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ABU KASEM’S SLIPPERS

Whio knows the story of Abu Kasem and his slippers? The slip-
pers were as famous—yea, proverbial—in the Bagdad of his time
as the great miser and money-grubber himself. Everybody re-
garded them as the visible sign of his unpalatable greed. For
Abu Kasem was rich and tried to hide the fact; and even the
shabbiest beggar in town would have been ashamed to be
caught dead in such slippers as he wore—they were so shingled
with bits and pieces. A thorn in the flesh and an old story to
every cobbler in Bagdad, they became at last a byword on the
tongues of the populace. Anybody wishing a term to express the
preposterous would bring them in.

Attired in these miserable things—which were inseparable
from his public character—the celebrated businessman would
go shuffling through the bazaar. One day he struck a singularly
fortunate bargain: a huge consignment of little crystal bottles
that he managed to buy for a song. Then a few days later he
capped the deal by purchasing a large supply of attar of roses
from a bankrupt perfume merchant. The combination made a
really good business stroke, and was much discussed in the
bazaar. Anybody else would have celebrated the occasion in
the usual way, with a little banquet for a few business acquaint-
ances. Abu Kasem, however, was prompted to do something
for himself. He decided to pay a visit to the public baths, a place
where he had not been seen for quite some time.

In the anteroom, where the clothes and shoes are left, he met
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an acquaintance, who took him aside and delivered him a lec-
ture on the state of his slippers. He had just set these down,
and everyone could see how impossible they were. His friend
spoke with great concern about making himself the laughing-
stock of the town; such a clever businessman should be able
to afford a pair of decent slippers. Abu Kasem studied the mon-
strosities of which he had grown so fond. Then he said: “I have
been considering the matter for many years; but they are really
not so worn that I cannot use them.” Whereupon the two, un-
dressed as they were, went in to bathe.

While the miser was enjoying his rare treat, the Cadi of
Bagdad also arrived to take a bath. Abu Kasem finished before
the exalted one, and returned to the changing room to dress.
But where were his slippers? They had disappeared, and in their
place, or almost in their place, was a different pair—beautiful,
shiny, apparently brand-new. Might these be a surprise present
from that friend, who could no longer bear to see his wealthier
acquaintance going around in worn-out shreds, and wished to
ingratiate himself with a prosperous man by a delicate atten-
tion? Whatever the explanation, Abu Kasem drew them on.
They would save him the trouble of shopping and bargaining
for a new pair. Reflecting thus, and with conscience clear, he
quit the baths.

When the judge returned, there was a scene. His slaves
hunted high and low, but could not find his slippers. In their
place was a disgusting pair of tattered objects, which everyone
immediately recognized as the well-known footgear of Abu
Kasem. The judge breathed out fire and brimstone, sent for
the culprit and locked him up—the court servant actually found
the missing property on the miser’s feet. And it cost the old
fellow plenty to pry himself loose from the clutches of the law;
for the court knew as well as everyone else how rich he was.
But at least he got his dear old slippers -back again.
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Sad and sorry, Abu Kasem returned home, and in a fit of tem-
per threw his treasures out of the window. They fell with a
splash into the Tigris, which crept muddily past his house. A
few days later, a group of river fishermen thought they had
caught a particularly heavy fish, but when théy hauled in, what
did they behold but the celebrated slippers of the miser? The
hobnails (one of Abu Kasem’s ideas on economy) had ripped
several gaps in the net, and the men were, of course, enraged.
They hurled the muddy, soggy objects through an open win-
dow. The window happened to be Abu Kasem’s. Sailing
through the air, his returning possessions landed with a crash
on the table where he had set out in rows those precious crys-
tal bottles, so cheaply bought—still more precious now because
of the valuable attar of roses with which he had filled them,
ready for sale. The glittering, perfumed magnificence was swept
to the floor, and lay there, a dripping mass of glassy fragments,
mixed with mud.

The narrator from whom we receive the story could not bring
himself to describe the extent of the miser’s grief. “Those
wretched slippers,” Abu Kasem cried (and this is all that we
are told), “they shall do me no further harm.” And so saying,
he took up a shovel, went quickly and quietly into his garden,
and dug a hole there in order to bury the things. But it so hap-
pened that Abu Kasem’s neighbor was watching—naturally
deeply interested in all that went on in the rich man’s house
next door; and he, as so often is the case with neighbors, had
no particular reason to wish him well. “That old miser has serv-
ants enough,” he said to himself, “yet he goes out and personally
digs a hole. He must have a treasure buried there. Why, of
course! It’s obvious!” And so the neighbor hustled off to the gov-
ernor’s palace and informed against Abu Kasem; because
anything that a treasure seeker finds belongs by law to the
Caliph, the earth and all that is hidden in it being the property
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of the ruler of the faithful. Abu Kasem, therefore, was called
up before the governor, and his story, that he had only dug
up the earth to bury an old pair of slippers, made everybody
laugh uproariously. Had a guilty man ever accused himself more
glaringly? The more the notorious miser insisted, the more in-
credible his story became and the guiltier he seemed. In sen-
tencing him, the governor took the buried treasure into account,
and, thunderstruck, Abu Kasem heard the amount of his fine.

He was desperate. He cursed the wretched slippers up and
down. But how was he to get rid of them? The only thing was
to get them somehow out of town. So he made a pilgrimage into
the country and dropped them into a pond, far away. When they
sank into its mirrored depths he took a deep breath. At last they
were gone. But surely the devil must have had a hand in it; for
the pond was a reservoir that fed the town’s water supply, and
the slippers swirled to the mouth of the pipe and stopped it up.
The guards came to repair the damage, found the slippers, and
recognizing them—as indeed who would not?—reported Abu
Kasem to the governor for befouling the town’s water supply;
and so there he sat in jail again. He was punished with a fine far
greater than the last. What could he do? He paid. And he got
his dear old slippers back; for the tax collector wants nothing
that does not belong to him.

They had done enough damage. This time he was going to
get even with them, so that they should play him no more tricks.
He decided to burn them. But they were still wet, so he put them
out on the balcony to dry. A dog on the balcony next door saw
the funny-looking things, became interested, jumped over, and
snatched a slipper. But while he was playing with it, he let it
fall down to the street. The wretched thing spun through the air
from a considerable height and landed on the head of a woman
who was passing by. She, as it happened, was pregnant. The sud-
den shock and the force of the blow brought on a miscarriage,
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Her husband ran to the judge and demanded damages from the
rich old miser. Abu Kasem was almost out of his mind, but he
was forced to pay.

Before he tottered home from the court, a broken man, he
raised the unlucky slippers solemnly aloft, and cried with an
earnestness that all but reduced the judge to hysterics: “My
lord, these slippers are the fateful cause of all my sufferings.
These cursed things have reduced me to beggary. Deign to com-
mand that I shall never again be held responsible for the evils
they will most certainly continue to bring upon my head.” And
the Oriental narrator closes with the following moral: The Cadi
could not reject the plea, and Abu Kasem had learned, at
enormous cost, the evil that can come of not changing one’s
slippers often enough.*

But now, is that really the one thought to be gleaned from this
celebrated tale? It is certainly a trivial counsel—not to become
a slave to avarice. Should not something have been said about
the mysterious vagaries of the fate that always brought the slip-
pers back to their rightful owner? Some point would seem to lie
in this malicious repetition of the same event, and in the cre-
scendo with which the fiendish articles affect the whole nature
of their bewitched owner. And is there not some point, also, in
the remarkable intertwining of all the people and things that
play into the hands of chance in this affair—neighbors, dog, offi-
cials and regulations of all kinds, public baths and water systems
—making it possible for chance to do its work, and tie more

1 From the Thamarat ul-Awrak (Fruits of Leaves) of Ibn Hijjat al-Hamawi.
Another rendering into English will be found in H. I. Katibah, Other Arabian
Nights, Charles Scribner’s Sons, New York, 1928, “The Shoes of Abu Kasim.”
Richard F. Burton gives a very much abridged and greatly differing variant of
the tale in his Supplemental Nights to the Book of the Thousand Nights and a
Night, vol. 1v, Benares, 1887, pp. 209-217, “How Drummer Abu Kasim became
a Kazi,” and “The Story of the Kazi and his Slipper.” Here we find that, having

won release from his slippers, Abu Kasem fared to foreign parts and became
himself a Cadi.
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tightly the knot of destiny? The moralist has considered only the
miser who received his just deserts and the vice that developed
into the fate of one who practiced it. He has treated the story
as an example of the manner in which one may punish oneself
by means of one’s favorite bent. But to have made this point, the
tale need not have been anywhere near so witty, so profound;
there is nothing mysterious about morality. Abu Kasem’s rela-
tionship to his slippers and his experiences with them are actually
very mysterious—as dark, as fateful and full of meaning, as the
ring of Polycrates.*

A chain of malicious accidents, but taken together they com-
bine to form a strange configuration, just right for story-making,
and the result is a tale not easily forgotten. This annoyance of
the indestructible slippers that cost their owner many times their
value, worth nothing in themselves, yet draining him of his for-
tune, this theme, with its variations, grows to the proportions
of a great hieroglyph, or symbol, for which there should be pos-
sible many and various interpretations.

Out of a series of mere chances a destiny is spun. Every effort
the victim makes to put an end to his difficulty only serves to in-
crease the snowball, until it swells to an avalanche that buries
him under its weight. A jokester mixes up the slippers, probably
for no better reason than to gloat over the embarrassment of the
miser. Chance brings them back under the house from which
they had been thrown into the river. Chance hurls them into
the midst of the precious bottles. Chance calls the attention of
a neighbor to the miser’s activity in his garden. Chance swirls
the slippers into the water pipe. Chance calls the dog up onto

1 While King Polycrates, the ruler of Samos, was entertaining the King of
Egypt, evidence of his extraordinary good fortune continually came pouring in.
The King of Egypt was alarmed and begged Polycrates to sacrifice some valuable
thing voluntarily in order to avert the envy of the gods. Polycrates threw his
ring into the sea. The next day it was found by the cook in a fish being prepared
for the royal dinner. The King of Egypt, terrified, left for home.
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the next-door balcony, and drops one of the slippers on the head
of the pregnant woman who happens to be walking past. But
what is it that makes these accidents so fateful? Pregnant women
are always walking down the street, other people’s dogs always
love to snatch other people’s belongings, water is continually
running through pipes, and now and then the pipes get stopped.
Mislaid rubbers, exchanged umbrellas: that kind of thing hap-
pens every day without any meaningful story growing out of
the harmless events. The air is filled with such minute dust par-
ticles of fate; they form the atmosphere of life and all its events.
Those that made for the calamity of Abu Kasem were a mere
handful among thousands.

With Abu Kasem’s slippers we walk right into one of the most
far-reaching of all questions concerning human life and destiny,
one which India was looking straight in the face when she formu-
lated such conceptions as “Karma” and “Maya.” Whatever a
human being brings into direct contact with himself out of the
mass of whirling atoms of possibilities fuses into a pattern with
his own being. In so far as he admits that a thing concerns him
it does concern him, and if related to his deepest aims and de-
sires, his fears and the cloudy fabric of his thoughts, it can be-
come an important part of his destiny. And, finally, if he senses
it as striking at the roots of his life, that very fact itself is his point
of vulnerability. But on the other hand, and by the same token,
in so far as one can break loose from one’s passions and ideas and
thereby become free of oneself, one is released automatically
from all the things that appear to be accidental. They are some-
times too meaningful, and at other times have too much the
tinge of pertinent wit about them, to deserve the hackneyed
name of mere “accident.” They are the stuff of fate. And it would
constitute a lofty, serene freedom to be released from the natural
compulsion to choose from among them—to choose, from among
the whirling atoms of mere possibility, something that should
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become involved with one as a possible destiny, and even strike
perhaps at the root of one’s being. There are two mirror worlds,
and the human being is between them: the world outside and the
one within. They are like two Magdeburg hemispheres, between
which the air has been pumped out and whose edges cling to-
gether by suction, so that all the king’s horses cannot pry them
apart. What binds the two externally—inclination, repulsion, in-
tellectual interest—is the reflection of an inner tension, of which
we are not readily aware because we are ourselves within our-
selves, whether we will or no.

Abu Kasem has worked on his slippers as grimly and ob-
stinately as on his business and his fortune. He is as attached to
their poverty as to his riches. They are the all-concealing mask
of his prosperity, its other face. Most significant is the fact that
he himself has to take all the necessary steps to get rid of them;
he can leave nothing to his servants. That is to say, he cannot
be parted from them; they are a fetish, soaked with his demonic
possession. They have drawn into themselves all the passion of
his life, and that passion is the secret thing from which he can-
not break away. Even while he is bent on destroying them, he is
passionately bound to them. There is something of the crime
passionnel about the fierce joy he takes in being alone with them
as he puts them to death.

And this passion is mutual; that is the great point of the story.
These impish slippers are like two dogs turned loose, who, after
a lifetime of companionship with their master, return to him
again and again. He thrusts them from him, but they become in-
dependent only to find their way back to him. And their very
faithfulness develops into a kind of innocent maliciousness. Their
spurned devotion takes its revenge for the treachery of Abu
Kasem’s attempt to divorce himself from them, the faithful
guardians of his ruling passion. However one looks at it, such
inanimate objects have a living réle to play. Gradually, and with-
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out our knowing it, they become charged with our own tensions,
until finally they become maguetic and set up fields of influence
that attract and hold us.

The life accomplishment of a man, his social personality, the
contoured mask shielding his inner character: that is the shoes
of Abu Kasem. They are the fabric of their owner’s conscious
personality. More, they are the tangible impulses of his uncon-
scious: the sum total of those desires and achievements in which
he parades before himself and the world, and by virtue of
which he has become a social personage. They are the life sum
for which he has struggled. If they have no such secret meaning,
why then are they so motley, so uniquely recognizable; why have
they become proverbial and such old and trusted friends? Just
as they represent to the world the whole personality of Abu
Kasem and his miserliness, so they mean unconsciously to him-
self his greatest, most consciously cultivated virtue, his mer-
chant’s avarice. And all of this has brought the man a long way,
but holds more power over him than he supposes. It is not so
much that Abu Kasem possesses the virtue (or vice), as that the
vice (or virtue) possesses him. It has become a sovereign
motive of his being, holding him under its spell. Suddenly his
shoes begin to play tricks on him—maliciously, so he thinks. But
is it not he who is playing the tricks on himself?

Abu Kasem’s mortification is the natural consequence of being
forced to drag around with him something that he refused to
relinquish at the proper time, a mask; an idea about himself, that
should have been shed. He is one of those who will not let them-
selves pass with the passing of time, but clutch themselves to
their own bosom and hoard the self which they themselves have
made. They shudder at the thought of the consecutive, periodic
deaths that open out, threshold after threshold, as one passes
through the rooms of life, and which are life’s secret. They cling
avidly to what they are—what they were. And then, at last, the
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worn-out personality, which should have been molted like the
annual plumage of a bird, so adheres that they cannot shake it
off, even when it has become for them an exasperation. Their
ears were deaf to the hour when it struck, and that was long ago.

In some cultures there are sacramental formulas for putting
off the old Adam—initiations, demanding and causing a complete
breakup of the existing mold that has bewitched and bound its
wearer. He is invested with an entirely new costume, which
brings him under the spell of a new magic and opens to him new
paths. India, for example, has, at least as an ideal formula, the
four sacred ages or stages of life: that of the student or neophyte,
that of the householder, that of the hermit, and that of the pil-
grim—each with its characteristic costume, means of livelihood,
and system of rights and duties. The neophyte, as boy and youth,
lives in chastity, submissively follows the guidance of his teacher,
and begs his bread. Then, sacramentally advanced into his own
household, the man takes a wife and devotes himself to the duty
of bringing sons into the world; he works, earns money, governs
his household and provides his dependents with food and shelter.
Next, he retires to the forest, subsists on the wild food of the
wilderness, no longer works, has no domestic ties or duties, and
directs his whole attention inward to himself—whereas formerly
his duty had been to give of himself for the good of the family,
the village, and the guild. Finally, as pilgrim, he quits the forest
hermitage and, free from any habitation, homeless, begs his
bread as in the days of his youth—but now imparting wisdom,
whereas then he received it. Nothing that he ever had, either
human companionship or worldly possessions, remains to him
any more. All has gone from his hands, as though only loaned
to him for a while.

Civilizations like that of India, founded on a cornerstone of
magic, help their children through those necessary transforma-
tions that men find it so hard to accomplish from within. This
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they do by means of undisputed sacraments. The bestowal of the
special vestments, implements, signet rings, and crowns, ac-
tually re-creates the individual. Changes of food and the re-
organization of the outer ceremonial of life make possible certain
new things, certain actions and feelings, and prohibit others.
They are much like commands issued to a hypnotic subject. The
unconscious no longer finds in the external world the thing to
which it had so long reacted, but something else; and this rouses
within it new responses, so that it breaks from the hardened
patterns of its past.

Therein lies the great value of magic areas of life for the guid-
ance of the soul. The spiritual powers being symbolized as gods
and demons, or as images and holy places, the individual is
brought into relationship with them through the procedures of
the investiture, and then held to them by the new ritual routines.
A perfected, unmarred sacramental system of this kind is a mir-
ror world, which catches all of the rays sent up from the depths
of the unconscious and presents them as an external reality
susceptible to manipulation. The two hemispheres, the inner and
the outer, then fit together perfectly. And any considered change
of scenery in the tangible sacramental mirror sphere brings
about, almost automatically, a corresponding shift in the interior
field and point of view.

The gain which the rejection of this magic conditioning has
brought to the modern man—our exorcism of all the demons
and gods from the world, and the increase therewith in our ra-
tionally directed power over the material forces of the earth—
is paid for by the loss of this mirror control over the forces of the
soul. The man of today is helpless before the magic of his own
invisible psyche. It drives him whither it will. And from among
the many possibilities of events, it perversely conjures up for him
the mirage of a diabolical external reality, without furnishing
him with any counter magic, or any real understanding of the
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spell that has befooled him. We are hampered on every hand by
insufficient solutions of the great life questions. The result is a
no man’s land of physical and spiritual suffering, caused by the
insoluble in many forms, and made excruciating by the absence
of a way out. This, to unsympathetic eyes, can seem amusing,
and, in the realm of art, is what produces comedy—works of
the kind of our present comedy of Abu Kasem.

Fairy tales and myths usually have a happy ending: the hero
slays the dragon, frees the maiden, tames the winged horse, and
wins the magic weapon. But in life such heroes are rare. The daily
conversations in the bazaar, the gossip of the market place and
the law courts, tell us a different tale: in place of the rare miracle
of success, there is the common comedy of failure; instead of
Perseus conquering the Medusa and saving Andromeda from
the sea monster, we have Abu coming along in his miserable slip-
pers. Abu Kasem is certainly the more frequent type in the every-
day world. Here there is much more of tragicomedy than of
mythological opera. And such gossip as surrounded Abu Kasem
all his life, and made him immortal as a comic figure, is the my-
thology of the everyday. The anecdote as the finished product of
gossip corresponds to the myth, even though it never reaches
such lofty heights. It shows the comedy of the Gordian knot
which only the magic sword of the mythical hero can cleave.

And so—let us change our shoes. If it were only as simple as
that! Unfortunately, the old shoes, cherished and lovingly
patched for a lifetime, always come back—so the story teaches
us—obstinately and persistently, even after we have finally made
up our minds to discard them. And even if we take the wings
of the morning and fly unto the uttermost parts of the sea, they
are there with us. The elements will not accept them, the sea
spews them out, the earth refuses to receive them, and before
they can be destroyed by fire, they fall through the air to com-
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plete our ruin. Not even the tax collector wants them. Why
should anything in the world burden itself with the full-fledged
demons of our ego, just because we have at last become uneasy
in their presence?

Who is to deliver Abu Kasem from himself? The way he sought
deliverance was obviously futile: one does not get rid of one’s
beloved ego simply by throwing it out of the window when it
has begun to play one tricks. In the end, Abu Kasem conjured
the judge at least not to hold him responsible for any future
deviltries his slippers might play. But the judge only laughed at
him. And will not our judge, too, laugh at us? We alone are re-
sponsible for this innocent lifelong process of building our own
ego. Involuntarily and lovingly we have patched together the
shoes that carry us through life; and we shall remain subject, in
the end, to their uncontrollable compulsion.

Something of this we already know from having observed the
uncontrollable compulsion at work in others—for example, when
we have read their unintentional gestures. It is a force that is
made manifest all around us, in all kinds of spontaneous expres-
sions: people’s handwriting, failures, dreams, and unconscious
images. And it has more control over a man than he himself
realizes or would have anyone believe—infinitely more than his
conscious will. Its ungovernable drives are the demonic horses
harnessed to the chariot of our life, the conscious ego being only
the driver. So that there is nothing for it but to resign oneself,
like Goethe’s Egmont, “to hold fast the reins and to steer the
wheels clear, now to the left, now to the right, here from a stone,
there from a precipice.”

Our fate first deposits itself in our lives through our innumer-
able tiny movements, the scarcely conscious actions and neglects
of everyday life; then, through our choices and rejections it grad-
ually thickens, until the solution reaches a saturation point and
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is ripe for crystallization. A slight jar, finally, is enough, and what
has long been forming as a cloudy liquid, something indefinite,
merely holding itself in readiness, is precipitated as a destiny,
crystal-clear and hard. In the case of Abu Kasem, it was the
genial mood following his successful business deal, a dizziness at
the marvelous double stroke by which he had acquired the little
crystal bottles and the attar of roses, that raised his opinion of
himself and set the wheel of his fate in motion. He felt that
things should continue in this way, with little gifts from fortune,
pleasant littte returns such as his thrifty and industrious life had
earned for him. “Look, another one! Why, Abu Kasem, you lucky
dog, these luxurious slippers, and brand-new, in place of the old!
Perhaps they have come from that critical friend, who could no
longer bear to see you going around in your old tatters.”

Abu Kasem’s avarice, puffed up by his momentary good for-
tune, kicked over the traces a little. It would have insulted his
feeling of triumph, and dissipated his lofty mood, to have had to
come down to the idea of really putting his hand in his pocket
to buy himself a new pair of shoes. He would have been able
to find the old slippers in the dressing room, just as the judge’s
slaves soon found them, had he only troubled to hunt around a
little, in the sober but annoying suspicion that someone might
have been trying to make a fool of him. Instead, he flattered him-
self by taking the new ones, a little dizzied and blinded by the
beautiful things; for they really satisfied his unsuspected uncon-
scious impulses. It was a childish act of sweet self-forgetfulness,
a momentary lack of self-control; but something was given ex-
pression through it, which for a long time had been disregarded.
Something that had been quietly growing overwhelmingly pow-
erful was at last given its play, and the particle that swells to an
avalanche was set in motion.

The very same net with which Abu Kasem had fished up his
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shady gains in the bazaar he had now unconsciously snarled
about himself, a net spun of the threads of his own avarice. And
so he found himself in a pretty predicament, caught fast in the
mesh of himself. What for a long time had been building within,
a slowly growing, threatening tension, had unpredictably un-
loaded itself into the outer world and carried him into the
clutches of the law, where he was now left to lash helplessly in
a tangle of public mortification, neighborly blackmail, and
trouble with the authorities. Abu Kasem’s own behavior, his
greedy prosperity and his avid hoarding of himself, had long
been sharpening the teeth of this machinery and fitting them
into place.

According to the Indian formula, man sows his seed and pays
no attention to its growth. It sprouts and ripens, and then each
must eat of the fruit of his own field. Not only our actions, but
also our omissions, become our destiny. Even the things that we
have failed to will are reckoned among our intentions and accom-
plishments, and may develop into events of grave concern. This
is the law of Karma. Each becomes his own executioner, each
his own victim, and, precisely as in the case of Abu Kasem, each
his own fool. The laughter of the judge is the laughter of the
devils in hell at the damned, who have uttered their own sen-
tence and burn in their own flames.

The story of Abu Kasem shows how finely woven is the net of
Karma, and how tough its delicate threads. Can his ego, whose
demons now have him fast in their clutches, free him; can
it put itself to death? In his despair, is he not already on the very
verge of the recognition that no one can relieve him of his slip-
pers, no power on earth destroy them, but that he must in some
way go about getting rid of them nevertheless? If they could
only become unessential to him, piece by piece, as they became
more valuable to him with every mending! If he could only free
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himself from their motley, patch by patch, until they were
nothing but a pair of indifferent rags! *

It is told in the tale that the judge could not refuse Abu Kasem
his boon, which means that he was no longer to be haunted by
his dreadful slippers. The light of his new day, in other words,
had begun to dawn. But that light could be rising, ultimately,
from no other place but the deep crater of his own interior, which
up to now had been shrouding his vision with its cloudy distilla-
tions. Nemo contra diabolum nisi deus ipse. The far-spun mys-
terious ego, which he had so painfully woven around himself as
his world—the judge, the neighbors, the fishermen, the elements
(for even these took part in the play of his secretly beloved ego),
the filthy slippers, and his wealth—had been sending him hint
after hint. What more could he ask from his external mirror
sphere? It had spoken to him in its own way, blow upon blow.
The final release, now, would have to come from himself, from
within. But how?

It is at such a moment that the hint of a dream can be helpful,
or an inkling of insight in response to the oracle of some timeless

1 Strindberg conceived this way back, in his inferno period. He discovered
in Swedenborg the conception of the punishment that a man hangs around his own
neck, having produced it from his own unconscious, and he knew from ex-
perience how uncannily inanimate objects can play their fatal tricks—strange
articles, indifferent houses and streets, institutions, and all the rags and tags of
the everyday.

As an old man, very tired, Strindberg wrote a fairy story based on the old tale
of Abu Kasem’s slippers (“Abu Casems Toffler,” Samlade Skrifter, Del. 51,
Stockholm, 1919). But his version does not fulfill the promise of the title. Many
essential points have been changed and much that is unessential has crept in.
The tattered slippers are not Abu Kasem’s own lifework, but were only given to
him by the Caliph to prove his avarice. In some of his earlier writings, on the other
hand, he had dealt more successfully with this question of the self-engendered
destiny—the self-built theater of life, which then comes alive and begins to play
with us because its wings and props are expressions of our own inner being.
He had presented it as a phase of his own journey into hell in To Damascus
(1898), where he showed how our material world is produced from the stuff
of our own involuntary compulsions—both the fiendish compulsions and the
silently helpful.

24

For general queries, contact info@press.princeton.edu



© Copyright, Princeton University Press. No part of this book may be
distributed, posted, or reproduced in any form by digital or mechanical
means without prior written permission of the publisher.

ABU KASEM'S SLIPPERS

tale. For the hidden magician who projects both the ego and its
mirror world can do more than any exterior force to unravel by
night the web that has been spun by day. He can whisper:
“Change your shoes.” And therewith we have only to look and see
of what our slippers have been made.
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A

Abraham, 52

Abu Kasem, 9-25, 145, 221, 239;
see also attachment; fate; magic;
rebirth; symbols; unconscious

acceptance, in Romance / Myth of
the Goddess, 314-15

Achilles, 114

Adam, 170, 177n, 258n; old, 18, 37

Adonis, see Tammuz

Aeneas, 84, 132n

Aitareya Aranyaka, see Brahamanas

Alexander, 131

alter ego: Balan as Balin’s, 136-37,
145-48; Galahad as Lancelot’s,
180-81; lion as Owain’s, 118-20;
Meleagant as Bademagu’s, 173
74; shaggy horse as Conn-eda’s,
28-32, 38-50, 63, 122, 228

ambivalence, see opposites, coexist-

in

ambrosia, 310; see also elixir

Amrita, see elixir

analytical psychology, 133, 312n

ancestor worship, origin in Hindu
myth of creation, 24748

ancient and medieval tales, 128-30,
160-62, 181

Andromeda, 20, 184

Anglo-Saxon invasion of Britain, 187

anima-archetype, see archetypes

animal, representing instinct: in
Buddha legend, 78; St. John
Chrysostom as, 56-58, 63-65,
116; and Christianity, 127-28; in

Conn-eda story, 38-50; in Ga-
wain story, 87; in king and corpse
story, 202, 219-20; in Lancelot
story, 150, 171-72; Merlin and,
182, 183-84n; in mythology,
126-29; Nebuchadnezzar as, 65—
66n, 116; Orpheus and, 134n; in
Owain story, 98, 101,116,118-26;
in Romance / Myth of the God-
dess, 267-89, 275, 277, 282, 283,
285-86, 288, 289, 290, 297, 304,
306n, 315-16; see also birds;
boar; dragon; horse; hound; lion;
monkey; myth; Nandi; nature;
opposites, coexisting; primitive
man; serpent

animus-archetype, see archetypes

Aphrodite, 46-47, 260

Apocalypse, 186

apostolic succession, 61-62, 64

apotheosis: Conn-eda’s, 48, 50; in
king and corpse story, 233-35;
see also transfiguration

Apuleius, see The Golden Ass

archetypes: anima, 133-34n, 159-
60 (Guinevere); animus, 133,
159-60, 179 (Lancelot); Jeho-
vah, 52; Marriage of Heaven and
Earth, 28; savior, 177 (Jesus
Christ, Lancelot); temptation, in
conflict of Indra with Vritra,
268n; Wise Old Man, 39; women,
realm of, 82; see also female;
male

Argonauts, 194

Ariadne, 226
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Artemis, 47

Arthur, King, 68, 80-81, 83, 86n,
88-95, 98-99, 106, 109-15, 132—
34, 136-40, 149, 157, 162-63,
165, 171, 182, 185-196, 198-99;
see also death; fate; initiation /
integration; trials

Arthurian romance, 67-201, 233

Aryans, Vedic, 310

asceticism 282; St. John Chrysos-
tom’s, 53; as generator of spiritual
energy, 256; see also beggar as-
cetic; Shiva

Assumption, see transfiguration

Astarte, 311

Astolat, see Elaine of Astolat

Astyanax (Francillon), 132n

Atalanta, 47

Atouts, in Tarot pack, ix, PL. IV; see
also Tarot cards

attachment: Abu Kasem’s, 15-25;
rebirth through liberation from,
17-19, 36, 78; see also ascetism;
bondage; Shiva

Attic: Tragedy, world, see under
Greek Tragedy and mythology
respectively

Avalon, Arthur in, 188; see also
Blessed Isles; death; initiation /
integration; Mothers, the

avarice, Abu Kasem’s, 9-25

avatars, see apotheosis; transfigura-
tion

Axis, World (Mount Meru), 289,
300

B

Babylonia, tales of, 130, 177n

Bademagu, King (Death), 172-75;
Merlin as, 183; see also death;
Meleagant

Balan, 136-37, 145-48; see also al-
ter ego; Balin; female

Balin (The Knight with the Two
Swords), 136—49, 150-51n, 173n;

and chivalry, 148; and death,
143; and demonic possession,
136-37; Dolorous Stroke of, 136,
141-43, 149; ego of, 146-49;
and female, 146-48; as ideal
male, 148; and life, 147; and un-
conscious, 144-49; see also fate;
initiation/integration; opposites,
coexisting

ball, magic, Conn-eda’s 28-30, 39—
41, 63

balsam: in story of Owain, 116-
118; see also elixir

Ban, King, 135

baptism, in St. John Chrysostom
story, 53-65

Barabbas, 177

basket, Conn-eda’s magic, 28

battle-ax, of Green Knight, 67-68,
717, 78, 85

bed, marvel: Gawain and, 86-87,
167; Lancelot and, 167

beggar ascetic: and king, in king and
corpse story, 202-4, 212-16,
218-231; prince’s friend as, in
king and corpse story, 205-6

Benz, Richard, 60n

Bernlak de Hautdesert (Bernlak of
the Lofty Desert), disguise of
Green Knight (gq.v.), 80, 172;
Merlin as, 183

Bible, 128; see also Apocalypse;
Daniel; Genesis; New Testament;
Nicodemus, The Gospel of; Old
Testament; Paul, St. (Epistle to
the Philippians)

Bird of the Human Head, Conn-
eda’s visit to, 28-29, 39-41, 50

Bird of the Sun, see Garuda

birds, speech of: as angelic commu-
nication, 40n; in Kynon’s tale, 99-
100; in Owain story, 102, 110,
125; Siegfried and. 114; see also
animal

birth, see life s.v. death implicit in;
myth s.v. birth in; virgin birth
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Black Knight, lord of the Lady of
the Fountain: and Kynon, 100; in
Owain story, 102-115, 147

Blake, William, 221

Blessed Isles, Arthur in, 188; see
also Avalon; death; initiation / in-
tegration; Mothers, the

Blind One, The, titan murdered by
Shiva, 282-83

blood: of Conn-eda’s shaggy horse,
44; of Jesus Christ,.51, 61

boar, Vishnu as, 306n

Boeotian world, see Greek mythol-

o

bongzge: of fairy prince in Conn-
eda story, 32; ofp Helen of Troy,
82; of Dame Ragnell, 90~95; of
women in Arthurian romance,
81-883; see also attachment

Bo-tree, Buddha under, 77

bow and arrows of Kama, see desire;
Kama

Brahma, 239-85, 295, 299, 300-
306, 312-16; see also female;
truth

Brahma-fissure, 292

Brahmaloka, 83n, 244n; see also
death _

Brahmanas: Aitareya Aranyaka,
48n; Jaiminiya Upanishad, 83n;
Satapatha, 39n

Brahmins: ancestry of, 241, 269-70;
priestly tradition of, 308-9

bride, ugly, 96n; Gawain’s, 90-95

Brisen, Dame, and Lancelot, 151~
54, 157

Britain: early culture, 82, 181, 184~
85; early population, 181, 187;
invasions of, 187

Broceliande, 195, 198; see also for-
est

Brown, A. C. L., 77Tn

Briinnhilde: enchanted sleep of,
114; self-sacrifice of, 51-52

Bruno, Giordano: Della Causa Prin-
cipio e Uno, 40

Brun sans Pitié, defender of Foun-
tain of Life, 184n

Brut Tysilio, 187

Bryan, W. F., 96n

Buddha, Gautama, 77-79, 166n,
268n

Buddhism: Mahayana, as universal
religion, 52; in Tibet, 185

Buddbhist art, 76-77

bull, Shiva’s, see Nandi

Burton, Richard F., 13n

C

Caerleon upon Usk, 98, 109, 113

Caesar, 131

Cagliostro, 197

Calogrenant, 183-84n

Calypso, 200

Camelot, 153, 162, 174, 190, 195

cart, in story of Lancelot and Ga-
wain, 164-66, 174-76, 179, PL
IL; see also symbols

Castle: of Abundance, Owain and,
100-101, 109, 121, 130, 173n,
188; of Bliant, Lancelot and, 158;
of Case, Lancelot and, 151-52; of
Death, Lancelot and, 172-75,
179; of Fountain of Life, 102-12,
122, 147, 151n; of Grail King,
142-43, 150-51n, 156; of Merlin,
182; see also Chdteau Merveil

Cattle of the Sun, 86n

Celtic imagination, 127-30, 199-
201; and Arthurian romance, 96,
150-51n, 181, 193-94; and pro-
phetic protest, 186-87; see also
Merlin; myth

Celtic Revival, 130

centaur, symbol of man’s character,
in Conn-eda story, 38, 43-48; see
also symbols

Challenger, see death

chance, 18-15, 251-52, 314-15; see
also fate; free will
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charisma, 61

Charlemagne, 131, 187

Charles VII, King of France, 132n

Charon, 83; see also ferryman to
netherworld

Chdteau Merveil, Le (Marvelous
Castle): Gawain in, 81-82, 86—
88, 188; see also death; initia-
tion / integration; Mothers, the

Chaucer, 96n

chess: as conflict, 35n; Conn-eda’s
game of, 27

Chevalier au Lion, Le, see Owain

childhood, as state of primitive en-
lightenment, 131, 134n, 185, 187,
192

chivalry, 97, 129, 130, 161, 193; Ba-
lin and, 148; in Gawain story, 67—
78, 81, 85, 163-87, 173-74, 191~
93; Lancelot and, 132-33, 161,
164-77; Owain and, 108, 110-13,
115, 119, 120-26; Perceval and,
114n; see also Round Table

Chrétien de Troyes, 81n, 82n, 83n,
97, 98n, 122-26, 161-62, 165,
168, 171, 174, 175, 176

Christ, see Jesus Christ

Christianity: and animals, 127-28;
and archaic wisdom, 130, 181,
194; and belief in savior, 51-52;
in Golden Legend, 60n; and Grail
quest, 132, 151n; and Merlin, 184

Christmas, 67, 68

Chrysostom, St. John (John Golden-
Mouth), 52-65, 116; as animal,
56-58, 63-65, 116; asceticism of,
53; and compassion, 53-54, 56—
57, 59, 61; as hermit, 55-57, 64~
65; humility of, 59, 62-85; initia-
tion/integration of, 52, 61-65;
and instinctual forces, 63-65; in-
tuition of, 54-55, 61-65; poverty
of, 54-55; rebirth of, 54-65; and
redemption, 53, 59, 60n, 65; and

Circe, 200

Comfort, W. Wistar, 124n, 162n

compassion, 51-52; in St. John
Chrysostom story, 53-54, 56-57,
59, 61; in Conn-eda story, 44

Conn, King, 26-27, 33; see also
male, ideal

Connacht, Conn-eda’s kingdom, 33

Conn-eda, 26-51, 62-64, 122, 128,
228, 235; apotheosis of, 48, 50;
and compassion, 44; and death,
44-51; ego of, 36, 42-51; and
evil, 34-38, 42, 48-49; humility
of, 38-39; initiation/integration
of, 36-38, 42-51; rebirth of, 37—
38, 42-51; and sacrifice, 36, 42—
51; transfiguration of, 44-45;
trials of, 35, 38—45; and uncon-
scious, 38-51; see also opposites,
coexisting

Coomaraswamy, Ananda K., 39n,
43n, T6n, 96n, 102n; notes by,
40n, 48n, 77n, 79n, 83n, 166n,
270n

Coomaraswamy, D. L., 171n

Cornwall, 129-30

corpse of hanged man, see king, and

the corpse
Cosmic: Egg, Hermaphrodite,
Ocean, see wunder respective

nouns

Council of Trent, and Merlin, 186

Countess of the Fountain, see Lady
of the Fountain

creation myth: in Kalikd Purana,
240-64; in Old Testament, 258-
59n; see also Brahma

crucifixion: of Jesus Christ, 151n,
177; unending, 315

Cuchullin, 40n, 79n

curiosity, role of, 220

Curoi MacDaire, 77n

Curtin, Jeremiah, 83n, 47n

sacrifice, 53-65; trials of, 54-65; Cybele, 311
see also opposites, coexisting Cyprus, 47
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D

Daksha, 244, 249, 250, 254, 255-56,
264, 266, 269-71, 273-77, 279,
284, 289-91, 293-94, 296; see
also sacrifice

Danaé, 184

Daniel, Book of, 65-66n, 116

Dante, 83n, 135, 149, 222, 226

darkness, see opposites, coexisting

David, 131

Dawn (Desire; Maya), first woman
in Hindu creation myth, 24149,
255-58, 260-63, 272, 273, 287,
299; see also desire; female; Kali;
Kama; Maya

dead, kingdom of the, see Avalon;
Blessed Isles; death; Mothers, the

death: and ancestor worship, 247-
48; Arthur’s, 188; Balin and, 143;
in Conn-eda story, 44-51; fascina-
tion of, 199-201; Gawain and,
67-81, 85, 130-31, 163-67, 169,
173-74, 176-77; as God’s name,
7Tn; green associated with, 76—
77; implicit in life, 193, 253
(Kama), 273n; in king and corpse
story, 203-35; kingdom of, 165-
79 (Guinevere), 301 (Hindu
myth); in Kynon’s tale, 99-100;
Lancelot and, 164-79; in myth
and epic, 77-88; in Owain story,
102-8, 130; as penalty for failure,
114-15; Sati’s, 285-96; signifi-
cance of Sati’s, 294-96; in Tarot
pack, 179, PL IV; see also Bade-
magu; Castle; Chdteau Merveil;
Green Knight; life; Meleagant;
Mothers, the; Shiva; suicide

debt, see Karma

decapitation: in Gawain and the
Green Knight, 67-68, 74-75, 76n;
in king and corpse story, 210,
214, 229; of Lady of the Lake,
140; in myth, 76; significance of,

79n, 229; see also Transposed
Heads, The

Delight, see Rati

deliverance, see attachment; ego;
initiation / integration;  rebirth;
transfiguration

demon: in forest, 182; in king and
corpse story, 203-4, 215-16, 222~
84; Merlin as son of, 184, 185;
pagan god as, 184; in Romance /
Myth of the Goddess, 271-72,
285, 290, 294; as tempter, 78
(Buddha story), 267-69 (Shiva
story); see also demonic posses-
sion

demonic possession: Abu Kasem,
16-25; Balin, 136-37, 140-49;
death-wish as, 200; Lancelot
(and Guinevere), 135, 159-60,
179; Owain, 129; Tristan, 135;
see also demon; love-spell; magic

Dempster, Germaine, 96n

desire: in Buddha legend, 77-78;
Francesca da Rimini and, 135; in
Gawain story, 69-80, 84-88, 130;
Lancelot and, 132-35, 167-81;
in Owain story, 101, 130; Paris
and, 135; in Romance / Myth of
the Goddess, 241-316; Tristan
and, 134-35; see also guilt;
Kama; Mara; Shiva

destiny, see fate

destructiveness, see evil; guilt; Shiva

Devil, see demon; demonic posses-
sion; Satan

Diana, 105, 311; as mother of
Niniane, 194

dilettante, attitude of toward sym-
bols, 2-6, 96-98

Divine Comedy, see Dante

Dolorous Stroke, of Balin, 136, 141~
43, 149

Don Quixote, 194

dragon: Indra and, 119; Lancelot
and, 136, 150; Merlin and, 185;
in Owain story, 101, 119; Perseus
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dragon (cont.)
and, 20, 113, 119, 184; Siegfried
and, 113-14; significance of, 49,
119, 184n, 184; Tristan and, 119;
see also animal; Hydra; myth;
serpent

dream, see myths; symbols

druids: and Conn-eda, 27-28, 32,
38-39; and Merlin, 134n, 186,
192, 194; and pre-Christian Brit-
ain, 185, 187; see also Wise Old
Man

Dyonas, 194

E

East: attitude toward life, 129-30;
myths of, 171-72

Eda, Queen, 26-27; as ideal female,
26, 34

Eden, Garden of, see Garden of
Eden

Egg, Cosmic, 281-82

Egmont, 21

ego: Abu Kasem’s, 15-25; Balin’s,
146-49; Buddha’s, 78; Conn-
eda’s, 36, 42-51; Gawain’s, 79,
176-77; in king and corpse story,
213, 217-35; Lancelot’s, 176-79;
multiplicity of egos, 219-20;
Owain’s, 131; suicide as bewil-
dered absorption in, 295; see also
alter ego; beggar ascetic; rebirth;
sword

Egypt, tales of, 130

Elaine, daughter of King Pelles,
151-58

Elaine of Astolat, 159

Eleanor of Aquitaine, 98n

elixir (All-heal, ambrosia, Amrita):
Conn-eda’s, 29-32, 37-38, 44; see
also balsam

emotions, birth of, in Hindu myth of
creation, 245-46, 261

encounters, see trials

endings, happy, in fairy tales and
myths, 20

epics, 4, 77n, 79; see also Homer

Epiphany, 67

Ereshkigal, 177n

Erne, Loch, 29

Escalibor, see Excalibur

Eucharist, 62

Eve, 170, 177n, 258n

evil: in St. John Chrysostom story,
52, 56, 58, 60-65; in Conn-eda
story, 34-38, 42, 48-49; and
Round Table, 143-44; see also
guilt

Excalibur (Escalibor), 86, 134n,
136, 139, 190, 233; see also sword

F

fairies, see demonic possession;
magic

fairy city: Conn-eda’s visit to, 30-
83; as kingdom of God (eternal
life), 38, 40, 43, 46-51

fairy tales, see myth

faiti‘:, Conn-eda’s, 38, 40-51

Fall of Man, 314

Fata Morgana, see Morgan le Fay

fate: Abu Kasem and, 13-25; in Ar-
thur story, 188-94; in Balin story,
136-49; Gawain and, 68; in king
and corpse story, 218-35; in
Lancelot story, 136-37; of Lance-
lot and Tristan, 134-35; Merlin
and, 137, 184-86, 188-201; in
Romance / Myth of the Goddess,
251-52, 294-96; in Round Table
story, 190-94, 201; see also
chance; free will; Karma

Faust, 82, 84

fear: freedom from, 78 (Buddha),
260 (Brahma); in Gawain story,
72, 74-76, 78, 87-88, 130-31; in
Owain story, 101, 130; in Sieg-
fried story, 113

feats, see trials
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female, 210; anima-archetype, 133-
84n, 159-60; Balin-Balan and,
146-48; Brahma and, 252-53;
creation of, in Romance / Myth
of the Goddess, 240-42, 244-49;
Eda, as ideal, 26, 34; Gawain
and, 81-95; Guinevere, as femi-
nine life-giving principle, 170;
Merlin and, 194-201; Owain and,
98, 101; Rati, as first wife, 249-
51; Sati, as Indian ideal of, 302n;
see also archetypes; Dawn; de-
sire; intuition; Shiva

ferryman to netherworld, and Ga-
wain, 81, 83, 87

fertility, see life

Fifty-two Sacred Places, 302n

Finn McCool, 47n

fire, as source of life and power: in
Conn-eda story, 30, 36-37, 43,
46; in king and corpse story, 233,
235

flaying: of Conn-eda’s horse, 30-31,
43; of Nemean lion, 127

Fled Bricrend, 7Tn

Foerster, Wendelin, 124n, 162n,
165n

folklore, see epics; myth

“Fool, The,” in Tarot pack, 178, P
AY

foreknowledge, see prophecy

forest, as place of initiation, Merlin
and, 181-82, 183-84n, 192-201

forgetfulness: Owain’s, 108-109,
112-13; Siegfried’s, 114

Fountain of Life, in Owain story,
98-113, 115, 118, 125-26, 128,
129, 131, 147; and Calogrenant,
183-84n; see also Lady of the
Fountain; life; water

Francesca da Rimini, 135, 149, P1. I

Francillon, see Astyanax

Frazer, Sir James George: The
Golden Bough, 104-105

free will, as illusion, 205-96; see also
chance; fate

Freya, 46, 260

fruit: forbidden, 49, 258n; gifts in
king and corpse story, 202-3,
218-20, 224-25, 233, 235; see
also gifts; symbols s.v. gifts

Furterer, Ulrich, 98n

G

Galahad, 133, 135, 149, 152-54,
156, 157; and Holy Grail, 143,
151, 180; see also alter ego; re-
birth; redemption; symbols s.v.
son

Ganges, 207, 246; Heavenly, 302,
318

Garden of Eden, 468, 49, 258n

Garlon, and Balin, 141-42, 144,
178n

Garuda (Bird of the Sun), 278, 282

Gaul, Arthur in, 187

Gautama, see Buddha, Gautama

Gawain, 68-97, 98n, 113, 122, 130~
31, 136, 146, 149, 163-67, 169,
173-74, 188, 191-93, 198-99,
268n; chivalry in story of, 67-73,
81, 85, 163-67, 173-74, 191-93;
combat with Owain, 110-11; and
death, 67-81, 85, 130-31, 163-
67, 169, 173-74, 176-77; desire
in story of, 69-80, 84-88, 130;
ego of, 79, 176-77; and fate,
68; and female, 81-95; as ideal
male, 81-88, 133; initiation/inte-
gration of, 68-88; instinctual
forces in story of, 69-75, 77-79;
intuition of, 68; life as Death’s
bride in story of, 69-73, 76-717,
268n; rebirth of, 78-88; trans-
fiiguration of, 87-88; trials of,
68-95, 96n, 163-67, 173-74,
268n; and unconscious, 144; and
water-bridge, 166-87, 173-74;
see also cart; geis; opposites, co-
existing; ring
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Gawain and the Green Knight, 76n,
77n, 79-81, 162, 172

geis (condition): in Conn-eda’s
chess game with queen, 27-28; of
fairy prince’s bondage, 32; in Ga-
wain story, 89, 91-94

gems, see jewels

Genesis, 46

Geoffrey of Monmouth, 182n, 184n,
186n, 187

ghosts, 67; in king and corpse story,
204-17; 221-35; see also Green
Knight

giants, see Golden Garment; Green
Knight; King of the Wood; titans

gifts, in king and corpse story, 202—
203, 218-20, 224-25, 233, 235;
see also symbols

Gilgamesh, 79, 84

girdle, green, in Gawain story, 72—
76, 79, 85

Glewlwyd Gavaelvawr, 99

Gnosticism, 178

Goethe, 21, 82

Golden Age, 26

golden apples, Conn-eda’s quest of,
27, 33, 46-48

Golden Ass, The (Apuleius): meta-
morphosis in, 66n; mysteries of
Isis and Osiris in, 36n

Golden Bough, The, see Frazer, Sir
James George

golden calf, 128

Golden Garment, and Vishnu, 127,
283

Golden Legend (Jacobus de Vora-
gine), 60n

Golden-Mouth, John, see Chrysos-

" tom, St. John

Gordian knot, 20

Gower, John, 96n

grace, in St. John Chrysostom story,
56-59, 61-62, 64

Grail, see Holy Grail

Grail King, see Pellam, King

gravity, law of, Conn-eda and, 40-
41

Great Mother, see Mother Goddess

greed, see avarice

Greek mythology, 284; adaptation
to age, 307-8; archaic sources in
Orphic period, 308; Herakles as
lion-man in, 127; in Iliad, 308;
sibyl's prophecies in, 186; in
Sophocles, 308; sun-god in, 86n

Greek tragedy, 307

green, significance of color, 76-77,
79

Green Chapel, 67-69, 73, 79

Green Knight (Death), 67-81, 84~
86, 172, 173n, 268n; see also
death; life

Grimm, tales of, 60

Gringalet, 86

Gromer Somer Joure, 89-95

Guénon, René, 39n

Guest, Lady Charlotte: Mabino-
gion, 98n

guilt: Guinevere’s, 156, 159-61; and
initiation, 221; Kama’s, 249; in
king and corpse story, 206, 224~
29; Lancelot’s, 132-35, 137, 158-
61; Owain’s, 114-15; Perceval’s,
114n; Siegfried’s, 114; Tristan’s,
134-35; see also evil

Guinevere, 80-81, 98, 133-35, 149~
56, 158-65, 170-80, 187, 190-91,
199, Pl. I; as anima-archetype,
159-60; in death’s kingdom,
165-79; as feminine life-giving
principle, 170; guilt of, 156,
159-61; as life-goddess, 165,
170, 175-80; love-spell of, 132—
36, 149-80; Lancelot’s redemp-
tion of, 170-77; transfiguration
of, 159-61; and unconscious,
159-60; see also Lancelot

guru: Brahma as, 315; Conn-eda’s,
89; in Hinduism, 134n; Merlin
as, 181-83, 186-94
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H

Hamlet, 83-84

“Hanged One, The” (Le Pendu), in
Tarot pack, 179, PL. IV

Hartmann von Aue, 98n,

heads: primacy of, 210; sacrifice
of, 229; transposed, 210; see also
decapitation; Transposed Heads,
The

heaven, see rebirth; transfiguration

Hebrew religion, see Jewish religion

Hector, 132

Heinrich von dem Tiirlin, 81n

Helen of Troy, 82

Hellenistic interpretation of love,
161

Herakles, 79, 127, 194

Hermann of Fritzlar, 60n

Hermaphrodite, Cosmic / Dancing:
as bisexual symbol of transcend-
ence, 178-79; in Tarot pack, 178
79, PL. IV; sée also Shiva

hermit: St. John Chrysostom as, 55—
57, 64-65; as life-stage, 18

hero, the, see trials

Hesiod, 307

Hesperides, 46

Himalaya: Mount, 289, 292, 296,
305; Mountain King, 282, 289,
292, 295, 305, 306, 316

Himalayas, 271, 276, 286-87, 315

Hinduism: guru in, 134n; as nation-
al religion, 52; sun-god in, 86n,
288, 298, 300; see also Brahma-
nas; India; Karma; Maya; myth
s.0. archaic quality of; Puranas;
Romance / Myth of the Goddess;
symbols s.v0. chariot; thread,
Brahminic; Upanishads; Vedas

Hippomenes, 47

Hoffman, E. T. A., 188

Holy Ghost, 51-52, 61

Holy Grail (Sangreal), 51, 114n,
132-33, 143, 151n, 179-80; and

Lancelot’s cure, 157; in medieval
story, 150-51n, 181

Homer, 4, 244, 307

horse, in Conn-eda story: Conn-
eda’s shaggy, 28-32, 38-50, 63,
122, 228; fairy king’s, 27, 32,
46-48; see also alter ego; animal

hospitality, in Conn-eda story, 48

hound, of supernatural powers, in
Conn-eda story, 27, 32, 46-48;
see also animal

Hull, Eleanor, 40n

humility: St. John Chrysostom’s, 59,
62-65; Conn-eda’s, 38-39; in king
and corpse story, 229

Hydra, killing of, 127; see also drag-
on; serpent

I

Ibn Hijjat al-Hamawi: Thamarat
ul-Awrak, 13n

identification, see initiation / inte-
gration; rebirth

Iferne / Igraine, 186-87

Iliad, 308; see also epics; Greek

mythology; Homer

images, see symbols

immolation, see redemption; sacri-
fice

immortality, see life; rebirth; trans-
figuration

Inanna, see Ishtar

incarnation, see apotheosis; transfig-
uration

Index, and Merlin, 186

India: chariot symbolism in, 166n;
civilization of, 18-19; religion of,
15, 283, 52, 126-27; see also Hin-
duism; life-stages

individual, disregarded by myth,
310

Indra, 119, 184-85, 190, 268n, 289;
see also archetypes s.v. tempta-
tion

Inferno, see Dante
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Inglewood, 90

initiation / integration, 18-19, 194;
in analytical psychology, 312n;
Arthur’s, 185-94; Balin’s, 136-
49; Buddha’s, 77-79; St. John
Chrysostom’s, 52, 61-65; Conn-
eda’s, 36-38, 42-51; Gawain’s,
68-88; king’s, in king and corpse
story, 202-35; Lancelot’s, 132-
37, 149-81; Merlin and, 185-94;
in mysteries of Isis and Osiris,
36; Nebuchadnezzar’s, 65-66n;
Owain’s, 100-31; Round Table’s,
190-94; and Tarot cards, 178-
79; see also forest; guilt; Magic
Flute, The; metamorphosis; re-
birth; transfiguration

inner voice, see initiation / integra-
tion; instinctual forces in man; in-
tuition; unconscious

innocence, transcended through ex-
perience: Conn-eda, 34-51; see
also guilt; initiation / integration

instinctual forces in man: in St.
John Chrysostom story, 63-65; in
Conn-eda story, 34-35, 38-51; in
Gawain story, 69-75, 77-79; in
Owain story, 116, 119-20, 122,
126, 128-31; see also intuition;
nature; opposites, coexisting; un-
conscious

integration, see initiation / integra-
tion

intuition: St. John Chrysostom’s,
54-55, 61-65; Conn-eda’s, 38—
51; creative, 2-8, 85, 96-98; Ga-
wain’s, 68; in king and corpse
story, 217, 227-28; and maternal
womanhood, 83; Merlin’s, 134n;
Owain’s, 98, 115-16, 119, 122,
126, 129-31; see also instinctual
forces in man; unconscious

invisibility, of Owain, 103

invulnerability: of Achilles, 114; of
Siegfried, 114

Ionic world, see Greek mythology

Irish invasion of Britain, 187; see
also Britain

Ishtar / Inanna, 84, 177n, 311

Isis, 36, 232, 311

Islam, 194

Isolt, 134, 150; see also love-spell;
Tristan

J

Jacobus de Voragine: Golden Leg-
end, 60n

Jaiminiya Upanishad Brahmana, see
Brahmanas

Jalal-ud-din Rami: Mathnawi, 79n

Jambhaladatta, 217n

Jehovah, 51-52, 258-59n; see also
archetypes; Jewish religion

Jesus Christ, 51-52, 61, 64, 68, 131,
141, 151n, 177, 184, 313; descent
into Hell, 170-71

jewels, in story of king and corpse,
202-3, 218-20, 224-25, 233, 235;
see also gifts; ring

Jewish religion, 51-52, 127-28, 186

Joan of Arc, 132n

John Chrysostom, St., see Chrysos-
tom

Jones, Owen, 187n

Joseph of Arimathaea, 150, 151n

Joyous Isle, Lancelot and, 158

Judith, 131

Jung, Carl Gustav, 210n

K

Kai / Kay, 93, 98-100,
163-64

Kailasa, Mount, 289, 291

Kali, 210, 24041, 265-66; see also
Maya

Kalika Purana, see Puranas

Kama (Love God): (Kama-Mara)
and Buddha, 77-78, 268n; in
Hindu myth, 242-69, 273-78,
281-82, 287, 295, 299, 301, 306n,

109-10,
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313, 314; see also death z.v. im-
plicit in life; desire; guilt; Mara
Kamariipa, 301
Karma, 15, 23, 220-35; see also
fate; free will
Katibah, H. L:
Nights, 13n
Kay, see Kai
king, and the corpse, story of, 3,
202-35; apotheosis in, 233-35;
death in, 203-35; ego in, 213,
217-35; fate in, 218-35; guilt in,
206, 224-29; humility in, 229;
rebirth in, 216-35; redemption
in, 215-16, 227, 230; riddles in,
204-35; sacrifice in, 213-15,
220-23, 228-30; transfiguration
in, 216-17, 221-35; unconscious
in, 224-35; see also initiation /
integration; opposites, coexisting;
symbols s.v. corpse and specter
King of the Wood (Ward of the
Wood; Woodward of the Wood) :
Merlin as, 183, 183-84n; at Ne-
mi, 104-5, 108; in Owain story,
101-2, 109, 121, 130, 173n
Kirtlan, E. ]. B., 76n
Kittredge, George Lyman, 76n, 77n
knight, as solar god, 85-86; see also
chivalry; Round Table
Knight with the Lion, see Owain
Knower, see initiation / integration
Krishna, 1183
Kshemendra:
217n
Kynon, 98-101, 109, 183n

Other Arabian

Brikatkathamadijari,

L

Lady of the Fountain, in Owain
story, 98, 102, 104-108, 111-113,
115, 118, 120, 122-126, 128,
147; see also Black Knight; Foun-
tain of Life; life; water

Lady of the Lake (Nimue), 133-
34n, 135-36, 139-41, 180

La Hire (Etienne de Vignolles),
132

lake, miraculous: Conn-eda’s des-
cent into, 29, 35-36, 43, 46, 47

Lakshmi, 250, 265, 266, 271, 272,
273, 278, 281, 282

Lamb, the, 51-52, 61; see also Jesus
Christ

Lancelot, 122, 131-37, 143, 144,
149-81, 301n, PL I, II, III; as
animus-archetype, 133, 159-60,
179; and chivalry, 132-33, 161,
164-77; and death, 164-79; and
demonic possession, 135, 159-60,
179; and desire, 132-35, 167-81;
ego of, 176-79; and fate, 136-
37; Galahad as alter ego of, 180~
81; guilt of, 132-35, 137, 158-
61; love-spell of, 132-36, 149-
81; madness of, 155-57; rebirth
of, 159-61, 176-77, 180-81; re-
demption of Guinevere by, 170-
77; and sacrifice, 176; as savior,
177; and sword-bridge, 166-67,
170-72, 301, Pl III; and Tarot
cards, 178-79; transfiguration of,
159-61, 177, 180-81; and un-
conscious, 159-60; see also cart;
Guinevere; initiation/integration

Land of No Return, see death; ini-
tiation / integration; Mothers, the

Lao-tse, 134n

Last Judgment, 171-72

Last Supper, cup of, 151n; see also
Holy Grail

law, Vedic, 290

legends, see ancient and medieval
tales; epics; myth

Leodogran, King, and Arthur, 190-
191

life: in Balin-Balan story, 147; as
Death’s bride in Gawain story,
69-73, 76-77, 268n; death impli-
cit in, 193, 253 (Kima), 273n;
desire for, 247—48; as God’s name,
77n; Guinevere as goddess of,
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life (cont.)
165, 170, 175-80; in king and
corpse story, 222-35; in Kynon’s
tale, 99-100; in Lancelot story,
136, 170-79; in myth and epic,
77-88; in Owain story, 102-8,
125-26, 128-31, 147; see also
fire; Fountain of Life; Lady of the
Fountain; water

life-stages, in India, 18-19; see also
hermit; withdrawal

Lile of Avelion, 137

lingam, Shiva as, 302

lion: Gawain and, 87; Herakles and
Nemean, 127; Lancelot and, 171~
72; Owain and, 98, 118-129; see
also alter ego; animal; nature

Livre d’ Artus, 183-84n

Logres, realm of: Lancelot and, 158

Loomis, Roger S., 77n, 96n, 151n,
184n

Louis VII, King of France, 98n

Love, see desire; Kama; Mountain
of the God of Love

love-spell, 199; of Lancelot and
Guinevere, 132-36, 149-81; of
Merlin and Niniane, 194-201; of
Paolo and Francesca, 135, 149;
of Tristan and Isolt, 134-35, 150,
196, 200; see also Kama; magic

Luned (Lunete), in Owain story,
105-107, 115, 120-126

lust, see desire

Luther, Martin, 60-61

M

Mabinogion, see Guest, Lady Char-
lotte

Macleod, Fiona, see Sharp, William

Madden, Sir Frederic, 76n

madness:  Lancelot’s, 155-57;
Owain’s, 115-17; Shiva’s, 306,
307, 313, 316

magic: in Arthur story, 188-94; in
Arthurian romance, 133-34n; in

Balin story, 136-49; ball of Conn-
eda, 28-30, 39-41, 63; balsam of
Owain, 116-18; basket of Conn-
eda, 28; bed, 86-87, 167 (Ga-
wain), 167 (Lancelot); belt of
Cuchullin, 79n; Dame Brisen
and, 151-54, 157; chessboard of
Conn-eda’s stepmother, 27; in
Conn-eda story, 26-50, 235; gir-
dle in Gawain story, 72-76, 79,
85; as guidance for soul, 18-19;
key of Faust, 82; in king and
corpse story, 202-35; in Kynon’s
tale, 99-100; in Lancelot story,
135-37, 143, 149-80 passim;
Merlin and, 134n, 181-201; in
myth, 161-62; in Owain story,
100-31 passim; in priestly power,
61-62, 64; ring of Owain, 103; in
Romance / Myth of the Goddess,
239-316 passim; in Siegfried
story, 113-14; sleep of Briinn-
hilde, 151-52; slippers of Abu
Kasem, 9-25, 145; stone of Conn-
eda, 28; transformation of Dame
Ragnell, 94-95; see also demonic
possession; elixir; Fountain of
Life; love-spell

Magic Flute, The (Mozart), initia-
tion in, 36n, 232

Magna Mater, see Mother Goddess

male, ideal: Balin, 148; Conn, 26,
34; Gawain, 81-88, 133; Owain,
133; Round Table, knights of,
138; see also archetypes s.v. ani-
mus -

Malory: Morte d Arthur, 83n, 97,
132n, 134n, 137, 149n, 150-51n,
153n, 156n, 158n, 159n, 186n,
188n, 189n, 190n, 191n

Manasa, Lake, 291, 296

Mandara, Mount, 264

Mann, Thomas, 210n

Mara: (Kama-Mara) and Buddha,
77-78, 268n; see also desire;
Kama
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Marie de Champagne, 98n, 161

marriage: Arthur’s, 190-92; Ga-
wain’s, to Dame Ragnell, 90-95;
of Heaven and Earth, 26; Shiva’s,
264-85; see also symbols s.v. per-
fection

Mary, Virgin, 54, 61, 68

matriarchal civilization, 82-83

Maya, 15, 232-35, 239-40, 250,
264, 268-70, 280-81, 284-85,
293-96, 301, 303, 313; as Dawn,
255-58; as Kali, 265-66; as Par-
vati, 294-95, 316, Pl. V; as Sati,
270, 282, 283, 291-93, 306, 313;
see also Dawn; Kali; Sati

Maynadier, G. H., 96n

McCoy, Abraham, 33n

mediation, 51-52

medicine man, Merlin as, 182

medieval tales, see ancient and me-
dieval tales

Mediterranean religion, 123; sze
also animal; myth

Medusa, 20, 184

Meleagant, Prince, alter ego of
Death, 173-74; Merlin as, 183;
see also Bademagu, King; death

Menaka, 289, 292, 316

mendicant, see beggar ascetic

Merlin, 80-81, 134n, 181-201; in
Balin story, 137, 141, 143, 144,
145, 148-49; as Bernlak de
Hautdesert, 183; and Christian-
ity, 184; and Council of Trent,
186; and fate, 137, 184-86, 188—
201; and female, 194-201; and
initiation / integration, 185-94;
as Meleagant, 183; and prophecy,
134n, 137, 144, 185-94, 197,
199-201; and unconscious, 134n,
194-201; as Wise Old Man,
134n, 141, 144; see also Niniane;
opposites, coexisting

Meru, Mount, see Axis, World

Mesopotamia, symbolism of, 129

Messiah, see Jesus Christ; savior

metamorphosis: St. John Chrysos-
tom’s 56-58, 63, 65, 116; in Gold-
en Ass, The, 66n; Merlin’s, 183—
84n; Nebuchadnezzar’s, 65-66n,
116; Owain’s, 115-16; Dame
Ragnell’s, 94-95; trials as ways
of, 194, 231; see also initiation /
integration; rebirth; transfigura-
tion

Middle Ages, and the animal, 128;
see also animal; Celtic imagina-
tion; myth

Milky Ocean, 256, 264

miracle: St. John Chrysostom and,
54-65; hero and, 184, 185;
Lancelot’s cure by

miserliness, see avarice

Modred, 187

monastic life, limitations of, 64

monkey, king and, in king and
corpse story, 202, 219-20; see
also animal; nature

Morgan le Fay (Fata Morgana),
80-81, 134n; see also Niniane

Morris, Richard, 76n

Morte &’ Arthur, see Malory

Moses, and animal worship, 127-
128

Mother Goddess, 311-15; see also
Diana; Ishtar; Isis; Maya; Ro-
mance / Myth of the Goddess

Mothers, the: Balin-Balan and, 146-
48; Gawain and, 81-88, 167; and
mythology of Celts, 199-201; see
also death; female

Mount Meru, see Axis, World

mountain, flaming, in Conn-eda
story, 30, 37, 43, 46; see also fire

Mountain, World, 282

Mountain King, see Himalaya

Mountain of the God of Love, 301

Mountain of the Goddess, 301

Mozart (The Magic Flute), 36n

mysteries, see initiation / integra-
tion; Isis; Osiris
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myth: adaptation to age, 81, 87,
172, 181, 307-8; animals in, 38~
40, 126-29; archaic quality of,
194, 199-201 (Celtic), 284-85,
308-12 (Hindu); birth in, 113,
184-85; childhood in, 134n, 185;
death and life in, 76-88, 188; of
East, 171-72; ending in, 20; and
individual, 310; interpretation of,
1-6, 96; as intoxicant, 309-10;
moral of, 45; pagan, 62-64
(Conn-eda story); and super-
human, 310; timelessness of, 188;
see also animal; Celtic imagina-
tion; Christianity; creation myth;
decapitation; Greek mythology;
unconscious s.v. and archaic

Myth of the Goddess, see Ro-
mance / Myth of the Goddess

Myths and Symbols in Indian Art
and Civilization (Zimmer), 178n,
179n

N

Nandi, Shiva’s bull, 277, 285, 286,
291, 296, 305

Narcissus, 239

nature: Conn-eda and, 34-37, 39-
43; forest and, 182; Greek and
Hindu gods as personifications of,
284; Merlin and power of, 199-
201; Owain and, 108-9, 126-31;
Siegfried and, 113-14; see also
animal; forest; initiation / inte-
gration; instinctual forces in man

Near East, symbolism of, 129-30

Nebuchadnezzar, 65-66n, 116

necromancy, see magic

Nemea, lion of, 127; see also flaying;
Herakles; lion

Nemi, Lake, sacred grove at, 104
105, 108

Neolithic period, mother-goddess
images in, 311

New Testament, 51

New Year, rebirth of, 84

Nicodemus, The Gospel of, 170-71

Nietzsche, 83, 310n

Nimue, see Lady of the Lake

Niniane: and Merlin, 80n, 134n,
194-201; see also Diana

Nirvana, 78

Novalis, 230

o

Ocean, Cosmic, 300-301

Old Testament, 127-128, 131, 186,
258-59n

Olympus, 244

opposites, coexisting: in Conn-eda
story, 33-37, 42, 44-50; in myth,
310n, 312-15 (Hindu); I~-
sTANCES: Creation/Preservation/
Destruction (Brahma / Vishnu /
Shiva), 265, 271-73, 279-85; de-
monic / human, 136-49 (Balin /
Balan) ; human / instinctual (con-
scious / unconscious), 56-58, 63—
65, 116 (St. John Chrysostom),
149-50, 159-60 (Lancelot), 65—
66n,116 (Nebuchadnezzar),115-
16, 119-22, 126 (Owain); human
/ superhuman, 184-85 (hero,
Merlin), 233-35 (king and
corpse story), 133-36, 143
(Lancelot), 102-9, 122, 126
(Owain); life / death, 77-78
(Buddha’s temptation), 78-88
(Gawain), 253 (Kama), 162-79
(Lancelot); male / female, 178-
79 (Lancelot / Guinevere), 226-
33 (king and corpse story); one /
many, 283-84; oppositian / iden-
tity, 265 (Miyél)); wisdom / de-
sire, 252-63 (Brahma); wis-
dom / ignorance, 265 (Maya)

Orient, see East

Orpheus, 79, 134n

Orphic period, see Greek mythology

Osiris, 36, 86, 232

Ovid, 161
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Owain (Le Chevalier au Lion; The
Knight with the Lion; Yvain),
98-131, 147, 169, 173n, 183n;
and chivalry, 108, 110-13, 115,
119, 120-26; death in story of,
102-8, 130; and demonic posses-
sion, 129; and desire, 101, 130;
ego of, 131; fear in story of, 101,
130; and female, 98, 101; guilt
of, 114-15; initiation / integra-
tion of, 100-31; instinctual forces
in story of, 116, 119-20, 122,
126, 128-31; intuition of, 98,
115-16, 119, 122, 126, 129-31;
and life, 102-8, 125-26, 128-31,
147; lion as alter ego of, 118-20;
madness of, 115-17; rebirth of,
108-9, 112-13, 119-20, 126-31;
transfiguration of, 108-9, 112-
15, 131; unconscious in story of,
115-16, 119-20, 122, 126, 128-
31; see also opposites, coexisting;
trials

P

Paleolithic period, mother-goddess
images in, 311

Paolo, 149, Pl. I; see also Francesca
da Rimini

Paradise, see Garden of Eden

parallelism of traditional stories, 1,
96

Paris, 135

Paris, Gaston, 192n

Parry, John Jay, 182n

Parsifal, 51, 130; see also Perceval

Parvati, 294-95, 306n, 316, Pl. V;
see also Maya

Paul, St. (Epistle to the Philip-

ians) 313

Pellam (Pelles), King (Grail King) :
and Dolorous Stroke, 142-43,
150-51n, 173n; and Lancelot,
150-52, 156-58

Pelles, see Pellam, King

Pellinor, King, and Arthur, 190-91

penance, see repentance

Perceval, 114n; see also Parsifal

Percy, Bishop, 95n

perils, see trials

Perin de Mountbeliard, killed by
Garlon, 141

Persephone, 165

Perseus: birth, 184; dragon-slayer,
20, 118, 119, 184; Medusa-
slayer, 20, 184

personality, see ego

Phaeacians, island of, 81-82

Philippians, see Paul, St.

Phoenicians, travels to West, 129-
30

Plato (Republic), 83n

Platonism, chariot symbolism in,
166n

Polycrates, ring of, 14

possessions, worldly: Abu Kasem’s
slippers, 9-25; St. John Chrysos-
tom and, 54-55

poverty, St. John Chrysostom’s, 54~
55

predestination, see fate

priestly tradition: and Brahminism,
308-9; and Greek mythology,
307; see also sacerdotalism

primitive man, and the animal, 126-
129; see also animal; myth

primum mobile, see Unmoved
Mover

prophecy: in Lancelot and Galahad
story, 150-53; Merlin and, 134n,
137, 144, 185-94, 197, 199-201;
tradition of, 186

Prophets, 186; and animal worship,
127-128

psyche, see unconscious

psychology, attitude of toward sym-
bols, 1-4; see also analytical psy-
chology; symbols

Puranas, 240; Kalika,
312-16

Pyramus, 161

240-306,
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Q

queens, three, 81-82, 87
quest, see trials
Quixote, Don, see Don Quixote

R

Rabelais, 186n, 194

Rachel, 131

Radin, Paul: The Road of Life and
Death, 43n

Ragnell, Dame, 90-95

Rank, Otto, 35n

Rati (Delight), wife of Kama, 249-
51, 254, 281; sce also female

rebirth: Abu Kasem’s, 21-25; Bud-
dha’s, 77-78; St. John Chrysos-
tom’s, 54-65; Conn-eda’s, 37-38,
42-51; Galahad and, 143; Ga-
wain’s, 78-88; through initiation,
182; in king and corpse story,
216-35; Lancelot’s, 159-61, 176~
77, 180-81; as liberation from
attachment, 17-19, 36, 78; Neb-
uchadnezzar’s, 65-66n; Owain’s,
108-9, 112-183, 119-20, 126-31;
Shiva and, 303; of world, 177-79,
184-85; see also ego, abandon-
ment of; initiation / integra-
tion; metamorphosis; redemption;
transfiguration

Red Book of Hergest, 98n, 122,
126n, 183n

Redeemer, see Briinnhilde; Jesus

Christ; redemption; sacrifice;
savior
redemption, 239; in St. John

Chrysostom story, 53, 59, 60n, 65;
through Galahad, 143, 180; of
Guinevere by Lancelot, 170-77;
in king and corpse story, 215-186,
227, 230; through sacrifice, 51-
52; see also Buddha; Jesus
Christ; salvation of world; savior
reintegration, see integration

Renaissance, and Arthurian ro-
mance, 130, 194

renunciation, see ego

repentance, St. John Chrysostom’s,
56-58, 61-63, 65

resignation, see acceptance

resurrection, see rebirth

Revelation, see Apocalypse

riddles, in king and corpse story,
204-35

ring: Lancelot’s, 136; in Owain
story, 103, 113, 115; Polycrates’,
14; Siegfried’s, 113; significance
of in Gawain story, 71-72; see
also invisibility; symbols s.v. ring

Rion, King, and Arthur, 190

Ripperberger Helmut, 60n

ritual: in Conn-eda story, 36-37, 39,
48; and Fountain of Life, 99-102,
109-10, 125; function of, 18-19;
aud initiation, 182; see also sacri-
fice s.v. Daksha’s

Roger the Dane, 131

Roman Catholicism, 61-62, 64

Roman de Merlin, 86n, 184n, 186n,
189n, 190n, 191n, 196n, 199n

Roman occupation of Britain, 187

Romance / Myth of the Goddess
(Maya), trom Kalika Purana,
239-316; see also Maya

romances, medieval, see ancient and
medieval tales; Arthurian ro-
mance

Rome: King Arthur and,
founding of, 132n

Round Table, 67, 71, 75-76, 79, 80,
85, 96, 98n, 108, 112, 115, 420,
121-22, 126, 128, 132-33, 134n,
138, 150, 158, 160, 163, 170;
Merlin and, 182-83, 185-86,
190-94, 196, 201; mission of,
143-44, 201; see also evil;
fate; initiation / integration; male,
ideal; trials

Riami, see Jalal-ud-din Rami

Ryan, Granger, 60n

187;
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S

sacerdotalism, in Roman Catholi-
cism, 61-82, 64; see also priestly
tradition

sacraments, 18-19; in St. John
Chrysostom story, 53-65; in
Conn-eda story, 42, 48

sacrifice: Briinnhilde’s, 51-52; in St.
John Chrysostom story, 64; in
Conn-eda story, 36, 42-51; Dak-
sha’s, 289-94, 296-99; Jesus
Christ’s, 51-52; in king and
corpse story, 213-15, 220-23,
228-30; Lancelot and, 176; see
also redemption; salvation of
world; savior

saga, see epics; myth

sages, of the East, 114

Sais, Egyptian temple of, 312

salvation of world: in Romance /
Myth of the Goddess, 289-90;
292-94; Round Table’s mission,
144, 201; see also apotheosis; ini-
tiation / integration; rebirtl,; re-
demption; sacrifice; savior

Sangreal, see Holy Grail

Sarah, 52

Sarastro, 197, 232

Satan, 56

Satapatha Brahmana, see Brah-
manas

Sati, and Shiva, 160, 270-79, 281~
83, 285-306, 3183; see also death;
female; marriage; Maya; suicide

Saturn (The Slow Wanderer), 300-
302, 304

savior: Judaic belief in, 51-52; in
king and corpse story, 229-31;
Lancelot as, 170-79; see also
Buddha; Jesus Christ; redemp-
tion; sacrifice; Vishnu

Savitri, 265, 271, 272, 273, 275, 281

Scathach, realm of, 40n

Schiller, 308

Scottish invasion of Britain, 187; see
also Britain

seat perilous, of Round Table, 191

Self, realization of: in king and
corpse story, 233-35; Shiva and,
803—4; see also apotheosis; initia-
tion / integration; rebirth; trans-
figuration

sensuality, see desire; Kama; love-
spell

serpent: in Conn-eda story, 29, 36,
42, 43, 46; in Garden of Eden,
258n; Herakles and, 127; in
Owain story, 101, 118, 119, 129;
Shiva and, 277, 288, 305; see also
animal; dragon; Hydra; myth

Sharp, William (Fiona Macleod),
130

shield: as symbol of ego, 146; in
Balin story, 146-48; see also
symbols

Shiva, 233-34, 239-40, 243, 244,
245, 246, 248-49, 250, 251, 265;
as ascetic, 215-16, 243, 246,
249, 254, 271, 272-73, 290-91,
302, 303, 313; as bisexual sym-
bol, 178-79; dancing, 178-179,
307, frontispiece; and desire,
253-56, 263, 266-306, 313, 315-
16; as lingam, 302; see also Her-
maphrodite, Cosmic / Dancing;
madness; marriage; rebirth; Sati

Siegfried, 113-114, 119

sin, see evil; guilt

Sipra lake, 306n, 315-16

Sisyphus, 223

Sivadasa, 217n

sleep, enchanted, see Briinnhilde

Slow Wanderer, The, see Saturn

snake, see dragon; Hydra; serpent

soma, 309-10

Somadeva: Kathasaritsagara, 217n

Sommer, H. O., 184n, 186n, 189n,
190n, 191n, 196n, 199n

Sophocles, 308

sorcery, see magic
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specters, see ghosts

Spring, in Romance / Myth of the
Goddess, 254-55, 268, 273, 287,
299

stepmother, Conn-eda’s wicked, 27—
28, 32-35, 48

stone, Conn-eda’s magic, 28

Stonehenge, 134n

Strindberg, August, 24n

suicide, Sati’s, 292, 294-96; see also
ego s.v. suicide

sun-god, see Hinduism; knight;
symbols s.v. chariot

superhuman, myth and, 310; see
also apotheosis; transfiguration

supernatural, see magic

Swedenborg, Emanuel, 24n

sword, as symbol of ego and power,
136, 146; Arthur’s three swords,
188-90; of Balin and Lancelot,
136-49; in king and corpse story,
203-10, 216, 233, 235; Shiva’s,
234; Siegfried’s 113-14; see also
Excalibur; symbols

sword-bridge, Lancelot and, 166-
67, 170-72, 301, Pl III

symbols: in Arthurian romance,
194-201; in Conn-eda story, 26-
51; in Eastern culture, 129-30;
in Hindu myth, 285; interpreta-
tion of, 1-6, 80n, 96-98, 161-62;
in Lancelot story, 177-81; persist-
ence of, 81; of unconscious, 80n;
INSTANCES: Abu Kasem’s slippers
(attachment), 14-25, 145, 221;
Briinnhilde  (humanity), 51;
chariot, 166n; corpse, in king and
cor})se story (forgotten part of
selt), 222-35; gifts (essential in

seemingly valueless), 218-20,

specter, in king and corpse story
(inner guide), 226-35; see also
animal; cart; centaur; Fountain of
Life; Lady of the Fountain;
Mesopotamia;  ring;  shield;
sword; trials; water

Synge, John Millington, 130

Syria, symbolism of, 129

T

talisman, see magic

Tamino, 232

Tammuz / Adonis, 177n

Tao: in Conn and Eda, 26; in Conn-
eda, 34-35, 42

Taraka, 283

Tarot cards, 177-79, Pl. 1V; Tarot
de Marseilles, 177; see also death;
“Fool, The”; “Hanged One, The”
(Le Pendu); Hermaphrodite,
Cosmic / Dancing

Teh, in Conn and Eda, 26; in Conn-
eda, 34-35

temptation, see trials

Tempter, see Satan

Tennyson, Alfred, 159n

Theseus, 79, 194

Thisbe, 161

Thompson, Henry Yates: Illustra-
tions from One Hundred Manu-
scripts, ix, PL. I, II, III

Thor, 190

thread, Brahminic, 277

Tibet, Buddhist art of, 76; Buddhist
priests in, 185

titans, warring against Hindu gods,
271-72, 282-83; see also giants;
Golden Garment

224-25, 233, 235; marriage of totem animal: and forest, 182;
Arthur (attainment of perfec- Owain’s, 119-20
tion), 192; Owain’s new name tragedy, see Greek tragedy
(rebirth), 126; ring (person- transcendence, see initiation / inte-
ality), 71-72; son (higher trans- gration; opposites, coexisting;
formation of personality), 180; transfiguration
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transfiguration, 48, 51, 226; Conn-
eda’s, 44-45; Gawain’s, 87-88;
Guinevere’s, 159-681; of hero,
184-85, 188; in king and corpse
story, 216-17, 221-35; Lance-
lot’s, 159-81, 177, 180-181;
Owain’s, 108-9, 112-15, 131;
Siegfried’s, 113-14; and Sipra
lake, 316; see also apotheosis;
initiation / integration; metamor-
phosis; rebirth

transformation, see apotheosis;
metamorphosis; rebirth; trans-
figuration

Transposed Heads, The (Mann),
210n

tree: of everlasting life, 46, 258n; in
king and corpse story, 204-10,
222-30; of knowledge of good
and evil, 258n

trials, symbols of process of initia-
tion / integration, 193-94; Abu
Kasem'’s, 9-25; Arthur’s, 187-94;
Balin’s, 136-49; Buddha’s, 77, 79,
268n; St. John Chrysostom’s, 54—
85; Conn-eda’s, 35, 38-45; Ga-
wain’s, 68-95, 96n, 163-67, 173~
74, 268n; Hindu gods’, 252-306;
king’s, in king and corpse story,
202-35; Lancelot’s, 132-37, 149~
81; Merlin and, 182-201;
Owain’s, 98-131; Round Table’s,
191-94; Siegfried’s, 113-14; see
also sword-bridge; water-bridge

tribal religion, 51-52; see also Jeho-
vah; Wotan

Trinity, Hindu, see opposites, coex-
isting s.v. Creation / Preservation
/ Destruction

Trinity, Holy: mystical union with,
178

Tristan, 119, 130, 134-35, 141, 150,
196; see also demonic possession;

truth, Brahma’s essence, 252, 260;
see also Brahma

Twice-born, the, see rebirth

Twilight of the Gods (Wagner),
118-114

U

Ulrich, Jacob, 192n

Ulysses, 81, 190, 194, 200

unconscious, 2-6, 96-98, 128-29,
193; in Abu Kasem story, 14-25;
and archaic, 310-11; Balin and,
144-49; in Conn-eda story, 38—
51; Gawain and, 144; in king
and corpse story, 224-35; in Lan-
celot and Guinevere story, 159
60; Merlin and, 134n, 194-201;
in Owain story, 115-16, 119-20,
122, 126, 128-31; symbols of,
80n; see also initiation / integra-
tion; instinctual forces in man;
intuition

Universal Goddess,
Goddess

universality: of Holy Ghost, 51-52;
of Mahayana Buddhism, 52

Unmoved Mover, 40; Mother God-
dess as, 311-12

Upanishads, 5, 83n; Katha, 172n,
270n

Uther Pendragon, King, 186-88,
190

see Mother

\%

Vaitarani, 301

Valley of No Return, see death; ini-
tiation / integration; Mothers, the

Vedas, 240, 246, 268n, 277, 290;
Rig, 257n

Vijaya, 291-93, 296-97, 305

Vikings, Arthur and, 187

Vikramaditya (The Sun of Valor),
217n

Virabhadra, 297-98

desire; fate; guilt; Isolt; love-spell  Virana, 270
Troy, 132 Virani, 270
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Virgil, 222

Virgin, see Mary

virgin birth: of Indra, 184; of Mer-
lin, 184; as mythological motif,
184

Vishnu, 126-27, 239-40, 243, 244,
245, 249, 250, 251, 254, 255-56,
264-68, 271, 273, 278-85, 290,
298-99, 301-2, 306, 312, 316; In-
carnation as Boar, 306n

Voragine, Jacobus de, see Jacobus
de Voragine

Vortigern, King, 185, 187

Vritra, 268n

Vyasa, 4

w

Wagner, Richard, 51-52, 130, 199-
200

Wales, Merlin and, 186-87

Ward of the Wood, see King of the
Wood

War God, son of Shiva and Sati, 283

water: as infrahuman power in
Conn-eda story, 29, 35-36, 43,
48, 47, as symbol of life, 129; see
also Fountain of Life; Lady of the
Fountain; lake, miraculous; life;
symbols

water-bridge, Gawain and, 166-
67, 173-74

Webster, K. G. T., 76n

well, see Fountain of Life; water

Weston, Jessie L., 76n, 81n, 96n,
133n

Whiting, Bartlett J., 96n

Wise Old Man, as archetypal teach-
er: Conn-eda and, 39; Merlin as,
134n, 141, 144; see also arche-
types; Merlin

witches, in Conn-eda story, 27; see
also demon; magic

withdrawal, 18, 198-201; see also
hermit; life-stages

Wolfram von Eschenbach, 81n, 97

woman, see archetypes; female;
Mothers, the

Woodward of the Wood, see King of
the Wood

World Axis, Mountain, see under re-
spective nouns

World Mother, see Mother Goddess

Wotan, 51, 113-14, 260 ’

Wu Wei, 41n

Y

Yang, 35

Yeats, William Butler, 33n, 130

Yin, 35

yoga: Brahma’s, 261n, 262-63; and
Maya, 256; Shiva’s, 253-54, 272
783, 295

Yvain, see Owain

Y/

Zeus, 113, 184, 190, 260

Zimmer, Heinrich: Myths and Sym-
bols in Indian Art and Civil'zl -
tion, 178n, 179n

Index by Arnold Canell
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