
and of Valentinian (4.D. 364)

ON THE 27th or 28th of September of the year 480 B.c., another
event in addition to the battle of Salamis is said to have taken place in
the geographical and historical setting I have described—some twelve
miles west of ancient Athens. And this other event is fully as illumi-
nating as the victory of the blockaded Greeks. Regardless of whether it
was a later invention or a vision actually beheld and believed at the
time, it is of the utmost importance for our knowledge of historical
Greek existence. This, to be sure, was no empirical happening but an
“act of the human spirit,” as were, in the words of Bachofen, the
legends that made a place for themselves in the historical tradition,
the narratives of events which never took place or which at least
cannot be verified but which can, if clarified and faithfully interpreted,
throw light on the historical reality.?

There were two Greek renegades in the retinue of the Persian king.
One was the Athenian Dikaios, son of Theokydes, who having been
banished from Athens had won the esteem of the Persians. It was he
who gave an eyewitness report of the event, which is recorded by
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Herodotos. The other renegade was Demaratos, banished king of the
Spartans. Before the battle of Salamis the two of them, probably with a
part of the Persian army, were on the plain of Thria, through which ran
the Sacred Road. The whole countryside around Athens had been laid
waste. The Athenians had all taken to the ships or else withdrawn with
their women and children to the mountains of the mainland. The day of
the Mysteries came. Ordinarily the initiates left Athens on the 1gth of
the month of Boédromion-—according to our time reckoning, the 27th or
28th of September—for Eleusis, there to celebrate the mysterious holy
night. On this day of the year 480, Dikaios and Demaratos, standing on
the plain of Thria, witnessed the following scene. I take the story almost
literally from Herodotos (VIII 65).

A great cloud of dust rose from Eleusis, as though stirred up by a
crowd of some thirty thousand men. The two onlookers were amazed
and wondered what men could raise such dust. Immediately afterward
they heard voices that seemed to be crying, “lakchos! Iakchos!” as at the
Feast of the Mysteries. Demaratos was unfamiliar with the ceremonies
performed at Eleusis and asked what the cries were. Dikaios, who later
told the story, replied: “Demaratos, it can only be that the king’s army
will suffer a great defeat. For this is clear: since all Attica has been
abandoned by its inhabitants, those sounds must be a divine host that
has come from Eleusis to help the Athenians and their allies. If it makes
for the Peloponnese, it will endanger the king and his army on the
mainland; if it turns toward the fleet at Salamis, the king is in danger of
losing his fleet. For this is the feast that the Athenians celebrate each
year in honor of the Mother and the Daughter. At this festival all the
Athenians, as well as those other Greeks who so desire, are initiated. The
voices you hear are the cries of Takchos!” that resound at the feast.”
Whereupon Demaratos said: “Be silent and mention this to no one
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else. If your words came to the king’s ears, you would lose your head.
Neither I nor anyone else could save you. Just keep your peace. The
gods will decide the fate of the host.” This was Demaratos’ warning.
From the dust and voices a cloud arose and drifted toward Salamis,
where the Greeks were encamped. Seeing this, the two men knew that
Xerxes’ fleet was doomed.

This is the story as recorded in Herodotos. In it the cloud of dust and
smoke that is always over Eleusis appears in a strangely transfigured
light. In any case, one element of the miraculous tale is the nature of
the soil at the site of the Mysteries. Another is the knowledge that at the
time of the Persian Wars roughly thirty thousand initiates took part in
the Mysteries when not prevented from so doing: a round number
which Herodotos elsewhere cites for the whole population of Athens
(V 97). On this occasion the festive throng was replaced by something
divine. In a chorus of his tragedy Ion (1079-86),* Euripides makes the
sea and the sky reply to the dance of the throng arriving at Eleusis
along the Sacred Road for the Mystery Night. Then: “the starry ether
of Zeus takes up the dance, the moon goddess dances, and with her the
fifty daughters of Nereus dance in the sea and in the eddies of the ever
flowing streams, so honoring the Daughter with the golden crown and
the holy Mother. . . .” The leader of the dance on earth was held to be
the youthful torch-bearing god whose statue the procession bore from
Athens and to whom it cried “lakchos! Iakchos!” In The Frogs (316) of
Aristophanes, the cry resounds in the underworld, in the abode of the
blessed who in their lifetime had been initiated at Eleusis and now
continue to dance in the Elysian Fields. Thus heaven, earth, and
underworld are drawn into the dance.

Here we touch upon a third and perhaps the most important element
of the story, which, if we suppose that the renegades each in fact ex-
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perienced a hallucination, may well have been its source. This element
is the general conviction that the Mysteries with all their rites, includ-
ing the torchlight procession and dance, kad to be celebrated when the
time came. They were more than a common festival, they encompassed
the world. A later version of the miraculous tale, recorded in Plutarch’s
life of Themistokles (15), adds the characteristic sign of the secret rite,
lest anyone suppose that the essential part of the Mysteries was not ob-
served on this occasion. At the very moment when the cries were heard,
alight flashed across the bay from Eleusis: thelight from the sanctuary,
the one feature of the Mysteries that is not kept secret but mentioned in
almost all the accounts. The profane could be excluded from the
procession, but the fire that issued from the sanctuary could not remain
a secret.

If this mysterious rite which encompassed and concerned the whole
world could not be performed by men, the gods had to attend to it. A
reason need scarcely be given since the Mysteries concerned the whole
world, but an answer is provided by the victory at Salamis. Apparently
what happened was that a divine host, a procession of spirits which
could not be seen but only heard, replaced the festive throng of the
Athenians with their cries of “Iakchos,” joined the battling Greeks, and
helped them to victory. This miracle has no known parallel, no analogy,
in the history of Greek religion. When the Dioskouroi or Herakles
appear in battle, they help as they are expected to. Their epiphany
derives from their well-known helpful nature. The procession of spirits
was an expression of perplexity, if you will, springing from the perplex-
ity of the soul and not only of man’s conscious mind—it was an
expression of a profound awareness that all Greek existence was insepa-
rably bound up with the celebration of the Mysteries at Eleusis. What
would have happened if, in those days when the existence of the Greeks

For general queries, contact info@press.princeton.edu



© Copyright, Princeton University Press. No part of this book may be
distributed, posted, or reproduced in any form by digital or mechanical
means without prior written permission of the publisher.

1. The Geographical and Chronological Setting 11

was so threatened, Eleusis had ceased to be the theater of the ceremo-
nies which had never once been neglected since their founding? It was
unthinkable. The Greeks as a whole and the people of each city looked
upon themselves as “mankind,” as the representatives of the whole
human race. Certain philosophers, it is true, taught that the human race
was immortal.’ But we should not underestimate the Greeks’ knowledge
to the contrary: they knew that whole cities and tribes had perished, on
the mainland and on the islands, and that, as Hesiod says ° earlier,
happier races of men had passed away. But nowhere was it stated that
those who had perished had been in possession of the Eleusinian rites.
At the time of the battle of Salamis, in the days when the country was
occupied and laid waste by the enemy, they were not celebrated—or
were they, perhaps, after all? They must have been. They and the
victory that brought salvation—the salvation of Greek existence—could
be thought of only as one.

A later witness very clearly expresses the knowledge, bordering on
certainty, of the Greeks that their own existence was bound up insepara-
bly with the Eleusinian Mysteries. He was not himself a Greek, but he
was a devout worshiper of the gods; he was initiated at Eleusis and even
held the rank of a hierophant, though not of Eleusis. His name was
Vettius Agorius Praetextatus. His religious offices—as well as his high
political honors—are recorded in an inscription in Rome.” In the year
AD. 364 the Catholic Emperor Valentinian prohibited all nocturnal
celebrations with a view to abolishing, among other rites, the Mysteries
of Eleusis. He began “at the hearth”—so runs the record of the Greek
historian Zosimos, a pagan author of the fifth century, clearly alluding
to the Eleusinian custom that a boy who had been initiated “at the
hearth” was always sent by the Athenian state to take part in the

8 <«

Mysteries. “But,” Zosimos’ report continues,” “after Praetextatus, who
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held the office of proconsul in Greece, declared that this law would make
the life of the Greeks unlivable, if they were prevented from properly
observing the most sacred Mysteries, which hold the whole human race
together, he permitted the entire rite to be performed in the manner
inherited from the ancestors as if the edict were not valid.”

This late testimony throws a highly significant light on the meaning
of the Mysteries of Eleusis. They were thought to “hold the entire human
race together,” not only because people continued, no doubt, to come
from every corner of the earth to be initiated, as they had in the days of
the Emperor Hadrian, but also because the Mysteries touched on some-
thing that was common to all men. They were connected not only with
Athenian and Greek existence but with human existence in general.
And Praetextatus clearly stated just this: bios, life, he declared, would
become “unlivable” (abiotos) for the Greeks if the celebration were to
cease. Beyond a doubt the “Greeks” are here contrasted with the Chris-
tians. The sharpness of this formulation of the significance of Eleusis,
which has no parallel in earlier documents, springs from the conflict
between Greek religion and Christianity. Nevertheless, it suffices to give
the Mysteries a special significance for us, which goes beyond any
concern for the history of religions. If life was unlivable for the Greeks
without the annual celebration at Eleusis, it means that this celebration
was a part not merely of non-Christian existence but also of Greek life,
of the Greek form of existence; and this is another reason why it is of
concern to us. Despite the enormous amount of literature devoted to
them, the Eleusinian Mysteries have not been studied from the stand-
point of Greek existence, nor has Greek existence ever been considered
in the light of Eleusis.
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Testimonies to the Beatitude of the Initiates

THE EARLIER statements on the significance of the Eleusinian
Mysteries are not distinguished by the same precision as the last, but
they do stress something of existential importance. I do not employ the
word “existential” in the strict sense employed in existential philosophy.
I speak of “Greek existence” in the sense of a historical fact—“existen-
tial” designates the highest and most universal degree of importance,
for it concerns the possibility of precisely this fact: that it could endure
precisely as it was, and not otherwise. This importance was clearly
manifested in the events of 480 B.c. and aA.p. 364. The extreme impor-
tance of the Mysteries for the survival of personal existence, regardless
of death, is already stressed by the Homeric Hymn to Demeter,” a poem
of the archaic period, perhaps from as early as the eighth century B.c.,
which tells how the goddess Demeter inaugurated the Mysteries.

The style of this hymn in honor of the two goddesses, Demeter the
Mother and Persephone the Daughter, is Homeric, and this in itself
called for the omission of certain mythical details which other poets and
storytellers do not pass over in silence. After Mother and Daughter are
united, it is very briefly related how Demeter restored to mankind the
fruit she had withdrawn in her grief, the grain which in antiquity grew
so abundantly on the Rharian Plain at Thria, and the other plants and
flowers. But—and this should be stressed at the very outset—this
blessing with which she expressed her joy over what she herself had
gained at Eleusis was not her essential gift to man; the essential gift
was the ceremonies which no one may describe or utter. At this point the
poet falls silent, not for reasons of Homeric style but because-—these are
his words (479)—"“great awe of the gods makes the voice falter.”
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What he is permitted to add is a message whose form is still
discernible in the Beatitudes of Christ’s Sermon on the Mount. Here the
word olbios, which I render as “blessed,” bears no reference, as it often
does elsewhere, to material wealth. Intentionally the poet leaves his
meaning unclear to the profane (480-82). “Blessed is he among men
on earth™—so runs this beatitude—“who has beheld this. Never will he
who has not been initiated into these ceremonies, who has had no part in
them, share in such things. He will be as a dead man in sultry darkness.”
The existential emphasis lies on the blessedness. It was achieved
through participation in a rite. Thus an inequality was created between
the initiate and the profane, a division here and now, by virtue of which
one group is blessed while the others go to their death in imperfection
and uncertainty. The end of existence has taken on two faces. The one
shines back on men, lending their existence a special radiance. The
other—the end awaiting the vast uncharacterized multitude—is luster-
less. The grammatical context of “such things” ** is clear: other men, in
the darkness of death, will not share in “such things” as those of which
the initiates have partaken. As the reader will see from Chapter IV, the
Homeric hymn refers to the secret of the Mysteries in circumlocutions
that must have been perfectly clear to the initiate.

Sophokles put the same beatitude into the mouth of a character
probably in his tragedy Triptolemos; but here the statement is even
more exalted and deals more explicitly with the end of life, whose whole
character depends on participation or nonparticipation in the Myster-
ies: “Thrice blessed are those among men who, after beholding these
rites, go down to Hades. Only for them is there life; all the rest will
suffer an evil lot.” ** But of the poets who speak of the Mysteries in the
form of a beatitude, it is only Pindar who tells us something about their
content. He speaks in such a way that the initiate could recognize the
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secret in the words that cloaked it: “Blessed is he who, after beholding
this, enters upon the way beneath the earth: he knows the end of life
and its beginning given by Zeus!” ** “End” and “beginning” are seem-
ingly colorless words. But they reminded the initiates of a vision in
which the two were united.

. The initiate possessed a knowledge which conferred blessedness and
not only in the hereafter; both knowledge and beatitude became his
possession the moment he beheld the vision. Both gifts of Eleusis, a
happiness both here and hereafter, are praised by the poet Krinagoras of
Lesbos.* His older contemporary, the Roman Cicero, in his treatise On
the Laws,* attaches the highest importance to the radiance which
Eleusis cast on all life. “We have been given a reason,” he writes, “not
only to live in joy but also to die with better hope” (neque solum cum
laetitia vivendi rationem accepimus sed etiam cum spe meliore mo-
riendi). Three centuries earlier, the Attic orator Isokrates was able,
thanks to his calculated ambiguity, to do justice not only to the personal
hopes conferred by the Mysteries but also to their implications for the
whole human race. In his Panegyric on Athens (IV 28), he mentions the
two gifts of Demeter: the grain and the Eleusinian rites (see also p.
121). And in speaking of the latter he again distinguishes two blessings:
“Those who take part in them,” he says, “possess better hopes in regard
to the end of life and in regard to the whole aion.”

The ambiguity lies in the word aion. It can refer to the life span, the
personally characterized life of the individual man, though everywhere
else in Isokrates it means the duration of the world.” Participation in the
Mysteries offered a guarantee of life without fear of death, of confidence
in the face of death. That is why the poets looked upon the initiates as so
superior to other mortals. All Greeks—actually all Greek-speaking per-
sons, the language was the criterion—could share in this gift. It con-
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ferred on Greek existence a characteristic sense of security, and because
it was able to do this, it responded to a spiritual need which, it was not
unreasonable to suppose, formed a bond uniting the whole human race:
this was the need for a bulwark against death. Thus, as the story related
by Herodotos shows, though the Greeks never said so explicitly, the
Mysteries were of fundamental importance to the community, to exist-
ence in common. But the threat of death faced all men and each man
personally. Would life have been worth living without the hope in-
spired by the Mysteries of Eleusis? Both to the community and to the
individual, they supplied confidence in the face of all-devouring death.

The End of the Mysteries

THE ELEUSINIAN Mysteries provided such confidence through-
out their existence, which probably extended over a period of two thou-
sand years. Before we attempt to penetrate their sacred precinct, it
would be of the utmost interest to consider their historical destinies.
But very few historical details have come down to us, and we know
nothing at all of the inner history, the transformations in the spiritual
content and forms, of the cult. Archaic secret cults are not ordinarily
susceptible of inner change. The Eleusinian Mysteries may, it is true,
be termed the classical mysteries of Greece. But even so, even if an
archaic cult became classical, we cannot without proof speak of trans-
formation; at most we can note certain changes in outward form. It is
in connection with the last days of the cult that we possess the most
detailed information.

The end of the sanctuary of Eleusis is reported to us in the fifth
century after Christ by Eunapios, historian and biographer of the last
Greek philosophers and orators, in the form of a prophecy which was
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fulfilled when Alaric, king of the Goths, invaded Greece in A.D. 396.
Eunapios was initiated into the Mysteries by the last legitimate Hiero-
phant of Eleusis, who had been commissioned by the Emperor Julian to
restore the cult, which had already fallen into considerable neglect. He
was followed by a last high priest, who usurped the office and title of
Hierophant. The prophecy which Eunapios records in his biography
of Maximos the Neoplatonist relates to him and to the final destruction
of the sanctuary. His story follows:

“I may not mention the name of the Hierophant of the time. Suffice it
to say that he was the same who had initiated the writer and who traced
his descent back to the Eumolpidai. It was he who foresaw the destruc-
tion of the sanctuary and the end of all Greece. He said clearly, in the
writer’s presence, that after him there would be a Hierophant who had
no right to approach the Hierophant’s throne because he was dedicated
to other gods and had sworn unspeakable oaths never to preside over
other ceremonies. And yet he would preside, although he was not
even a citizen of Athens. The sanctuary—so far-reaching was his
prophecy—would be destroyed and laid waste in his own lifetime, and
the other would live to look on, despised for his boundless ambition. The
worship of the Two Goddesses would come to an end even before his
death, and he, shorn of his honor, would neither remain Hierophant nor
live long. And so it was: scarcely had the man from Thespiai who
held the rank of Father in the mysteries of Mithras become Hiero-
phant . . . than Alaric with his barbarians poured through the Pass of
Thermopylai, as though running down a racecourse, a field stamped by
horses: the gates of Greece had been opened to him by the godlessness
of those who in their dark garments entered with him unhindered and
by the dissolution of the hierophantic rules and of the bond they em-
bodied.” **
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There were Eleusinian rules which defined who might be Hiero-
phant and who might not. These were included in the written laws of the
Eumolpidai; hence they were no part of the secret. One such rule, for
example, was that the Hierophant’s name must not be mentioned.”
These were probably the ordinances which Cicero wished to receive
from Atticus.” Eunapios also looked upon them as the bond that holds
the world together. He mentions neither the true nor the false Hiero-
phant by name. The two Hierophants whose rivalry shattered the bond
witnessed the collapse not only of the Mysteries but of the whole world.
The men in dark garments who moved in with Alaric were monks. A
new form of existence began for Greece. The identification of Greek
existence with the Mysteries is manifested clearly and movingly by their
common fate.

The Question of the Origins

THUS THE end of the Mysteries is clear. Not so their beginning.
The question is not merely since when the region of Eleusis shows
traces of a human settlement. To this archaeology provides a clear
answer.” But before we can even suggest a hypothetical date for the
inception of the Mysteries, we must answer another question: When
did the place [3] become the site of a cult exceeding in scope and im-
portance the small household cults or tribal cults and cults of the dead
which may be presumed to have existed everywhere? The earliest
settlement to have been excavated in the region of Eleusis and its
Mystery sanctuary is older than the era commonly known as
“Mycenaean.” In the so-called Middle Helladic period—the eighteenth
and seventeenth centuries B.c.—the unimpressive stone houses of this
settlement covered the whole mountain slope on which the sanctuary
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4. Plans of Megaron B and of its extension

was later built. On the strength of fire marks Professor Mylonas con-
jectures that the village was destroyed at the end of the above-
mentioned period. The excavations have yielded no indication that any
of the buildings was a temple. Or, as Mylonas puts it (p. 32), we have
no evidence of a cult of the grain goddess at that time at Eleusis.
Obviously this observation applies equally well to a cult of Rhea, the
Great Mother Goddess, or of Persephone, goddess of the underworld,
which in that early period would seem far more likely than a cult of
Demeter.

This makes it all the more interesting to note that in the settlement
which replaced the first village on the mountain slope in the first Late
Helladic or Early Mycenaean period, roughly from 1580 to 1500 B.C., the
place on the mountain later occupied by the Mystery sanctuary was left

For general queries, contact info@press.princeton.edu



© Copyright, Princeton University Press. No part of this book may be
distributed, posted, or reproduced in any form by digital or mechanical
means without prior written permission of the publisher.

1. The Geographical and Chronological Setting 21

empty. The cult which was to be characteristic of Eleusis must have
made its appearance at this time. The empty space on this particular
spot offers a negative indication of some significant cult. For it was here
that the historical Mystery sanctuary was subsequently built, and as
early as the second Late Helladic period, roughly in the fifteenth century
B.C., this was the site of the building which the archaeologists call
“Megaron B” [4a]. From the transformations undergone by this
building we can, I believe, infer that it was specially intended for use
in a Mystery cult.

It was originally a single room, its roof supported by two inner
columns. In other respects it resembled a Greek temple without columns
outside the entrance. It opened out upon a projecting platform, with
steps to one side, as though intended for the public appearance of a
priest or god. Those privileged to witness this event could gather in front
of the platform, in a courtyard surrounded by high walls. In the third
Late Helladic period, between 1400 and 1100 B.c., this edifice was
extended by three rooms situated between the gate leading to the
courtyard and the main building. If there was no other entrance to the
court, the addition of the three new rooms made it necessary to pass
around or through them to the main building [4b]. Such indications
argue in favor of a Mystery cult or a way of initiation. Before the
construction of the buildings, the way of initiation may have taken the
form of a dance. To judge by all these indications, the Eleusinian
Mysteries would seem to have been inaugurated toward the middle of
the second millennium B.c. This was a period of mutual influence,
religious and otherwise, between Crete and continental Greece, then
ruled over by “Mycenaean” kings.

But we do not know whether Eleusis ever existed independently as a
small city or whether, as early as the sixteenth century B.c., it owed its
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existence predominantly to the cult which was to make it famous.
Possibly it was ruled by its priests rather than by “Mycenaean” kings.
This would not have been usual for Greece, but something very par-
ticular, related perhaps to the tradition that the inhabitants of Eleusis
were Thracians, originally hostile to the Greeks. On the Athenian stage
Eumolpos,” the mythical ancestor and predecessor of the Hierophants,
was represented as the enemy of Erechtheus, like him, a warlike king,
and in this form assuredly a poetic invention in the style of the ancient
Mycenaean heroic legend. But also, according to his mythical geneal-
ogy, Eumolpos was a Thracian.” This is confirmed by the name of the
hero Immarados, whom the genealogists gave him as a son. “Imma-
rados” is related to the Thracian place name Ismaros * and reflects a
phonetically more advanced Thracian language, perhaps a southern
dialect. The tomb of the Thracian hero Tereus in Megara * proves that
Thracian tribes had pressed beyond Eleusis to the Isthmus. In the
second millennium these Thracian tribes, like the Albanians today,
lived side by side with the Greeks in wild mountainous regions and were
completely Hellenized. They were no less open to Cretan influence than
the Greeks.™

The Homeric Hymn to Demeter seems to argue directly against the
possibility that Eleusis, like the other important cities of the Mycenaean
age, once had a dynasty of its own. Aside from Keleos, in whose palace
the events leading up to the founding of the Mysteries took place, the
poet enumerates many kings of Eleusis in the Homeric style. Keleos
himself, to judge by his name, which means “woodpecker,” is a mytho-
logical being, a forest king of the same race as the primordial inhabit-
ants of the earth, on whom Demeter had bestowed her gift of grain. He
is not a figure in the Homeric style, nor a real ancestor of a race such as
might have been called Keleidai. It is characteristic, however, that the
noblest families of Eleusis, when it already belonged to the Athenian
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state, derived their lineage from ancestors who, instead of real names,
bore names connected with sacred offices. A family of this kind were the
Eumolpidai. Their ancestor was the just-mentioned Eumolpos, “he who
sings beautifully”; in his mythological transfiguration he was a swan
among men, son of Poseidon the sea-god and of Chione the snow virgin,
while in reality he was the priest whose voice resounded in the rites of
the holy nights.” As we have seen, the high priests of the Mysteries, the
Hierophants, had to be descended from his line. A second family of
priests was that of the Kerykes, descended from Keryx, “herald,” a son
of Hermes, the divine herald. From this family were appointed the
Dadouchos, the second priest of the Mysteries, known as the “torch
bearer,” also the Hierokeryx, “herald of the ceremonies,” and finally the
priest who officiated at the altar.

The name Eleusis is also no usual Greek place name. We are told
that the place had formerly been called Saisaria.” Perhaps a poet had
referred to Eleusis by this name on the basis of some old story. Saisara
was the name of an Eleusinian heroine. Her name, “the grinning one,”
assuredly denotes an aspect of the underworld goddess. The name
Eleusis is still more transparent. It refers to the underworld in the
favorable sense and may be translated as “the place of happy arrival.”
Grammatically, it is differentiated by accent and inflection from eleusis,
“arrival,” but, like it, is related, according to the rules of Greek vowel
gradation, to Elysion, the realm of the blessed. No superficial adapta-
tion of a foreign name could have fallen in with this striking gram-
matical regularity. The name of Eleusis appealed to the throngs of
those who strove for a happy arrival and gave itself to be recognized as
the goal of human life.

According to the sacred history of Eleusis, the first to “arrive” was
Demeter herself. The Homeric hymn tells us that she came from Crete
(123), but this does not absolutely mean that the Mysteries themselves
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were of Cretan origin. The goddess was the first initiate and also the
founder of the Mysteries; her initiation was the finding of her
daughter. This did not happen in Crete. Nevertheless, as with so many
of the characteristic elements of Greek cultural history, there are
indications pointing to an origin in Crete, the great island whose
advanced civilization had been shared by Greeks since the fifteenth
century B.C.

Ancient literature contains a single explicit mention of Crete in
connection with the Eleusinian Mysteries. A learned historian of the
first century B.c., Diodorus of Sicily, tells us that the Cretans laid claim
to these Mysteries, as well as to the Orphic mysteries and those of Sam-
othrace. Claims of this kind were frequently raised in antiquity without
justification. Diodorus does not name his authority. It was probably a
historian from Crete. His proof of the Cretan origin of the Mysteries,
cited in Diodorus (V 77 3), is of interest: elsewhere—these are the
exact words—such rites are communicated in secret, but in Crete, in
Knossos, it had been the custom since time immemorial to speak of
these ceremonies quite openly to all and, if anyone wished to learn of
them, to conceal none of the things which elsewhere were imparted to
the initiate under a vow of silence. Whoever wrote this may have
generalized and drawn overhasty comparisons: but he may perfectly
well have been referring to elements of the cult which in his day still
survived in Knossos and which are unknown to us.

Of course, there could be different degrees of secrecy in connection
with cults of like content. The Greek language itself draws a distinction
between the arrheton, the ineffable secret, and the aporrheton, that
which was kept secret under a law of silence. Those admitted to the
Mysteries, even to the true secret, the arrheton, may originally have in-
cluded the whole collectivity, the tribe or the community. The arrheton
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was by its very nature ineffable. Here we may speak with Goethe of a
“holy open secret.” ¥’ Certain rites in themselves imposed secrecy on
those who partook of them. But this direct effect could have its source
only in the ineffable center of the rites. Around the center were
grouped elements less charged with emotion, concerning which it was
necessary to order silence. At Eleusis these included the festive pro-
cession and many of the things that were carried in it. The moment the
participants in the procession gathered at the Poikile in Athens, the
prohibition proclaimed by the Hierophant and the Dadouchos for-
bidding all barbarians and murderers to take part came into effect: *
they alone were not permitted to take part in the holy open secret. This
was not very different from the situation prevailing in Crete, according
to Diodorus’ source: the moment in the ceremonies when strict secrecy
came into force seems to have varied.

There is an Orphic hymn which points, not explicitly to Crete, but
only in a southern direction, toward the sea which bordered the route of
the procession and the place where the initiates danced. I have quoted
the words from the chorus of Euripides which says that even the
goddesses of the sea, the daughters of Nereus, participated in the dance
of the initiates. Presenting a mythological transfiguration of the remote
origins, the Orphic Hymn to the Nereids tells us that the sea-goddesses
were the first to reveal the holy Mysteries (24 11)—the Mysteries of
the “most holy Bakchos and of the pure Persephone.” This was a way
of saying that the most important mysteries of the Greeks came from
the sea. In the Bay of Eleusis they were received by Thracian priests.
Their original language broke through in the song of the Hierophant,
in the strange names for the gods, long after the initiations had
become Greek and indeed the most sacred mysteries of Greece. Herein
lies a possible answer to the question of origins.
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ture (grain/plants) and, 5, 15, 22, 29,
41, 44, 94, 106, 120-123 & *, 124 *,
125-130, 129 %, 131-133, 193 '; as
Brimo, g2; cista mystica and, 32, 58,
66, 151, 153; cult of, xxxii, 20, 50,
128-129, 196 3°; as daughter’s mother,
130; death and, 92-94, 101; Despoina
and, 32; as Eleusinia, 31; festivals of,
40, 138, 140; as healer of blind, g6—98,
202 %%; Herakles and, 58, 19814,
mystai and, 79, 145-147, 211122,
212 !, myth(s) of, xxxi, 13, 23, 30—
33, 34-41, 42-44, 60, 65, 120-134, 147—
149, 171, 177, 181; religion of, 126;
rock of, 38-39 & *, 80, 196 3, sacrifices
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to, 55, 60, 149; sanctuary of, 67, 68 *—
69 *, 70, 82, 152; temple(s) of, xviii,
41, 42, 44, 111, 117; in a triad of
deities, 140, 154, 167, 173; well of,
36-37 & *, 41, 70—71; D. Erinys, 31;
D. Lousia, 31; D. Thesmophoros,
212 1%, gsee also under Eleusis, s.v.
Great Mysteries of; Homeric hymns;
initiate; Kore; mother; Orphic hymns;
Persephone

Demeter-like goddess, in late Minoan cult,
180

Demetreioi, g3

Demetria, 123 *

Demetrios, 48

Demophootn, 41, 42, 82, 94, 126, 154,
212 145

Demosthenes, 59, 198 38

Deo, 117, 132

descent, see journey to Hades; underworld

Despoina, 32, 70

destiny, see fate

Deubner, L., 198 %7, 208 3°, 210 9' 103,
212 152

Diagoras of Melos, 82, g9

Diels, H., 198 2

Dieterich, A., 199 7%, 216 **

diety, see divinity; Eleusinian deities

Dikaios, 7, 8

Dio Cassius, 205 73 7* 76 83 85

Diodorus of Sicily (D. Siculus), 24, 25,
131, 133 ¢., 191 % 209 %7 6880 5yg 153,
213 169

Dionysian boy, 151, 152; D. fashion, 153;
D. locality, 34, 40, 154; D. nature of
Theos, 155

Dionysius, 210 110

Dionysius Periegetes, 2127

Dionysos, xxxiii, 43, 58, 93, 135, 139, 180;
Agrai and, 52—59 passim, 64; Ariadne
and, g3, 202 *; child D., 93, 133, 156,
162, 170; cult of, 34-35, 40; Eleusin-
ian Mysteries and, 55, 141, and pre-
ceding libation, 62, 198 %; festivals of,
51 (Anthesteria, Choés, women’s), 6o,
64, 135, 138, 141, 149; Hades and, 4o0;
as Hyes, 141; Iakchos and, 64; mar-
riage of, 52; mask of, 35, 57, 135;
Persephone and, 144, as her ravisher,

241

35 & *, 40, 42, 66, 140 (wine god), as
her son, g3; phallus and, 57; plants
and, 64, 134, 135 (vine); pomegranate
tree and, 138, 139; religion of, 142;
representations of, 35 & *, 125 & *,
158 & *, 159, 150-160, 161, 161—162,
167 & *; second D., 55, 93, 162 (see
also child D., above); snake and, 59;
subterranean D., 35, 135, 140, his gifts,
140; in a triad of deities, 140, 167, 173

dios boulesi, 169

Dioskouroi, 10, 122, 157, 158, 159

Diotima, 45

dittai doreai, 121-122

Divine Child, xxvii; d. child, 164; d.
youth, 162; see also Aion; Brimos; see
also under Dionysos; Ploutos; primor-
dial types, s.v. P. Child

Divine Maiden (Kore), xvii, xxiv, xxvii,
Xxxv, 173, 174; d. maiden, 165, 174;
see also primordial types, swv. P.
Maiden

divinity/deity/divine, xxv, xxxv, 8, g, 10,
23, 26, 32, 57, 114, 135, 142, 146, 148,
151, 154, 156, 166 %, 168 *, 170,
211 '®; see also god; goddess

Dodds, E. R, 192

dog, 52

Dragumis, 8. N, 215

drama(tic performance), 2627, 116, 117,
119, 145

drama mystikon, 116

dream, xxvi, xxvii, 38, 72, 83, 203

drink/drinking (wine), 123, 134, 138; see
also abstinence

dromena, 52, 96

drugs, 179

duality, xxix, 28, 32, 33, 144-169, 211 %

dust, 8, 9

Dysaules, 40, 43, 126, 171

E

earth, 31, 32, 33, 35, 43, 44, 93, 94, 121,
126, 193 !, 206 °%; goddess of, 29, 34,
126; heaven and, 80, 131, 149, 169

Earth Mother, xxx, 106; see also Gaia; Ge

earthquake, 85

Easter Sunday, 102

Eastern Church, see Orthodox Church
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eating, xxv, 56, 60, 134, 138, 150, 185;
see also abstinence; fasting
echeion, 84, 94, 162
ecstasy/ecstatic, 44, 132, 144
egg, 140, 184
Egypt(ian), 32, 64, 114, 115, 118, 203 %,
see also under mysteries
Eitrem, S., xxiii q., 191 %, 198 %, 200 %,
2066
Elaiis, 135
Eleusinia, the (epithet), 31, 195 1°
Eleusinion, of Athens, 29, 38, 63, 66,
74 *, 182, 183, 207 1
eleusis, 23
Eleusis, xx, 4 *, 5-7, 9, 18, 19 *, 2123,
70 *, 115, 121, 207 1% archaeological
finds at, 38 & 39 %, 61 & *, 63 & *,
74* & 75, 76 %, 77 %, 79 &%, 80 &
81 * g7 &*, 123 &*, 124 % & 125,
129 & *, 151 & *, 152-154 & 153 %,
169, 172 & *, 200 '?2 (see also sanctu-
ary; for its parts, see under their
names: Anaktoron; well; etc.); Bay of,
6, 7, 10, 25; buildings erected at, 10g9;
games of, 48; myth of, xxv; name of,
23; religion of, xix, xxiv, xxxvi, 5, g5,
126, 128, 131, 148, 151, 164, 202 53;
see also Eleusis of Alexandria
GREAT MYSTERIES OF, Xvii—xix, xxi,
xxvi, Xxxix—-xxxiii, xxxiv-xxxvii, 16, 38,
107-108, 113, 114, 203 °%, & passim;
agriculture/grain and, 5-6, g4, 106,
120130, 131-132, 133, 193 ! (see also
agriculture; grain); Anaktoron and,
128;
attendance at, g, 74; benefits of,
193 13 ; betrayal of, xxxv, 82-84, 108;
celebration of: essential, 10, irregular
occasions, 48, 100, orthodox date, 8, 62;
core of, 130; dead and, 11; death and,
13, 14, 15, 16, 18, 93-94, 101, 106, 122,
139, 142, 148, 169, 170, 171, 173-174,
204 %, & passim;
drama, distinguished from, xxi,
26-27, 112-114, 116-118, 119-120,
144-146; duality/duplication of deities
connected with, 147-16g; duration of,
112; eligibility for, 8, 12, 53, 54, 83—
84;

242

gift conferred by, 128; as gift of
Demeter, 13, 15, 44, 121, 128, 130;
Herodotos” account of, 7-12; imitation
of deity (Demeter) before epopteia in,
33, 38, 60, 62, 65 (mourning), 72, 142,
144-147, 211 '3

lost myth(s) related to, xxv—xxvi,
136, 137, 139-141, 142, 16g9; meaning
of, 7-12, 13-16, 93-94, 101, 139, 142,
144, 193 ¥, 212 %; myrtle and, 63—
64; non-Eleusinian mythology in, 164—
165, 171; origins of, 18-25, 38, 150;
password, see synthema; Plemochoai,
see under season of, below; pomegran-
ate and, 133-139, 140, 142, 144 &
145 *; poppy and, 74 * & 75, 142 &
143 *;

preparations for epopteia (required
for initiation, 38, 88, 133-114, 144—
145): abstinence from wine, g0, 62,
bathing, 60-61, fasting, xvii, 40, 60,
177, making kykeon, 62, 127 (and
drinking it after fasting, 41, 88 [on way
to Eleusis], 177-178, 180, 181-182),
mourning, 38, 6o, myesis, 47 (and its
preliminaries, 52), purification by wa-
ter, 61 & *, sacrifice, 60, 61, 160, and
probably phallus rite, 66; procession
to, see under procession (for dancing
in, see under dance);

rites in sanctuary: disclosures, 27,
42, 140, and sacred action in Teleste-
rion—g9x—92, 105, 115, Hierophant’s
proclamation, g2-g4, Kore called, 84,
94, 162, 200 %%, Kore’s epiphany, 89,
94, 98, 120, 142 (represented as
plant), 144 & 145 *, 147, 152, showing
of ear of grain, g4, 131, 202 °;

rites shown to kings of Eleusis, 44,
128; ritual utensils/sacred objects, see
sacred objects; season (days and night)
of, 8, 46, 60, 62 (agyrmos), o1, 131,
141, and Plemochoai, 141-142;

symbol of initiation in, 4o; termi-
nation of, 16-18, uniqueness of, 105,
115, 120; vine/wine god (Dionysos)
and, 35 & *, 40, 42, 64, 134-135, 139,
140, 141, 154-156, 158 & *, 159-162,
170, 173, & passim; wealth, see wealth;
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see also boy “of the hearth”; seeing;
vision; etc.

LESSER MYSTERIES OF: content of,
52; cost of initiation, 59-60; dedication
of, at Agrai, 50; Dionysos and mysteries
at Agrai, 51, 52; garments worn at, 64;
“hearing” at, 55-56, 140; held origi-
nally at Eleusis, 47, 67, later at Agrai,
47, 4952, 67; Herakles and, see under
Herakles; Hermes and, 52; marriage
and, 212 153;

myesis: defined, 46, necessary prep-
aration for Great M., 48, 52, 58 *, 59,
paraphernalia of, 58, 66, 74 * & 75,
77 *, 106;

myrtle and, 64; mystai of, 88; myth
associated with, 149; pitchers and,
51-52, 64; rites preceding myesis: pu-
rification and sacrifice, 47, 53-59,
54 *, 56 *, 58 *, 59, 60; secrecy of, 42,
47; time of, 48, 52; tone of, 46; veiling
in, 57, 198 **

Eleusis of Alexandria, 108, 115-120, 156,
207 1%, 214 ap. i?

Eleusinian deities, xvii, 129 & *, 156 * &
157, 158 & *, 160 & *, 161 & *, 166 * &
167, 167 & 168 *; scenes of, 129 & *,
156 * & 157,150 & *, 162 & 163 *, 164 *
& 165; see also under names of deities

ellampsis, 114

elpis, see hope

Elysian Fields, 9

Elysion, 23

emasculation, g2, 136, 201 3%

embrace, 117, 118, 120

empeiria, 112

en Agras, 49

Endymion, 119

Ephesos, 54, 180

Epicurean philosopher, 10g, 110

Epidaurian hymn, 132, 209 %, 211 13!

Epidauros, 5, 61, 62, 132, 137

epideixis, 101

Epiktetos, 114 q., 116 g., 200 1#

Epimeletai, 59-61

Epiphanios, 116, 208 32

Epiphany (pagan), feast of, 116

epiphany, xxxv, 10, 85, 89, g1, 98, 119,
142, 144, 147, 164, 202 *?, 211 %0

243

Epiphi (month), 118

Epistatai, 215 1*

epopteia, 48, 79, 100, 101, 108, 120, 145,
204 %; beatification/joy and, gs, 150;
content of, 82, 83-84, 94, 106; defini-
tion of, 47; feminine source of life
found in, 147; as highest initiation, 45,
83, 96; purpose of, 88, 106; “seeing” at,
88, 94, 95-99, 113-114, 147; site of,
xviii, 111, tone of, 46; for the imitation
of a deity before e. and preparations
for e., see under Eleusis, s.v. Great
Mysteries of

epoptes, 83, 88, 147, 202 %, 211 1%

Erechtheus, 22, 127

Erineos/erineos, 35, 195 *°

Erinyes, 85

Erinys (epithet), 31

Eros, 144 & 145 *, 162

erotomorphism, 11g, 120

éo’XdpiSEg, 183, 185, 186, 216 *

Eteokles, 139

ethnology, xxiii, xxiv, xxvi, xxxii, xxxiv,
136

Etruscans, 84

Euanthes, 202 45

Euboia, 135

Euboule, 171

Eubouleus, 43, 153, 154, 155, 158, 162,
165, 167 *, 169-174, 172 & *

euboulia, 171

Euboulos, 171, 209

Eukles/Euklos, 173

Eukrates, g7 & *

Eumolpidai, 17, 18, 23, 48, 115, 154

Eumolpos, 22, 23, 55, 171

Eunapios, 16, 17 q., 18, 194 18

Eupolis, 198 **

Euripides, 99, 204 %, 205 *; Helen, 132,
191 %, 194 '; Hiketides, 101 q.; Ion, 9
q., 25, 36 q., 53, 186; Phaéthon, 205 8 ¢

Europa, 30

Eusebios, 137 q., 209 ¢!, 210 %, 214 2

Eustathius, 213 %, 215 %

excavation, see archaeological research

existentialist philosophy, xxxii, 13

exorchesthai, 82

eye(s), 46, 96, 147, 203 % 5% &3, sight re-
stored, g6—98, 202 %; see also seeing
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F

faith, g4

fasting, xvii, 36, 38, 40, 43, 60, 66, 88,
113, 138, 177, 179, 180, 212 #*

fate/destiny, xxxi, 9, 145

father, 118, 139, 140, 147

feast, xxxvi, 8, 9, 60, 62, 105, 116, 121,
138, 149; see also festival

feminine principle, xxx, xxxi, 32; f.
source of life, xxxiii, 147

fermentation, 178, 214 ¢

fertility, 136, 137, 210 %

festival, 10, 40, 47, 51, 64, 118, 127, 129,
130, 135, 138, 140, 150, 155, 186; see
also feast; Anthesteria; Chods; Haloa;
Lenaia; Proschaireteria; Stenia; Thes-
mophoria

fig, 35, 36, 39, 62, 66, 134, 135

figure, xxviii

fire, 84, 93, 101-102, 182, 185, 198 %3
death by, 100, 101, 119; Demophotn
laid in, 41, 42, 82, 94, 126; at Eleusis,
10, 42, 82, 92, 94, 201 **; marks of, 20,
101, 2085 8

fish, 60, 140

Fitzgerald, R, tr., 85 q., 200 2®

flammeum, 198 *

flour, 132; see also grain

flower, xx, 13, 34-37, 46, 55, 66, 94, 149,
150, 162

“Flower Sermon”
lorii

flute, 116

food, 94, 134, 140, 144, 169; see also ab-
stinence

Foucart, P. F., 197 %, 204 ™

Frinkel, E., 1963

Freedman, H., tr., 107 q., 206 '°

Fritze, H. von, 216 #®

Frobenius Institute, xxiv

fruit/orchard, 128 (grain), 132, 136, 139,
140, 180, 184, 193 !; see also abstinence

funeral/f. pyre, 93, 100, I0I, I2I, 137

of the Buddha, 94,

G

Gabrici, E., 213 '8!
Gaia, 29, 34

244

Gallienus, Emperor, 205 72, 211 122

gate, 72, 74, 75; see also Propylaia

Ge, 29, 126, 162, 164; earth goddess, 165,
169

Geometric period, 93

gephyrismoi, 65

Geroulanos, I. M., 1921

Gerster, G., 102 q., 205 %

Giannelli, G., 204 ™

YAhywv, 177, 179, 180

Glykera, 118

Glykon, 119

goat, 139

god(s), xvii, xxxvi, 5, 6, 9, 10, 11, 13, 21,
27, 28, 83, 88, 100, 128, 129 *, 132,
146, 149, 167, 202 %, 211 122; of the
dead, 137; of fire, 101; of healing, 62;
of the underworld, see under under-
world; of war, 126; of wine, 40

goddess, 20, 24, 27, 28, 31, 32, 54, 61 &
*, 70, 71, 82, 93, 94, 97, 98, 118, 126,
131, 132, 145, 146, 147, 149, 171,
211 **; of death, g3; of the earth, see
Earth Mother; of fire, 101; of the sea,
25, 34; of the underworld, see under
underworld; see also Great Goddess;
moon goddess; Two Goddesses

Goethe, J. W. von, 25 gq., 119 g., 194 %,
208 45, 2171 128 ¢

gold(en), g9, 116, 117, 125, 134, 173, 183

Gospel, see New Testament

Goths, 17

Graces, 158

Graeco-Egyptian culture, 115-120

grain, xxv, 5, 13, 15, 20, 22, 29, 30, 44,
57, 72, 74, 94, 106, 107, 120-130, 131,
132, 133, 137, 206 %, 214 §; ear of, xxxv,
29, 37, 75, 94, 106, 108, 124 * & 125,
131 & *, 147, 161, 168, 182, 202 %,
2157

Graindor, P., 204 7

grape, 125, 135, 158, 167, 198 %3

grave, see sepulcher

Great Goddess, 32, 33, 44, 64, 72, 132,
133, 136, 137, 169, 211 '%°

Great Mother, 20, 44, 133

Greece, xxvi, xxvii, 17, 18, 21, 22, 72

Greek culture, xxxvi, xxxvii, 24, 45, 157
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Greek existence, xvii, xxxvi, 7, 10, 11, 12,
16; term defined, 13

Greek philosophy, xxxvii, 45, 46, 98, 99,
113

Greek religion, xxiv, xxxvi, 10, 16, 25, 27,
100, 105, 114, 128, 131, 142, 146, 156

Greeks, the, xxiii, xxv, xxxvii, 6-12, 15,
16, 22, 24, 35, 111, 128, 131, 146, 178

grief, see mourning

grotto, see cave

gynaioi naoi, 117

H

Hades, 52, 53, 137, 1931, 195 %; abode/
realm of, 14, 39, 42-44, 85, 130, 150;
H. kyanochaites, 173; ravisher of Kore,
35, 40, 64, 66, 140, 148, 213 1%, see
also journey to H.

Hadra, tombs of, 118

Hadrian, Emperor, 12, 67, 83, 101

Hainuwele (Ceramese maiden), 136, 139

Hainuwele (book), xxiv

hallucination, 10, 180

Haloa, 138, 140

Hamadryas, 135

happiness, see beatitude

Harpokration, 210 *, 211 132

harvest, 5, 6, 127, 192!

healing/cure, 62, 96, 97, 98, 202 5

hearing, 55, 56

heaven, 32, 80, 130, 131, 149, 164, 170

Hekataion, 70, 123

Hekate, 36, 44, 64, 70, 79, 92, 149

Heliodoros, 201 3¢

Helios, 36

Helladic (Early, Middle, Late) period, 18,
20, 21

Hellenistic period, 54, 118

Hemberg, B., 212 146

hemeros bios, 128

Hephaistos, 101, 158

Hera, 138, 153, 164, 167 %,
213 100

Herakleitos, 40 gq., 180

Herakles, 10, 148; at the Mysteries of
Eleusis: initiation conferred on, 78 *,
122, supposedly refused to, 83-84; pre-
pared for the Lesser Mysteries, 51 & *,

1
210 100 108,

245

52-59, 54%, 56 %, 57 %, 58 *, 60, 64,
140, 198 %% in vase paintings, 78 *,
158, 159, 162, 167 & *

Hermes, 23, 35 *, 41, 43, 44, 51, 64, 85,
125 & *, 137, 162, 172, 180, 212 15; H.
Logios, 137; see also under Homeric
hymns

hero/heroine, 6, 22, 23, 61 %, 1931,
198 %%, 212 1%5; see also Herakles; The-
seus; Triptolemos

Herodotos, 7, 8-9 q., 16, 28, 1993, 210

heroon, 142

Herzog, R. L., 195 ™

Hesiod, 11, 132, 193 %, 195 12, 215 %

Hesychios, 194 26, 1963, 197 33, 198 47 %,
199 %5, 212 139, 213 167 915 181415

hetaira, 65, 118, 150

hiera, 108

hiera hodos, 67; see also Sacred Road

hiera syke, 62

hierodeiktes, go

Hierokeryx, 23, 79

Hierophant/hierophantes, xviii, xxxxiv,
17, 18, 22, 23, 25, 55, 79, 83, 84, 87 *,
9o—94, 101, 108, 109, 110, 111, II6,
117, 120, 131, 147, 149, 201 3% 207 15,
hierophant (non-Eleusinian), 11, 1186,
120

Hillebrandt, A., 205 78

Hiller von Girtringen, F., 199 ¢7

Hippolytos, 92 q., 108 q., 201 3¢ 35 202 50 ¢,
2068, 210 114

Hipponax, 134, 180, 216 %2

Hoérmann, H., 76 *, 77 *

Hofmann, A., =xvii, 179 g¢q.,
2148011

holy, gg; h. boy, g2

Holy Sepulcher, 102

Homer, xx, 13, 22, 28, 30, 109, 130, 148;
Iliad, 34 gq., 213 %%, 2143, 215%5; Od-
yssey, XXV g., 30 q., 195 ¥

Homeric hymns: to Demeter, xx, 13 q.,
14 q., 22, 23, 26, 30 q., 33, 34, 3541 q.
passim, 42—44 q. passim, 59, 60 q., 71,
121, 127 q., 128, 132 q., 133 q., 148 q.,
150, 169-170 g¢. passim, 177 q., 178,
181 q., 193°% 1942 195°%, 198*%,
200 ', 208°%, 2131, 2149% to
Hermes, 198 %, 215 *

180 gq.,
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honey, 184, 214 ¢

hope, 15, 16, 95 (elpis), 106, 123, 169

Horna, K., 196 2

horse, 35; stallion and steed, 31

hosia, 41

Huizinga, J., xxxvi

human existence, xxxiii, 12, 13 (per-
sonal), 128, 146; term defined, xxxii

human nature, xvii, xxvi, xxvii

human race, 6, 11, 12, 15, 16, 147; see
also mankind

hunger, xvii; see also fasting

hunting/hunter/chase, 30, 49, 50, 134,
139, 153, 158, 160, 165, 213 156

Huxley, A., 179 q.

Hyakinthidai, 50 & *, 51

Hydranos, 61

hydria, 160 & *,
166 *, 167 & *

Hye kye! 141, 142

Hyes, 141

Hyginus, 208 7 35, 2131 130

UTrepoupévios TdTrOS, 203 0

Hyson, 141

161 *, 164 *, 165 & *,

1

lakchos, 8, g, 10, 54, 63, 64, 65, 79, 94,
153, 155-159, 165, 167 *

Iambe, 38, 39, 40, 65, 181

Iamblichos, 207 28

lasion/Iasios, 30, 126, 171

Iason, 55

Ideas of Plato, 46, g9, 203 °°

idol, xix, 116, 211 !**

Ikaria, 153, 154

Iktinos, 82, 207 ®

Iliad, see Homer

Ilissos, 45, 47, 48-52, 49 %, 50 %, 51 %,
54, 59, 60

illumination, g1

image(s), xxviii, xxix

imitatio dei vel deae, 142, 144-147,

212 1, see also imitation of deity
under Eleusis, s.v. Great Mysteries of

Immarados, 22

immortality, xxxi, 11, 41, 82, 94, 101,
136, 142

Imouthes, 203 %

246

incest, xx, 139

India, 100, 101, 119

Indonesia, xxv, xxvi, 136

initia, 46

initiate/celebrant/mystes: of Kabeirian
mysteries, 28, 155; of mysteries of
Kybele and Attis, 135, 136; of mysteries
of Lykosoura, 70

OF THE GREAT MYSTERIES AT ELEU-
SIS, xxviii, 44, 47, 48, 105, 106, 108;
achievement of, before epopteia, 113
114; Augustus as, 1oo; awe/behavior
of, 106, 201 3!; beatitude of, see beati-
tude; blessed and, g; dance of, see un-
der dance; Demeter as first, 24; Dios-
kouroi as, 122, 157; Eunapios as, 17;
Gallienus as, 211 '*2; garments of, 64;
Herakles as, see under Herakles; iden-
tity with Demeter, 211 22, male, xxxi,
33, 145-146, 211 ??; myesis and, see
references under myesis; mystes/
mystai, 6, 33, 4647, 48, 60-65, 71, 72,
75,78 *, 79 & *, 80, 82, 88, 89, 91—94,
96, 147, 154; Niinnion as, 150; proces-
sion of i., see references under proces-
sion; sacred objects shown to i., 111,
146; transformation of, 202 %°; Triptole-
mos as, 123; vision of, xxxiv—xxxv, 47,
84, 94, 98, 146; women as i., 145-146,
185; see also boy “of the hearth”; non-
initiate; Vettius; for eligibility for, im-
itation of deity in, preparations for,
and rites in sanctuary, see under
Eleusis, s.v. Great Mysteries of
OF THE LESSER MYSTERIES: mYys-

tes/mystai, 47, 48, 52, 55, 56, 88, 198 *;
see also references wunder Eleusis,
s.v. Lesser Mysteries of

initiation, xxiii, xxxvii, 154, 196 3, 198 **;
Dionysos religion and, 142; at Eleusis,
6, 24, 25, 44, 53, 116, 122, 130, Als-
chylos and, see under Aischylos, Aris-
totle and, 113-114, epopteia (the sec-
ond and highest rite), see epopteia,
“Megaron B” and, 21, myesis (the first
rite), see myesis; see also under Eleu-
sis, s.v. Great Mysteries of and Lesser
Mysteries of; initiate

Ino, 135
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Io, 30

Tonic style, temple in, 49 *, 50 *

Isis, 33, 64, 114

Ismaros, 22

Isokrates, Panegyric (Panegyrikos) of,
15 q., 121, 194 1° 28

Isthmus [of Corinth], 22

Italy, 131, 157, 173

ivy, 64

Jaeger, W., 207 %

Januarius, St., xxxv

Jensen, A. E., xxiv-xxvi, 191* 192 °18,
209

Jerusalem, 102

Jong, K. H. E. de, xxxv, 192 %

journey to Hades, 42—44, 52, 149, 169;
see also underworld, s.v. descent to

Judaism, 107

Julian, Emperor, 17, 136, 209 *

Jung, C. G./Jungian psychology, xxiv,
xxvi, xxvii, xxix, xxx q., xxxi-xxxii q.,
xxxiii, 191178, 192 11715, 202 %, 20g %8

K

Kabeirion, 154, 212 140

Kabeiros/Kabeirian, 26, 28, 155, 172

Kaibel, G., 213 1%

Kalanos, 100

kalathos, 66

Kallias, 122, 157

Kallichoron, 36, 38, 41, 70

kallichoron phrear, 71

Kallimachos, 118; hymns: to Apollo,
xxxvi q., to Artemis, 197", to Zeus,
198 3

kantharos, 125

katabasion to skoteion, 117

katharmos, 53, 113

katharsis, 113

Keleidai, 22, 37

Keleos, 22, 37, 38, 126

Kephisos, 35, 39, 65

Kerberos, 52, 83

Kerch vases, 122, 157, 159, 162 & 163 *,
168 * & 169

247

kerchnos/ xtpyvos, 183, 184, 215 ¢

Kern, 0., 105 q., 202 %, 2047, 206 %*

kerna /xépvos, 183, 184, 185

Keryx/Kerykes, 23, 48, 172, 207 15

Keyes, C. W, tr., 1g4 4 ¢

king, 21, 22, 37, 40, 44, 65, 85, 128,
196 3; for k. of the underworld, see
under underworld

Kirchner, J., 194 V7

Kirke, 55

kiste, 66

kistophoroi, 75 & 77 *, 80, 1998

Kleidemos, 210 1'¢

Knossos, 24

Korte, A., 196 3, 206 4, 212 14

Kolonos, 84

Kontoleon, N., 207 7 2

korai, 131

Kore, the, xxiv, 41, 58, 66, 127, 146,
211 '¥; Aion and, 117, 156; duplication
as Thea, 150-155; Herakles and, 58,
84; honored in Haloa, 138; identifica-
tion of, 28; Jung on, xxx—xxxi, Xxxiv;
likeness to Demeter, 31, 32; Mystery
role at Eleusis: called by Hierophant,
94, epiphany of, 89, 147, 174; rape of:
near Nysa, 34, or beside a well, 37, by
Dionysos, 35, 66, by Hades, 66, 140, by
Plouton, 34, 140, or by Zeus in snake
form, 66, 140; representations of, 159,
160, 162, 164, 165, 167 *, 167; Rhea
and, 132; rise of, 43, 44, 149; in a triad
of deities, 140, 154, 167, 173; under-
world goddess, 92; Zeus Bouleus and,
170; see also Persephone

Koreion of Alexandria, 115, 116, 117

Koronis, g3, 119

Kos, 31

kothornoi, 158, 162, 213 1%¢

kotyliskoi/oxoxTuAiol, 185

Kpatiip 5, 184

Kretschmer, P., 195 7

Krinagoras of Lesbos, 15, 193 1* ¢

kroke, 65

Krokonidai, 65

Kuiper, C., 205 8

Kuruniotis, Konstantinos,
213 19

Kyamites, 193!

xxiii, xxxiv,
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Kybele, 132, 134, 135

kykeon/beverage, xvii, xx, 40, 60, 62, 64,
65, 66, 74 *, 75, 88, 113, 127, 130, 144,
177-180, 181, 182, 185, 2145, 215 '4;
vessels for, 182 & *, 183 *

Kypselos, Ark of, 134

L

Lactantius, 118 q.

Ladon, 31

Lakrateides, 153 & *, 154, 155, 21317

laughing, 38, 39, 40, 65, 149, 181

laurel, 168, 169

law, 18, 31, 47, 48, 109, 110, 132, 178;
see also under silence

Lefsina, 67

legomena, 52, 96, 197 '**

Lehmann, K., 212 146

Lenaia (festival), 60, 94, 155, 156

Lenaion (month), 170

Lenormant, Charles and Francgois, xxxiv,
192 25, 202 *?, 204 %

lentils, 184

Leonard, R., 214 ¢

Leos, 171

Lesser Mysteries, see under Eleusis

Leto, 119

Levi, Doro, xix g.

libation, 62

Liber, 141

Libera, 141

life, xxv, xxxiii, 12, 14-16, 23, 141, 142,
144, 147, 170, 174; after death, 106,
142

light, 10, 38, 91, 92, 97, 98, 102,
184, 185, 186, 2013 inner 1.,

lightning, 85, g3

liknon, see winnowing fan

lion’s skin, 55, 56, 195 2°

liturgy/liturgical, xxi, xxii, 83, go

Livy, 208 10

Lobeck, C. A., 202 52

Locri, 173 & *

Loeff, A. R. van der, 206 8

logos/logoi, 137, 138

lord of the underworld, see under under-
world

Loreto, go

118,
xvii

248

Lousia (epithet), 31

Lovatelli, Princess Ersilia Caetani, 54

Lovatelli urn, 54, 56 & *, 57 *, 58, 59

love, 45, 46

Lucian: Alexander sive Pseudomantis,
119 & 208 ¥, 120 q.; Dialogi deorum,
212 '%; Dialogi meretricii,
210 191 ¢ 102 111 De morte Peregrini, 101
g., 205 %2; De saltatione, 200 18

AUyvot, 184, 185, 216

lygos, 49

Lykophron, 20g %082, 213 160

Lykosoura, 27, 32, 70, 210 10

Lykourgos, 199 ?

Lysias, 45, 59, 118

Lysimachides, 151 & *, 154, 155

M

madness, 83

magic(al}, 114, 137

Magna Graecia, 141, 173

Maiden (archetype), xxx, 26, 28, 29, 33,
136, 174; see also Divine M., s.v. Kore;
primordial types, s.v. P. Maiden

malt, 178

man, effeminate, 110

man and woman: identical goal and vi-
sion of, in Eleusinian Mysteries, xxxiii,
145-146, 147, 174; Jung’s view of, in
relation to Mysteries, xxx—xxxii; Neu-
mann’s view of woman, xxxiii

manhood, diminishing of, see emascula-
tion

mankind, 6, 11, 13, 36, 41, 44, 94, 121,
122, 123, 130, 132, 171; see also hu-
man race

mantle, 32

Marcus Aurelius Antoninus,
xviii, 67, 72, 110, 210 V7

mare, 31

marriage, divine, 34, s2, 64, 119, 149,
158, 161, 162, 164, 165, 169, 170, 173,
174, 212 '%3; see also begetting; em-
brace

mask, 35, 52, 57, 65, 135, 145, 197 %

Mass, High, xxi

mater dolorosa, 29

matriarchal order, xxxii, 146

Emperor,
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Maximos, the Neoplatonist, 17

Maximos of Tyre, 88 q.

Meadow, the, 34

Méautis, G., 206 °

Medeia, 55, 92

Mediterranean, 136

Megara, 22

Megaron/megaron, xviii, 108-110, 207 %;
Megaron B, 20 * & 21, 69 *

Meillet, A., 209

Meir, Rabbi, 107

Melos, 134

Menander, 118

Menoikeus, 139

Mentha pulegium, 179, 180

Merriam, A. C., 208 #

Mesomedes, 46

metal, 75, 181, 183; bronze, 182, 200 #

Metaneira, 37-39, 41, 59, 177

meter/Meter 29, 50

Meter Antaia, 43

Metroion, 50

Mexico, 179

Meyer, E., 105 g., 205 !

milk, 184

Mingazzini, P., 212 142

Minoan culture, xix & *

Minos, 50

mint, 40, 1779, 180

miracle, xxxv, 9, 10, 28, 109

Mithras, 17

Mondragone, 152 & *, 154

monster, 52, 53

month, see calendar

moon, 30, 32, 36, 130, 131,
goddess, g9, 120

mother, xxx—xxxii, 85, 92; m. and daugh-
ter, xxix, xxxi, 8, g, 13, 28, 29, 32—-39,
40, 41, 44, 118, 130-133, 145, 147,
149, 150, 151, 197 **; Demeter as, 13,
29, 50, 58, 117 (of Zeus), 129-133,
133 (of Dionysos); Koronis as, 93-94;
Persephone as, 93, 133; Rhea as, 132,
133 (of Persephone, Zeus); Semele as,
64; see also Earth M.; Great M.; pri-
mordial types, s.v. P. Mother

Mounichion, 48

Mount Aigaleos, 6

Mount Parnassos, 114

200 ; m.

249

Mount Poikilon, 6

mourning/grief, 29, 30, 33, 34—41, 6o,
62, 84, 65, 72, 120, 130, 132, I5I

Muse, 46

music, 157

Mycenaean (Early, Middle, Late) period,
18, 20, 21, 22, 111; M. script, 28

myeo/ puéw, 46, g6

myesis, 45-47, 52, 53, 54, 56 (site), 57—
60, 64, 66, 67, g6, g8

Mykonos, 170

Mylonas, G. E., xvii, xxxiv, 20, 108 gq.,
109, 110 g., TITI-112 q., 194 *°, 200 12 ¢,
201 #3041 2058 9061112 5071720

myo/ww, 46

myrtle, 5o, 58, 63, 64, 74 *, 75, 80, 122,
154, 162, 168, 182, 215°

mystagogos, 75

mysteria/Mysteria, 46, 62

mysteries, xxviii, Xxxv, 21, 27, 31, 40, 48,
59, 62, 84, 95, 98, 137, 184; of Agrai,
see wunder Eleusis, s.v. Lesser M.
Christian, 197 '**; of Dionysos, 155; of
Egypt, 64, 119, 147 (see also Eleusis of
Alexandria); of Eleusis, see wunder
Eleusis; Kabeirian, 26, 28, 155; of Ky-
bele, 135; of Lykosoura, 27, 32, 70; of
Mithras, 17; Orphic, 24; of Samothrace,
24, 154, 155; of women, 206 7 (see also
Haloa; Thesmophoria)

mystes/mystai, 47; see also initiate

mystic(al), xxi, 47, 154, 155, 171

mystikos logos, 138

myston, 46

myth(ology), xx, xxiv—xxix, xxxi, xxxv,
13,22, 23, 25, 2644, 50, 56, 80, 93, 98,
g9, 121, 125, 126, 128-131, 133, 134,
136, 137, 139, 140, 142, 144, 148, 149,
155, 157, 164, 169, 181

N

name(s): of deity, avoided, 27; of Eleusis,
see under Eleusis, s.v, name of; mean-
ings of, 25, 28, 49, 50, 51, 126, 135, 171

Nana, 136

Naples, xxxv

Naxos, 35

neios tripolos, 127
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Nereids/daughters of Nereus, 9, 25

Néroutsos Bey, T. D., 208 %

net, 50

Neumann, Erich, xxxii, xxxiv, 192 172

New Testament: Gospel of St. John, 106
g., 206 %; St. Paul in I Cor., 106-107 q.

night/nocturnal, 11, 91, 92, 93, 94, 116,
117, 119, 149, 180; holy n., 23, 62, 79,
82, 84; Mystery N., xxxv, 8, 9, 131, 141,
148, 152, 156, 162, 164, 169, 183, 185

Niinnion, painting of, 63 & *, 64, 79, 80,
129 *, 150, 153, 182 & *

Nikandros, 215 1921

Nike, 164

Nikomachos of Gadara, 211 %

Nilsson, M. P., 195 %, 197 %%, 206 % ¢

Nistler, J., 1937

Noack, F., xxiii

noninitiate: of an Egyptian mystery,
114; of Eleusis, xxviii, 108; see also Ais-
chylos

North Wind, see Boreas

numbers: one, 28, 32; two, 17, 27, 28, 29,
32, 57, 91, 117, 121, 122, 128, 158,
162, 164, 165, 167 *; three, xx, 20, 64,
119, 127, 134, 135, 149, 159, 171 (see
also triad); four, 37, 44, 75; five, 75,
131; six, 8g; seven, 8g, 116, 134, 162,
212 '%; eight, 75; nine, 36, 60, 88, 177;
ten, 88, 167; forty-two, 8g; fifty, 9

nymph of the tree, 135

Nysa, 34

Nysan Plain, 34, 35, 37, 40, 42

Nyseion, 34

Nysion pedion, 34

o}

oats, 184

ocean, 34; see also sea

Odysseus, xxv

Odyssey, see Homer

Oedipus, 84, 85, 88

offering, 182, 183, 185; see also sacrifice
oil, 101, 135, 168, 184; poley o., 179, 180
QOino, 135

Oinopion, 202 %

oinos, 135

Oinotropoi, 135

250

Okeanidai, xx, 34

Okeanos, 34, 126

Okellos of Lukania, 193 ®

okra-seeds, 184

Oliver, J. H., 212 145

Olympia, 5

olbios, 14

Oleum pulegii, 179, 180

olive tree, 37

Olympia, 101, 134

Olympian, the (epithet), 31

Olympian gods, 167

omphalos, xviii, 80, 159, 160 & *, 161
& *, 162, 200 12

One, 28

Onesikritos, 1ox

opium, 180

Opora, 180

oracle, 119, 200 *

oration, 83, 121, 122

Oreios, 134, 135

Oreithyia, 51

Orestheus, 135

QOrion, 139

Orpheus, 148

Orphic hymns: fr. 32, 213'%; fr. 36,
209 9; fr. 50, 213 '7%; fr. 51—52, 213 17,
fr. 52, 181 q., 195 *°; fr. 58, 209 9, fr.
145, 133 ¢q., 209 ; poems, 66, 193",
Nos. 18, 29, and 30, 170-171 g. pas-
sim, No. 24 (to the Nereids), 25 q.,
No. 41 (to Demeter), 43 q., 171 q.,
213 169

Orphic religion, 24, 133, 140

Orthodox/Eastern Church, 83, 102

Otto, W. F., xxviii, xxxiv, xxxv, 192 * %,
200 1320 909 46 277 120

Ovid, 30, 134, 178 q., 195'°, 209 273,
211 80 214 %

owl, 182

Oxylos, 134, 135

Oxyrhynchus Papyri: No. 1381, 203 *% ¢;
No. 1612, 115-116 g., 208 3¢

P

Paestum, 138
Pais, 172
pais aph’ hestias, 80
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palace, 89

palm, 134, 136

Pamphos, 28

panther, 158, 159

papyrus fragment (Milan P. No. 20),
xxxiv, 83, 84 q., 200 2%, 202 ***; see¢ also
Oxyrhynchus P.

Paros, Chronicle of, 127

Parthenion, 36

Parthenon, xviii, 82

pathe, XXXv

Paton, W. R., tr., 193 ¥ ¢

Paul, St., see New Testament

Pausanias, 38 g., 72, 114, 126 q., 137 q.,
138 q., 139 g, 193'%, 194 ¥ 56
195 18 21 24 28 32’ 197 5) 199 71 4, 208 52’
209 74’ 210 101 109, 213 157 169 173

Pax, see Aristophanes

peas, 184

Peirithoos, 148

pelanoi, 55

Peloponnese, 8, 123

penalty of death, 83

pennyroyal, 179

Peregrinus, 101, 119

Perikles, 82, 89, 108, 121, 180

Persephone, xxiv, xxix, 13, 133, 195 %;
Arcadia and, 32, 70; Artemis and, 7o;
Athena Nike and, 137; cult of, 20, 37,
118-119; death and, 93-94, 169 (jour-
ney to P.), 170, 171;

Demeter and: duality of, at Eleu-
sis, xxix, 33, 147, 148, likeness and
unity of D. and P. there, 30, 3233, but
origins possibly different, 32, mysteries
at Agrai dedicated to them, 50;

Demeter’s descent to the under-
world to find, 43, 149-150; as Des-
poina, 70; Dionysos and, 35 & *, 4o,
52, 93, 133, 170; duality/duplication
of, 33, 147, 148, 150, 155;

Eleusinian Mysteries and, 25, 98,
137, 146, 154, her myth at Agrai and
Eleusis, 52, 140, 169, 170, she was the
secret, 26, the vision, 97, 98, 169;

epiphany of: to Oedipus, 85, at the
Mysteries, g8, in a statuette, 144;
fire and, 101; gift of, 93—94; Hades

251

and, 35, 44, 140; Hera and, 138, 210 1%,
213 %%, Herakles and, 53, 84;
husband of, Homeric, official, 130;
marriage, 170, to Dionysos, 52, to sub-
terranean god, 169; mothers of, in var-
jous myths, 133; name of, first men-
tioned, 28; origin of, see under Demeter
and, above;
Philikos’ plea for, 43; Plouton and,
31, 34, 35, 130, 140; pomegranate and,
44, 133-134, 136, 137, 140, fruit de-
picted, eaten, or eating of it pro-
hibited, 138; Poseidon and, 7o;
rape of, 31, 34, 35, 140, 170, 171
(see also Zeus, below), P.’s voice
heard, 36, not heard, 37, variant ac-
counts, 132, 173; religion of, 148;
representations of, xix & *, xx, 35 *,
129 *, 144, 150, 15I-152, 153, 157,
169, 173 & *, conjectured, xviii, un-
known, 137;
return of, 43-44, 148, and festive
celebrations, 149; Rhea and, 133;
sacrifice to, 60, 61, 62; Semele and, 155,
195 %;
temple of: in Alexandria, 115, at
Eleusis, xviii; in a triad of deities, 140,
173;
underworld and: its goddess, 148,
her journey to, 170, 171, her sojourn
there, 193 !; Zeus and, 140, 170; see
also Kore
Persia(ns )/P. Wars, 6-g, 72, 100
Phaidros, 45, 49, 59
phainei, go
Phaistos, xix *, xix—xx
Phallagogia, 206 7
phallus, 57, 66, 197 %%, 206 * ¢
phantasticum, 179
Phantom, g8, 99, 119, 203 &
pharmaceutics, Xvii
phasma(ta), 98, g9, 114, 131,
204
Philikos, 43 g.
Philios, A., 213 164178
Philios, D., 20012, 215 1%, 216 26 27
Philostratos, 198 %, 210 17
Photios, 211 120136 2712 139

203 63’
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pplyTepoV, 178

Phrygia, 134

Picard, C., 204 72, 205 %", 206 ¢

pig, 43, 55, 170, 171; pork, 56; sow, 61,
62, 170; see also swineherd

pilgrim, 64

Pindar, 14 q., 180 g., 200 2 ¢

pine, 201 *3

pitcher, 51, 52, 59, 64, 65, 151

plants, xxv, 13, 37, 41, 44, 64, 133, 134,
136, 142, 144, 169, 179

Plato, 45, 49, 99, 121; Gorgias, 47 q.,
Phaedrus, xxxv, 45 q., 47, 98 q., 99,
203 56-98 59-63 ¢, Republic, 55 g.; Sym-
posium, 45 q., 46, 47

play, xxxvi

Plemochoai, 141

Pliny, 195 *, 200 %, 214 °

Plouton, 31, 34, 35, 52, 81 *, 110, 111,
129 *, 130, 140, 152, 154, I55, 170,
171, 197 %, see also Pluto

Ploutonion, 68 *, 6g *, 8o, 111, 141, 159,
169, 172, 205 %7

Ploutos: boy, 158 & *, 159, 162; child,
156, 165, of Demeter, 30, 171, of Per-
sephone, 31

Plutarch: fr. xximr, 208 %7; Moralia: De
facie in orbe lunae, 93 q., 201 %, De
garrulitate, 214 °, De Iside et Osiride,
212 %1 Praecepta coniugalia, 208 %9,
De profectu in wvirtute, g1, 2013 %,
202 ¥, 204 % %, De sera numinis vin-
dicta, 200 '*; Vitae Parallelae: Alcibia-
des, 193% 2001 202°%, Alexander,
205 70 80 81 8 Cgesar, 209 ¢, Demetrius,
196 %, 197 1'%, Galba, 201 %, Pericles,
2007, 214 '?, Phocion, 197 %, Ps.-Plu-
tarch, 199 9, life of Themistokles, 10

Pluto, 31, 35, 38, 40, 79; see also Plouton

Podaleirios, 119

Poikile (Athens), see Stoa Poikile

Polemon, 183-184 g., 185

Poliokretes, 48

Pollux, 178

Polybius, 208

Polykleitos, 138

Polyneikes, 139

pomegranate, 44, 130-144 & 145 *, 150,
206 %, 209 #

252

Poppy, 55, 74 * & 75, 142 & 143 *, 180,
184

pork, see under pig

Poros, King of India, 100

Porphyry, 209 %261, 210 1%

Porziuncula, go

Poseidon, 23, 31, 70, 212 153

potion, see kykeon

poultry, 140

Pourtalés vase, 157

Praetextatus, see Vettius Agorius P.

Praxiteles, 169, 172 & *

prayer, 55, 99, 116

pregnancy, 136, 162

prehistory, xxv, xxvi, xxxiv

priest, 135, 136; of Eleusis, 21, 22, 25,
48, 52, 65, 72, 79, 92, 105, 112, 183;
Dadouchos, see Dadouchos; heralds, 7g9;
Hierophant, see Hierophant; Hydra-
nos, 61, Keryx, see Keryx; Lakrateides,
153-155 & 153 *; in Lesser Mysteries,
55

priestess, at Eleusis, 57, 79, 80, 110, 117,
149, 197 %, 211 %, kistophoroi, 75 &
77 *, 80, 199 % of Lesser Mysteries,
54, 56-57

priesthood, at Eleusis, 22-23 (sacred of-
fices), 48, 55, 75

primitive peoples, xxiii

primordial types, xxvii, xxviii; archetypal
figures: P. Child, xxiii, xxiv, xxix,
xxxiii, P. Maiden, xxiv, xxix, xxx, 136,
P. Mother, xxx, 148, 211 '*; image(s),
xxviii; inhabitant of earth, 22; man/
men, 125, 126, 171; relationship, 133

Pringsheim, H. G., 206 12, 21578

Prinias, xix

procession: to Eleusis, 5, 6, g, 10, 25,
39 %, 42, 47, 60, 62-66, 63 *, 75, 79
& *, Bo, 81 *, 88, 113, 145, 150, 172,
178, 179, 181-186, 200°%1°, 212 140
215 % honoring Asklepios, 61, 62; of
Kybele, 132; nuptial, 178

profanation, 83

prohibition, see abstinence

Proklos, 141, 208 3, 210 118

Prokroustes, 195 3°

Prometheus, xxxiii

prophecy, 16, 17
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Propylaia: at the Akropolis in Athens,
72; at Eleusis: Great P., 4 *, 67, 68 *,
6g *, 70 & 71 %, 72, 74, 123, 199 %
Lesser P., 38, 68 *, 6g *, 72 & *, 73 *,
74 *,76 *, 77 *, 81 *, 181-182

propylum, 72

Proschaireteria/Procharisteria, 149

Proteus, 101

Protogeometric period, g3

Prudentius, 206 ° ¢

Psalms, 107 q.

Psellos, Michael, 113, 114, 117, 200%# ¢,
200 24, 207 27 ¢, 208 37

pseudokotyliskoi, 185

psyche/psychic, xxx, xxxii, 112, 179

psychology, xxiv, xxvi, xxviii-xxxiv

psychotherapy, xxviii

Ptolemies, the/Ptolemy Lagos, 115

pulegone, 179

punishment, 83, 109

purification: absence of, 82, 198%% at
Agrai, 5260, 54 *, 56 *—57 *, 198 4%;
Aristotle on, 113; of burial sites, 132;
before epopteia at Eleusis, 61 & *, 84,
113

Pyanepsion (month), 150

Pylios, 53

Pylos, 196 #

Pythagorean religion, 128, 211 ¥

Pythia, 83, 112

Pythodoros, 48

pyxis, 74 *

Q

queen of the underworld, see under un-
derworld
Quintus Smyrnaeus, 180 g., 214 *

R

Rabie, 136, 139

rain, 141

ram, 56, 60

rape, xviii, xx, 26, 29, 31, 3441, 42-44,
50, 64, 66, 117, 132, 140, 149, 170,
171,173 & *, 174, 213 1%

ravisher: of Demeter, 31; of Persephone,
31, 35, 36, 40, 42, 44, 66, 140,213 1%

253

realm of the underworld, see underworld

rebirth, 106

red, see under color

Reichold, K., transcripts by, 163 *, 213 15

Reitzenstein, R., 216 22

religion/religious experience, xxii, 107,
112, 115, 120, 123, 130, 144, 169; see
also Greek r.; Roman r.; see also under
Eleusis

Rharian Plain, 5, 13, 121, 125, 127, 132

Rhea, 20, 44, 132, 133, 134, 135, 148,
184, 185, 186, 211 120

Rheie, 135

Rheitoi, 61, 65, 67

rhesis mystike, 141

rhoa/rhoie, 135

Rhodes, 165 & *

Rhoio, 135

rhyton, 152

rice, 184

rite/ritual, xxiii-xxv, xxxi, 10, 11, 12, 14,
15, 2326, 32, 38, 44, 46-48, 52-57,
61, 66, 71, 75, 83, 113, 115, 116, 118—
120, 128, 131, 137-139, 141, 142, 165,
179, 183, 184, 193 ', 200%, 2013,
211 122

river/r.-god, 52, 180

rock, 38, 39, 151, 164, 168, 198 48

Roman/Catholic Church, xxi, 83

Roman period, 70, 72, 84, 115, 202 %

Roman religion (pagan), 29, 100, 105,
141, 198 ¥

Rome, 54 & *, 173

rooster, 140

rose, 75

Rosenbach, M., 211 122

rosette, Eleusinian, 74 * & 75

Roussel, P., 195 *

Rubensohn, O., 201 %, 202 %, 207 15,
21515, 216

Russia, Greek cities in, 157

Rutilia, 120

S

sacrarium, xviii, 110, 111

sacred action, 82, g1, 105, 185
Sacred Gate, 62; see also Propylaia
Sacred House, 69 *, 110
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sacred objects, 62, 66, 74 * & 75, 77 %,
106, 108, 110111, 181

sacred precint, 5, 16, 26, 32, 36, 38, 47,
49, 63, 67, 71, 79, 81 * (of Plouton),
123

Sacred Road, 5-7, 8, 9, 38, 62, 67, 69 *, 74,
1931

sacrifice/sacrificial, xix, xxv, 38, 41, 42,
50, 55, 56, 59, 60, 61, 70, 74 ¥, 80, 88,
93, 116, 123, 139, 149, 160, 170, 171

sacrificium beatificum, 100

sacrilege: against Demeter, 82, 83, 116;
against the emperor, 115; see also be-
trayal of the Mysteries

Siflund, G., 210 *®

sage, 184

Saisara/Saisaria, 23

Salamis, battle of, 6-11, 28, 72

Salvia divinorum, 179

Samos, 100

Samothrace, 5, 24, 26, 155, 212 46, see
also under mysteries

sanctuary, xxiii, xxxv, 5, 10, 16, 17, 18,
19 *, 20, 21, 27, 36, 42, 45, 49 %, 54,
59, 66, 67, 68 *, 6g *, 70, 71, 72, 82,
88, 93, 108, 111, 114, 118, 138, 142,
150, 152, 155, 160, 169, 182, 185

Sanhedrin, 107 gq.

Santa Agata dei Goti, 157 & *, 159

Santa Casa, at Loreto, go

Santa Maria degli Angeli, go

scepter, 151, 159, 160, 162

Schachter, J., tr., 107, 206 1©

Schifer, H.,, 205 7

Schauenburg, K., 195 %%, 196 3

Schiff, ,208 43
sea, g, 25, 32, 56, 60, 61, 118, 149, 186
sea-god, 23

sea-goddesses, 25, 34

seasons of the year: autumn, 150, 198 %3;
winter, 60, 138, 149, 170; see also year

secrecy, 27—28 (for name of deity), 112,
138; at Eleusis: of cult, 111, 112, 128—
129, different degrees and conceptions
of, 24, 72 (nature of, 46), epopteia
and, 108, myesis and, 4647, Mystery
ceremony and, xxxiv, procession and,
62, 63, 65, sacred objects and, 58, 66,
75, 106, 110, strictness of, 82—84, 118

254

(not preserved, 106, 108); see also
silence, law of

secret of Eleusis, xxiv, xxxiii, 33, 44, 66,
67—-102, 122; circumlocutions and other
references to, 14—15, 43, 82-88, g1, g2;
considered unknowable, xxxvi, 105;
death by fire and, 100-101; deiknymena
and, 96; dromena and, g96; greatest
Mystery s. imparted in, 46; hye kye and,
141; introduction into, 46; legend un-
derlying, 137, 138, 140; legomena and,
96; minor secrets surrounding, 26, 58,
60, 92, 154; original collective knowl-
edge of, 24; Persephone and, 26, 140;
snake and, 58-59; see also arrheton;
sacred objects; secrecy

THINGS NOT SECRET: decoration on

Mystery baskets, 75; Demeter, any-
thing about, 29, 120; Eubouleus, activ-
ity of, 173, 174; fire in the Telesterion,
42, 82; grain for the priests, 72; Her-
akles, initiation of, 52; kykeon, 40;
myrtle, ITakchos (cry to and statue of),
and torchlight in procession to Eleusis,
63—64; Persephone’s eating the pome-
granate seed, 134; rise of the Kore, 43;
rites in Alexandria, 118, 119-120;
rules, or laws, of the Eumolpidai, 18;
sprinkling of initiate by goddess, 61;
synthema, 65-66; use of statues in
Egyptian mysteries, 146-147; wealth
conferred by Mysteries of Eleusis, 31

secret actions in myths: Demeter’s treat-
ment of Demophotn, 41; Hades’ gift to
Persephone, 44, 134

seed(s), 44, 57, 206 °; okra-s., 184; pome-
granate s., 44, 133, 134, 137, 138, 150;
poppy-s., 184; s. grain, 132; s. maiden,
135

seeing, 46, 47, 88, 94, 9598, 203 %; see
also epopteia; visio beatifica

sekos hypogaios, 116

Sele, 138

Selene, 119

Self (archetype), xxx, xxxi

Semele, 64, 93, 94, 155, 156, 161, 162,
164, 165, 167 *, 195 %

Semitic words for wine, 135

Seneca, vi g., 200 %
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sepulcher, gifts for, 160

Sermon on the Mount, 14

Servius, 213 160

sexual symbols, 138

Shadow (archetype), xxx

sheep, 60, 215 "7

shepherd, x71

Sicily, 131, 141, 178

Side/side, 139

Sierra Mazateca, 179

Simon, E., 197 3

silence, law of, 24, 25, 26, 42, 52, 138,
139, 202 5¢

Silenos, 125 & *, 158

singing/cries, 6, 31, 83, 102, 116, 137,
156; in Eleusinian Mysteries, 8, 9, 10,
23, 25, 141, by Hierophant, 92, 93, 94,
201 35, 202 5¢

Skias, A. N., 214 ¢

Skiron, 121

skyphos, 78 *

slaves, 59, 60

sleep, 180

smoke, 9, 82, 92, 182, 185

snake, Xix, xx, 58, 59, 66, 119, 125, 140,
206 ¢; s. goddess, xix

Sogliano, A., 213 158

Sokrates, 45, 47, 49, 55, 56, 59, 98, 121

Solon, 178

son: born in fire, 93; as Brimos, 92

song, see singing

Sopatros, 82, 83, 94, 202 ¥ ¢

Sophists, 99

Sophokles: fragment, 198 3; Oedipus at
Colonus, xxxv, 84, 85 q., 99; Triptol-
emos, 14 q., 125

Sostratos, 153

soul, 10, 98, 134, 147, 149; see also psy-
che

sow, see under pig

Sparta(ns), 8, 28, 122, 157

Spermo, 135

spirits, XXxv, 10, 145

spring, see well

St. Paul, see New Testament

stallion, see under horse

Staphylos, 135, 202 *°

star, 158

Statius, Publius Papinus, 191 ¢

255

steer, see bull

Steiner, P., 2156 ¢

Stenia, 149, 150

Stephen of Byzantium, 197 13

Stoa Poikile (Athens), 25, 79

Stobaeus, 204

Stoic theology, 132

Strabo, 195 %, 205 77 79808159 5,8 42

subterranean realm, see underworld

suicide: by fire, 100101, 119; of Menoi-
keus and of Side, 139

Suidas, 196 3, 207 13, 208 11, 211 13¢

sun, 36, 98; sun-god, see Helios

supercelestial place, 203 %

Svoronos, J. N., 200 12,214 ¢

swan, 23

sweet, 178

swineherd, 43, 171

Sybaris, 173

Syke, 135

symbol(ic)/cUppora, 106, 130, 136, 137,
138, 179, 180, 184

Synesios, 113

synthema/ ovbnua, 65, 66, 106, 177, 207 12

T

Tacitus, 208 2

Talmud, 106; Sanhedrin, 107

Tamiai, 59

tea, 179

teleo, 47

Telesterion, xviii, 38, 42, 47, 60, 68 *,
69 *, 72, 74, 79, 82-94, 86 %, 87 %,
89 & *, go & *, o1 %, 95, 97, 99, 101,
108, 109, 11X, II5, 116, 144, 156 *,
159, 172, 177, 201 *, 2058, 207 1%

telete/ vehett), 47, 98, 109, 183

telos, 47, 95, 131, 146

temple, 5, 6, 21, 72, 82, 193 1; at Agrai,
49 & *, 50 & *; at Alexandria, 66, 117
(Koreion, Thesmophorion, and other
t.), 118, 156; at Eleusis, 109, 118, of
Artemis, 69 *, 70, 123, of Demeter/
Mysteries, xviii, 41, 4243, 93, 105, of
Plouton, 111, 2001!% of Triptolemos,
123, 124 *; at Thelpousa, 31

Tereus, 22

Tertullian, 117 g.
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SoAdpan, 184

Thea, 27, 152-155

theama, 113, 146

theater/theatron, 26, 27, 84, 113, 144, 146

Thebes, 27, 28, 139, 154, 155, 212 16

Thelpousa, 31, 32

themis, 40

Themistokles, 10

Theodoretos, 206 7 ¢

Theokritos, 200 22

Theokydes, 7

Theon of Smyrna, 53

theoria, 146

Theos/theos, 27, 28, 152-155, 172

Thera, 49

Thermopylai, 17

thesauros/treasure house, xviii, 68 *, 69 *,
111

Theseus, 6, 38, 85, 88, 148, 195 *°

Thesmophoria, 138, 150, 212 '#

Thesmophorion, 117

Thespiai, 17

Thimme, J., 211 *°

Thracia(ns), 22, 25, 92, 155, 202 53

thread, 65

Threptos, 212 1%

Thria, 5, 7, 8, 13

throne, 32, 52, 154, 162, 1963 Hiero-
phant’s, xxxiv, 87 *, go, 91, 92, 201 %;
Persephone’s, 8o, 148, 151; Theos,” 153;
Triptolemos,” 125, 159, 165

thunderbolt, 30, 84, 85, 88, g4

thymiateria/Suparipia, 182, 185

thyrsos, 158, 159, 162, 167

Timotheos, 115

Toepffer, J., 194 7, 195 %

torch(bearer), 9, 10, 23, 36, 54, 63, 64,
75,79, 91, 116, 118, 119, 120, 151, 153,
154, 158, 159, 162, 164, 165, 167 *
(Iakchos and Eubouleus)

tragedy, 113, 132

Travlos, J., xviii, xx, xxxiv, 191 2, 201 %%
plans by, 19 *, 20 *, 6g *, 86 *, 87 *

treasure, 183; for treasure house, see the-
sauros

Tresp, A., 215 ®

triad, xx, 140, 141, 154, 167, 173

triglyphs and metopes, 74 & *, 181

tripolein, 127

256

Triptolemos, 6, 61, 122, 123, & *, 124 *,
125 & *, 126-130, 129 *, 150, 152,
154, 157, 159, 162, 165, 167 & *, 168,
169, 171

Trygaios, 180

trygetos, 62

Turkish period, 5, 49 *, 50

turtle, 195 %°, 215

Two, 28

“two gifts,” 15, 121, 122, 128

Two Goddesses, 17, 27-29, 31-33, 42, 44,
67, 123, 124 * & 125, 127, 147, 150,
I51, 170

tympanon, 162

Typhon, 209 *°

Tyszkievicz vase, 161

U

Ulpian, 207 '°

unconscious psyche, xxx

underground, 116, 117, 164

underworld/subterranean realm, xix, g.
15, 20, 23, 30, 31, 32, 34, 35, 36, 39,
40-43, 53, 57, 8o, 83, 84, 85, 88, g3,
125, 130, 133, 139, 140, 145, 148, 149,
150, 155, 156, 162, 16g, 170, 171, 173,
180, 193 %, 212 158 (see also dead, realm
of the); ascent from, 43, 148-149, 150;
descent to, 39, 41, 43, 83, 139, 19643
(see also journey to Hades); god(s) of
the, 35, 38, 40, 57, 70, 84, 85, 133, 140,
169, 170; goddess of the, 20, 23, 43, 53,
70, 85, 92, 93, 94, 131, 137, 138, 154,
173, 213 '%; king/lord/ruler of the, 30,
35, 43, 53, 62, 64, 134, 154, 164, 169,
172, 173; queen/ruler of the, 43, 44, 64,
80, 92, 94, 120, 134, 148, 154, 173

\%

Valentinian, Emperor, 7, 1112
Valerius Flaccus, 191 ¢
vegetation, 131, 133

veil(ed), 57, 60, 198 #*

Velleius Paterculus, 200 # ¢
Ventris, M., 1947, 196 3
Vergil, see Virgil

vetches, 184
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Vettius Agorius Praetextatus, 11-12

videre Deum, 95

vine, 64, 130-144, 154, 201 33

vintage, 62, 198 3

vinum, 135

Virgil, 196 %3 ¢, 213 1

virgin, 36, 37, 51, 117; V.’s Well, 36

visio beatifica, 94, 95—-102, 105, 112, 131,
146, 147, 169, 174

vision, xxxiv, xxxvi, 7, 15, 44, 46, 47, 66,
82, 84, 85, 94, 95-102, 105, 112, 113,
131, 146, 147, 148, 174, 179, 180,
203 965963 204 6

visitatio, 146, 147

Vitruvius, 200 %

w

water, 36, 40, 61 & *, 71, 135, 177, 178,
179, 180

wealth, 14, 30, 31, 35, 44, 94, 152, 156

well/spring, 36, 37 & *, 38, 39, 41, 69 *,
70, 71, 72, 132, 200 ?

Wemale (primitive people), xxiv, xxvi,
xxxii

wheat, 74 *, 106, 107, 121, 131, 184,
192 %, 211 172

white, see under color

wholeness, xxx, Xxxxi

Widengren, G., 200 3

Wilamowitz-Moellendorff, U. von, 193 '°,
194 3, 204 %971, 208 5457

wine, 40, 59, 60, 62, 65, 127, 138, 140,
151, 185; jar(s), 125, 149; vessel(s),
123, 152, 155, 162, 184; words for, 135

wine god, 34, 35, 140, 141; see also Diony-
$08

wine maiden, 135

wing(ed), 74, 85, 125, 162, 164

257

winnowing fan/liknon, 57, 184, 1973,
198 %

winter, see under seasons of the year; w.
solstice, 156

Wise Old Man (archetype), xxx

Wolters, P. H. A., 212 146

woman, XXX, Xxxi, 33, 117, 138, 140, 145,
147, 149, 150, 186; see also feminine
principle; man and w.

womb, 106, 118, 206 67

woodpecker, 22, 126

wool(en), 66, 75, 184, 206 6, 21517

wreaths, 136, 162, 211 122

Wiinsch, R., 1931

X

Xenokles cup, 35 *
Xenophon, 122, 208 3
Xerxes, 6, 7-11

Y

Yale Lekythos, Painter of the, 78 *

year, period of: Mysteries at Eleusis, 6o,
165; new year, 117; Persephone’s stay
in Hades, 44, 148

Z

Zagreus, 30, 155

Zancani Montuoro, P., 213 177

Zarmaros/Zarmanochegas, 100, 101

Zeus, XiX, 5, 9, 15, 30, 34, 35, 41, 43, 44,
55, 66, 85, 117, 133, 141, 162, 169,
213 '%; Z. Bouleus, 170; see also under
Kallimachos

z0é, xxv, xxxiii, 144

Zosimos, 11-12 q., 193 8
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