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I. THE MEETING OF EAST AND WEST

1.

The Roar of Awakening

WE or the Occident are about to arrive at a crossroads that
was reached by the thinkers of India some seven hundred
years before Christ. This is the real reason why we become both
vexed and stimulated, uneasy yet interested, when confronted
with the concepts and images of Oriental wisdom. This crossing
is one to which the people of all civilizations come in the typi-
cal course of the development of their capacity and requirement
for religious experience, and India’s teachings force us to real-
ize what its problems are. But we cannot take over the Indian
solutions. We must enter the new period our own way and
solve its questions for ourselves, because though truth, the
radiance of reality, is universally one and the same, it is mir-
rored variously according to the mediums in which it is reflected.
Truth appears differently in different lands and ages according
to the living materials out of which its symbols are hewn.
Concepts and words are symbols, just as visions, rituals, and
images are; so too are the manners and customs of daily life.
Through all of these a transcendent reality is mirrored. They
are so many metaphors reflecting and implying something
1
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THE MEETING OF EAST AND WEST

which, though thus variously expressed, is ineffable, though
thus rendered multiform, remains inscrutable. Symbols hold
the mind to truth but are not themselves the truth, hence it is
delusory to borrow them. Each civilization, every age, must
bring forth its own.

We shall therefore have to follow the difficult way of our
own experiences, produce our own reactions, and assimilate our
sufferings and realizations. Only then will the truth that we
bring to manifestation be as much our own flesh and blood as
is the child its mother’s; and the mother, in love with the Father,
will then justly delight in her offspring as His duplication.
The ineffable seed must be conceived, gestated, and brought
forth from our own substance, fed by our blood, if it is to be the
true child through which its mother is reborn: and the Father,
the divine Transcendent Principle, will then also be reborn—
delivered, that is to say, from the state of non-manifestation,
non-action, apparent non-existence. We cannot borrow God.
We must effect His new incarnation from within ourselves.
Divinity must descend, somehow, into the matter of our own
existence and participate in this peculiar life-process.

According to the mythologies of India, this is a miracle that
will undoubtedly come to pass. For in the ancient Hindu tales
one reads that whenever the creator and sustainer of the world,
Visnu, is implored to appear in a new incarnation, the beseech-
ing forces leave him no peace until he condescends. Neverthe-
less, the moment he comes down, taking flesh in a blessed
womb, to be again made manifest in the world which itself is
a reflex of his own ineffable being, self-willed demonic forces
set themselves against him; for there are those who hate and
despise the god and have no room for him in their systems of
expansive egoism and domineering rule. These do everything
within their power to hamper his career. Their violence, how-
ever, is not as destructive as it seems; it is no more than a nec-
essary force in the historic process. Resistance is a standard part

2
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THE ROAR OF AWAKENING

in the recurrent cosmic comedy that is enacted whenever a spark
of supernal truth, drawn down by the misery of creatures and
the imminence of chaos, is made manifest on the phenomenal
plane.

“It is the same with our spirit,” states Paul Valéry, “as with
our flesh: both hide in mystery what they feel to be most im-
portant. They conceal it from themselves. They single it out
and protect it by this profundity in which they ensconce it.
Everything that really counts is well veiled; testimony and doc-
uments only render it the more obscure; deeds and works are
designed expressly to misrepresent it.” *

The chief aim of Indian thought is to unveil and integrate
into consciousness what has been thus resisted and hidden by
the forces of life—not to explore and describe the visible world.
The supreme and characteristic achievement of the Brahman
mind (and this has been decisive, not only for the course of
Indian philosophy, but also for the history of Indian civiliza-
tion) was its discovery of the Self (@tman) as an independent,
imperishable entity, underlying the conscious personality and
bodily frame. Everything that we normally know and express
about ourselves belongs to the sphere of change, the sphere of
time and space, but this Self (@tman) is forever changeless, beyond
time, beyond space and the veiling net of causality, beyond
measure, beyond the dominion of the eye. The effort of Indian
philosophy has been, for millenniums, to know this adamantine
Self and make the knowledge effective in human life. And this
enduring concern is what has been responsible for the supreme
morning calm that pervades the terrible histories of the Oriental

1 “Il en est de notre esprit comme de notre chair; ce qu’ils se sentent de
plus important, ils 'enveloppent de mystere, ils se le cachent 4 eux-mémes;
ils le désignent et le défendent par cette profondeur ou ils le placent.
Tout ce qui compte est bien voilé; les témoins et les documents 1’obscurcis-
sent; les actes et les oeuvres sont faits expressément pour le travestir”
(Paul Valéry, Variété I, “Au sujet d’Adonis,” p. 68).

3

For general queries, contact info@press.princeton.edu



© Copyright, Princeton University Press. No part of this book may be
distributed, posted, or reproduced in any form by digital or mechanical
means without prior written permission of the publisher.

THE MEETING OF EAST AND WEST

world—histories no less tremendous, no less horrifying, than
our own. Through the vicissitudes of physical change a spirit-
ual footing is maintained in the peaceful-blissful ground of
Atman; eternal, timeless, and imperishable Being.

Indian, like Occidental, philosophy imparts information con-
cerning the measurable structure and powers of the psyche,
analyzes man'’s intellectual faculties and the operations of his
mind, evaluates various theories of human understanding, es-
tablishes the methods and laws of logic, classifies the senses,
and studies the processes by which experiences are apprehended
and assimilated, interpreted and comprehended. Hindu philos-
ophers, like those of the West, pronounce on ethical values and
moral standards. They study also the visible traits of phenom-
enal existence, criticizing the data of external experience and
drawing deductions with respect to the supporting principles.
India, that is to say, has had, and still has, its own disciplines
of psychology, ethics, physics, and metaphysical theory. But the
primary concern—in striking contrast to the interests of the
modern philosophers of the West—has always been, not infor-
mation, but transformation: a radical changing of man’s nature
and, therewith, a renovation of his understanding both of the
outer world and of his own existence; a transformation as com-
plete as possible, such as will amount when successful to a total
conversion or rebirth.

In this respect Indian philosophy sides with religion to a far
greater extent than does the critical, secularized thinking of the
modern West. It is on the side of such ancient philosophers as
Pythagoras, Empedocles, Plato, the Stoics, Epicurus and his
followers, Plotinus, and the Neoplatonic thinkers. We recognize
the point of view again in St. Augustine, the medieval mystics
such as Meister Eckhart, and such later mystics as Jakob Béhme
of Silesia. Among the Romantic philosophers it reappears in
Schopenhauer.

The attitudes toward each other of the Hindu teacher and

4
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the pupil bowing at his feet are determined by the exigencies
of this supreme task of transformation. Their problem is to
effect a kind of alchemical transmutation of the soul. Through
the means, not of a merely intellectual understanding, but of
a change of heart (a transformation that shall touch the core of
his existence), the pupil is to pass out of bondage, beyond the
limits of human imperfection and ignorance, and transcend
the earthly plane of being.

There is an amusing popular fable which illustrates this
pedagogical idea. It is recorded among the teachings of the
celebrated Hindu saint of the nineteenth century, $§ri Rama-
krishna.? Anecdotes of this childlike kind occur continually in
the discourses of the Oriental sages; they circulate in the com-
mon lore of the folk and are known to everyone from infancy.
They carry the lessons of India’s timeless wisdom to the homes
and hearts of the people, coming down through the millen-
niums as everybody’s property. Indeed India is one of the great
homelands of the popular fable; during the Middle Ages
many of her tales were carried into Europe. The vividness and
simple aptness of the images drive home the points of the teach-
ing; they are like pegs to which can be attached no end of
abstract reasoning. The beast fable is but one of the many
Oriental devices to make lessons catch hold and remain in the
mind.

The present example is of a tiger cub that had been brought
up among goats, but through the enlightening guidance of a
spiritual teacher was made to realize its own unsuspected na-

2 Cf. The Gospel of Sri Ramakrishna, translated with an introduction by
Swami Nikhilananda, New York, 1942, pp. 232-233, 259-360. Sri Ramakrishna
(1836-86) was the perfect embodiment of the orthodox religious philosophy
of India. His message first reached America through his pupil, Swami Vive-
kananda (1863-1902), who spoke for India at the World’s Parliament of
Religions, held in Chicago, 18g3. Today the monks of the Ramakrishna-Vive-
kananda mission maintain spiritual centers and conduct courses of teaching
in most of the principal cities of the United States,

b
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ture. Its mother had died in giving it birth. Big with young,
she had been prowling for many days without discovering prey,
when she came upon this herd of ranging wild goats. The tigress
was ravenous at the time, and this fact may account for the
violence of her spring; but in any case, the strain of the leap
brought on the birth throes, and from sheer exhaustion she ex-
pired. Then the goats, who had scattered, returned to the graz-
ing ground and found the little tiger whimpering at its mother’s
side. They adopted the feeble creature out of maternal com-
passion, suckled it together with their own offspring, and
watched over it fondly. The cub grew and their care was re-
warded; for the little fellow learned the language of the goats,
adapted his voice to their gentle way of bleating, and displayed
as much devotion as any kid of the flock. At first he experienced
some difficulty when he tried to nibble thin blades of grass
with his pointed teeth, but somehow he managed. The vege-
tarian diet kept him very slim and imparted to his temperament
a remarkable meekness.

One night, when this young tiger among the goats had reached
the age of reason, the herd was attacked again, this time by a
fierce old male tiger, and again they scattered; but the cub re-
mained where he stood, devoid of fear. He was of course sur-
prised. Discovering himself face to face with the terrible jungle
being, he gazed at the apparition in amazement. The first mo-
ment passed; then he began to feel self-conscious. Uttering a
forlorn bleat, he plucked a thin leaf of grass and chewed it,
while the other stared.

Suddenly the mighty intruder demanded: “What are you do-
ing here among these goats? What are you chewing there?”” The
funny little creature bleated. The old one became really terrify-
ing. He roared, “Why do you make this silly sound?” and before
the other could respond, seized him roughly by the scruff and
shook him, as though to knock him back to his senses. The jungle
tiger then carried the frightened cub to a nearby pond, where

6
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he set him down, compelling him to look into the mirror surface,
which was illuminated by the moon. “Now look at those two
faces. Are they not alike? You have the pot-face of a tiger; it is
like mine. Why do you fancy yourself to be a goat? Why do you
bleat? Why do you nibble grass?”

The little one was unable to reply, but continued to stare,
comparing the two reflections. Then it became uneasy, shifted
its weight from paw to paw, and emitted another troubled,
quavering cry. The fierce old beast seized it again and carried
it off to his den, where he presented it with a bleeding piece
of raw meat remaining from an earlier meal. The cub shud-
dered with disgust. The jungle tiger, ignoring the weak bleat
of protest, gruffly ordered: “Take it! Eat it! Swallow it!” The
cub resisted, but the frightening meat was forced between his
teeth, and the tiger sternly supervised while he tried to chew
and prepared to swallow. The toughness of the morsel was un-
familiar and was causing some difficulty, and he was just about
to make his little noise again, when he began to get the taste of
the blood. He was amazed; he reached with eagerness for the
rest. He began to feel an unfamiliar gratification as the new
food went down his gullet, and the meaty substance came into
his stomach. A strange, glowing strength, starting from there,
went out through his whole organism, and he commenced to
feel elated, intoxicated. His lips smacked; he licked his jowls.
He arose and opened his mouth with a mighty yawn, just as
though he were waking from a night of sleep—a night that had
held him long under its spell, for years and years. Stretching
his form, he arched his back, extending and spreading his paws.
The tail lashed the ground, and suddenly from his throat there
burst the terrifying, triumphant roar of a tiger.

The grim teacher, meanwhile, had been watching closely
and with increasing satisfaction. The transformation had ac-
tually taken place. When the roar was finished he demanded
gruffly: “Now do you know what you really are?”” and to com-

7
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plete the initiation of his young disciple into the secret lore
of his own true nature, added: “‘Come, we shall go now for a hunt
together in the jungle.”

The history of Indian thought during the period just pre-
ceding the birth and mission of the Buddha (c. 563-483 B.C.) re-
veals a gradual intensification of emphasis on this problem of
the rediscovery and assimilation of the Self. The philosophical
dialogues of the Upanisads indicate that during the eighth cen-
tury B.C. a critical shift of weight from the outer universe and
tangible spheres of the body to the inner and the intangible was
carrying the dangerous implications of this direction of the
mind to their logical conclusion. A process of withdrawal from
the normally known world was taking place. The powers of the
macrocosm and corresponding faculties of the microcosm were
being generally devaluated and left behind; and with such
fearlessness that the whole religious system of the previous
period was being placed in peril of collapse. The kings of the
gods, Indra and Varuna, and the divine priests of the gods, Agni,
Mitra, Brhaspati, were no longer receiving their due of prayer
and sacrifice. Instead of directing the mind to these symbolic
guardians and models of the natural and the social orders, sup-
porting them and keeping them effective through a continuous
sequence of rites and meditations, men were turning all of their
attention inward, striving to attain and hold themselves in a
state of unmitigated Self-awareness through sheer thinking,
systematic self-analysis, breath control, and the stern psycho-
logical disciplines of yoga.

The antecedents of this radical introjection are already dis-
cernible in many of the hymns of the Vedas;® for example, the

8 Editor’s note: For the reader unfamiliar with the chronology of Indian
documents, it can be stated, briefly, that the four Vedas (Rg, Yajur, Sama,
and Atharva) contain the hymns and magical charms of those nomadic
Aryan cattle-herding families who entered India through the northwestern
mountains during the second millennium B.c., about the time that the

8
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following prayer for power, wherein the divine forces variously
manifest in the outer world are conjured to enter the subject,
take up their abode in his body, and vivify his faculties.

‘“The brilliancy that is in the lion, the tiger, and the serpent;
in Agni (the god of the sacrificial fire), in the Brahmans, and in
Strya (the Sun) shall be ours! May the lovely goddess who
bore Indra come to us, endowed with luster!

“The brilliancy that is in the elephant, the panther, and in

Achaeans (to whom they were somehow related and whose language re-
sembled Vedic Sanskrit) were descending into Greece. The Vedic hymns
are the oldest extant literary and religious monument of the so-called
Indo-European family of languages, which comprises all of the literatures
of the following traditions: Celtic (Irish, Welsh, Scottish, etc.), Germanic
(German, Dutch, English, Norse, Gothic, etc.), Italic (Latin, Italian, Span-
ish, French, Romanian, etc.), Greek, Balto-Slavic (Old Prussian, Lettish,
Russian, Czech, Polish, etc.), Anatolic (Armenian, Ancient Phrygian, etc.),
Iranian (Persian, Afghan, etc.), and Indo-Aryan (Sanskrit, Pali, and the
modern languages of northern India, such as Hindi, Bengali, Sindhi,
Panjabi, and Gujarati—as well as Romany or Gypsy). Many of the gods,
beliefs, and observances of the Vedic age closely parallel those of the
Homeric. The hymns seem to have been fixed in their present form c.
1500-1000 B.C.

The term Veda includes, however, not only the four hymn collections,
but also a class of prose composition appended to them and known as
Brahmana, composed in the centuries immediately following and repre-
senting an age of meticulous theological and liturgical analysis. The
Brahmanas contain long, detailed discussions of the elements and connota-
tions of the Vedic sacrifice, as well as a number of priceless fragments
of very ancient Aryan myths and legends.

Following the period of the Brahmanas came that of the Upanisads
(mentioned above), which opened in the eighth century B.c. and culminated
in the century of the Buddha (c. 563—483 B.c.). Compare the dates of the
Greek age of philosophy, which began with Thales of Miletus (640?-546 B.¢.)
and culminated in the dialogues of Plato (427?-34% B.c.) and the works of
Aristotle (384-322 B.C.).

For the convenience of the reader a brief historical appendix has been
prepared, which contains notices of the dates of most of the topics treated
in the present volume; see Appendix B.

9
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gold; in the waters, in cattle, and in men shall be ours! May
the lovely goddess who bore Indra come to us, endowed with
luster!

“The brilliancy that is in the chariot, the dice, and the
strength of the bull; in the wind, in Parjanya (Indra as the
lord of rain), and the fire of Varuna (lord regent of ocean and
of the western quarter) shall be ours! May the lovely goddess
who bore Indra come to us, endowed with luster!

“The brilliancy that is in the man of royal caste, in the
stretched drum, in the strength of the horse, and in the shout
of men shall be ours! May the lovely goddess who bore Indra
come to us, endowed with luster!” *

The fully developed Adhyatmam-adhidaivam system of the
period of the Upanisads utilized as a means for arriving at ab-
solute detachment a thorough-going scheme of correspondences
between subjective and objective phenomena.® As an instance:
“The divinities of the world having been created, they said
to Atman (the Self as the Creator): ‘Find out for us an abode
wherein we may be established and may eat food.” He led up a
bull to them. They said: ‘Verily, this is not sufficient for us.’
He led up a horse to them. They said: ‘Verily, this not suffi-
cient for us.’ He led up a person to them. They said: ‘Oh! Well

¢ Atharva Veda VI. 38. (Translated by Maurice Bloomfield, Sacred Books
of the East, Vol. XLII, pp. 116-11%; cf. also, Harvard Oriental Series, Cam-
bridge, Mass., 1905, Vol. VII, p. 309.)

“The lovely goddess who bore Indra” is Aditi, mother of the gods of
the Vedic pantheon, corresponding to Rhea, mother of the Greek Olym-
pians. Indra, the chief and best beloved of her sons, corresponds to the
Greco-Roman lord of the gods, Zeus-Jove, while Varuna is comparable to
the Greek Ouranos (heaven), and Siirya to Phoebus-Apollo.

8 Adhyatmam (adhi = “over”; dtman = “self or spirit”): the Supreme
Spirit manifest as the Self of the individual; adhidaivam (daivam, from
deva = “divinity”): the Supreme Spirit operating in material objects.
These two are equated in this system as the dual aspects of one sole Im-

perishable, known respectively from the subjective and the objective
points of view.

10
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done!’—Verily, a person is a thing well done.—He said to them:
‘Enter into your respective abodes.” Fire became speech, and
entered the mouth. Wind became breath, and entered the nos-
trils. The sun became sight, and entered the eyes. The quarters
of heaven became hearing, and entered the ears. Plants and
trees became hairs, and entered the skin. The moon became
mind, and entered the heart. Death became the out-breath, and
entered the navel. Waters became semen, and entered the
virile member.” ¢

The pupil is taught to apply his knowledge of correspond-
ences of this kind to such meditations as the following: “Just
as a jug dissolves into earth, a wave into water, or a bracelet
into gold, even so the universe will dissolve into me. Wonderful
am I! Adoration to myself! For when the world, from its high-
est god to its least stem of grass, dissolves, that destruction is
not mine.” 7

There is evident here a total disjunction of the phenomenal
self (the naively conscious personality which together with its
world of names and forms will in time be dissolved) from that
other, profoundly hidden, essential yet forgotten, transcendental
Self (atman), which when recollected roars out with its thrilling,
world-annihilating, “Wonderful am I!” That other is no created
thing, but the substratum of all created things, all objects, all
processes. “Weapons cut it not; fire burns it not; water wets it
not; the wind does not wither it.” 8 The, sense-faculties, nor-
mally turned outward, seeking, apprehending, and reacting to
their objects, do not come into touch with the sphere of that
permanent reality but only with the transient evolutions of the
perishable transformations of its energy. Will power, leading

8 Aitareya Upanisad 2. 1-4. (Translated by Robert Ernest Hume, The
Thirteen Principal Upanishads, Oxford, 1921, p. 295.)
7 Astdvakra Samhitd 2. 10-11. (Translated by Swami Nityaswaripananda,
Mayavati, 1940, pp. 22-23.)
8 Bhagavad Gita 2. 23.
11
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to the achievement of worldly ends, can therefore be of no
great help to man. Neither can the pleasures and experiences
of the senses initiate the consciousness into the secret of the
fullness of life.

According to the thinking and experience of India, the knowl-
edge of changing things does not conduce to a realistic attitude;
for such things lack substantiality, they perish. Neither does it
conduce to an idealistic outlook; for the inconsistencies of
things in flux continually contradict and refute each other.
Phenomenal forms are by nature delusory and fallacious. The
one who rests on them will be disturbed. They are merely the
particles of a vast universal illusion which is wrought by
the magic of Self-forgetfulness, supported by ignorance, and
carried forward by the deceived passions. Naive unawareness of
the hidden truth of the Self is the primary cause of all the mis-
placed emphases, inappropriate attitudes, and consequent self-
torments of this auto-intoxicated world.

There is obviously implicit in such an insight the basis for
a transfer of all interest not only from the normal ends and
means of people of the world, but also from the rites and dog-
mas of the religion of such deluded beings. The mythological
creator, the Lord of the Universe, is no longer of interest. Only
introverted awareness bent and driven to the depth of the sub-
ject’s own nature reaches that borderline where the transitory
superimpositions meet their unchanging source. And such
awareness can finally succeed even in bringing consciousness
across the border, to merge—perish and become therewith im-
perishable—in the omnipresent substratum of all substance.
That is the Self (@tman), the ultimate, enduring, supporting
source of being. That is the giver of all these specialized mani-
festations, changes of form, and deviations from the true state,
these so-called wikaras: transformations and evolutions of the
cosmic display. Nor is it through praise of and submission to
the gods, but through knowledge, knowledge of the Self, that

12
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the sage passes from involvement in what is here displayed to
a discovery of its cause.

And such knowledge is achieved through either of two tech-
niques: 1. a systematic disparagement of the whole world as il-
lusion, or 2. an equally thoroughgoing realization of the sheer
materiality of it all.82

This we recognize as precisely the non-theistic, anthropo-
centric position that we ourselves are on the point of reaching
today in the West, if indeed we are not already there. For
where dwell the gods to whom we can uplift our hands, send
forth our prayers, and make oblation? Beyond the Milky Way
are only island universes, galaxy beyond galaxy in the infini-
tudes of space—no realm of angels, no heavenly mansions, no
choirs of the blessed surrounding a divine throne of the Father,
revolving in beatific consciousness about the axial mystery of
the Trinity. Is there any region left in all these great reaches
where the soul on its quest might expect to arrive at the feet
of God, having become divested of its own material coil? Or
must we not now turn rather inward, seek the divine internally,
in the deepest vault, beneath the floor; hearken within for the
secret voice that is both commanding and consoling; draw
from inside the grace which passeth all understanding?

We of the modern Occident are at last prepared to seek and
hear the voice that India has heard. But like the tiger cub we
must hear it not from the teacher but from within ourselves.
Just as in the period of the deflation of the revealed gods of the
Vedic pantheon, so today revealed Christianity has been de-
valuated. The Christian, as Nietzsche says, is a man who be-
haves like everybody else. Our professions of faith have no
longer any discernible bearing either on our public conduct or
on our private state of hope. The sacraments do not work on
many of us their spiritual transformation; we are bereft and

8a Respectively, as in the Vedanta (infra, pp. 409-463) and the Sankhya
(infra, pp. 280-332).
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at a loss where to turn. Meanwhile, our academic secular phi-
losophies are concerned rather with information than with
that redemptive transformation which our souls require. And
this is the reason why a glance at the face of India may assist
us to discover and recover something of ourselves.

The basic aim of any serious study of Oriental thought should
be, not merely the gathering and ordering of as much detailed
inside information as possible, but the reception of some sig-
nificant influence. And in order that this may come to pass—in
line with the parable of the goat-fosterling who discovered he
was a tiger—we should swallow the meat of the teaching as red
and rare as we can stand it, not too much cooked in the heat
of our ingrained Occidental intellect (and, by no means, from
any philological pickle jar), but not raw either, because then
it would prove unpalatable and perhaps indigestible. We must
take it rare, with lots of the red juices gushing, so that we may
really taste it, with a certain sense of surprise. Then we will
join, from our transoceanic distance, in the world-reverberat-
ing jungle roar of India’s wisdom.

2.

The Steely Barb

BEFORE entering upon a study of philosophy one should clear
the mind with the question: What, really, do I expect from
philosophy? There are many, secretly afraid, who spontaneously
resist its revelations. They find philosophy difficult to enjoy—
occasionally exciting, but in the main complex, long-winded,
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abstract, and apparently of no great practical value. For such
persons, metaphysics is vague and lofty nonsense, only fit to
give one vertigo; its uncontrolled speculations are contrary to
the findings of modern science and have been discredited (for
all but the inadequately informed) by the publications of the
latest thinkers. Working hypotheses have at last begun to dispel
the mysteries of the universe and man’s existence. By means of
calculations based on sober, controlled experiment, and veri-
fied not only in the facts of the laboratory but also through the
applied techniques of everyday life, the traditional mysteries
of the mystics are being systematically dissipated. The Eucharist
has been transmuted back into bread. And so, although philos-
ophy may be allowed its due in so far as it is subservient to civi-
lization and follows the usual habits of the modern mind, it
cannot be taken seriously if it conflicts with the current formu-
lations of physical science or recommends a different mode of
conduct from that today made general by the universal progress
of technology. Metaphysics and such airy meditations as those
of the philosophy of history and religion may be sensitively tol-
erated as a genteel embellishment of education, but they are not
of any vital use.

Minds of the type represented by this sort of up-to-date apo-
tropaic cerebration teach philosophy as a synthesis- of scientific
information. They reject everything that cannot be linked into
this context. They are concerned to control and harmonize the
findings from the various fields of research, outline a compre-
hensive pattern, and formulate methodical principles, without
encroaching on the authority of the specialist—the research
fellow in direct touch with the microbe, asterism, or condi-
tioned reflex; but as for the methods, goals, and so-called truths
of every other system of thought: these are either rejected or
patronized, as the quaint, outmoded prepossessions of a super-
seded world.

There is, however, another type of modern thinker, diametri-
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cally opposed and sometimes overtly antagonistic to the first,
who cherishes a hope that contemporary philosophy may some
day utter a word to him somewhat different from the commu-
nications continually coming from all departments of the
sprawling scientific workshop. Touring as a searching student
through the laboratories, peering through the various instru-
ments, tabulating, classifying, and becoming very tired of the
infinitude of minutely specialized responses to questions of de-
tail, he is seeking an answer to some query that the research
fellows seem not to be concerned with and that the compre-
hensive philosophers are systematically avoiding. Something be-
yond critical reasoning is what he requires; something that
someone of adequate mind should have realized intuitively as
a Truth (with a capital T) about man’s existence and the na-
ture of the cosmos; something to enter the breast and pierce
the heart with what Baudelaire called “the steely barb of the
infinite,” la pointe acérée de linfinie. What he requires is a
philosophy that will confront and resolve the task once per-
formed by religion; and this is a need from which no number
of college courses on the validity of inference can emancipate
him.

Philosophy as the handmaid of empirical research, thought
wearing the blinders of the standards of contemporary science,
and metaphysics open to rational criticism from every quarter
—in short, reason infallible: this is the ideal and requirement of
the practical-minded thinker. Whereas the other is simply not
convinced by all the plausible searching and discovering.
Neither is he unwilling to accept the reproach of being some-
what mysterious in his personal demands. He does not ask that
a philosophy should be comprehensible to every level-headed
contemporary; what he wants is a response (if only so much as
the hint of one) to the primary questions in his mind.

The sages of India side with the second of these two points
of view. They have never intended their teachings to be popu-
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lar. Indeed, it is only in recent years that their words have be-
come generally accessible through printed texts and translations
into popular tongues. They insist on first determining whether
a candidate applying for admission to the sanctum of their
philosophy is endowed with the necessary spiritual qualifica-
tions. Has he fulfilled the preliminary disciplines? Is he ripe to
benefit from a contact with the guru? Does he deserve to take
a place at the guru’s feet? For the solutions of the Indian sages
to the enigmas of life and their approaches to the mystery of
the universe are worked out along lines completely different
from those being followed by the leaders of modern research
and education. They neither deny nor apologize for the fact that
their teachings are hard to grasp and therefore—necessarily—
esoteric.

What the specific requirements are for the Indian pupil
(adhikarin) qualified to specialize in oné or another of the
traditional departments of learning, we shall presently see;® but
first, let us introduce ourselves to this subject by way of two
entertaining anecdotes about the preliminary trials and tests of
Indian pupils. These will demonstrate that even when a can-
didate has proved himself and been accepted as an adept well
entitled to be instructed, he must not suppose that he is already
ripe to understand even the first principles of the wisdom of
reality. His superior character and accomplishments (though of
an order not known to the multitude, or even to the privileged
normal minority) are by no means an adequate safeguard against
the pitfalls and curious dangers of the deceptive way to the con-
cealed goal of truth.

The first tale, which is told of a king who had been accepted
as a pupil by the famous Vedantic philosopher Sankara (c. 788-
820 or 8s0 A.p.), is one that will give some idea of the su-
pernal loftiness of the basic conceptions of India’s classic phi-
losophy and illustrate their incompatibility with common sense.

9 Infra, pp. 51-56.
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They are revelations from ‘“‘the other shore,” from “over Jor-
dan”; or as the Mahdyana Buddhist tradition phrases it: they
are clues to the “Transcendental Wisdom of the Far Bank”
(prajiia-paramita), reflections from beyond these broad and
wildly turbulent waters of the stream of life which are to be
crossed in the boat (yana) of the enlightening practice of the
Buddhist virtues. Not the detailed description of our hither
shore, but transport to the shore beyond—through transforma-
tion—is to be the supreme goal of human research, teaching,
and meditation. This is the ideal on which all the great phi-
losophies of India come to accord.

10 Editor’s note: The Buddha (c. 563-483 B.c.) did not accept the au-
thority of the Vedas; hence the doctrine that he taught was heterodox
and developed apart from the orthodox Vedic line, producing schools and
systems of its own. Two great divisions of Buddhist thinking are dis-
tinguished. The first was dedicated to the ideal of individual salvation
and represented the way to this end as monastic self-discipline. The sec-
ond, which seems to have matured in northern India during and follow-
ing the first and second centuries A.p. (long after the other had been dis-
seminated as far southward as the island of Ceylon), proposed the ideal
of salvation for all and developed disciplines of popular devotion and uni-
versal secular service. The earlier is known as the Hinaydna, “the lesser
or little (hina) boat or vehicle (yana),” while the second is the Mahdyana,
“the great (mahat) boat or vehicle,” i.e., the boat in which all can ride.
Hinayana Buddhism is supported by an extensive body of scripture that
was set down in Pali (an Indo-Aryan dialect of the Buddha’s time), c.
80 B.c.,, by the monks of Ceylon (the so-called Pali canon). While the
Mahayana recognized this canon, it produced, in addition, a body of scrip-
tures of its own, in Sanskrit (the traditional sacred and scholarly language
of Vedic India, which has been preserved with little change to the present
day). Among the chief of these Buddhist writings in Sanskrit are the so-
called Prajfid-paramitd texts, mentioned above and discussed infra, pp.
483-552. Mahayana Buddhism spread northward into China, Tibet, and
Japan, carrying the “Transcendental Wisdom of the Far Bank” to those
lands; the Hinayana survives chiefly in Ceylon, Burma, and Siam.

Meanwhile, the Vedic-Upanisadic tradition did not cease to develop,
but produced its own series of creative and systematizing philosophers.
The most celebrated of these was the brilliant genius Sankara c. 488-820
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The Vedantic doctrine, as systematized and expounded by
Sankara, stresses a concept which is rather puzzling, namely that
of maya.'t Maya denotes the unsubstantial, phenomenal charac-
ter of the observed and manipulated world, as well as of the
mind itself—the conscious and even subconscious stratifications
and powers of the personality. It is a concept that holds a key
position in Vedantic thought and teaching, and, if misunderstood,
may lead the pupil to the conclusion that the external world and
his ego are devoid of all reality whatsoever, mere nonentities,
“like the horns of a hare.” This is a common error in the early
stages of instruction, to correct which, by vivid example, is the
purpose of numberless comical anecdotes told of the Indian
adhikdrins and their gurus.

The king of the present story, who became the pupil of the
philosopher Sankara, was a man of sound and realistic mind

or 850 A.n.) whose commentaries on the basic orthodox Vedic scriptures
stand as the supreme monument of the late period of Indian philosophy.
The term Vedanta (=Vedatanta end: “end of the Veda,” i.e., the goal
or terminal development of Vedic thought) is applied to the works and
concepts of this late period of orthodox Hindu scholasticism (cf. infra,
PP- 409-463).

11 Editor’s note: Maya, from the root ma, ““to measure, to form, to build,”
denotes, in the first place, the power of a god or demon to produce illu-
sory effects, to change form, and to appear under deceiving masks. Derived
from this is the meaning, “magic,” the production of an illusion by super-
natural means; and then, simply, “the production of an illusion,” for
example in warfare, camouflage, etc. (cf. infra, p. 122). Maya in the Vedantic
philosophy is, specifically, “the illusion superimposed upon reality as an
effect of ignorance”; for example: ignorant of the nature of a rope seen
lying on the road, one may perceive a snake. Sankara describes the entire
visible cosmos as mdya, an illusion superimposed upon true being by man’s
deceitful senses and unilluminated mind (compare Kant, The Critique of
Pure Reason; note also that to the modern physicist a minute unit of
matter may appear either as a particle or as a wave of energy, according to
the instrument with which it is observed). Cf. Heinrich Zimmer, Myths
and Symbols in Indian Art and Civilization, The Bollingen Series VI, New
York, 1946, index, under “Maya.”
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who could not get over the fact of his own royal splendor and
august personality. When his teacher directed him to regard all
things, including the exercise of power and enjoyment of kingly
pleasure, as no more than equally indifferent reflexes (purely
phenomenal) of the transcendental essence that was the Self not
only of himself but of all things, he felt some resistance. And
when he was told that that one and only Self was made to seem
multiple by the deluding-force of his own inborn ignorance, he
determined to put his guru to the test and prove whether he
would behave as a person absolutely unconcerned.

The following day, therefore, when the philosopher was coming
along one of the stately approaches to the palace, to deliver his
next lecture to the king, a large and dangerous elephant, mad-
dened by heat, was let loose at him. Sanikara turned and fled the
moment he perceived his danger, and when the animal nearly
reached his heels, disappeared from view. When he was found,
he was at the top of a lofty palm tree, which he had ascended
with a dexterity more usual among sailors than intellectuals.
The elephant was caught, fettered, and conducted back to the
stables, and the great Sankara, perspiration breaking from every
pore, came before his pupil.

Politely, the king apologized to the master of cryptic wisdom
for the unfortunate, nearly disastrous incident; then, with a smile
scarcely concealed and half pretending great seriousness, he in-
quired why the venerable teacher had resorted to physical flight,
since he must have been aware that the elephant was of a purely
illusory, phenomenal character.

The sage replied, “Indeed, in highest truth, the elephant is
non-real. Nevertheless, you and I are as non-real as that elephant.
Only your ignorance, clouding the truth with this spectacle of
non-real phenomenality, made you see phenomenal me go up a
non-real tree.”

The second anecdote also turns on the undeniable physical im-
pression made by an elephant; this time, however, the adhikarin
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is a very earnest seeker who takes precisely the opposite attitude
to that of the materialistic king. Sri Ramakrishna used often to
recite this tale to illustrate the mystery of maya. It is an apt,
surprising, and memorable example, touched with the gentle
humor characteristic of so many Indian popular narratives.

An old guru—so we hear—was about to conclude the secret
lessons that he had been giving to an advanced pupil on the
omnipresence of the divine Spiritual Person. “Everything,” said
the wise old teacher, while his pupil listened, indrawn and full of
the bliss of learning, “is God, the Infinite, pure and real, bound-
less and beyond the pairs of opposites, devoid of differentiating
qualities and limiting distinctions. That is the final meaning of
all the teachings of our holy wisdom.”

The pupil understood. “God,” he responded, “is the sole real-
ity. That Divine One may be found in everything, unaffected by
suffering or any fault. Every You and I is Its abode, every form
an obscuring figuration within which that unique, unacting
Activator dwells.” He was elate: a wave of feeling swept through
him tremendously, and he felt luminous and immense, like a
cloud which, increasing, has come to fill the firmament. When
he walked, now, it was nimbly and without weight.

Sublime, like the only cloud, in all-pervading solitude, he was
walking, keeping to the middle of the road, when a huge ele-
phant came from the opposite direction. The mahout, or driver,
riding on the neck, shouted, “Clear the way,” and the numerous
tinkling bells of the net-covering of the great animal rang with
a silvery peal to the rhythm of its soft inaudible tread. The self-
exalted student of the science of Vedanta, though full of divine
feeling, yet heard and saw the coming of the elephant. And he
said to himself, “Why should I make way for that elephant? I
am God. The elephant is God. Should God be afraid of God?”
And so, fearlessly and with faith, he continued in the middle of
the road. But when God came to God, the elephant swung its
trunk around the waist of the thinker and tossed him out of the
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way. He landed hard and was a little hurt, but more greatly
shocked. Covered with dust, limping, bruised, and unsettled in
his mind, he returned to the teacher and recounted his confusing
experience. The guru listened serenely, and when the tale was
told, simply replied, “Indeed, you are God. So is the elephant.
But why did you not listen to God’s voice calling to you from
the mahout, who is also God, to clear the way?”

To some extent, real philosophical thinking must always be
difficult to grasp in the whole range of its implications. Even
though expressed with utter clarity and the most precise logical
consistency, it yet remains elusive. If the words of Plato and Aris-
totle, for example, had been finally mastered by their interpreters
during the centuries that have elapsed since their first inspired
expression, they would certainly not be the vital topics of ever-
renewed, passionate debate and research that they remain to this
very moment. A profound truth, even though comprehended by
the most penetrating intellect and expressed in accurate terms,
will be read in conflicting fashions during subsequent periods.
Apparently assimilated and integrated, it will yet continue to be
a source of new and startling discoveries for generations to come.
Antiquity possessed the whole text of Heraclitus, not merely the
few scanty fragments and stray references that have survived to
us, and yet he was known even then as the “obscure one.” He is
nevertheless the first master in Western literature of the trench-
ant sentence and the succinct, crystal-clear aphorism.

It is said that Hegel, that most lofty and powerful of the
Romantic philosophers—at once clear and cryptic, abstract and
realistic—was being comforted by one of his pupils when he was
lying on his deathbed in 1831, prematurely stricken by cholera.
The comforter was one of his most intimate friends and distin-
guished followers; and he was seeking to reassure the master by
telling him that, should he be taken away before completing his
encyclopedic, gigantic work, there would remain his faithful
pupils to carry on. Hegel, serene as the antarctic silence, on the
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very point of death, only raised his head a little. ““I had one pupil
who understood me,” he was heard to mutter; and while every-
one present became alert to hear the venerated teacher pronounce
the name, his head relaxed again to the pillow. “One pupil,” he
went on, “who understood—and he misunderstood.”

Such cutting anecdotes need not be literally true. In a kind of
mocking pictorial script, nevertheless, they usually mirror some-
thing of the truth. The biographies in Plutarch’s Lives are largely
fables of this sort, told of the famous men of the ancient world.
Like the Hindu tales, they sharpen the point of what is true.

Occidental philosophy, as developed through the long and
stately series of its distinguished masters, from Pythagoras to
Empedocles and Plato, from Plotinus and the Neoplatonic think-
ers to the mystics of the Middle Ages, and again in Spinoza and
Hegel, deals with problems beyond the sphere of common sense,
such as can be expressed only in cryptic difficult formulae, and by
paradox. Indian philosophy does the same. The Oriental think-
ers are as fully aware as the Western of the fact that the means
offered by the mind and the powers of reason are not adequate
to the problem of grasping and expressing truth. Thinking is
limited by language. Thinking is a kind of soundless interior
talk. What cannot be formulated in the current words or sym-
bols of the given tradition does not exist in current thinking.
And it requires, therefore, a specific creative effort on the part
of a bold, fervent mind to break through to what is not being
said—to view it at all; and then another effort to bring it back
into the field of language by coining a term. Unknown, unnamed,
non-existing as it were, and yet existing verily, the truth must
be won to, found, and carried back through the brain into speech
—where, inevitably, it will again be immediately mislaid.

The possibilities for thought, practical or otherwise, at any
period, are thus rigidly limited by the range and wealth of the
available linguistic coinage: the number and scope of the nouns,
verbs, adjectives, and connectives. The totality of this currency
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is called, in Indian philosophy, naman (Latin nomen, our word
“name”). The very substance on and by which the mind oper-
ates when thinking consists of this name-treasury of notions.
Naman is the internal realm of concepts, which corresponds to
the external realm of perceived “forms,” the Sanskrit term for
the latter being réipa, “form,” “shape,” “color” (for there are no
shapes or forms without color). Riipa is the outer counterpart
of naman; naman the interior of ripa. Nama-ripa therefore
denotes, on the one hand, man, the experiencing, thinking indi-
vidual, man as endowed with mind and senses, and on the other,
all the means and objects of thought and perception. Nama-
r@pa is the whole world, subjective and objective, as observed
and known.

Now, all of the schools of Indian philosophy, though greatly
diverging in their formulations of the essence of ultimate truth
or basic reality, are unanimous in asserting that the ultimate ob-
ject of thought and final goal of knowledge lies beyond the range
of nama-riipa. Both Vedantic Hinduism and Mahayana Bud-
dhism constantly insist on the inadequacy of language and logical
thought for the expression and comprehension of their systems.
According to the classical Vedantic formula, the fundamental
factor responsible for the character and problems of our normal
day-world consciousness, the force that builds the ego and leads
it to mistake itself and its experiences for reality, is “ignorance,
nescience” (avidya). This ignorance is to be described neither as
“being or existent” (sat), nor as “‘non-being, non-existent” (a-sat),
but as “ineffable, inexplicable, indescribable” (a-nirvacaniya).
For if it were “unreal, non-existent”—so the argument runs—it
would not be of force sufficient to bind consciousness to the lim-
itations of the individual and shroud from man’s inner eye the
realization of the immediate reality of the Self, which is the only
Being. But on the other hand, if it were “real,” of absolute in-
destructibility, then it could not be so readily dispelled by knowl-
edge (vidya); the Self (Gtman) would never have been discovered
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as the ultimate substratum of all existences, and there would
be no doctrine of Vedanta capable of guiding the intellect to
enlightenment. “Ignorance” cannot be said to be, because it
changes. Transiency is its very character—and this the seeker rec-
ognizes the moment he transcends its deluding spell. Its form is
“the form of becoming” (bhava-ripa)—ephemeral, perishable,
conquerable. And yet this “ignorance” itself differs from the spe-
cific transient phenomena within its pale, because it has existed
—though ever changing—from time immemorial. Indeed, it is the
root, the very cause and substance, of time. And the paradox is
that though without beginning it can have an end. For the indi-
vidual, bound by it to the everlasting round-of-rebirth, and sub-
ject to what is popularly called the law of the transmigration of
the life-monad or soul, can become aware of the whole sphere of
“ignorance” as an existence of no final reality—simply by an act
of interior awareness (anubhava), or a moment of the uncompli-
cated realization, “I am nescient” (aham ajfia).

Indian philosophy insists that the sphere of logical thought is
far exceeded by that of the mind’s possible experiences of real-
ity. To express and communicate knowledge gained in moments
of grammar-transcending insight metaphors must be used, similes
and allegories. These are then not mere embellishments, dispen-
sable accessories, but the very vehicles of the meaning, which
could not be rendered, and could never have been attained,
through the logical formulae of normal verbal thought. Signifi-
cant images can comprehend and make manifest with clarity and
pictorial consistency the paradoxical character of the reality
known to the sage: a translogical reality, which, expressed in the
abstract language of normal thought, would seem inconsistent,
self-contradictory, or even absolutely meaningless. Indian philos-
ophy, therefore, frankly avails itself of the symbols and images
of myth, and is not finally at variance with the patterns and sense
of mythological belief.

The Greek critical philosophers before Socrates, the pre-
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Socratic thinkers and the Sophists, practically destroyed their
native mythological tradition. Their new approach to the solu-
tion of the enigmas of the universe and of man’s nature and
destiny conformed to the logic of the rising natural sciences—
mathematics, physics, and astronomy. Under their powerful in-
fluence the older mythological symbols degenerated into mere
elegant and amusing themes for novels, little better than society
gossip about the complicated love-affairs and quarrels of the
celestial upper class. Contrariwise in India, however: there my-
thology never ceased to support and facilitate the expression of
philosophic thought. The rich pictorial script of the epic tradi-
tion, the features of the divinities whose incarnations and ex-
ploits constituted the myth, the symbols of religion, popular as
well as esoteric, loaned themselves, again and again, to the pur-
pose of the teachers, becoming the receptacles of their truth-
renewing experience and the vehicles of their communication.
In this way a co-operation of the latest and the oldest, the highest
and the lowest, a wonderful friendship of mythology and philos-
ophy, was effected; and this has been sustained with such result
that the whole edifice of Indian civilization is imbued with spir-
itual meaning. The close interdependence and perfect harmoni-
zation of the two serve to counteract the natural tendency of
Indian philosophy to become recondite and esoteric, removed
from life and the task of the education of society. In the Hindu
world, the folklore and popular mythology carry the truths and
teachings of the philosophers to the masses. In this symbolic form,
the ideas do not have to be watered down to be popularized.
The vivid, perfectly appropriate pictorial script preserves the
doctrines without the slightest damage to their sense.

Indian philosophy is basically skeptical of words, skeptical of
their adequacy to render the main topic of philosophical thought,
and therefore very cautious about trying to bring into a purely
intellectual formula the answer to the riddle of the universe and
man’s existence. “What is all this around me, this world in which
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I find myself? What is this process carrying me on, together with
the earth? Whence has it all proceeded? Whither is it tending?
And what is to be my role, my duty, my goal, amidst this bewil-
dering breath-taking drama in which I find myself involved?”
That is the basic problem in the mind of men when they start
philosophizing and before they reduce their aspirations to ques-
tions of methodology and the criticism of their own mental and
sensual faculties. ““All this around me, and my own being”: that
is the net of entanglement called maya, the world creative power.
Maiya manifests its force through the rolling universe and evolv-
ing forms of individuals. T'o understand that secret, to know how
it works, and to transcend, if possible, its cosmic spell—breaking
outward through the layers of tangible and visible appearance,
and simultaneously inward through all the intellectual and emo-
tional stratifications of the psyche—this is the pursuit conceived
by Indian philosophy to be the primary, and finally undeniable,
human task.

30

The Claims of Science

WaEN I was a student, the term “Indian philosophy” was
usually regarded as self-contradictory, a contradictio in ad-
jecto, comparable to such an absurdity as “wooden steel.”
“Indian philosophy” was something that simply did not exist,
like a “mare’s nest,” or, as Hindu logicians say, like the “horns
of a hare” or the “son of a barren woman.” Among all the pro-
fessors holding permanent chairs in philosophy at that time
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there was but one lone enthusiast, a follower of Schopenhauer,
old Paul Deussen, who regularly delivered lectures in Indian
philosophy. Of course, to some extent, the orientalists were pro-
viding information by redacting texts—assisted perhaps by some
solitary pupil; but they never troubled to investigate the prob-
lem of whether there was such a thing as “Indian philosophy.”
Whatever they encountered in their documents they interpreted
on a philological basis, and then they moved along to the fol-
lowing line. Meanwhile the philosophy professors were agreeing
unanimously—some politely, some impolitely—that such a thing
as philosophy, in the proper sense of the term, simply did not
exist outside of Europe. And as we shall presently see, this was
an attitude not without a certain technical justification.

But on the other hand, another group of historians was de-
veloping at that time a broader and more inspiring view of the
history of ideas and the evolution of the human mind. Foremost
among these was Wilhelm Dilthey. Such men felt the necessity,
though they lacked the ability, to incorporate the philosophies
of India and China, at least in any work pretending to be a uni-
versal history of human thought. They argued—as has been gen-
erally admitted since—that if a thinker of the order of Hobbes
is to be admitted to your list of significant minds, then you can-

_not disregard Confucius on education, state policy, government,
and ethics. Or if Machiavelli is to be treated as the first modern
political thinker, something must be said about the Hindu sys-
tem represented in the Arthasastra.*? Similarly, if St. Augustine,
St. Thomas Aquinas, and Pascal are to be called religious philos-
ophers, then the great Hindu divines like $anikara and Rama-
nuja!3*—who, with a fully fledged scholastic technique, expounded
the philosophic foundations of orthodox Vedantic theology—can-
not be left aside. And the moment you recognize Plotinus or
Meister Eckhart as a philosopher, Lao-tse cannot be ignored, nor

12 Infra, pp. 35-38 and 8%-139.
13 Infra, pp. 4141F.; 458-459.
28
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the masters of Hindu and Buddhist yoga. References to China
and India, therefore, were added to our Western histories of
thought, as footnotes, side-glances, or preliminary chapters, em-
bellishing the story of “real” philosophy, which began with the
Ionian Greeks, Thales, Anaximander, and Heraclitus, in the sixth
and fifth centuries B.c.**

In spite of the influence of this point of view, many remained
reluctant, even in the first years of the present century, to confer
on Hindu thought the dignifying title “philosophy.” ‘‘Philoso-
phy,” they claimed, was a Greek term, denoting something unique
and particularly noble, which had sprung into existence among
the Greeks and been carried on only by Western civilization.
To support this contention, they could refer to the authority of
the giant Hegel, who, a full century before them, with a masterly
intuition and thorough command of the informatign then avail-
able, had discussed India and China in his Philosophy of Reli-
gion and Philosophy of History. Hegel coined certain formulae
that are still unsurpassed for the study of history, and have been
corroborated by our most recent knowledge of facts and sources
(which is vastly more than what was available to him). Second
to none in his intuitive grasp, he yet banished India and China,
together with their philosophies, from the principal chapters
of his thought, regarding the achievements of those almost
unknown civilizations as a kind of prelude to the rise of the
curtain on ‘“real” history, which began in the Near East, and
“real” philosophy, which was an invention of the Greeks. Hegel’s
argument—and it is still the argument of those who entertain

1¢ Georg Misch, a pupil of Dilthey and the editor of his mounds of
posthumous manuscripts, who is now [1942] in Cambridge, England, has
compared the steps and stages of Greek philosophy during the period
before Plato with parallel developments in Chinese and Indian history.
He has brought together from each of the three traditions texts dealing
with similar problems, and has presented these in a series of choice [German]
translations, together with commentaries. (Georg Misch, Der Weg in der
Philosophie, Leipzig, 1926.)
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the old reluctance to confer the title “philosopher” upon the
immortal thinkers of India and China—is that something is miss-
ing from the Oriental systems. When they are compared with
Western philosophy, as developed in antiquity and in modern
times, what is obviously lacking is the ever renewed, fructifying,
close contact with the progressive natural sciences—their improv-
ing critical methods and their increasingly secular, non-theologi-
cal, practically antireligious, outlook on man and the world. This
is enough, we are asked to agree, to justify the Western restric-
tion of its classic term.

Here, it must be admitted, the Old Guard are quite correct.
A close and continuous interrelationship with rational science
has been a distinguishing trait of Western philosophy; consider,
for instance, the role of applied mathematics in Greek astronomy,
mechanics, and physics, or the approach to zoology and botany
of such thinkers as Aristotle and Theophrastus—methodical, and
unclouded by any theological or mythical conceptions. It has
been argued that Indian thought, at its best, may be compared
not with the great line of Western philosophy, but only with the
Christian thinking of the Middle Ages, from the Fathers to St.
Thomas Aquinas, when philosophical speculation was kept sub-
servient to the claims of the “revealed” faith and compelled to
enact the part of helpmate or handmaid of theology (ancilla
theologiae), and was never permitted to challenge or analyze the
dogmatic foundations laid down and interpreted by the decrees
of the popes and maintained by the persecution of all heretics
and freethinkers. Greek philosophy, and then likewise modern
philosophy—as represented by Giordano Bruno (who perished
at the stake) and Descartes—has invariably brought intellectual
revolution in its wake, effecting a radical and ever increasing dis-
entanglement of thought from the meshes of religious tradition-
alism. Already in the middle of the fifth century B.c. Anaxagoras
was banished from Athens for declaring that the sun was not the
sun-god Helios but an incandescent celestial sphere. Among the
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Cross-references are given as an aid but do not necessarily indicate exact
correspondences. Literary works are printed in italic type. Plate references
pertain to the descriptive matter in the List of Plates, pp. xiii-xv, as well as
to the pictures. For meanings of Sanskrit terms, see the Sanskrit Index,
beginning on the page opposite and running concurrently on the lower

part of the pages following.

A

Abel and Cain, legend of, 186n

Abhidharmako$a (Vasubandhu), 529n

Abhinandana, 4th Jaina savior, 213

abhinivisa, see life instinct

absorption (samadhi): dual (savikal-
pa), 4385-36, 440m, 455, 592; non-
dual (nirvikalpa), 486, 437-40 (ob-
stacles), 455; in Tantra, 562, 590,
592-93; in Yoga, 407n

Abii, Mount, Jaina temples at, 215n,
Pl VII

Achaeans, gn

Achaemenids, 112; see also Darius I

Achilles, Homeric hero, 234

Acrisius, king of Argos, 312

act of truth (satya), 160-69; parables,
161-62 (courtesan), 163-66 (queen
and sage), 16%7-69 (Yafifiadata)

action, faculties of (usually karmen-
driya), 55, 228; Brahmanism, g64,
$73; Buddhism, 541n; Sankhya-
Yoga, 228, 314, 318, 327; Vedanta,
228

actions, see karma (actions: Brah-
manism)

Adam, “first man,” 62n, 241

adhikarin, see pupil

Adi-Buddha, 530n

Aditi, Vedic goddess, 1on

Advaita Vedanta, see Sankara; Ve-
danta

Advayavajra, Buddhist teacher, 556n

affirmation: of Vedic Brahmanism,
845-47, 849-51, 879-80, 418-14, 575;
of Mahayana Buddhism, 558; of
Tantra, 575, 595, 596, 598

Afghanistan, 134, 498, sos; art of,
132n; see also Gandhara

afterworld, see heaven/hell

Agamas, y70, 588, 597; divisions,
568n; sadhana in, 591; see also
Tantras

ages of the world, Indian theory of,
106n

Agni, Vedic god, 8, 9, 71, 204, 344,
868, 398; -Vai$vanara, §39-40

Agnihotra sacrifice, 873

Agotra, Buddhist teacher, 533n

634

For general queries, contact info@press.princeton.edu



© Copyright, Princeton University Press. No part of this book may be
distributed, posted, or reproduced in any form by digital or mechanical
means without prior written permission of the publisher.

SANSKRIT INDEX

This index (running on the lower part of the pages following) lists, in
English alphabetical order, all the Sanskrit and the occasional Pali terms
used in the text. Cited are those occurrences, one or several, which help
to explain meaning and shades of meaning. Where meaning varies in
different philosophical schools, variant citations are marked. The following
abbreviations are used:

Br............. Brahmanism P .............. Pali
Bu ............ Buddhism SY ...l Sankhya-Yoga
J oo Jainism Skr ............ Sanskrit
M............ Mimamsa T i Tantra
N ... Nyaya Vo Vaiéesika
A agami-karma, 442
abharana, 583n agata, 133n
abhava, 518 aghati-karma, 273
abhimana, g19 ahax.n ajna, 25
abhinive$a, 295 ahankara, 228, 319, 327, 874
abhyasa, 70, 431 ahxmsa, 171, 250, 433
acala, 385 ajiva, 270 (J)
icamana, 583n ajiva, 263
adharma, 271 (J) a!i~v_1ka, 263, 264n
adhidaivam, 10n ajnana, 430
adhikarin, 51, 56 akata, 270, 430
adhisthatar, 286 akhanda, 439
adhivasa, 367 Aksapada, 610
adhyiropa, 418 é]ayavijﬁina, 526
adhyatman-adhidaivam, son aloka, 270
adhyavasaya, 20 ambara, 210
adipurusa, go8 armhéa, ggo
advaita, 875, 414, 456 amutra, 54
advaya, 420 anahata $abda, 585
advitiya, 456 ananda, 415, 425, 456, 562n
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aggression (danda), in politics, 121,
128

Agrippina the younger, Roman ma-
tron, 126n

ahankara, see ego

Ahi, Vedic god, 209n

ahimsa, see non-violence

Ahura-Mazda, Persian god, g7, 209n

aims of life, Hindu, 85-42

Aitareya Brahmana, 69-74 (“Dying
round the Holy Power”)

Aitareya Upanisad, 10-11

Ajanta, art of, Pl. III

Ajata$atru, Magadhan prince, 310

Ajita, 2nd Jaina savior, 213

Ajivika, Gosala and his doctrine of,
262-68, 497n, 546, 612, 615; analogy
to Sankhya, ggo0;asceticism in, 267-
68, 404, 453; cosmology, 263, 265,
278, 851, 488; dualism, 337, 379;
as “hempen garment” (Buddha),
264-65; personality in, 268-69

Akanistha, Buddhist heaven, 553

Aksapada, see Gautama

Akutobhaya (Nagarjuna), 518n

alabaster, Jaina statues preferably
of, 209-10, Pl. VII

alchemy, 81, 353 (“nature’s”), gyon,

543
Alexander VI, pope, 117
Alexander II, king of Epirus, 497
Alexander the Great, king of Mace-
don, 94, 334, 616; in India, 87,

2101, 351, 495, 507, 595
Alexander I, czar of Russia, 117

Alexander, king of Yugoslavia, 113

Alexandria, philosophers of, 32

Allah, 396, 398; see also Moslems

alms, Jaina karmas affecting ad-
versely, 273; see also charity

Amaravati, art of, 131, 133n, Pl. IX

Amaterasu, Japanese goddess, 106n

America, see United States of Amer-
ica

Amitabha, Bodhisattva, 540

Amitayur-dhyana Sitra, 627

Amrtabindu Upanisad, see Upani-
sads

analytical psychology, see psycho-
analysis/psychology

Ananda, Buddhist pupil, 133

Anandakumara, incarnation of Par-
§va, 193-94, 216-17

Anangaranga, 150

Ananta, 14th Jaina savior, 213, 226

Anaxagoras, Greek philosopher, 30,
278, 342, 356

Anaximander, Greek philosopher,
29, 615

Andhra dynasty, 133n; art of, Pl. II,
X

Angiras, Vedic family, 76

Angkor Wat, art of, PL. IV

Anguttara Nikaya, 265n, 526n

Annapurnd, Hymn to (Sankara),
461n

Anojja, Mahavira's daughter, 221

Antigonus Gonatas, king of Mace-
donia, 497

anandamayako$a, 415

Ananga, 141

anapana-prana, 277

anatta (P; =Skr. anatman) 513 (Bu)
angira, 76n

anirvacaniya, 24

anisaya, 369

anna, 415

annamayako$a, 415
antahkarana, 287
antar-anga, 462
antarindriya, 318
antaratman, 63
antaraya-karma, 273
antariksa, 340
antaryamin, $74, 459
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Antiochus II, king of Syria, 497

Anuradhapura, 498

anusvara, pronunciation of, xvi

Apastamba, Brahman teacher, 40

Apollo, Greek god, 10n

apsaras, 142, 537; in art, P1. XII

Aquinas, St. Thomas, Italian scholas-
tic philosopher, 28, g0, 556n, 607,
618

Ara, 18th Jaina savior, 213, 226

Aravinda, Dravidian (Jaina) king,
186, 188-8¢g

archetypal roles, in India, 173

Archytas of Tarentum, Greek phi-
losopher, 4%

arhatship, in Buddhism, 492, 508,
bb2

Aristanemi, Bhagavan (Neminatha),
2end Jaina savior, 183, 213, 216,
224-46; in art, P1. VII; Indo-Aryan
links, 218, 220, 225; putative date,
226

Aristotle, Greek philosopher, gn, 22,
30, 32, 33, 88, 65, 342, 611, 616

Arjuna, Hindu hero, 100; in Bhaga-
vad Gita, g74n, 381-83, 402

Armenia, 208n

arrows: of Kama, 140, 141; Sankara’s
metaphor, 442n

art: affirmative, 597-98; Breughel’s,
matsyanyaya in, 119; Buddhist,
132n, 205, 208, 472-73, 500, KOG,
so7, PL IIV, IX, X; Buddhist-
Jaina parallels, 205-8; “expanding

form” in, 598; golden age of In-
dian, 506-7, 617; Greek, 214; Hel-
lenistic, 182n, {06, yo7; Hindu-
Jaina contrast, 215; Indo-Aryan,
132n; Jaina, 132n, 205-17, 225-27,
259, 507, Pl V, VIa, VII, VIII;
nakedness in, 214; serpent motif,
186n, 205-9, Pl. III-VII; stiipas,
131-82, 1330, 496, Pl. II, IX; Tan-
tric, 507, 597-99, Pl. XI, XII; tree-
of-life motif, 369; twin-bird motif,
869

art, by places and dynasties: of Af-
ghanistan, 1g2n, ko6, poy; of
Ajanta, Pl III; of Amaravati, 131,
1330, Pl. IX; Andhra, Pl 1I, IX;
of Angkor Wat, Pl. IV; of Behis-
tun, 97; of Bhaja, 597; of Bun-
delkhand, Pl. XI; Cambodian, Pl.
IV; of Elephanta, 597; of Elira,
215, 598; of Gandhara, 132n, 506,
507; of Gujarat, 215n; Gupta, 617,
Pl III, X; of Jaggayapeta, 131-32,
1330, Pl II; of Kankali Tila, Pl
V; of Karkala, 213n; Khmer, Pl
IV; of Magadha, 506; of Mamal-
lapuram, 598; of Mathura, ig2n,
507, Pl. V, X; Maurya, g7, PL I;
Mesopotamian, 208, Pl. VIc; of
Mysore, Pl. VIII, XII; of Orissa,
215; of Palampet, Pl XII; of
Palitana, 215n; Persian, 186n, 208,
Pl. VIb; of Punjab, 132n; of Raj-
putana, 6147, Pl. VII; of Sarnath,

antevasin, 44

anu, 229
anubhava, 25
anuvyaiijana, 130
anukalpatattva, 591
anumana, 610

aparigraha, 434
apavada, 418
apavarga, 41
apsaras, 142
apurvata, 431
arghya, 583n

aparmnapat, 840 arhat, 492n
apana, 318 Aristanemi, 225
aparavidya, g7on aropa, 419
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Pl I; of Sikhara, 215n; of Sravana
Belgola, =212-13, PL VIII; of
Tejahpala, 215n; of Vakkula, 496;
Western, 119, 214

Artemis, Greek goddess, 504

artha, concept of material success,
35-38, 82, 156, 571; see also artha-
sastra; Lokayata

arthasastra, doctrine of, 28, 35-38, 87-
189, 346; “Dying round the Holy
Power,” 67-74; in Indian politics,
105-8, 112, 114-15, 135-36; lion,
mouse, and cat fable, 108-g; in
Persian politics, 94-96, 97, 112; in
Western politics, 87, go-g1, 102-4,
111-14, 116-18, 119, 122-23, 136-39;
wildcat and mouse parable, 87-go;
see also Kautilya

Arthadastra (Kautilya), 28, 36-38, 95,
1150, 119n, 125-28, 170-71, 310,
494, 622; described, g7; in West,
92-93, 137, 139

Arthurian legend, 81

Aruneya, see Svetaketu

Aruni (Uddalaka-), Brahman teacher,
149, 252; lesson on atman, $§5-37,
g6o

Ariipa-loka, Buddhist supernatural
realm, 143

Aryan peoples, 8n-gn, 58-60, 67n-69n,
74, 105-6, 134-35, 184n, 214n, 225,
252, 275, 281, 333-55, 576, 378;
invasion of India, 8n, 59, 67n, 69n,
184, 218, 220, 615; in Persia, 185n-
86n; see also Brahmanas; Brah-
manism/Hinduism; caste; Purd-
nas; Vedas; for pre- and non-

Aryan factor, see Dravidian fac-
tor; Indus Valley civilization

Aryan-Dravidian synthesis, 62n, 6/7n-
68n, 129n, 184n, 219, 228n, 229n,
245, 251, 252, 269, 281, §14-15, 378-
80, 406-8, 413-14, 458-59, 569-70,
576, 595-99, 601, 612

Aryasiira, 543n

Asanga, Buddhist teacher, 510, 528-
29, 529n, 617

asceticism (usually tapas), 52-53, 67,
238-39, 262-63, 379, 4oon, 461n,
578; according to gunas, 401-2;
Ajivika, 267-68, 404; archetypal
(Siva), 141; Brahmanism, g70-71,
400-402, 4034, 414, 433-35; Bud-
dhism, 469, 480, 536-38; Chris-
tianity, gs2; female (in suttee),
166-67; Jainism, 187, 209-10, 250-
51, 254-56, 275, 278-79, 404, 469,
595, 600; longevity and, 183n;
Nyaya, 612; Sankhya-Yoga, go1-2,
820-30, 612; extreme kind, 197,
203, 331, 399, 4o00n, 404, 405N,
469, 540, 600

Asoka, Maurya king, 97, 311, 616;
Buddhism under, 494-503, 508, Pl
I; and courtesan’s dharma, 161-62;
military exploits, 502-3; rock edicts,
185, 264n, 497n, 498n, 499, 500n-
so1n, 503N, 508

AS$okavadana, g11n

aframa, see life-stages

asrava, see influx

Astasahasrika Prajiiaparamitd, 484n,
485n, 487n, 522

Astavakra Gita (Samhité), 11, 175,

artha, $5-36, 454n
artha$astra, 36
arthavada, 431

as, 166
asamavayi-karana, 610
asamprajiiata, 436

asana, 435 (SY-Br), 583n (T)
asafijilin, 229

asat, 24, 167, 170

asmita, 295

aframa, 44

asrava, 231, 274
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4501, 4511, 4520, 45410, 4551, 459,
627

astrology, 102n-108n, 130

ASvaghosa, Buddhist teacher, 1o,
538n, 627

a$vamedha, see horse-sacrifice

Asvapati, King, legend of, 154

ASvasena, King, in Jaina legend, 184,
195

Atar, Persian god, 209n

Ataturk, Kemal, Turkish statesman,
118

Atharva-Veda, see Vedas

atheism: Jainism, 182 (“transthe-
ism”); Lokayata, 613n; Sankhya,
281, 291, 831, 898; see also deities
(prestige undermined)

atman, see life-monad; Self

Atmapaficaka (Sankara), 462n

atoms: Ajivika, 265; Jainism, 271,
2%77-78, 279; Vaisesika, 609; see also
elements; monads

Augustine, St., Christian philoso-
pher, 4, 28, 617

Augustus, Roman emperor, 126n

AUM, see OM

Aurangzeb, Mughul emperor of Hin-
dustan, g11

austerities, see asceticism

Austria, 106, 118-14, 116, 117, 123

autumn, Indian and American, 296n

Avadhiita Gitd, 448n, 450n

Avalokite$vara, Buddhist savior, g9z,
510, 584, 540, 552; as Cloud, horse
manifestation, $92-93, 535

Avalon, Arthur, 585n, 586n, 587n,
588n, 593n, 630; see also Wood-
roffe, Sir John

Avasyaka, 612

avidya, see nescience

awakening, Buddhist concept of,
486-87

Ayodhya (Oudh), 193

Azhdahak, Armenian god, 208n

Azhi Dahaka, Persian god, 186n,
208n, 209n, Pl. VIa

B

Bacon, Francis, English philosopher,
32

Bactria, 132n, 504, 505

Badami, sculpture of, 215

Bahiibali, see Gommata

Baladitya, king of Ayodhya, so6n,
529N

Bali, Hinduism of, 6gn

Baluchistan, 498, 505

Banyan Tree, bliss
under, 206

baptism, Christian, g2sn

Barabar caves, 264n

of Buddha

asteya, 434
asura, 476

a$vada, 439

a§vamedha, 134

a$varatna, 130

atmamayaya, 389

atman, 3, 75, 334, 366, 414, 441, 456
(Br), 285 (SY), 6og (V); see also
anatta

atmayajiia, 553

aum, 3%6; see also §72

avacara, 143

avadhiita, 448n
avarana, 271
avasarpini, 224n
avidya, 24, 295, 468
ayatana, 316

ayus, 228
ayus-karma, 272

B

bahyendriya, 314
bala, 772, 228
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Barhaspatya ArthaSéstra, 37

Basarh, see Vaisali

Baudelaire, Pierre Charles, French
poet, 16

Baudhayana, Brahman teacher, 40

Bayazid II, sultan of Ottoman Em-
pire, 117

beast fable, 5-8, 36, 87-89, 92, 101,
108-9, 605; see also fables, etc., for
list

Bechardas, Shravak Pandit, 181n

bedbugs, Jaina respect for, 279

bees, Hindu lore of, g22n

Beethoven, Ludwig van, German
composer, 104

beggar, life-stage of (bhiksu), 44, 157-
60; see also monasticism

Behistun, carvings at, 97

Belgium, 118, 119

Benares, 194-95

Benedictine monasticism, 617

Besant, Annie, 625

beverages: intoxicating, 4o06n; see
also milk; wine

Bhadrabahu, Jaina teacher, 211n

Bhadrasena, Hindu king, 125

Bhagavad Gita, 11, 68n, %8, 160n,
176, 214n, 218, 242, g7on, $74n,
876n, 411n, 413, 414, 424, 4351,
440, 4491, 459-60, 553, 565, 6ogn,
616, 625, 626; bhakti in, 382, 384,
404-7, 5977; chief discussion of, 378-
409; content of, 380-81; extracts,

882-409 passim; gunas in, 231,
391-92, 899-402, 408; Karma Yoga
in, 4n, 382, 386, 395, 404-5, 5441;
master stroke of, 406-7; Sankhya-
Yoga in, 280, 281, 302, 314, 3150

Bhagavan, see Aristanemi

Bhagavan, in Tantra, 563

Bhaja, art of, 597

bhakti, see worship

Bhakti Yoga, 404, 405n, 587

Bharata, Indian mythical king, 212,
218n

Bharuci, Brahman teacher, 46on

Bhattacharya, J. N., 623

Bhattacharyya, Benoytosh,
5541, 556, 558n, 628, 629

Bhavadevasiiri, 166n, 181n, 201n

bheda, see dissension

bhiksu, see beggar, life-stage of

Bhils, 187, 192-93

Bhisma, legendary guru, 123n, $82

bhata$uddhi, Tantric ritual, 584-85,

2

Bigsl;e, 62n, 158n, 172n, 174n, 1%76n,
177n, 186n, 208, 232, 243, 396, 602,
616

Bihar, 221, 492

bija, see “seed”

Bimbisara, king of Magadha, g10

Bindumati, courtesan, story of, 161-
62, 388-89

Bindusara, Mauryan king, 495

birds, Brahmanic metaphor of, 369

5531,

bandha, 274, 280

bhakta, 384

bhakti, go2, §82, 458, 561
bhakti-marga, 355

bhava, g§69

bhavartipa, 25, 422
bheda, 122

bhiksu, 44

bhoga, 54
bhogantaraya-karma, 273

bhoktar, 317, 864
bhramayan, 394
bhranti, 422

bhuj, 373

bhiita, gggn, 584
bhiitasuddhi, 584
bhiita-tathata, 514
bija, 398

bodhi, 539
bodhicarya, 482, 546
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Black Goddess, Kali as, 564

Blake, William, English poet, 174

Bloomfield, Maurice, 10on, 181n,
201n, 623, 625

Blyth, R. H., 629

Bo Tree, Buddha under, 143, 2056,
465, 472-73, 496, 498, 500, 535

Bodhidarma, Buddhist patriarch,
548n, 617

Bodhisattva, 483, 484, 510, 531, 534-
52, 560, 568n; four qualities, 527;
as savior (renouncing nirvana),
176n, 534-85, 552-54, 560; see also
Avalokite§vara; Ksiti-garbha

body, accepted in Tantra, 57%7-78

Bohme, Jakob, German mystic, 4

Bolland, G. J. P. J., Dutch philoso-
pher, 64

bondage: Buddhism, 523; Jaina doc-
trine of, 248-52, 274-75; Rama-
krishna on, 567; Sankhya, 280, 285,
815; Vedanta, 456, 457; see also
karma

book lore, should be discarded, 370,
38gn

bow and arrow, of Kama, 140

Brahma, Hindu god, 120-21, 154,
419, 424; and Buddha, 465-66

brahmacarin, see pupil

brahmacarya, see celibacy

Brahmajalsuttanta, 332n

Brahma-loka, supernatural realm,
142

brahman, see holy power; life-
monad; One-without-a-second;
Self

Brahman caste, 40, 59, 76, 91, 104,
105, 150, 171, 11

Brahmananda, Swami, 455-56

Brahmanas, gn, 68, 6gn, 78n, 135,
606, 615, 625; Aditareya, 6974
(“Dying round the Holy Power”);
Satapatha, 122n, 242n, goon, 6oz,
625; Taittiriya, 34549 (Hymn of
Food), 574

Brahmanism/Hinduism (except Tan-
tra and Vedanta), 8-12, 34-42, 56-
62, 66-83, 333-409; distinction be-
tween Brahmanism and Hinduism,
77n-78n; action, faculties of (kar-
mendriyani), 55, 364-65, $73; af-
firmation of, 345-47, 849-51, 879
80, 418-14, 575; afterworlds (lokas)
in, 142-48, 237-38, 362, 453n; art
of, 132n, 215, PL III, XI, XII;
asceticism, 67, §70-71, 879, 400-404;
Buddhism, parallels to, 219, 309,
404, 448, 457, 458, 529-31, 560;
Buddhism, relations with, 48gn,
y10; caste in, 40, 59, 76, 104, 105,
151-52, 8250, 578, 596, 602, 607;
charity in, $86; and Christianity
(Brahmo Samaj), 564, 56%7; con-
sciousness (states of) in, 3go, g61-
62, 369, 370m, 37278, 4030, 452;
correlation in, 10-11, $41-42, $44;
cosmic play in, 274n; cosmology,
242-43, 275-76, 283, 800-1, 333, 841,
847-48, 356-57, 873, 411, 4530, 465;
death in, 69-73, 253; dualism in,
800; “Dying round the Holy
Power,” 66-74, 220, 574-75; ego in,
374, 404; elements in, 359, 454;
faculties (indriyas), 364-65, $73-74;
family-cult in, 145-48; father-cult
in, 253; Food, Hymn of, 345-50,
360, 397-80, y74; food sacrifice,
401, 406n; “Fourth” (Turiya), 330,
870m, 872, 37778, 433, 452; goal

brah, 44
brahmacarya, 155
brahma-mimarnsa, 606

brahman, 5, 77
brahman, 40
brahmanah parimarah, 75
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of, 354, 380; gods in, see under
deities; gunas in, 67, 388, 391,
398-402, 405, 408; holy power
(brahman), 74-80, 158, 161, 166,
171, 334, 337, $52; integration-
isolation, g62; intuition in, 363,
365, 374, 408, 405; and Jainism,
244; karma (actions), 54, 66, 70,
75, 887, 406, 544; Karma Yoga in,
382, 386-89, 395, 404-6; knowledge,
(jiana:) 73, 338, 341, 344, 370m,
402, 406, 407, (vidya:) 475; life-
breaths (prana), 243, 361, 373; life-
monad, (i§vara:) 394, 405, (pu-
rusa:) 242, 869, g71; life-stages in,
44, 106, 152, 15560, 174; Lord
(18vara), 394-95, 398, 405, 407n;
magic in, 8n, 57, 67-74, 76, 78-79,
146-49, 840-41; maya (illusion), 27,
339, 349, 390-91, 394, 397, 412;
“middle path,” 403-4; mind
(manas), faculty of, 364, 365, 373,
403; monasticism, 158, 262-63;
monism in, 242-44, $37-38, 362,
867, 867n, 368n, g7on, 380, 393,
407, 529, 574, 576, 595-97, 599, 600,
6o1; offering/sacrifice, (fire:) 71,
839-41, 395, 3991, 406, 411, (food:)
401, 406n, (horse:) 134-35, 275, 282,
504; OM (AUM) in, g61; One-
without-a-second (brahman), 244,
806, 309; opposites, pairs of, §80;
orthodoxy of, 18n-19n, §g9-60, 61n-
62n, 77n, 217, 219, 242, 251, 252,
2590, 281, 314, 333-34, 409, 413,
489n, 569, 574-75; pedagogy of, 61,
335-37, 360, 6oy; phenomenality
(nama-riipa) in, 24, 75, 351, 870,
397-98; primal being, (brahman:)
411n, 412-13, (purusa:) 243, 275,
44'7; release (moksa) in, 41, 43-45,
82-83, g6, 1777; sacred books, 8n-gn,
61n-62n; sacred thread in, 155,
$25n; sarhsara in, g6y; Sankhya

and, 68n, 281, 314-15, 393-94, 395;
secrecy of, 59-60, 252-58; Self, see
that heading; sense, faculties of,
864, 873, 894, 408; sin in, 352, 396,
402; “supreme and characteristic
achievement,” §; “Thou Art That”
formula, 149, 309, $56-37, 360, 361,
414; transmigration in, 252; Vedic,
8-11, 58-59, 66-74, 74-80, 184n, 252-
54, 281, 33355, 378, 380, 406, 407,
409, 412, 413-14, 574-75, 597, 599
601; worship (bhakti), s2n-ggn,
302, 3151, 343, 355, 382, 384, 398-
401, 405-7; yoga in, 54n, 374, 376,
382, 386-89, 395, 404-6, 4o5n; see
also Aryan peoples; Bhagavad
Gita; Brahmanas; Tantra; Tri-
varga; Upanisads; Vedanta; Vedas

Brahmasutras, 414, 458, 627

Brahmo Samiaj, Hindu-Christian
movement, 564, 567

breathing technique, 318-19, 435,
546-47

breaths, see life-breaths

Breughel, Pieter, Flemish painter,
119

Brhadaranyaka Upanisad, see Upani-
sads

Brhadaranyaka-virtika  (Sure$vara),
422n

Brhadratha, Maurya king, 504

Brhaspati, Vedic god, 8, 37, 76, 8o,
156

bribery (dana), in politics, 121-22

bride, Sakti as, 589; see also marriage;
wife

Brihaspati Sitra, 622

brothers, motif of opposing, 185-88,
208, P1. VI

Brown, W. Norman, 623

Briinnhilde, Wagnerian goddess, 234

Bruno, Giordano, Italian philoso-
pher, 3o, g1

bubble, Jaina metaphor of, 258-59
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Buddha, Gautama (Sakyamuni; Sid-
dhartha; Tathagata), 8, gn, 6on,
67n, 68n, 185, 392, 508, 531, 51,
616; in art, yoo-501, Pl I, IV, IX,
X; and bereaved mother, tale of,
y12-13; as Bodhisattva, 535; as
Cakravartin, 130-34, 502; ‘“De-
spirated One,” 473; discourse on
vehicle, 477-78; Fire Sermon, 480;
and founding of order, 464-67, 490-
92; on Gosala, 264-65 (“hempen
shirt”), 266; Hindu origin of, 511
(Ksatriya), 530; incarnations, 48gn
(Visnu), 501 (layman), 502 (Indra),
537-38 (King Vessantara); inspir-
ing teaching of, 488-89, 600; Jaina
saviors, parallels to, 205-8, 221-24;
and Kama-Mara (Bo Tree), 143-
44, 205-6, 4o2n, 46465, 472-73,
585; Mahavira, contemporary of,
6on, 182, 221-22, 252, 263 (and
Gosala), 282; on men worthy of
stiipa, 133-34; and Mucalinda, 206-
8; nonexistence: great paradox,
481; rejected Vedas, 18n, 6on;
Sakyamuni, meaning of, 466; sym-
bols, 419 (lotus), 500-1; as Tatha-
gata, 133, 548n; “Three Bodies,”
doctrine of, 530n

Buddhacarita (ASvaghosa), 510, 627

Buddhas, multiplicity of, 420, 483,
508, 542n, 545-46, 553, 568n

buddhi, see intellect

Buddhism, g1, 96, 464-559, 613, 616-
18; action, faculties of, 541n; after-
worlds of, 143, 237-38, 530mn, 553;
art of, 131n, 132n, 205, 208, 472-73,
500, 506, 507, Pl L1V, IX, X;
asceticism, 469, 480, 536-38; awak-

ening, 486-87; bondage, 523; Brah-
manism, parallels to, 219, 309, 404,
448, 457, 458, 520-31, 560; Brah-
manism, relations with, 489n, 510;
Cakravartin in, 129-34; causation
(karma), 471, 473, 479 528, 532;
Ch’an school, 547n; charity, 496-
98, 502, 539; consciousness (alaya-
vijiiana), 525-27, 531-32, 541, 540n-
41n; cosmology, 517-18; councils of,
491-94, 507-8; death, 448, 541n; de-
filement, 531-32; Dhyana Bud-
dhism, §g95n, 548n,617; diffusion of,
18n, 464; dissension, 490-91; dual-
ism, 219, 528; g0, 480,513, 5155528,
539; Enlightenment (nirvana) in,
448, 472-73, 4731, 478-80, 483, 499-
- 500, 514-15, 523, 527, 535, 552, 557,
560; existence, five elements of,
540-41; faculties, 541; faith, 542-
43; ferryboat metaphor, 18, 392,
5421, 474-85, 509, 511, 54243, 552;
fire-and-life analogy, 472; found-
ing of, 461-67, 489; “Four Noble
Truths,” 467-69; gunas, 535, 544;
Hellenistic, 305, 507 (see also
Gandhara); heresy, 490-93, 501;
heterodoxy of, 18n, 5g9-6o, 6on,
120n, 217, 219, 252, 269, 569;
Hindu gods in, 143-44, 184n, 205-
6, 331, 489n, 502, 530-31, 552-53;
iconography, 472-74, 500-501
(Buddha), 555-58 (Yab-Yum); in-
tellection (safijfia), 541n; Jainism,
parallels to, 205-8, 221-24, 266;
Jainism, view of, 223-25; kings
(Asoka et al), 135 494507;
knowledge, 470, 475, 500, 501, 527,
580m, 531, 541, 544, 554; law

brahmavid brahmaiva bhavati, 418
brh, 77

Brhaspati, 76

brmhayati, 77

brmbhita, %7

buddha, 464; see also g20
buddha-marga, 482
buddhi, 228, 317, 320, 363
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(dharma), 492, 496, 497, 501, 503,
Pl. I; Madhyamika school, 509-10,
521-24, 525, 534N, 613, 617; Maha-
sukha school, 552-59, 617; as mid-
dle path, 469, 481; mind, 550-51;
missionaries of, 496-97; monks,
158, 289, 255, 263, 477, 490-502;
nescience (avidya), 467-68, 475,
480, 482, 528, 531, 533, 541, 553
54; “Noble Eightfold Path,” 469,
489; non-violence, 498; opposites,
pairs of, 480; paradox, 481, 490;
oral tradition, 68n; phenomenal-
ity, 512-18, 523, 528, 532-33, 540n-
41n; prayer, 509; psychology, 545;
release (moksa), 475, 523, 530, 560;
restitution, technique of, 548n;
samsara, 479-80, 483, 523, 527,
535, 557, 560; Sankhya, parallels
to, 831-32; Sankhya, view of,
832n; Sautrantika school, j1o0,
515, 525, 534n, 618; schism of,
509-12, 548n; Self, 488; sense, facul-
ties of, 541; sin, 528, 533, sor-
row, endemic, 467-68; Stinyavada
school, 525n, 608; as therapy, 467,
469, 511; training for, 448, 480,
482-83, 486-87, oo, 523, 542-44,
545, 555; transient entities (dhar-
ma), 513-14, 515, 518, 552; vehicles,
the two, 18n, 5og-10, 548n; Vijia-
vada school, 525n; Vinaya, fixing
of, 492, 494; work, as means of
attaining knowledge, 500, 544n;
worship, 500-501, 508; Yaiifiadata,
tale of (Act of Truth), 167-68; yoga
in, 143, 255, 282-83, 527-28, 546-47;

Yogacara school, 510, 524-34,
5340, 613, 617; Zen school, 534n,
5470, 548n, 617; see also Bo-
dhisattva; Buddha;- Hinayana
Buddhism; Mahayana Buddhism;
Pali texts

Biihler, G., 40n, 264n, 623

bull, in Jaina statue, 211, P1. VII

Bundelkhand, art of, Pl. XI

Burckhardt, Jakob, Swiss art his-
torian, 138

Burlingame, Eugene Watson, 162n,
166n, 169n, 538n, 627

Burma, Buddhism in, 18n

Burnier, Raymond, 621

butter: Jaina statue anointed with,
212; offering of, 406n; Upanisadic
metaphor of, 369

Byzantium, 107, 112; see also Turkey

C

Caesar, Gaius Julius, Roman leader,
506, 616

Cain and Abel, legend of, 186n

cakra, see wheel

Cakravartin, g7, 128-189, 275, 507;
in art, Pl. II; ASoka as, 135, 498;
Bharata as, 212; Buddha as, 130-
34, 502; in Kapila myth, 282; marks
and symbols of, 130-31, 192; Par§va
(Vajranabha) as, 191-93, 205, 216

Calcutta, Star Theatre of, 589

Calderén de la Barca, Pedro, Span-
ish dramatist, gogn

Calukya dynasties, 68n, 506n; art of,
617

budh, g20

Cc
caitanya, 285, 433n
caitya, 125

cakra, 128; also 259n, 584 (T)

cakravartin, 128
caksurindriya, 274
candrayana, j2n
cetana, 285

cetar, g6y
cetomukha, g74
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Cambodia, 68n; art of, PL. IV

Cambyses II, king of Persia, 94

Camundaraya, Ganga statesman,
212-18, 618

Canada, 114

Candi, Goddess as, 69

Candragupta Maurya, founder of
Maurya empire, 87, 93, 94n, 105,
218, 494-95, 504, 616

Candragupta II, Maurya king (?),
529N

Candrakirti, Buddhist teacher, 471n,
518n

Candraprabha, 8th Jaina savior, 213

carnival, phenomenon in human
nature, 57879

caste, 40, 59, 76, 104, 105, 151-52, 210,
825N, 511, 573, 588, 596, 602, 6o7;
Jaina karma of, 273; no restriction
in non-Vedic religions, 59-60, 6on,
203, 596, 602; no restriction in
Tantra, 62n, g72; see also life-
stages

categories (padarthas), in Vaiéesika,
608-9

Catholicism, see Roman Catholicism

cattle, of Aryan tribes, 58, 134, 220

causation, see karma

cause, in Nyaya, 610

causes and effects, twelvefold con-
catenation of, in Buddhism, 541n

celibacy (brahmacarya), 155, 434,
589; ritual breach of, see coition

Celtic literature, 6gn

Ceylon, 218; Buddhism in, 18n,
1200, 464, 491, 498, 499; see also
Pali texts

Chakravarti, Appasvami, 623

Chamfort, Sébastien R. N., French
littérateur-psychologist, 40

Chan, W. T, 530n

Ch’an school of Buddhism, 54%7n; see
also Zen Buddhism

Chandogya Upanisad, see Upanisads

chariot, Upanisadic metaphor of,
§63-66

charity (usuelly dana), 131; accord-
ing to gunas, 402; Brahmanism,
886; Buddhism, 496-98, 502, 539;
Jainism, 196n, 279; see also alms;
bribery

Charlemagne, Frankish king and em-
peror of the West, 618

Charles VIII, king of France, 117

Charles V, Holy Roman emperor,
116, 117

Charles Augustus, Duke of Saxe-
Weimar, 102

charm, 120, 148; see also magic

Charpentier, Jarl, 202n

chastity, in Jainism, 196n; see also
celibacy

chess, 139, 287

China, 28-29, 65, 81, 97, 104, 140, 219,
505, 506; Buddhism of, 18n, 510,
5301, 540, 5471, 548n; Confucian-
ism of, 466; modern, go

Christ, see Jesus

Christianity, g9, 103n, 116, 117, 127,
137, 138-39, 209n, 235-36, 244, 3251,
3711, 425, 495, 553, 578, 617; after-
life, concept of, 188, 236, 269, 44on;
analogy to Hindu ritual, 586n;
Brahmo Samaj, 564, 567; deflation
of, 13-14, 63; divinization of man,
232-34; philosophy, g0, 283n, 236;
Ramanuja, related views of, 458,
see also Bible; Jesus; Roman Cath-
olicism; Swedenborg

citta, see thought

cint, 321
cintamani, 151
cit, 285, 321, 425, 456, 562n

citi, 285
citta, 55, 374; see also 321
citta-vrtti, 486
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Claudius I, Roman emperor, 126n

clothing, Jaina monks’, question of,
158, 210-11, 210n-11n, 222-23, 2230

Cloud, see Avalokite§vara

cogitation, se¢ mind

coins, Hellenistic, 504, 505

coition, as ritual breach of taboo, in
Buddhism, 554-57; in Tantra
(maithuna), 572-73, 577-80, 588,
589, 591-92, 597, Pl. XI; see also
celibacy; love; marriage; sex; Yab-
Yum

Cola dynasty, 68n; art of, 617

Colebrooke, H. T., 624

colors, karmic, in Jainism (lesyas),
229-30, 241, 248-50, 256, 257, 550

commands, Kama'’s, 141

communism, 65, 91, 112

compassion (karuna), of Bodhisattva,
552-54

Comte, Auguste, French philoso-
pher, 32

conciliation (saman), in politics, 120-
21

Confucius, Chinese philosopher, 28,
65, 441, 466

Conjeeveram, 5o6n

consciousness, 3, 19, $53-54; in Bud-
dhism (alayavijiiana), 525-27, 531-
32, p4on-41n, 541; “Pure” (Brah-
manism: vijfiana), 369, §70n, 403n;
in Sankhya-Yoga, 330-31; states of
(Brahmanism: phases of Self), ggo,
§61-62, gvon, 37278, 452; in Tan-
tra, 561-62; in Vai$esika-Nyaya,
608; in Vedanta, 415, 482-33, 452

Constantine the Great, Byzantine
emperor, 495, 617

contemporary implications, 1-3, 13-
14, 81-34, 45-47, 63, 65-66, 82, 87,
91, 95-96, 111-12, 118, 122, 136-37,
189, 169, 172-77, 289-40, 897-98,
428-29, 578-79, 598-99, 602; see also
politics (Western); psychoanalysis/

psychology (modern analytical);
West

Coomaraswamy, Ananda K., 132n-
33n, 2150, 218n, 473, 499, 508N,
5g0n, 556n, 621, 622, 623, 625, 626,
627

correlation, in Vedic Brahmanism,
10-11, 341-42, 344

cosmic cow, dance, egg, man, mar-
riage, ocean, serpent, see under
the nouns

cosmogonic lore, 10-11, 62n, 120, 242-
48, 275, 276, 326, 331, 350, 854,
865, 412-18, 424-25, 447, 562, 564;
see also Puranas

cosmology: Buddhist, 517-18; Brah-
man, 242-48, 27576, 283, goo-1,
833, 341, 84748, 856-57, 873, 411,
4530, 465; Jaina, 227-31, 250-52,
259-60, 2%70-78; of Nyaya, 610;
Sankhya-Yoga, 281, 306, 315-16,
g2g; scientific, 334; Swedenbor-
gian, 244-48; of Vaifesika, 608-9;
see also atoms; elements; matter

courtesan: corpse, story of, 216-17;
dharma, story of, 161-62, 388-89;
tutelary divinity of, 154; see also
Kamasitra

courtly love, 558-59

cow: (cosmic) great spotted, 346-47;
Sankara’s simile of, §73, 875

Cowell, E. B., 544n, 614n, 627, 630

Crete, 613

Crimean War, 114

Croce, Benedetto, Italian philoso-
pher, 65

Cromwell, Oliver, Lord protector of
England, 103, 186

crore (ten million), 554n

cross, sign of, as nyasa, 586n

Crossing-Makers, see Tirthankaras

Crusades, 618

Cullavagga, 491n, 492n

Cupid, Roman god, 88
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curry, sattvic character of, 400-401
Cyrene, Buddhism in, 497

Cyrus the Great, king of Persia, g4
Czechoslovakia, 112, 118, 118

D

Dabhoi, temple at, 215n

Dahhak, Persian deity, 186, 208, Pl
VIb

Daksa, Vedic deity, 167

Dakshineswar, 564

dana, see alms; bribery; charity

Danag, in Greek legend, g12

dance, Hindu, g9, 274n, 583, PL
XII; cosmic, 478, 574; see also play

danda, see aggression

Dandin, Vedantist teacher, 41g9n

Daniélou, Alain, 622, 624

Dante, Italian poet, 235, 237

Darius I, king of Persia, 94, 97

Darius III, king of Persia, 94

“dark brother” motif, 185, 186n, 184-
88, 208

Darwin, Charles Robert, English nat-
uralist, 618

Dasaratha, Maurya king, 264n

DaSaripa (Dhanamjaya), 622

Dasgupta, Surendra Nath, 622, 624

daughters, Vedic attitude toward,
146, 147

Davids, Caroline Augusta Foley
(Mrs. Rhys Davids), 129n, 133n,
p12n, 628

Davids, Thomas William Rhys, 129n,
133n, 2650, 332n, 493, 627, 628

death: in Buddhism, 448, 541n; Jaina

ideal type of, 193, 198-99, 204, 216-
17, 222, 257, 404; persona in, 284-
37; in Vedic Brahmanism, 69-73
(charm to cause), 253; see also
Mara; nirvana

deceit, see maya (illusion)

defilement, in Buddhism, 531-32; see
also hindrances

Defremery, C., 111n

deities: anti-gods (titans), 76, g9, 122,
142, 233, 297, 4o0n, 489; Armenian,
208n; Buddhism, Vedic/Hindu
deities in, 1438-44, 184n, 205-6, 331,
489n, 502, 529-31, 552-53 (Bo-
dhisattva as Visnu, etc.), Pl IV;
Dravidian vs. Aryan view of, 184n;
Germanic, 81, 2383-35, 390; grada-
tions of, 344; Greek-Hindu paral-
lels, gn, 10m, 58, 81, 140, 184n, 220,
287, 311, 312, 333, 351, 504, 568n;
Hindu, see Vedic/Hindu below;
Jainism, Vedic/Hindu deities in,
181-82, 183, 193, 194, 198-99, 200,
202, 203, 215, 218, 257, 262, 306,
Pl. V-VII; origin of (in “food”),
348; Persian, g7, 186, 209n, Pl
VIb; Polynesian, 81; prestige un-
dermined, 13, 26, 30, 31, 334, 342,
$56; Roman-Hindu parallels, 1on,
88; royal descent from, 106n;
Sankhya-Yoga, Vedic/Hindu dei-
ties (“those in high places”) in, 281,
291-92, 297, 306, 331, 44on; of
spring, 140; in Tantra, 561-62, 564-
67, 568-69, 576, 581, 586-87, 601-2,
PlL. XI, XII; tutelary, 52, 71, 142,
154-55, 207-8, 262, 399, 455; Vedic/

D
daivam, 100-101
dama, 54-55 (Br), 502 (Bu)
dambha, 401
dana, 121, 386 (Br), 502 (Bu)
danantaraya-karma, 273

danda, 121, 262

dandin, 263

dar§ana, 181, 6op
darfanavarana-karma, 271
dehin, 382, 84

desa, 450
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Hindu, 8, gn, 10n, g-10, 87, 71, 76,
78, 80, 99-100, 122, 140-43, 154,
156, 184n, 2056, 215, 254, 281, 333-
34, 33940, 342, 344, 348, 35051,
355, 356-57, 380, 897-98, 399-400,
489n, 502, 529-31, 552-53, 561-62,
568n, 568-69, 575, 586-87, 601-2,
Pl III.V, IX, XI, XII (see also
Aditi; Agni; Ahi; Brahma; Brhas-
pati; Daksa; Dyaus; Gane$a; God-
dess; Himalaya; Indra; Indrani;

Kama; Krsna; Kubera; Mara;
Maruts; Mitra; nagas; Namuci;
Savitri; serpents; Siva; Soma;

Sturya; Varuna; Vasanta; Visnu;
Vi$vakarman; Vrtra; yaksas); see
also Christianity; mythology

Delhi, g11

Demetrius, king of Bactria, 504, 505

Democritus, Greek philosopher, g42,
856

Demonax, Greek philosopher, 512n

demons, 399, 4oon, 4o01; see also
titans; yaksas

Denmark, 113

Descartes, René, French philoso-
pher, 30, 32, 618

despotism, 36, 93-97, 101-4, 105-
13, 123-27, 136-88, po2-4; see also
Cakravartin

Deussen, Paul, German scholar, 28,
626

Devendra, Jaina teacher, 202n

Devi, Goddess as, 460, 569, 602

devotion, see worship

Dhammapada, 628

Dhanamjaya, Hindu dramaturgist,
622

Dharana, Dharanendra, see serpent,
cosmic

dharma: duty/order concept: Brah-
manism, 40-41, 54n, 82, 106, 127,
187, 152-58, 157, 163, 171, 177, 388,
417, 571, 5478, 607 (see also dhar-
mas$astra); law: Buddhism (some-
times dhamma), 492, 496, 497, 501,
503, PL I; transient entities: Bud-
dhism, 513-14, 515, 518, 552; me-
dium of movement in Jaina uni-
verse, 271

Dharma, 15th Jaina savior, 213, 226

dharmasastra, doctrine of, 40-41, 82,
151-77; in Bhagavad Gita, 388;
dharma of courtesan, tale of, 160-
62, 388-89; Gandhi’s satyagraha,
169-72; life-stages and caste accord-
ing to, 44, 152-58; queen and sage,
tale of, 163-66; suttee, 166-67; see
also caste; dharma: duty/order
concept; life-stages

Dharmas$astras, Books of the Law,
40, 59, 570

Dharmasttras, 40

dhyana, see meditation

Dhyana Buddhism, gg5n, 548n, 617;
see also Zen Buddhism

dialectic, of Brahmanic thought, g52-
54; see also Aryan-Dravidian syn-
thesis; dualism; opposites, pairs of

diet, y2n, 548; according to one’s
guna, 400-401; of monks and sages,
65-66, 254-55, 263; of Jaina house-
holder, 196n; see also food; vege-
tarianism

Digambara, Jaina sect (“clothed in

dhamma (P), see dharma (Bu)
dharana, 435
dharma, 152, 163, (Br), 271 (]), 492,

496, 503 (Bu), also 513 (Bu)
dhi, g21

dhira, 48n

dhiipa, 583n

dhyana, 3951, 435, 581
digambara, 210

dipa, 583n
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space”; nude), 158, 210, 210n-11n,
214, 222, 223N

Digha-nikdya, 129n, 1330, 332n, 470

Dilthey, Wilhelm, German philoso-
pher, 28, 64

Dimitri (Pseudo-), Russian usurper,
112

Dinesh Chandra Sen, 570n

Dionysos, identified with Siva, 351,
504

Dipavarmsa, 493

Dirac, Paul Adrien Maurice, English
physicist, g2

dissension: in the order, Buddha’s
warning against, 490-91; in politics
(bheda), 122; see also heresy

“divide and conquer,” in politics,
122

divya, Tantric saint, 588, 591, 592

Docetism, in Buddhism, 523

Doni, Anton Francesco,
writer, g2n

drama: Greek-Roman, 236 (persona),
333; Hindu, 39-40, 274n, 589

Dramida, Brahman teacher, 460n

Dravidian factor, y9-60, 6on, 62n,
105-6, 106n, 129-30, 129n, 184n,
185n, 196n, 217-21, 228n, 241, 242,
251, 252, 253, 259, 259n, 269, 281,
306, 314-15, 330, 37879, 380, 400n,
407, 413, 459, 569, 576, 595, 612,
615; see also Buddhism; hetero-
doxy; Indus Valley civilization;
Jainism; Sankhya(-Yoga)

Dravidian-Aryan synthesis, see Aryan-
Dravidian synthesis

Drdhanemi, legendary Buddhist
hero, 129n

dream, Brahmanic phase of Self, 330,

353, 862, 874, 877, 415, 452

Italian

Drona, legendary Hindu ruler, 82

dualism: Ajivika, 837, 879; in Bhaga-
vad Gitd, 219, 407; Brahmanism,
300; Buddhism, 219, 528; “contrary
brothers,” 185n-86n, 185-88; Jain-
ism, 185n, 208, 219, 241-42, 330,
837, 379, 576, 578, 59596, 599;
Judeo-Christian, 244, 578; Sank-
hya-Yoga, 219, 242, 281, 285, 306-7,
814, 326, 330, 337, 379, 893, 407,
416, 528, 576, 578, 595-96, 599;
Tantra, 592; Vedanta, 219, 419;
Zoroastrianism, 185n-86n, 208,
5%78; see also heterodoxy; monism;
opposites, pairs of

Dunbar, Sir George, g3n, 135n, 621

Durga, Goddess as, 569

Durgaprasada, Pandit, 622

Dutt, Manmatha Nath, g7n, 622

duty, philosophy of, 152-77; see also
dharma: duty concept; dharma$as-
tra

dvandva, see opposites, pairs of

Dyaus, pre-Vedic god, 344

“Dying round the Holy Power,” 66-
74, 220, 57475

E

Eckhart, Meister, German theolo-
gian, 4, 28, 34, 618

Eddington, Sir Arthur Stanley, Eng-
lish astronomer, 32

egg, cosmic, 120, 275, 831, 463

Eggeling, J., 625

ego (usually ahankara), 55, 79, 228,
428; Brahmanism, 374, 404; Bud-
dhism, 480, 513, 515, 528, 539;
Sankhya-Yoga, 228, 317, 318, 310,

divya, 588 drstanta, 611

dravya, 6og dvandva, 55

dravyato santi, 515 dvesa, 295
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320, 8§22, 327, 331; Vedanta, 228,
414, 451

Egypt: ancient, 104, 106n, 186n;
Buddhism in, 497; modern, 112

Einstein, Albert, German-American
physicist, 32, 618

Eleanor, duchess of Aquitaine, 558

elements: Brahmanism, 359, 454;
Jainism, 277; Sankhya-Yoga, g27n-
28n; see also atoms; matter

elephant: in art, Pl. VII; on coins,
504; Divine White, of Cakravartin,
130; Paréva incarnation, 188-8¢;
and pupil, tale of, 20-22; in San-
kara anecdote, 19-20; see also
Ganefa

Elephanta, art of, 597

Elura, art of, 215, 598

Emerson, Ralph Waldo, American
philosopher, 565

Empedocles, Greek philosopher, 4,
23, 84, 616

enemy: charm against, 66-74; means
(upaya) of approach to, 120-23;
see also artha$astra

energy, see $akti

England, see Great Britain

enlightenment, see nirvana

epic, see Homeric age/epic; Maha-
bharata; Ramadyana

Epicurus, Greek philosopher, 4, 616

Epirus, Buddhism in, 497

Eratosthenes, Greek astronomer, 32

Erfurt, Congress of, 102

Erigena, Johannes Scotus, medieval
philosopher, 34

Eros, Greek god, 140

erotic element, see love; Kamasutra;
Sakti; sex

Esau and Jacob, legend of, 186n

eternity: and Kama, 143; Siva as,
62n; in Vedanta, 451

ether: first-born element, in Brah-
manism, g859; in Sankhya-Yoga,
328n

ethics, see dharma: duty concept;
dharmasastra

Ethiopia, 123

Eucratides, Bactrian leader, 504

Fudaemonism, of Lokayata, 613n

Eurydice, in Greek legend, 81

Evans-Wentz, W. Y., 629

Eve, “first woman,” 62n

existence, five elements of, in Bud-
dhism, 540-41, 540n-41n

“expanding form,” in Indian art,
598 -

extinction, see nirvana

F

Fa Hsien, Buddhist pilgrim, 510

fable, India as home of, 5; see also
beast fable; fables, myths, para-
bles, etc.; Jatakas; Mahdabhdrata;
Paficatantra

fables, myths, parables, etc.: ASoka
and courtesan’s dharma, 161-62;
bride-price, 513-14; Buddha and
bereaved mother, 512-13; Buddha
under Bo Tree, 143, 205-7; cat and
mouse, 87-89; children of King
Vessantara, 537-38; Cloud and
shipwrecked merchants, g92-93;
courtesan’s corpse, 216-17; crea-
tion out of Milky Ocean, 424-25;
fig and salt, Aruni’s parable, 335-
87, g6o; Kama and Siva, 141;
King’s Son, go8-10, 508-9; lion,

E
eka, 450
ekatmapratyayasara, 375

ekadandin, 262

ekagrya, 454n
ekendriya, 277
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mouse, and cat, 108-9; Par§va, lives
of, 184-204; prajapati, goo; pnpil
and elephant, 20-22; queen, sage,
and king, 163-66; Sankara and ele-
phant, 19-20; sannyasin in Jag-
ganath temple, 560-61; tiger cub
raised among goats, 5-8; Yajiia-
valka and Janaka, 357-59; Yaififia-
datta snakebitten, 167-68

faculties (usually indriyas), 55, 8o;
Brahmanism, 364-65, §73-74; Bud-
dhism, 541; Jainism, 228, 277-78;
Sankhya-Yoga (“working out-
ward”: bahyendriya), 317, 318,
$22; see also action; sense; thought

Faddegon, Barend, 623, 630

faith ($raddha), 48-50, 51, 55, 155,
398-99; in Buddhism, 542-43

“Family Books” of Rg-Veda, 58

family, Vedic cult of, 145-48

Farquhar, J. N., 621

fascism, 65, 91, 111-12

fasting, 52n, 166, 4o5n; in Jainism,
189, 192, 196n, 201; see also vege-
tarianism

fatalism, 98, 99-104; of Gosala, 267

father: rivalry with sons, gio-12;
Vedic cult of, 253

Fausboll, V., 628

female organ (yoni), in Tantra, 583

female principle, see Goddess;
Mother; $akti

ferryboat, Buddhist metaphor of, 18,
892, 4521, 47485, 509, 511, 542
43, 552

fertility: fish as symbol of, 131, 144;
gods (yaksas), 142, =207, 39g9n;
Vedic charms for, 147

festivals, seasonal, 578-79

feudal India, 38, 93-97, 105-6, 114-
15, 140, 378-81; see also Maha-
bharata

finance: ideal minister of, 181; dis-
honesty in, 126-27

Firdausi, Persian poet, 208, Pl. VIb

fire, 204, g78; in Vedic household,
71, 339-40; Buddhist analogy of
life and, 472; see also Agni; “Five
Fires”

first man, Jaina concept of, 241-48

fish: Buddhist fertility symbol, 181;
emblem of Kama, 144; ritual par-
taking of, in Buddhism, 555; do.,
in Tantra, 572, 577, 588, 591; Tan-
tric gesture of, 583

Fish, Law of the (Matsyanyaya), 36,
119-20, 127; in West, 136, 138-39,
503

“Five Fires,” penance of, 197

five forbidden/good things, of Tan-
tra, 572-73, 577-80, 588, 591-92, 597

Flaubert, Gustave, French man of
letters, 49-50

Fleet, D. J. F, 125n

flowers, in worship, 455, 586n

folklore, 5, 6gn, 186n; philosophical
use of, 26; see also beast fable;
Jatakas; mythology; Paficatantra

food: of Jaina saviors, 209; sacrifice,
401, 406n, 562, 583n; Vedic hymn
of, 345-50, 360, 397-80, 574; for-
bidden, ritual partaking of, in
Buddhism, g555; do., in Tantra,
572, 577-80, 588, 591; see also diet;
vegetarianism

forest, life-stage of (vanaprastha), 44,
157, 159

form, see phenomenality

fortune, see fatalism; luck

“Four Noble Truths” of Buddhism,

467-69

Four States, Vedantic doctrine of,
542; See also  consciousness;
“Fourth”

“Fourth” (Turiya), the, ggo, g7on,
872, 877-78, 483, 487, 447, 452; in
Mimamsa, 606; see also silence

France, §3, 9o, 102-8, 111, 113-14, 116,
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114, 119; 186, 188; literature of,
$9-40; mandala alliances of, 117-18
Francis I, king of France, 116, 117
Franke, R. O., 494n
Frederick the Great, Prussian king,
118
French Revolution, 33, 103, 117, 186

G

Galileo, Italian astronomer, 81, 32

Gandhara, j29n; art of, 132n, 506,
507

Gandhi, Mahatma, Indian leader,
65-66, 623; and satyagraha, 169-72

Gane$a, Hindu god, 568n

Ganga dynasty, 212, 2150

Garbe, Richard, 282n, g24n, 458-59,
6o7n, 608-10, 611-12, 613n, 624,
626, 630

Gaudapada, Vedantist teacher, 44on,
456, 626

Gaudapada-karika, 440, 456

Gautama (Aksapada), Nyaya teacher,
40, 59n, 605, 610

Germany, go-91, 96, 113-14, 116, 117,
119, 138; Nazi, 8%, 91, 111-12, 116,
118, 123

gestures, in Tantra (mudra), z72n,
583, 585-86, Pl. XII; see also pos-
tures

giants, of early Jainism, 226-27

Gibbon, Edward, English historian,
112, 812

Gilgamesh, Mesopotamian hero, 81

Girish Chandra Ghosh, Hindu dram-
atist, 589

Glasenapp, Helmuth von,
218n, 624, 630

Gnosticism, 578

God, see Self; supreme being

Goddess, 276, 460-61, 529; in Neo-
lithic Age, 259, 569; as Parvati,
141, 569; as Prakrti, 589, 598, 6oo;
as Sakti-Maya-Devi, 460; as Sati,
166-677, 569; in Tantra, 561-74, 577-
85, 588-95, 598-602; see also Kali;
Mother

gods, see deities

Godunov, Boris Fédorovich, czar of
Russia, 112

Goethe, Johann Wolfgang von, Ger-
man man of letters, 353

Golden Fleece, legend of, 81

Gommata (Bahiibali), Jaina saint,
colossal image of, 212, 213n, 618,
Pl VIII

Gosala, Maskarin, see Ajivika

Gough, A. E., 614n, 630

Govardhan, Mount, 218

Govinda, Brahman teacher,
456n

grace, Christian doctrine of, g§71n

Grail, Holy, see Holy Grail

grain, parched, ritual partaking of,
572, 588, 591

Grand Man, of Swedenborg, 246-48

Graves, Robert, 126n

209D,

414,

G

ganadhara, 222
gandha, 583n
gandharva, 142
garbha-kalyana, 195
garuda, 142
gehapati, 131
ghana, 374

ghati-karma, 273§
ghranendriya, 247
gocara, 864
gotra-karma, 273
graiveyaka, 259n
grama, 44
grantha, g70
grhapati, 181
grhastha, 44
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Great Britain, go-91, 103, 104, 106,
128, 186, 169-72; mandala alli-
ances of, 113-14

“Great Delight,” see Mahasukha

Greek elements: Achaean migrations
into ancient Greece, 8n-gn, 615;
art, nakedness in, 214 (see also
Hellenistic art); conquest in India
and Afghanistan, 132, 132n, 210mn,
495, 504, 505-6, 507, 595; drama,
$38; epic hero’s personality, 234-
85; father-son rivalry, gi2; mod-
ern Greece, 112, 113; mythology,
decline of, 26, g0, §1, 834, 342, 356;
mythology, parallels with Hindu,
gm, 10m, 58, 81, 140, 184n, 220, 237,
311, 312, 333, 851, 504, 568n; nat-
ural science, 29-33; philosophy, 4,
gn, 22, 23, 25-26, 2gn (parallels to
Indian: Misch), 29-34, 88 (Artha-
Sastra compared to), 4%, 63-64, 65,
282, 233, 269, 278, 312, 333-34, 342,
356, 365, 372, 441, 512n-13n, 611

grhastha, see householder, life-stage
of

Griffith, R. T. H., 625

Guénon, René, 6ogn, 611, 630, 631

Guérinot, Armand Albert, 624

Guhadeva, Brahman teacher, 46on

Gujarat, temples at, 215n

gunas (sattva, rajas, tamas), natural
qualities: Sankhya-Yoga and Brah-
manism, 22gn-gon, 281, 2g93n, 301,
315-16, 367, 388, 391, 398-402, 405,
408, 423, 449, 450, 547, 575; de-
scription, 295-97; and diet, 400-
401; in equilibrium, g26; and
faculty-types, 818-19, g22; Jaina

ligious types, 397, 899-402, 426,
429; Buddhism, 535, 544; Tantra,
568, 588; VaiSesika, 609

gunpowder, invention of, 140

Gupta dynasty, 67n, 135, 136, 506-7,
510, 529n; art of, 617, PL. I1I, X

guru, 17, 21-22, 44, 52, 55, 155, 335-37
(Aruni), 6oy; female, in Tantra,
5'72-78; as house-priest, %6, 156;
qualifications, 4-5, 48-49; in Ve-
danta, 417-20; see also pedagogy;
pupil

gymnosophists, 210n, 595

H

Haas, George, C. O., 622

Hafiz, Persian poet, 559

hairs, Brahmanic metaphor of, 368

Hajipur, 492, see also Vai$ali

halo, ancient background of, 231n

Hamilton, C. H., 621, 628

Hamlet (Shakespeare), 139

harnsas, see swans

Han dynasty, 506

Hapsburg dynasty, 113, 116, 119

hara-kiri, 173

Hare, E. M., 628

Hargovinddas, Shravak Pandit, 181n

Hari clan, 218, 220

Harisena, Gupta poet, 135

Harmon, A. M,, 513n

Harsacarita, 504n

Hastings, James, 621; see also Garbe;
Jacobi; Macdonell

Hatha Yoga, 259n, 546-47

Havell, E. B., 496n, 498n, 621

correspondences, 229-30; and re- heaven/hell, 187-88, 227, 234-38;
grhyasiitra, 62n H
guna, 229, 293n (SY), 535 (Bu), harsa, 158
6og (V) hastiratna, 130
guru, 17, 21, 48 hetu, 611
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Brahmanism (lokas), 142-43, 362n,
453n; Buddhism, 143, 237-38,
sson, 55g; Christian/Greek, 234-
35, 237, 440m, 585; counterparts of
dream, g62n; Jainism, 18%-204
passim, 258-59, 270; multiplicity
of, 184n; and samadhi, 440n

Hebrews, 59; religion of, see Judaism

Hegel, Georg Wilhelm Friedrich,
German philosopher, 22-23, 29, 64-
65, 618

Heisenberg, Werner, German physi-
cist, g2

Heliodorus, Greek writer, 504

hell, see heaven/hell

Hellenistic art: of Gandhara, 132n,
506, 507; of India, 132n

Hellenistic Buddhism, 505, 507; see
also Gandhara; Milindapafiha

hempen shirt, Buddha’s metaphor of
Ajivika doctrine as, 264-65

Heraclitus, Greek philosopher, 22,
23, 84, 872, 616

Herakles, Greek hero, 81; identified
with Krsna, 504

herbs, Brahmanic metaphor of, 368

herd-member (pasu), in Tantra, 580,
582, 588, 580, 501

heresy: Buddhist, 4g0-93, 501; Chris-
tian, 233-34; Lokayata, 613n

Hermes, Greek god, identified with
Ganefa, 568n

hermit, life-stage of, see forest, life-
stage of

hero, 81-82, 102n, 176, 234-35, 390,
441; in Tantra (vira), 576-77, 580,
588, 590, 591; see also Bodhisattva;
Cakravartin; Krsna; savior; Tirth-
ankara

Hesiod, Greek poet, 140, 615

heterodoxy in Indian philosophy,
18n, 9-60, 6on, 62n, 129n, 217,
219, 242, 251, 25253, 254, 269,
314-15, 401, 407, 413-14, 459, 595,
599, 600; see also Buddhism; Dra-
vidian factor; dualism; Jainism;
Sankhya(-Yoga)

Himalaya, Vedic god, 141

Hinayana Buddhism, 519, 525, 529n,
5341, 5430, 597, 616; Bodhisattva
in, 534-35, 560; diffusion, 18n;
dualism in, 219, 528; essence, 18n,
485, 509-11, 513-17; negation, 553,
558, 575; see also Buddhism

hindrances (kle$a), in Sankhya-Yoga,
292-99, 301, 303, 307

Hinduism, see Brahmanism/Hindu-
ism; Bhagavad Gitd; Tantra; Ve-
danta

Hine-nui-te-po, Polynesian deity, 82

Hippolytos, in Greek legend, 311

Hitler, Adolf, German dictator, g1,
123

Hitopadesa, 37, 108-9

Hobbes, Thomas, English philoso-
pher, 28, 38

Holy Grail, 81, 233

holy power (brahman), in Brah-
manism, 74-80, 158, 161, 166, 171,
334, 337> 3852

Homeric age/epic, gn, 58, 234-35,
615: see also Greek elements

horse, treasure of Cakravartin, 13o-
31; see also Avalokite$vara; horse-
sacrifice

horse-sacrifice (a$vamedha), of Ary-
ans, 134-35, 275, 282, 504

householder, life-stage of (grhastha),
44, 156; see also marriage

Hoy$ala dynasty, 68n; art of, 617

himsa, 250
hinayana, 18n, 509
hiranmaya, 447

hiranyagarbha, 275
hita, g7
Hitopadesa, g7
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Hsiang-yen, Buddhist teacher, 548n

Hsiian Tsang, Buddhist pilgrim, 510

Hui-neng, Chinese Buddhist patri-
arch, 547n, 548n

human being, Indian vs. Western
valuation of, 231-84

Hume, Robert Ernest, 11n, g13n,
337n, 341n, 342n, 343n, 344n,
345n, gb62n, g63gn, g66n, 367n,
368n, g6gn, g71n, g72n, 626

Huns, 505, 506n

hybris, 283

Hymn of Food, see food

1

ibn-Batuta, Arabian traveler, 111n,
310-11

icon, in Buddhism, 555-59

iconography: Buddhist, 472-74, 500-
501 (Buddha), 555-58 (Yab-Yum);
Jaina, 207-16; see also art

ideal man, in East and West, 441;
see also hero

ignorance, see nescience

Iksvaku family, 193, 218

Iliad (Homer), 6gn

illusion, see maya

images: Jaina, 205-16, 219; worship
of (istadevatas), 52n-53n, 455, 581-
82, 583n, 601; see also iconography

impairments, see hindrances

incarnation, see Krsna; reincarna-
tion; sarmsara

incense, in worship, 455, 509, 586n

Indian history/politics (chronologic-
ally): Indus Valley civilization,
6on, 1g2n; Dravidians, g-60,
105-6, 106n, 184n, 218-19, g%8;

Aryan invasion, 8n, 59, 67n, 69n,
134, 218, 220; Vedic age, 8n-gn,
58-60, 67n, 74, 96, 105-6, 140, 333,
378; Buddha, 8, gn, 464-66; Greek
conquest, 132, 132n, 210D, 495,
504-7, 595; Maurya dynasty, 37,
94n, 97, 132n, 135, 161, 171, 218,
494-504; Kusina dynasty, 132n,
505-7; Gupta dynasty, 67n-68n,
185-86, 506-7, 510, 529n; Moslem
invasion, 68n, 140, 210n, 21yn,
g10-11; Mughul dynasty, g11; mod-
ern (British and Gandhi), 65-66,
114, 169-72, 602; see also artha$as-
tra; and the Historical Summary,
61518

Indo-China, see Cambodia

Indo-European family of languages,
on, 58

Indra, Vedic god, 8, 9, 10, 37, 76, 48,
122, 141, 156, 200, 203, 218, 2357,
344, 368, 398, 536; Buddha as, 5o2;
identified with Zeus, 5o4; Par§va
as, 183, 193, 194

Indrabhiti, king of Uddiyana, 558

Indrani, Vedic goddess, 78

indriya, see faculties

Indus Valley civilization (Mohenjo-
Daro), 6on, 132n, 615

inference, in Nyaya, 610

inflation, psychological, 172-73, 578;
in Tantra, 577-78, 586-8y

influx (asrava): in Jainism, 231, 248-
51, 550; in Swedenborgianism,
247-48

insight, discriminative (viveka), in
Sankhya, 287-88, g04-5, 309, g22-
23, 329, 546, 550

homa, 581

iccha, 143
iha, 54

ihamutrarthaphalabhogaviragah, 54
iksvaku, 218

indrajala, 123

indriya, 277, 364, 454n
isatpragbhara, 258
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integration-isolation (kaivalya):
Brahmanism, 362, 441, 446, 570-71,
576; Jainism, 221, 253-54, 257-59,
268, 331, 459, 576, 596; one ex-
periencing (kevala, -in), 182, 221,
272, 276-77, 286, 305, 312, 331, 459;
Sankhya-Yoga, 280, 286, 293, 304,
805, 807, 812, 830-31, 862, 546, 596;
see also release

intellect (usually buddhi), 55, 228;
Brahmanism (“intuition”), 363,
365, 374 (“‘determinative faculty”),
403, 405, 596; Buddhism (“intellec-
tion”: safijiia), j41n; Sankhya-
Yoga (“intuition, judgment”), 228,
317, 318, 319-22, 327, 331; Ve-
danta, 228; see also consciousness;
mind; thought

intellectuals, always distort truth,
449n

international co-operation, 136-37

intuition, see intellect

“invariable association,” in Nyaya,
611

Iran, see Persia

Islam, 425, 617; see also Allah; Mos-
lems

isolation-integration, see
tion-isolation

Israel, see Hebrews

istadevata, see image

i$vara, see life-monad; Lord

I§varakrsna, Sankhya teacher, 282,
374n

Italy, 96, 112, 123, 137-38; see also
Romans

Iti-vuttaka, 490, 502, 628

integra-

Iyer, Ramana Dasa S. Seshu, 614n

J

Jacob and Esau, legend of, 186n

Jacobi, Hermann, 211n, 222n, 225n,
624

Jaggayapeta, stupa at, 131-32, 133n,
Pl 1I

Jahan, Shah, Mughul emperor, g1

Jaimini, teacher of Mimarmsa, 605,
606, 607, 617

Jaini, Jagmandar Lal, 196n, 624

Jainism, 181-234, 240-62, 268-79;
afterworlds, 184n, 187-204 passim,
227, 238, 257, 258-59, 270, 272;
antiquity of, 6on, g6, 217, 259, 281;
art of, 132n, 205-17, 225-27, 259,
507, Pl. V, VIa, VII, VIII; asceti-
cism, 183n (longevity and), 187,
209-10, 250-51, 254-56, 275, 278-79,
331, 404, 4051, 469, 595, 600; as-
ceticism, extreme, condemned,
196-99, 203, 400n, 404n; atoms in,
271, 277-78, 279; bondage, doctrine
of, 248-52, 274-75; and Brahman-
ism, 244; Buddhism, parallels to,
205-8, 221-24, 266; Buddhist view
of, 223-25; cakravartin in, 129, 191-
93, 205, 216; caste no restriction
in, 59-60, 6on, 203, 273 (karma),
596, 602; charity, 196n, 279 (bed-
bugs); chastity, 196n; classic tradi-
tion, prefigurement of, 228n, 229n;
clothing of monks (Digambara/
Svetambara), 148, 210-11, 210n-

istadevata, 52n, 455
iSvara, 394, 405, 424

J
jada, g24n
jagat, 872

jagrat, 8§71

Jaina, 210

jambha, 141
janma-kalyana, 196
japa, 455, 581

jati, 152; also 611 (N)
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11n, 222-2§, 223N, j95; COsmic
man, 241-48, 259-60, 270, 275-76;
cosmology, 227-31, 245, 250-52, 259-
6o, 270-78, 453, 488; death, ideal
type of, 193, 198-99, 204, 216-1%,
222, 257, 404; dharma (medium of
movement), 271; diet in, 196n, 209,
254-55; dualism of, 185n, 208, 219,
241-42, 330, 337, 379, 576, 578, 595-
96, 599; elements in, 277; faculties
in, 228-29, 2%7-78; fasting in, 189,
192, 196n, 201; ferryboat metaphor
in, 392, 474, 552 (see also Tirthan-
kara); and Gosala (Ajivika doc-
trine), 264, 266, 268-69, 278, 331;
and Greeks, 210n-11n, 507 (Alex-
ander’s Jaina guru), yg95; gunas,
correspondences to, 229-30; heter-
odoxy of, 5g9-60, 6on, 129n, 217,
219, 251, 252, 269, 281, 306, 330,
337, 879, 413, 569, 612; Hindu gods
in, 181-82, 184n, 194, 198-99, 202,
204, 215, 218, 257, 262, 306; house-
holders’ twelve vows, 196n; human
being and personality in, 251-32,
250, 268-70, 272-73, 546; iconog-
raphy, 207-16; images, 205-16, 219;
influx (asrava), 230-31, 248-51, 550;
integration-isolation  (kaivalya),
182, 221, 253-54, 257-59, 268, 272,
27677, 805, 831, 459, 544, 552, 576,
596; karma (actions), 183n, 203, 204,
229-31 (colors), 241, 248-52 (bond-
age doctrine), 256, 257-58, 271-74
(types), 806, 815, 547, 550; life-
monad (jiva), 227-31, 241-42, 249-
51, 256-60, 2770-71, 2%74-7%, 286, 298,
306, 307, 315, 337, 879, 404, 413,
459, 547, 550, 596, 6ogn; longevity,
ideal of, 18gn; matter (ajiva), 241,
244, 270-71, 274, 286, 298, 337, 379,
404, 413, 595; mind, faculty of,
228-29; monasticism, 158, 239, 254-

55, 256-57, 268, 264n, 278-79, 404;

monistic element in, 241, 244; my-
thology, 182, 213-14, 225-26 (see
also Hindu gods, above; Tirthan-
karas); name, meaning of, 210;
negation in, 558, 575 (see also as-
ceticism and integration-isolation
above); nirvana in, 183, 2147; non-
violence (ahimsa), 250, 254-55, 278-
%79, 400n; pessimism, 227, 248; pos-
tures in, 209-10, 211, 214, 219-20;
principles (tattvas), 274-75; rein-
carnation, 185-200 passim, 227,
272-78; release (moksa), 204, 252-
62, 275; and Sankhya-Yoga, 228-
29, 251, 270n, 281, 285-86, 298, 306,
330; saviors, see Tirthankaras, also
Aristanemi, Mahavira, Paréva-
(natha); sense, faculties of, 228-29,
260, 277-8; sin in, 181; Sweden-
borgianism, parallels to, 244-48,
259n; temples, 215n; time-cycle in,
224n-251n, 226-27; time, constituent
of universe, 271; Tirthankaras, see
that title; and Vedanta, 459; vege-
tarianism, 251, 254-55, 279; yoga
in, 209-10, 217, 405n (see also as-
ceticism above)

Jalandhara, Buddhist Council pur-
portedly at, 507

Jalutha, Hindu king, 126

Janaka, emperor of Videha, 357-59

Japan, 173; Buddhism of, 18n, 530n,
5341, 540, 5471, 548n, 558; Mik-
ado, 104, 106n, 219; modern, go,
111, 114, 116-17, 122, 123

Jason, Greek hero, 81

Jataka, 69n, 167-69, 205-6, 37-38,
544n, 627

Jatakamald, 537n, 5380, 543-44, 5431,
628

Java, 68n

Jehovah (Yahweh), 241, 396; see also
Judaism

Jesuits, 65, 103
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Jesus Christ, 176, 20o9n, 390, 396, 398,
466, 617; Judas’ brother, 187; “sec-
ond man,” 241; see also Christian-
ity

jewel, of Cakravartin, 131

Jews, see Hebrews; Judaism

Jina, see Mahavira

jiva, see life-monad; Self

Jivanmukta, see liberated man

Jizo, see Ksitigarbha

jhana, see knowledge

Jaanasiddhi (Indrabhiti?), 554n, 558

jiianendriya, see sense, faculties of

Jfata clan, 221

Jiataputra, see Mahavira

Job, Biblical hero, 602

John of Capua, Italian translator,
92n

Jove, Roman god, 10n; see also Zeus

Judaism, 208, 241, 244, 896, 441

Judas, as brother of Jesus, 187-88

judgment, see intellect

Jung, C. G., 614n, 630

Justin, St. (“Martyr”), 233n

K

Kailasa, Mount, 589

kaivalya, see integration-isolation
Kaivalya Upanisad, 44'm
Kalakacaryakathd, 623

Kalanos, Jaina saint, 507

Kali, 398, 561, 564, 580; -Durga-Satj,

141; Ramakrishna on aspects of,
565-67; see also Goddess; Mother
Kali Yuga, present world age, 62n,
106, 375

Kalidasa, Hindu dramatist, 212n,
504N

Kalingas, 502-3

Kalpasiutra, 623

Kalyanas, celebrations for Tirthan-
kara, 195-96, 200, 204

kama, pleasure concept, 38-40, 82,
145-49, 156, 402, 475, 571; see also
Kama (god); kamasastra

Kama (-deva), Hindu god, 38, 140-41,
142, 154; (Kama-Mara) and Bud-
dha, 143, 205-6, 402n, 465, 472-73;
as Namuci, 148-44; and Siva, 141

Kamaloka, supernatural realm, 142-

43

Kamandaki, Hindu publicist, g7

kama$astra, doctrines of, 38-40, 82,
14050, 154, 558

Kamasutra (Vatsyayana), 38-39, 146,
149-50, 558, 622

Kamatha, Jaina legendary adver-
sary, 186-87, 190

Kanabhaksa, Kanabhuj, see Kanada

Kanada, VaiSesika teacher, 605, 608

Kanauj, kingdom of, 68n

Kaniska, Kusana emperor, 182n,
506-7, 508, 614

Kankali Tila, art of, P1. V

Jina, 210

jiva, 229, 270 (J), 359, 428, 462 (Br)
jivabhiita, gg4
jivaloka, 394
jivan-mukta, 441

jiia, 75

jiana, 73, 561
jfianavarana-karma, 271
jiiana-marga, 73
jianendriya, 318, 364
justam i$am, 369

K

kaivalya, 257, 280, 305
kala, g9, 271

kalyana, 195

kama, 38, 145, 475
kamaloka, 142
kamaragabala, ggg
Kamasiitra, 149
kantaka, 108

kapota, 229
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Kant, Immanuel, German philoso-
pher, 1gn, g55; discussed, 32, 450

Kapardin, Brahman teacher, 46on

Kapila, Sankhya legendary founder,
6on, 281-82, 314, 332n, 6oy, 615

Kapilavastu, 6on, 496

Karandavyiha, 392-93

Karika (Gaudapada), see Gauda-
pada-karika

Karkala, Jaina statue at, 213n

karma: action: Sankhya-Yoga, 317,
$24; actions: Brahmanism, 54, 66,
70, 75, 887, 406, 441-42 (kinds),
448-46 (and liberated man), 544;
bondage-causing factor: Jainism,
203, 204, 229-31 (colors), 241, 248-
52 (bondage doctrine), 256, 25%7-58,
271-74 (types), 306, 315, 547, 550;
causation: Buddhism, 471, 473,
479, 528, 532; movement/action:
VaiSesika, 609

karma marga (way of ritual), 70, 406

Karma-Mimamsa, 606-8, 631

Karma Yoga, 54n; analogy to Roman
Catholicism, 4ozn; in Bhagavad
Gita, 382, 386-89, 395, 404-6; sug-
gested Buddhist analogy, 544n;
two kinds, 405

karmendriya, see action, faculties of

karuna, see compassion

Karinida, Hindu king, 125

Kashmir, 498, 507

_____

Kasyapa, Buddhist monk, 491-92

Katha Upanisad, see Upanisads
Katyayana, Hindu grammarian, 283
Kauravas, 81

Kautiliya Arthalastra, see Arthasas-
tra (Kautilya)

Kautilya, Canakya, Hindu (Maurya)
political theorist, 87, 74n, 92-93,
93n-94n, 95, 97, 125, 139, 170-71,
310, 811, 494, 617, 622

Kavyadar$a (Dandin), 419n

Keith, Arthur Berriedale, 6gn, 73, 78,
524n, 545n0, 606, 607, 608n, 61on,
61in, 612n, 614n, 624, 625, 626,
628, 631

Kellogg-Briand Pact, 137

Kemal Ataturk, Turkish statesman,
113

Kennedy, J., 497n

Kennedy, Lt. Col. Vans, 48gn

Kern, H,, 133n, 491n, 628

Keshab Chandra Sen, Brahmo-Samaj
leader, 564-67

Kesi, Jaina teacher, 222

Ketkar, Mrs. S., 622

kevala, -in, see integration-isolation

Khajuraho, temples at, 215n, P1. XI

Khmer art, Pl. IV

kings: debasement in Kali Yuga,
105-7; fate and, 101-4; great Bud-
dhist, 494-507; see also Cakravar-
tin; despotism

King’s son, parable and metaphor of,
308-12, 416, 508-9, 587-88

kle$a, see hindrances

karma, 54, 75, 441 (Br), 271 (J),
532 (Bu), 6og (V)

karma kurvan, 388

karma-marga, 70, 406

karma-mimarmsa, 606

karma-yoga, 382

karmendriya, 318, 364

kartar, 317, 364

karuna, 552

kasaya, 438

kayabala, 228

kayotsarga, 210

kevala, 182, 221 (J), 286, 305 (SY)
kevalin, gos

khakkhara, 263

khyati, g21

kleSa, 292, 294

klesita, 529
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knowledge, 12-13; Brahmanism:
jfiana, 73, 388, 841, 344, 370n, 402,
406, 407; vidya, g70-71, 550; Bud-
dhism: jfiana, 5o01; prajia, 527,
530n, 531, 554; vidya, 475; also
470, (devaluation of:), yoo, 541,
544; Nyaya, 610; Sankhya: prajiia,
§21; viveka, 287-88, 304, 309, g22-
23, 829, 546, 550; Tantra: jiiana,
561; vidya, 5go; Vedanta: jiiana,
452, 457, 562; vidya, 24, 57, 416,
550

Kohn, H., 622

Korea, Buddhism of, 219

kosa, see sheaths of Self

Kramrisch, Stella, 621

Kronos, Greek god, 312

Krsna, Hindu avatar, 100, 213n-14n,
420; in Bhagavad Gitd, 68n, §74n-
750, 881-89, 3894-409, 424, 553;
Herakles identified with, §o4;
non-orthodox associations, 213n,
218, 220, 225; see also Visnu

Krta Yuga, world age, 375

Ksatriya caste, 40, 59, 104, 105, 218,
221, 511, 558, 588

Ksemankara, Jaina hermit, 192

Ksitigarbha (Ti-tsang; Jizo), Bud-
dhist savior, 263, 540

Kubera, Vedic god, 142, 194

Kumarajiva, Hindu sage, 519, 521

Kumarila school of Mimamsa, 614

Kunala, Maurya prince, §11

Kundagrama, 221

Kundakundacarya, Jaina teacher,
623

Kundalavana, Buddhist council at,
507

Kundalini Yoga, in Tantra, 259n,
584-85, 592-93

Kunthu, 17th Jaina savior, 213, 226

Kuruksetra, 6gn

Kurusu, Saburo, Japanese diplomat,
111, 122

Kusana dynasty, 142, 132n, 505-7

Kusmandi, Hindu-Jaina deity, 213

Kusumafijali (Udayana), 612

Kwannon, Kwan-yin, g92; see also
Avalokite§vara

L

La Bruytre, Jean de, French littéra-
teur-psychologist, 40

La Fontaine, Jean de, French fabul-
ist, g2

Laksmi, Hindu goddess, g8, 419; as
Padmavati, 199

Laksminkara Devi, Mahasukha lead-
er, 558, 617

Laksmivati, Queen, in Jaina legend,
192

Lamairesse, E., 623

Lamaism, see Tibet

lamp, Brahman metaphor of, 408

language: of classic philosophy, 42-
43; Indo-European family of, gn;
nature of Vedic, 75-78; note on

kliSta, 294

ko paraga, 393
kosa, 415
krodha, 402
krsna, 229
ksana, 51§
ksatriya, 40
kumaripiija, 582
kumbhaka, 435

kumbhanda, 142
kundalini, 584
kusala, 529
kiitastha, 286

L
labha, 273
labhantaraya-karma, 27§
laya, 487, 453n
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pronunciation, xvi; philosophic
limitations of, 23-24; (speech) and
waters, 154 (goddess of), 243; see
also Pali texts of Buddhism; San-
skrit; and the Sanskrit Index,
which cites many word-analyses

Lankavatara-sitra, 527, 629

Lanman, Charles Rockwell, 146n,
625

Lao-tse, Chinese Taoist philosopher,
28

La Rochefoucauld, Frangois de,
French littérateur-psychologist, 40

la Vallée Poussin, Louis de, 3g2n,
492n, 5o1n, 5o8n, 545n, 628

law, Hindu literature of, 40-41; see
also dharma: law

League of Nations, 184

Leibnitz, Gottfried Wilhelm von,
German philosopher, 32

Lenin, Vladimir Ilich, Russian revo-
lutionist, 65

ledya, see colors

liberated man (jivan-mukta), 1%76n,
441-48

liberation, see release

life instinct (abhinivi§a), 295, 299-300

life-breath(s) (prana): Brahmanism,
228, 243 (life energy), 361, 373,
4385, 575; Sankhya-Yoga, 228, 318-
19, 546-47; Tantra, 582; see also
breathing technique

life-monad: atman: Sankhya-Yoga,
285, 308; VaiSesika, 6ogn; i§vara:
Brahmanism, 394, 405; jiva: Aji-
vika, 263-68; Brahmanism, 242,
428, 456, 462, 577; Jainism, 227-31,
241-42, 249-51, 256-60, 270-71, 274-
77, 286, 298, 306, 307, 315, 337,

879, 404, 413, 459, 547, 550, 596,
6ogn; purusa: Brahmanism, 242,
369, g71; Sankhya-Yoga, 242, 2770n,
281, 285-88, 303, 305-9, 316, g22-23,
326, 328, 337-38, 379, 393, 404, 413,
459 528, 550, 596, 605, 6ogn

life-stages (aSrama), according to
Hindu dharma, 44, 106, 152, 155-
60, 174, 434, 468, 573

lila, see play

Lithuania, 11§

liturgical life, and Mimamsa, 606

Livia Drusilla, Roman empress, 126n

Locke, John, English philosopher,
104

logic: in Nyaya, 608, 610; philo-
sophic inadequacy of, 23-24, 25,
380

logos, 243

Lohengrin, Wagnerian hero, ggo

lokas, supernatural realms, 142-43,
453n

Lokayata, 613n

longevity, Jaina ideal of, 183n

Lord (i$vara), in Hinduism, g§g4-
95, 898, 405, 407n, 425, 428-30,
440n

lotus: personified (Padma), 504; pos-
ture, 220, 435; symbol, 226, 276,
408, 419, 424, 466; in Tantra, 584-
85, 592, 594

Louis XI, king of France, 188

Louis XIV, king of France, 113, 116,
117, 136

love, 140-50; in Atharva-Veda, 145-
48; courtly, 558-59; as dialectic ex-
ample, g52-53; in Kdmasiira, $8-
39, 146, 149; see also Kama; mar-
riage; sex

layamn yati, 447
leSya, 229

I1la, 554, 571
linga, 611 (N)

lingin, 611 (N)
loka, 142, 453n (Br), 270 (])
lokayata, 613n
lokayatra, g76
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Lucian, Greek satirist, 512n-13n

Lucifer (Satan), 247

luck, concept of, 102-8; see also fatal-
ism

Lucretius, Roman philosopher, g3

M

Macdonell, A. D., 625

Macedonia, Buddhism in, 497

McGovern, William, 629

Machiavelli, Niccold, Italian states-
man and political philosopher, 28,
38, 137-38, 618

Mackay, Ernest, 6on, 621

Madhava, Vedantist teacher, j22;
discussed, 614

Madhavananda, Swami, 626

Madhyagraiveyaka, Jaina heaven,
193

Madhyamika Sastra (Nagarjuna),
520-21

Madhyamika school of Buddhism,
509-10, 521-24, 525, 534N, 613, 617

Madras, 213n

Magadha, 251, 492, 506

Magas of Cyrene, 49%

magic, 160, 272, 2478, 857, 467, 588,
607; love-, 145-49; Vedic, 8n, 57,
67-74, 76, 78-79, 146-49, 340-41, 452

Mahdbharata, 88, 72, 74, 98, 105,
11gn, 212, 2140, 218, 225, 282, 283,
380-81, 616; beast fable from, 8-
89; literary history, 67n-6gn; max-
ims from, 110-11, 112, 121, 12§-25,
127, 171; philosophy of, 614; see
also Bhagavad Gita

Mahamaya, Goddess as, 569

Mahaparinibbana-suttanta, 221n

mahapurusa, see superman

Mabhasangiti, Buddhist council at,
493

Mahasukha (“Great Delight”) school
of Buddhism, g52-59, 617

Mahasukhaprakisa (Advayavajra),
556n

Mahavagga, 207, 491

Mahavamsa, 499, 501

Mahavira, Vardhamana, 24th (last)
Jaina savior, 6on, 182, 210, 252,
282, 615; in art, P1. VII; Buddhists
on, 223-25; emblem, 214, 225n;
and Gosala, 263-64; life, 220-22,
492n; teachings and reforms, 222-
23, 269, 278

Mahayana Buddhism, 18, 24, 176n,
89293, 448, 457, 516-34, 55250,
560, 617; affirmation of, 558; Bo-
dhisattvas in, 527, 534-45, 552-50;
diffusion of, 18n; Docetism, §23;
essence of, 18n, 484-86, pog-11;
founding of, 519-20; icon in, y55-
58; monism in, 517, 523, 552, 555,
559; mythology of (“Buddhas”),
420, 508, 542n, 546, 553, 568n; and
Nagarjuna, 519-20; Prajfiaparamita
literature, 18n, 483-87, 519, 521-23,
540, 617, 627; reality, aspects of,
516-17; sacramental breaches, 554-
5%; “suchness” (tathata), 133n, 517,
518, 526, s3on, 531, 557-58; Tan-
tra, parallels with, 62n, 560, 568n,
572, 587, 6o1; Trikaya doctrine,

M
madhuparka, 583n
madhyagraiveyaka, 193
madhyama-parimana, 318
madya, 591
mahan, 20
maharaja, 135

mahasukha, 554
mahat, g19
mahatma, 40, 66
mahavakya, 149
mahavira, 210
mahavyafijana, 130
mahiyana, 18n, 509
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sgon; truth, two kinds of, 520;
Vedanta, parallel with, 51%7; Void
(Stnyata), doctrine of, 482, 510,
518, 521-26, 530n, 535, 546n-47n,
551, 553 554 555-56, 557, 560, 601;
“Wisdom of the Far Shore,” 18,
392, 457, 48387, 54045 (see also
Prajfiaparamita literature); Yab-
Yum, concept of, 53on, 556, 557,
558, 5630, 568n; see also Buddhism

Mahdyana Sutras, 627

Mahayana-samparigraha
529N

Mahendra, Buddhist missionary, 498

Mahipala, Jaina legendary adver-
sary, 196-201

maithuna, see coition

Maitreyi, Brahman matron,
367n

Majjhima-Nikaya, 477-78

Maitri Upanisad, 61n, §61n

Malavikagnimitra (Kalidasa), so4n

male principle, 62n, 154, 167; see
also Siva (-Sakti); Yab-Yum

Malli, 1gth Jaina savior, 213, 226

Mamallapuram, art of, 598

man, cosmic: in Jainism, 241-48, 259-
60, 270, 275; purusa as, 360, 420;
in Swedenborgianism, 244-48;
Visnu as, 276, 350

manas, see mind, faculty of

Manava Dharmasastra (Laws of
Manu), 40, 52n, 121, 616

Manchuria, 123

(Asanga),

862,

mandala, political concept of, 113-
18, 128; figure, 115

Mandukya Upanisad, see Upanisads

Manichaeism, 578

Maiijuéri, Bodhisattva, 510

mantra (sacred formulae), 580, 584,
585, 586, 607; in Roman Catholi-
cism, 586n

Mantra-Shastra, 630

Manu, 40, 121, 383; laws of, see
Manava Dharmasastra

Mara, Hindu-Buddhist god of death,
144, 475; assault on Buddha, 205-6,
465, 47273, P1. IX; see also Kama

Marabhiuti, Paréva as, 186-89

Marcus Aurelius, Roman philoso-
pher, 614

marks and symbols of Cakravartin,
130-31, 192

Marlborough, Charles Spencer, duke
of, English soldier, 113

marriage, 145-48, 153; in Atharva-
veda, 145-48; cosmic/sacred, 150,
275, 276; as dialectic example,
852-53; and grhastha life-stage,
156; in Kamasitra, 39; see also
celibacy; coition; love

Marshall, Sir John, 621

Maruts, Vedic wind-gods, 344

Marx, Karl, German political phi-
losopher, 65

Mary (the Virgin), 209n

mask of personality, see persona

Maspero, Sir Gaston, 186n

maithuna, 572

mala, 547

mam, 591

mamsa, 591

manahparyaya, 201

manana, 4§1

manas, 228, 317, 864, 609; also §21
mandala, 114

manipiira, 584

manobala, 277
manomayako$a, 415
mantar, 366
mantha, 406n
mantra, 581

mara, 144, 475
maskara, 262

mat, 321

matra, §27n
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materialism: of Lokayata, 613n; see
also artha

Mathura, g10; art of, 132n, 507, PL
vV, X

Matsyanyaya, see Fish, Law of the

matter: ajiva: Jainism, 241, 244, 270-
71, 274, 286, 298, 337, 879, 404, 413,
595; prakrti: Brahmanism, 23on,
242, 589, 598, 600; Sankhya-Yoga,
242, 270n, 281, 285, 287, 303, 305,
806, 315-16, 322-23, $25-26, 327,
337, 379 391, 404, 413, 528, 605;
pudgala: Jainism, 271; see also
karma (bondage-causing factor:
Jainism)

Maui, Polynesian hero, 81

Maurya dynasty, 37, 93, 94n, 97,
132n, 185, 161, 171, 218; art of,
97, PL. I, Buddhist kings of, 494-
504; see also Candragupta

Maximus (Thrax), emperor of Rome,
506

maya: as illusion, 19, 27, 111-13, 122,
330, 390, 394, 397, 412, 414, 427,
440, 451, 457, 460, 570, 575, 582,
599; personified (Goddess), 460-61;
in politics, 111-18, 122; -Sakti, 568,
574, 581, 60o; self-transmutation,
339, 849; Tantra, 568, 570, 574-75,
581, 582, 600; Vedanta, 19n, 414,
427, 440, 451, 457, 460-61, 563n

meat, see vegetarianism

medicine: classic Hindu, 76, 77, 148,
156, 167-68, 547-48; under Afoka,
498; Buddhism as, 467, 469, p11;
Western, 82; see also magic; yoga;
psychoanalysis/psychology

meditation (dhyana): in Vedanta,
435 447, 455; in Tantra, 581, 585

Megasthenes, Seleucid diplomat, 495

Meghamalin, see Samvara

memory, see thought

Menander (“Milinda”), Greco-Bac-
trian king, 505

Mesopotamia, 81; art of, 208, P1. VIc;
see also Sumer

metempsychosis, see reincarnation;
sarnsara

“middle path”: Brahmanism (of
Bhagavad Gitd), 403-4; Buddhism,
469-70, 481-82, 524

“Milinda” (Menander), Greco-Bac-
trian king, yo3; see also Milinda-
pafiha

Milindapaiiha, 161-62, Koy, 51§-14,
627

milk, Brahman divine, §46-47

Milky Ocean of Immortal Life,
Hindu myth of, 424-25

Mill, John Stuart, English philoso-
pher, 32

Mimarsa, system of, 605, 606-8, 612,
613

mind, faculty of (usually manas), 55,
228, 284-85; Brahmanism, 364, 365,
378, 403; Buddhism, 550-51; Jain-
ism, 228-29; Sankhya-Yoga, 228,
288-go; 317, 318, 321, g22, 327,
331; VaiSesika, 60g; Vedanta, 228,
454; see also consciousness; intel-
lect; thought

Ming, Buddhist monk, 548n

Minoan civilization, 615

Misch, Georg, German philosopher,
29n

matsya, 36, 591

matsya mudra, 583
matsyanyaya, 36

mattah sarvam pravarte, 405
maunam, 451n

maya, 415
maya, 19n, 122, §§9
mimarnsa, 606
moha, 141
mohanagrha, 125
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missionaries: Christian, 233n; Bud-
dhist, 496-97

Mitra, Vedic god, 8

Miyako, 558

Mohammed, 96, 617; see also Islam;
Moslems

Mohammedanism, see Islam; Mos-
lems

Mohenjo-Daro, see Indus Valley
civilization

moksa, see release

monasticism, 159, 597; Brahman,
158, 262-63; Buddhist, 158, 230,
255, 263, 490-502; Christian, 617;
Jaina, 239, 254-55, 256-57, 263,
404; see also asceticism; celibacy;
clothing, Jaina monks’; “swans”

Mongolians, 132n; see also Kusana
dynasty; Mughul dynasty

monism (nondualism): Brahmanism,
242-44, 337-38, 362, 367, 367m,
368n, g70n, 880, 393, 407, 520, 574,
576, 595-97, 599, 600, 601; Jainism,
241, 244; Mahayana Buddhism,
517, 523, 552, 555, 559; Tantra,
573, 576-77; Vedanta, 219, 242, 306,
309, 314, 330, 370m, 413, 414, 416,
419, 485-36, 462-63, 517, 523, 563,
606; see also dualism; orthodoxy

monks, see monasticism

Monte Cassino, 617

Montesquieu, Baron de La Bréde et
de, French lawyer, political phi-
losopher, 104

moon: in Brahmanic charm, %o-71;
royal descent from, 106n; Upani-
sadic metaphor of, g71

Moore, Charles A., 530n

Moore, Justin Hartley, 4gon, po2n,
628

Moses, Hebrew lawgiver, 615

Moslems: in India, 68n, 140, 210n,
215n, g1o0-11; in Near East, 112,
116, 117; see also Allah; Islam

Mother, Universal, 158, 259, 275,
276, 461, 561, 565-70, 574, 577, 589
91, 594-95, 598-99, 602; see also
Goddess; Kali

Mucalinda, serpent king, and Bud-
dha, 206-8, 465, PL. IV

Mu-chou, Buddhist teacher, 548n

Mudraraksasa (Visakhadatta), g4n,
1210

Mughul dynasty, g11

Muir, J., 621

Mukerji, D. G, 625

Mukhyopadhyaya, Nilamani, 592n

Maulamadhyamakakdarikds  (Nagar-
juna), 521n

Miiller, F. Max, 61gn, 625, 627, 628,
631

Mundaka Upanisad, see Upanisads

Munich Pact, 112

music: and Kama, 148; in Brahman-
ism, 120, 3770

Muslims, see Moslems

Mussolini, Benito, Italian dictator,
123

Muttra, 132n; see also Mathura

Muzaffarpur, 492

Mysore, 68n, 212, 218n; art of, PL
VIII, XII

mysticism, Western, 4

mythology: decline of, 26, g0, 31,
334, 342, 356; Buddhist (innumer-
able deified Buddhas), 420, 508,

mohaniya-karma, 272

moksa, 41 (Br), 275 (J), 280 (S8Y),
475 (Bu)

moksa-iccha, g2

moksa-kalyana, 204

mudra, 126 (“seal”), p7ye2n, 583
(*hand posture”), 591 (“parched
grain”)

muladhara, 584

mumuksutva, 52
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5421n, 546, 553, 568n; philosophical
use of, 25-27, 342-43; see also cos-
mogonic lore; deities; fables,
myths, etc.; folklore

N

Nagarjuna, Buddhist teacher, 509-10,
518-21, 524, 526n, 546n, 617

Nagarjuna Hill caves, 264

nagas (serpent water-gods), 142, 207,
519; in art, P, III-VII

Nagasena, Buddhist monk, yo3

Naiskarmyasiddhi (Surevara), 422,
445

nakedness, in art, 214

nama-rupa, see phenomenality

Nami, 21st Jaina savior, 213, 226

Namuci, Vedic demon, 148-44

Nanda dynasty, 37, g4n, 96, 494

Nandivardhana, Jaina legendary
prince, 221

Nanjio, Bunyiu, 520n, 629

Napoleon 1, French emperor, 102-4,
114, 117

Narasimha Swami, B. V., 614n

nature: accepted in Tantra, 576-77;
considered unclean in non-Aryan
view, 379

Natyasastras, 39-40

nazism, see fascism; Germany

negation, 596; see also asceticism; in-
tegration-isolation

Neminatha, see Aristanemi

Neolithic period, 259, 569

Neoplatonism, 4, 23; see also Plo-
tinus

Nepal, 498

nescience (avidya): Buddhism, 467-
68, 475, 480, 482, 528, 531, 533, 541,
553-54 (affirmation of); Sankhya,
295, 297-98, 304, 317, 416; Tantra,
590; Vedanta, 24-25, 306, 414, 415,
418, 410, 421-24, 430, 457

Netherlands, 113-14

Newton, Sir Isaac, English natural
philosopher, g2

Nicholas II, czar of Russia, 112

Nietzsche, Friedrich Wilhelm, Ger-
man philosopher, 13, 138

Nikhilananda, Swami, 3n, 51n, 456n,
461n, 561-69 passim, p71n-72n,
5gon-g1in, 594n-g5n, 626, 627, 630

nirvana (enlightenment/extinction):
in Bhagavad Gitd, 408; in Bud-
dhism, 448, 472-73, 473n, 478-80,
483, 499-500 (ASoka’s de-emphasis),
514-15, 523, 527; in Jainism, 183,

muni, 449, 451n, 466
N

naga, 142
nagaraja, 519
nair-aya, 454n
naivedya, 583n
nama-karma, 272
naman, 24, 75, 272, 541n
namaripa, 24
namaskriya, 583n
Namuci, 144n
neti neti, g43

ni, g7n

nididhyasanam, 431
nidra, 288
nigamana, 611
nigrahasthana, 611
nila, 229
nimitta-karana, 610
niralambanavada, 525
nirafijana, 454n, 548
Nirgrantha, 223
nirguna, j2n
nirjara, 274
nirodha, 16
nirupadhi, 455n
nirvana, 18gn, 473n
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217; refused by Bodhisattva, 535,
552, 557, 560; in Tantra, 596; see
also release

Nirvanamafijari (Sankara), 463

NirvanaSatka (Sanikava), 462-63

nirvikalpa samadhi, see absorption

niti, see policy

Nitisara (Kamandaki), g7-38, 622

Nityaswariipananda, Swami, 11n, 627

Nivedita, Sister, 218n

Nizami, Persian poet, 559

Noble, Rev. Samuel, 244n

“Noble Eightfold Path” of Bud-
dhism, 469, 489

Nomura, Kichisaburo, Japanese dip-
lomat, 111

non-Aryan factor, see Dravidian fac-
tor; dualism; heterodoxy

nondualism, see monism

non-violence (usually ahimsa), 171-
#2; Buddhism, 498 (ASoka); Ghan-
di’s satyagraha, 172; Jainism, 250,
254-55, 278-79, 400on; Vedanta, 433

North, Sir Thomas, English trans-
lator, 92n

North-West Frontier Province, 558

Norway, 112

Nyaya, system of, 6oy, 608, 610-12,
613

Nygya-sutra (Gautama), 610-12

o

Occident, see West
“QOcean,” Cakravartin, 282
ocean, cosmic, 283

Oedipus, Greek legendary king, g10

offering/sacrifice, 71, 386, 410-11;
abolition of human, 6gn; Catholic-
Tantric analogy, 586n; food, 401,
406n, 562, 583n; horse (a$vame-
dha), 134-35, 275, 282, 504; San-
khya indifference, g31; Tantric,
562, 581, 58283, 601; Vedic, in-
volving fire, 71, 339-41, 895, 3991,
406, 411; see also karma marga

Oldenberg, H., 625

OM (AUM), Brahmanic ritual syl-
lable, 861, 415, 434, 580; detailed
meaning (A-U-M), gy72-%8; in
Tantra, 585

Omar Khayyam, Persian poet, 559

One-without-a-second (brahman), in
Brahmanism, 244, 306, 809, 425,
447, 456, 460-61; see also Self (cos-
mic, eternal): brahman

opposites, pairs of (usually dvandva),
Brahmanism, 55, 380, 440, 448,
450, 451, 457, 529-30; Buddhism,
480; Sankhya-Yoga, 313, 316

optimism, in Indian philosophy, 549;
see also affirmation

oral tradition, in Indian teaching,
68n

order, see dharma

Origen, Greek Christian writer, 233n

Orissa, 558; temples at, 215n

Orpheus, Greek god, 81

orthodoxy in Indian philosophy,
18n-19n, jg9-60, 61n-62n, #77n-48n,
217-18, 219, 221, 242, 251, 252-58,
254, 2591, 281, 306, 314-15, 333-34,

nirvikalpa, 436
nirvrtti, 41
nigkriya, 459
nisnata, g70
niti, g7n, 118
nitisara, gyn
nitya, 385

nityanityavastuviveka, 54

nivrtti, 41

niyama, 434

nyaya, 36, 418; also 610 (N)
o

om, 372, 376
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409, 413-14, 489n, 569, 574-75, 576,
595, 599, 605, 606, 614; see also
Aryan peoples; Brahmanism/Hin-
duism; monism; Vedanta

Oudh, see Ayodha

Ouranos, Greek god, 10n

Owein, Arthurian hero, 81

P

padarthas, see categories

Padmaprabha, 6th Jaina savior, 213

Padma(vati), 202; Goddess as, 569;
identified with Artemis, §o4;
Laksmi as, 199

Padukapaficaka, 630

Pala art, 617

Palampet, art of, P1. XII

Paleolithic period, 259

Pali texts of Buddhism: canonical
(Pali canon), 129n, 3320, 491, 492,
4981, 494, 512, 519, 524, 526,
548n, 616; description, 18n, 499-
500; non-canonical, see Milinda-
pafiha

Palitana, temples at, 2151

Pallava dynasty, 68n, 506n, 617

Pallis, Marco, 629

Paficadasi, g2'7n-28n

Paficasayaka, 150

Paficastikayasara (Kundakundacar-
ya), 623

Paficatantra, 36-37, 92, 617; in West,
92n

paficatattva,
good things

Paficatattva-vicira
yaya), 591-92

Pandavas, 381

Panini, Hindu grammarian, 283, 614

papacy, political role of, 117

Pareto, Vilfredo, Italian philoso-
pher, 65

Parjanya, manifestation of Indra, 10

Parmenides, Greek philosopher, 34,
616

Parsifal, Germanic
hero, 81, 233, 390

Par$va(natha), 23rd Jaina savior, 181,
182-99, 222, 233, 404n; Buddha,
parallels with, 205-8; and “dark
brother” motif, 185-88; historicity
of, 182, 194, 220, 224-26; incarna-
tions, 186-87 (Marubhiiti), 189-go
(Vajraghosa), 190 (Sasi-prabha and
Agrivega), 191-93 (Vajranabha),
193-94, 216-217 (Anandakumara),
193 (Aham-Indra), 194 (Indra);
snake emblem, 205, 208, 218;
statues of, 205, 208, 213-15, 219,
Pl. V, VIa, VII; Tirthankara,
probable career as, 182-85, 195-99,
200-204

see five forbidden/

(Mukhyopadh-

(Wagnerian)

pada, 365

pada, 228, 373
padartha, 608
padma, 229, 584
padmasana, 485
padya, 455, 583n
Paficasiyaka, 140
Paficatantra, $6-37
paficatattva, 597
pani, 228

papasrava, 230
papiyan, 144, 402n
paramaharnsa, 461n
paramanu, 271, 327
paramartha, 41, 518
param-brahman, g70
paramesthin, 189
paratpara, 36o
parikalpa, 526
parinama, 46on
parinama-nityatva, 332
parinayaka, 131
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Parvanatha Caritra (Bhavadevasiiri),
166n, 181n, 201n

Parvati, Goddess as, 141, 569

Pascal, Blaise, French philosopher,
28

pasu, see herd-member

Pataliputra, 494, 510;
council at, 01

Pataiijali, Hindu grammarian, 283

Pataiijali, Yoga teacher, 269, 284,
288n, 290, 395, 406, 4o07n, Kobn,
547, 6oy, 616; discussed, 282-83,
203-302; see also Yoga-sitras

patricide, 111, g10-11

Paul III, pope, 117

peacock, gesture of, Pl. XII

Pearl Harbor, attack on, 111, 122

pedagogy, in Indian philosophy, 4-8,
16-17, 19, 48-50, 51-56, 60-61, 6oy,
614; Buddhism, 478, 480, 482-83,
486-87, 500, 523, 555; non-Aryan
tradition, 59-60; Sankha-Yoga, go1-
2; Tantra, 57778, 579; tiger cub,
fable of, 5-8; Vedanta, 45556,
463n, 417-20, 425-26, 431-35, 449,
46gn; Vedic Brahmanism, 61, g§35-
37, 860, 607; see also guru; pupil

Pelasgian dynasties, g12

Peninsular War, 114

perception, see sense

Persia, ancient: art of, 186n, 208,
Pl. VIb; courtly love in, 559; des-
potism in, 94-95, 97, 112; Greeks
in, 495, 504; see also Zoroastrian-
ism

persona (mask of personality), 157,
234-40, 252, 268, 269, 284, 299,
309-10, 325, 342-43

Buddhist

pessimism, 219; of Ajivika, 265-68;
of Jainism, 227, 248

Phaedra, Greek legendary heroine,
311 '

phenomenality (usually nama-ripa),
12, 10-20, 24, 75, 242, 272, 851, 870,
397-98, 430; Buddhism, 512-18,
523, 528, 532-33, p4on-41n; see
also matter; maya

Phoebus (Apollo), identified with
Siirya, 10n

Piggott, Stuart, 621

Pilsudski, Jézef, Polish statesman,
111, 11§

Planck, Max Karl Ernst Ludwig,
German physicist, g2

plant-totemism, 218

Plato, Greek philosopher, 4, gn, 22,
23633: 88, 47, 63-64, 140, 312, 3651,

1

play, cosmic (lila), 2%74n, 554, 571,
577, 598; see also dance

pleasure, see kama; kamasastra

plenitude (of knowledge),
gon; see also “Fourth”

Plotinus, Roman philosopher, 4, 23,
28, 34, 617

pluralism, see dualism

Plutarch, Greek biographer, 23, 505

poisoning, of kings, 125-26

Poland, 111-12, 114, 118

police state, 105-13

policy (niti), in politics, §7n, 118-2%,
136

politics, 83, 87-139; Gandhi, 169-72;
Hindu literature on, 86, 67, 91-92,
108; mandala alliances, 118-18,
128; means and devices, 120-27;

468,

parinirvana, 490
parisankhyana, 326
pasa, 141

paéu, 588

payu, 228

phala, 54, 431
pitaka (P), 524
pitha, 215
pitrloka, 53
prabhasa, 285
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Persian, 94-97; Western, 65, 87, go-
91, g6, 102-4, 106, 111-14, 116-18,
119, 122-23, 136-39, 169-72; see also
Indian history/politics

Porada, Edith, Pl. VIc

Portugal, 113-14, 559

posture: Jainism, 209-10, 211, 214,
219-20; Tantra, 592; Vedanta, 435;
see also gestures

Potanapura, 213n

power, see $akti

Prabhakara, school of Mimarmsa, 614

Prajapati, Hindu creator, goo

Prajfia, phase of Self, 374, 877; see
also sleep

prajfia, see knowledge

Prajfiaparamita literature, 18n, 483-
87, 519, 521-23, 540, 617, 627; see
also “Wisdom of the Far Shore”

Prakrit, g25

prakrti, see matter

prana: “bodily power,” in Jainism,
228n; see also life-breath(s)

Prasannapada (Candrakirti), 471n,
518n

Pratt, James Bissett, 629

Pratyeka Buddha, 133

Pravacana-sara (Kundakundacarya),
623

dhism, 509; Tantra, 581, 586n; see
also worship

pre-Aryan factor, see Dravidian fac-
tor

primal being: adipurusa: Sankhya-
Yoga, 308-9; brahman: Brahman-
ism, 411n, 412-13; purusa: Brah-
manism, 243, 275, 447

principles (tattvas): Jainism, 274-75;
Sankhya-Yoga, 326-28

Provence, 558

Prtha, Hindu legendary king, 382

Prussia, 113-14, 117

Przyluski, J., g11n

psychoanalysis/psychology, 4, 49,
156, 172-73, 602; Buddhist, 545;
classic Hindu, 55, 228; Jaina, 228,
241-42; of love, see kama; modern
analytical (psychoanalysis), 46,
62n, 79, 148, 169, g10-12, 390;
Sankhya, 228, 269, g14-32, 327-28
(diagram); Vai$esika, 60g-10; see
also consciousness; mind; persona

Ptolemy II, king of Egypt, 497

Punic Wars, 616

Punjab, 505, 507; art of, 132n

pupil of Indian philosophy (adhi-
karin), 4-5, 11, 56, 542-43, 605;
Brahmanic, 61, 335-37, 360, 6o7;

prayer: Brahmanism, g70; Bud- Buddhist, 478; and elephant, tale
pradesa, 270 pranidhana, 434
prajiia, g21 prapaficopa$ama, 375
prajiia, 374, 429 prarabdha-karma, 442
prajfiana-santati, g21 pratah-smaranam-stotram, 461
prajfiaparamita, 392, 483 pratijiia, 611
prajiiatman, g71 pratika, 581
prakrta, $25 pratima, 581
prakrti, 230n, 242, 281 pratityasamutpada, 541n
pramana, 288 pratityasamutpanna, 518
prana, 228n, 243, 818 pratyag, 863
pranamayako$a, 415 pratyahara, 435
pranapratistha, 582 pratyaksa, 610
pranayama, 435, 584 pravaha, 435
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of, 19-22; life-stage of, 44, 155-56,
484; non-Aryan tradition, 59-60;
requirements for, 17, 48-50, 51-56;
Tantrist (Sadhaka), 577-78, 579;
Vedantic, 51-56, 417-20, 425-26,
481-35, 449, 463n; see also guru;
pedagogy

Purana, Buddhist monk, 492, 494

Puranas, 62n, 67n-69gn, 78n, 129, 570,
617; Agni, 587n; Bhavisya, 587; see
also Mahabhdrata; Ramayana

purges, in Hindu medicine, 548

purusa, see life-monad; primal
being; Self

Parvamimamsa-sitra (Jaimini), 606-
7, 617

Pusyamitra, Sunga king, 504

Pythagoras, Greek philosopher, 4,
23, 33, 84, 47, 616

Q
qualities, see gunas
queen, ideal, of Cakravartin, 131

R

Radhakrishnan, S., 494, 520n, 521-
28, 525n, 526n, 622, 626

Rafson, E. J., 621
Rahagutta, Jaina schismatic, 612
Rajagrha, Buddhist council at, 492,

499

Rajamalla, Ganga king, 212

rajas, see gunas

Rajputana, 68n, 215n; art of, 617,
Pl. VII; see also Abtu, Mount

raksasas, see demons

Rama, Hindu avatar, 218, 220

Ramakrishna, Sri, Tantrist teacher,
614, 618, 630; on bondage, 567; on
brahman and $akti, 563-64; and
Girish Chandra Ghosh, 589; on
God and form, 560-61; on the God-
dess, 561-62, 565-67, 568; on bhakti
vs. jiiana, K62-63; and Keshab
Chandra Sen, 564-67; on Kun-
dalini, 593-94; on Mahamaya, 569;
on maya (pupil and elephant), 21-
22; in samadhi, 590; on samadhi,
593-94; on sin, 56%; teachings in
U.S., 5n; on transformation (tiger-
cub), 5-8; on vijiiana, 561

Ramana Mabharsi, Sri, contemporary
Hindu teacher, 614, 618

Ramanuja, Vedantist teacher, 28,
458-60, 614, 618, 627

pravivikta, 374
prema, 571
preta, 142, 399n
prthagjana, 537
pudgala, 271
PUja, 455, 581
puns, 285
punarmrtyu, 253
punyasrava, 280
puraka, 435
purana, 62n
purusa, 242, 285 (SY), 338, 369, 371,
420, 447 (Br)

puspa, 583n
Puspabana, 140

R

raga, 296
rahasyam, 61
raja, 295
rajadhiraja, 135
rajaputra, 308
rajas, 230, 296
rajasa,. 392
rajasiiya, 200
raksasa, 142

piirva-mimarnsa, 606 rakta, 296
ptirvavat, 610 raiij, 296
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Ramdyana, 67n-68n, 218, 616

Rammohan Roy, Raija, Brahmo
Samaj founder, 564n

Ramprasad, Tantrist poet, 561, 566,
567, 570, 571, 572, 594, 602, 618

Rank, Otto, g12n

Rapallo Treaty, 118

Rastrakita dynasty, 68n; art of, 617

Rati, Hindu goddess, 140, 141

Ratirahasya, 150

Ravana, Jaina demon, 218

Raya dynasty, 68n

reality, see phenomenality

redemption, see release

reincarnation, 2-3, 142, 184n, 183,
238, 252-53, 299, 324, 534, 537; in
Ajivika, 265; in Jainism, 185-200
passim, 227; see also sarnsara

release (moksa): Buddhism, 475, 528,
530, 560; chief of Four Aims, 41,
43-45, 82-83, 96, 144, 159, 177, 183,
571, 614; Jainism, 204, 252-62, 275;
Nyaya, 612; Sankhya-Yoga, 280;
Vedanta, g2-56, 416, 462, 462n-63n;
see also integration-isolation;
nirvana

restitution, in Buddhism, 548n

revolutions, political, §3; see also
French Revolution; Russian Rev-
olution

Rg-Veda, see Vedas

Rhea, Greek goddess, 10n

rhetoric, Indian delight in, 488

Rhys Davids, see Davids

Riehl, Alois, German philosopher,

64

Roman Catholicism, 49-50, 65, 108,
117, $52, 6147; analogy to Hindu
ritual, 405n, 586n; see also Augus-
tine

Roman elements, 104, 112, 312, 506,
617; astrology, 102n-3n; emperor-
poisoning (R. Graves), 126n;
mythology, parallels with Hindu,
10n, 38; philosophy, 4, 23, 28, 33,
84; see also Greek elements

Romania, 117, 118

round of being, see reincarnation;
samsara

Rousseau, Jean Jacques, French phi-
losopher, 104, 618

Rsabha(natha), first Jaina savior,
199, 212, 218; in art, Pl. VII, 208-
9, 211

Rsis, holy sages, 243n, $83

Rudra, Siva as, 587

Russia, go-91, 102, 112, 113-14, 117;
see also Union of Soviet Socialist
Republics

Russian Revolution, 22, 63

S

Saccidananda (sat-cit-ananda) Brah-
man, 425, 480, 456, 562, 595-96,
601, 602

sacramental breaches: in Buddhism,
555; in Tantra, see five forbidden/
good things; see also coition

sacred thread, Brahmanic, 155, 3250

sacrifice, see offering/sacrifice

Sadananda, Vedantist teacher, y1n,
415, 627; see also Vedantasara

rasa, 274n
rasasvada, 489
rasendriya, 277
1, 18, 76

recaka, 4385
Rsabhanatha, 211

rsi, 383

riipa, 24 (Br), 272, 540n
S

sa, 403
$abda, 584 (T), 610 (N)
$abda-brahman, 70
saccidananda, see sat-cit-ananda

672

For general queries, contact info@press.princeton.edu



© Copyright, Princeton University Press. No part of this book may be
distributed, posted, or reproduced in any form by digital or mechanical
means without prior written permission of the publisher.

GENERAL INDEX / SANSKRIT INDEX

Saddharmapundarika, 508-g, 587-88,
628

sadhaka, see pupil

Sadhana, of Tantra $astra, 570, 591

Sagaradatta, Jaina sage, 193

Sakas, see Scythians

Sakkra, Buddha as, jo2; see also
Indra

Sakti(energy), 62, 62n, 7778, 242, 416,
427, 557, 577, 584, 585, 593, 601;
in art, Pl. XI; -Maya-Devi, 460;
personified (Goddess), 62n, 568n,
578, 588-91; of Savitar-Brahma,
154; in Tantra, 563-64, 571, 573,
577, 584, 585, 588-91, 593, 601;
wife as husband’s, 153-54, 167, 569;
see also Maya-Sakti; Siva-Sakti

Sakuntala (Kalidasa), 212n

Sakyamuni, see Buddha

salt in water, Brahman metaphor of,
336-37, 432

samadhi, see absorption

saman, see conciliation

Sambhava, grd Jaina savior, 213

Sammeda Hill, 204

samsara, 53, 174; Brahmanism, §65;
Buddhism, 479-80, 483, 523, 527,
5385, 557, 560; Sankhya-Yoga, 281;
Tantra, 570, 5476, 596; see also re-
incarnation

Samudragupta, Gupta king, 135

Samudravijaya, Jaina legendary
king, 225

Sammvara (Meghamalin), Jaina legen-
dary adversary, 201-3, 205

Samyutta-Nikaya, 512, 524

Sandracottus, see Candragupta Mau-
rya

Sanghamitta, Buddhist nun, 498

Sanguinetti, B. R., 11n

Sankara, Vedantist teacher, 17, 18n-
191, 28, 158, 415, 417, 4420, 447,
456n, 457, 458-63, 600, 613, 614,
618; elephant anecdote, 19-20; life,
414; on Mandikya Upanisad, 373,
375, 626, 627

$aci, 78

sadhaka, 577

sagara, 190

saguna, 52n

sahajarh karma, 388
sahasrara, 585

sakasaya, 440

Sakra, 78

$akta, %8

$akti, 62n, 77, 416n, 563
§ama, 54

samadhana, 55
samadhi, 433, 485, 4540
saman, 120

samana, 319

samanya, 609

sama (yato drsta, 610
samasti, 423
samastyabhiprayena, 423
samavasarana, 203

samavaya, 6og
samavayi-karana, 610
samaya, 277
sambhara, 535
sambhavami, g8¢g
samodbhava, 121
samprajanan, 255
samprajiiata, 435
samsara, 53, 281
samhskara, 29o, §24, 541n
samskr, g§24

sarnvara, 274
sarhvrti-tattva, 518
samyag-jfiana, $71
samyak-sambodhi, 535
samhyoga-viSesa, 287
sanatana, 385
saficita-karma, 441
safijiia, 541n

safijiiin, 229
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Sankhya(-Yoga), 280-332; action, fac-
ulties of, 228, 317, 318, 327; antiq-
uity of, 281; asceticism, go1-2,
$20-30, 331, 612; and Brahmanism,
68n, 281, 14-15, $93-94, 395; bond-
age in, 280, 285, 315; Buddhism,
parallels with, gg1-32, 467; Bud-
dhist view of, gg2n; caste no re-
striction in, 59-60, 6on; commutu-
ality of Sankhya and Yoga, 280,
285, 817, 895, 416; consciousness,
$30-31; cosmology, 13, 281, 306,
$15-16, g23; dating of, 281-83; de-
fined, 280; diagram of evolution
of tattvas, g27-28; discriminative
insight (viveka), 287-88, 304-5, 309,
822-23, 329, 546, 550; dualism of,
219, 242, 281, 285, 306-7, 314, 326,
339, 3387, 879, 393, 407, 416, 528,
576, 578, 595-96, 599; ego in, 228,
817, 818, 319, 320, 322, 827, 331;
elements in, g27n-28n; ether in,
828n; faculties “working outward”
(bahyendriya), g17, 318, g22; goal
of, 280, 330, 362, 546; gods (“those
in high places”) in, 281, 291-92,
297, 298, 306, 331, 44on; gunas
(natural qualities), 229-30, 281,
293n, 295-97 (described), go1, g15-
16, 318-19 (and faculty-types), 322,
891, 405, 575; heaven in, 291;
heterodoxy of, 59-60, 6on, 129n,
217, 219, 259n, 269, 281, go6, g14,
330, 337, 879, 407, 413; hindrances
(klesa), 292-99, 301, 303, g07; inte-
gration-isolation (kaivalya), 280,
286, 293, 304, 305, 307, 312, 330-31,

in, 317, 324; kingly palace, simile
of, 317-19; “King's Son” simile,
308-12; knowledge (prajiia), g21
(see also discriminative insight
above); life-breath (prana), 228,
818-19, 546-47; life-monad, (at-
man:) 285, 308, (purusa:) 242,
270n, 281, 285-88, 303, 305-9, 316,
822-23, 326, 328, 337-38, 379, 393,
404, 413, 459, 488, 528, 550, 596,
605, 6ogn; matter (prakrti), 242,
27on, 281, 285, 287, 303, 305, 306,
815-16, 322-23, $25-26, 327, 337,
879, 391, 404, 413; metempsychosis
in, 824; mind, faculty of (manas),
228, 288-go (five spontaneous activ-
ities), 317, 318, 321, 322, 327, 331;
negation in, 553, 575; nescience
(avidya), 295, 297-98, 304, 317, 416;
offering, indifference to, 331; op-
posites, pairs of, 313, 316, 393;
orthodoxy in, g14-15, 6op; peda-
gogy of, goi-2; primal being (adi-
purusa) in, $08-g; principles (tatt-
vas) in, $26-28; psychology, 228,
269, 314-16, g17-20 (psychic struc-
ture), g21-25, 327-28 (diagram),
831; release (moksa) in, 280; sam-
sara in, 281; science in, §31; sense,
faculties of, 228, 317-18, g27; in
Six Systems, 6oz, 612, 613; and
sleep, 288, 290, 330; Swedenbor-
gianism, parallel to, 284n, g17n;
thought (citta) in, g21-22; and
Vedanta, 29on, g14-15, 330, 416,
458-60; see also Kapila; Pataiijali;
yoga

862, 546, 596; intuition (buddhi), Sdnkhya-kdarikd (I§varakrsna), 28z,
228, 817, 318, 319-22, 327, $31; and 624

Jainism, 228-29, 251, 270n, 281, Sankhyapravacanabhydisa (Vijianab-
285-86, 298, 306, 330, 331; karma hiksu), 290-g1n

sankhya, 280
safifiama (P), 502

sannyasa, 184
sannyasa-kalyana, 200
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Sankhyasara (Vijiianabhiksu), 2gon

Sankhya-sitras (Kapila), 282, go8n

sannyasin in Jagganath temple,
Ramakrishna’s parable of, p560-
61

Sanskrit, gn, 76n, 283; classic lan-
guage, 18n, 42-44, 7578, 325, 508;
Mimarsa theory, 607; pronuncia-
tion, xvi-xvii, §77n; see also San-
skrit Index

Santaraksita, 553

Santi, 16th Jaina savior, 213, 226

Sarasvati Vac, Hindu goddess, 154

Sarnath, art of, Pl I

SarvadarSanasangraha
522, 614, 630

Sarvadarianasiddhantasangraha
(Sankara school), 613

Sarvastivadin school of Buddhism,
515, 5341

Sa$iprabha, Par§va as, 190

Satan, 208, 209n, 247

Satapatha Brahmana, see Brahmanas

Sat-cakra-niripana, 630

Sat-cit-ananda, see Saccidananda

Sati, Goddess as, 166-67, 569

sattva, see gunas

satya, see act of truth

satyagraha, Gandhi’s program of,
169-72

(Madhava),

Satyavan, Hindu legendary prince,
154

Sautrantika school of Buddhism,
510, 515, 525, 5341, 613

Sauvira, Hindu king, 125

savikalpa samadhi, see absorption

savior, 176-77, 389-9o0, 392, 466, 479,
488, y60; see also Bodhisattva;
hero; Jesus Christ; Tirthankaras

Savitar-Brahma, 154

Savitri, Vedic goddess, 154

Saxony, 11§

Schmidt, R., 623

Schopenhauer, Arthur, German phi-
losopher, 4, 28, 138, 450

science: Indian, g2n, 58, 270-75, 277-
78, 331, 839-40, 347, 854, 453, 612;
political, see politics; Western, 14-
16, 19n, 26, 30-34, 46-47, 50, 58, 63,
82, 140, 175, 334, 341, 342; see also
alchemy; cosmology; magic; medi-
cine; psychoanalysis/psychology

Scythians (Sakas), 132n, 505, 506, 509

secret police, 109-10

“seed” (bija): in Bhagavad Gita, 398;
in Buddhism, 532, 555-56

Ségur, Louis Philippe, Comte de,
French statesman, 102

Seleucus Nicator, Persian ruler, 495,

504

$antam, 375
santana, 518, 526
santati, 518
santosa, 434
$arada, 296
$arira, %9
$aririn, 882, 384
sariipya, 289
sarvagata, 385
sarvajiia, g74
sarvastivadin, g15
sarve§vara, 374
§astra, 61n

sat, 24

sat-cit-ainanda  (properly,
nanda), 425, 456, 562

sati, 166

sattva, 230, 295, 539

sattvika, 92

satya, 167, 433

satyagraha, 169

satyaloka, 53

satyasya satyam, 61

Sauca, 434

savikalpa, 4385

senapati, 287

saccida-
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Self (cosmic, eternal, transcendental;
“God”; divine essence): con-
trasted to Western “soul,” 49-80;
in Brahmanism of Bhagavad Gita,
382, 384-85, 388, 395, 403-6, 408; in
Buddhism, 488; as Creator, 10-11;

dialectic of (macromicrocosm),
358-54; as Food, g45-47; four
phases (waking, dream, sleep,

“Fourth”), in OM, 372-78, 415; in-
activity, in Vedanta, 414; in pre-
Aryan philosophies, 413; prime
concept in Indian thought, 3-4, 8,
12, 254, 834; quest for, 79-82, 157-
60; in Ramana’s teaching, 614n;
sheaths of, 415-16, 434n, 452, 574;
unchanging, 385; in Upanisadic
Brahmanism, §58-60, 363-66 (chari-
ot), §66-68 (“‘Controller Within”),
368-69 (five metaphors), 369 (two
birds), 7071  (two kinds of
knowledge), g71-72 (union with
life-monad), 372-98 (OM and
“Fourth”); in Vedanta, g3, 242,
286, 409, 414-16, 425, 428-29, 442-
48, 488, 546; in Vedic Brahman-
ism, 334-37, 345-47, 353-54; worship
via istadevata, p2n-pgn; see also
life-monad; supreme being

Self, by Sanskrit terms: atman:
Brahmanism, §, 10, 11, 12, 53, 541,
75, 79, 80, 157-58, 160, 242, 254,
286, 334, 336-37, 852, 854, 358, 363-
71 (Upanisadic metaphors, etc.),
873, 405, 414, 441, 453, 456, 546,
550, 563, 593, 6ogn; brahman:
Brahmanism, 52n-53n, 54, 81, 166,
242, 309, 345, 854, 370 (B.of-
sounds and Highest B.), 372, 405,
408-9, 411n, 412-13, 417-33, 436,
446, 45657, 518, 527, 546, 548;
Tantra, 561, 562-63, 568, 574,
577, 581, 593, 595; jiva: Brahman-
ism, 859, 394; purusa: Brahman-

SANSKRIT INDEX

ism, 159 (“Absolute Man”), g6o,
420; Tantra, 589

sense (perception), faculties of (usu-
ally jhanendriya), 11, 55, 49-80,
228; Ajivika, 265; Brahmanism,
864, 373, 394, 403; Buddhism, 541;
Jainism, 228-29, 260, 277-78; Lo-
kayata, 613n; Nyaya, 610, 611;
Sankhya-Yoga, =228, 317-18, 327;
Tantra, 596; Vedanta, 228, 435,
446, 454

Serbia, 11%

serpent(s): cosmic (Dharana, Dhara-
nendra, Sesa), 198, 202, 208, 283,
424, PL. V; in Garden of Eden,
2ogn; Jaina-Buddhist parallels,
205; in Jaina time-cycle, 224n-25n;
in myth of Paréva, 189-90, 191, 197-
8, 202, 213; and rope, Vedanta
metaphor of, 419, 421, 462; spring-
ing from shoulders of Par§va et
al., 186n, 208, P1. VI; in art, 205-g,
PL. III-VII; see also Kundalini;
Mucalinda; nagas

Sesa, see serpent(s) cosmic ( )

Seven Years’ War, 113§

sex, 143; in Atharva-veda, 145-48; in
Kamasiitra, §9, 150; see also celib-
acy; coition; Kama; love

Shahndmah (Firdausi), 208, Pl. VIb

Shamasastry, R., g§7n, 125n, 622

sharks, see Fish, Law of the

Sharvananda, Swami, 626

sheaths of Self (koa), 415-16, 434n,
452, 574

Shih Huang, Chinese hero, 81

Siam, Buddhism in, 18n

Siddhartha, Jaina king, 221

Siddha-§ila, Jaina supernatural
realm, 204

Siegfried, Wagnerian hero, ggo

Sikhara temples, 215n

silence, Upanisadic phase of Self,
375-78, 415, 451; see also “Fourth”
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Simon Magus, Samaritan sorcerer,
233n

sin, 52, 17576, 352, 396, 402; Bud-
dhism, 528, 533; and Paréva, 181;
Ramakrishna on, 567; see also
colors, karmic; karma

Sind, A$oka in, 498; see also Indus
Valley civilization

Sinha, Nandalal, 624

Sinkiang, 505

Sitala, 10th Jaina savior, 213

Siva, 142, 385n, 398, 399n, 414, 461-
62, 529, 531, 552, 578, 614; cosmic
dance or play of, 274n, 351, 428,
597; identified with Dionysos, 504;
identified with Hermes, 568n; and
Kama, 141; and Parvati, 141; as
Rudra, 58y7; -Sakti, 62, 167, 530n,
577, 581-95; and Sati, 166-67;
-Trimurti, 597

Sivaditya, Nyaya-Vai$esika teacher,
612-13

“Six Systems,” 228n, 605-14, 618

“Six Treasures (or Jewels),” Vedan-
tic discipline, 54-56, 417

sleep, 853-54, 579; Upanisadic phase
of Self, 330, 362, 374-75, 377, 415,
482, 452; obstacle to samadhi, 437;
in Sankhya-Yoga, 288, 290, 330

Smerdis (Pseudo-), Persian usurper,
97

Smith, Vincent, A., 3111, 497n, 498n,
poon, so1n, 621

Smrti, 61n, 570; see also Dharma-
Sastras

snake, see serpent

sobriety, quality of kevalin, 272

social security, under ASoka, 498

Socrates, Greek philosopher, 31, 334,
616

Sokei-an, 54%7n, 629

solar element, see sun

Solomon, Hebrew king, 615

Soma, Vedic god, 344

soma, ritual drink, 406n

sons: treachery of, gio-12; Vedic
charms to beget, 146, 147

Sophists, 26, 334, 342

sorrow, Buddhist view that it is en-
demic, 464-68

soul, Western concept of, %9-80,
324n, 328

sound ($abda), in Mimamsa doctrine,
604

Soviet Union, see Union of Soviet
Socialist Republics

space, in Vedanta, 450-51

Spain, 113-14, 116, 119

Spanish Succession, War of the, 113

sparks, Brahmanic metaphor of, 369

Spencer, Herbert, English philoso-
pher, 32

Speyer, J. S., 537n, 538n, 543n, 628

spider, Upanisadic metaphor of, 368

spine, “spiritual channel” (susumna)
of, in Tantra, 584-86, 592-94

Spinoza, Baruch (or Benedict),
Dutch philosopher, 23, 32

spring, god of, 140

sraddha, see faith

Srauta-sitras (“Sruti”), 61n, 135, 570

$esavat, 610

Sisya, 44

§ivam, 875

§ivo-’ham, 462

smrti, 61n; also g21
smrtimant samprajanan, 255
snana, 53gn

soma, 406n
spar$endriya, 277
sraddha, 48, 398
§rauta, 135n
§ravana,.431
Sravanendriya, 277
§ri, 102
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Sravana Belgola, Jaina figure at, 212-
18, PL. VIII

Sreyarisa, 11th Jaina savior, 213

Sruti, see Srauta-sitras

staff, of monks, 262-63

Star Theatre of Calcutta, 589

stars, in astrology, 102n

Stcherbatsky, Th., 471n, 518n, 628

Stevenson, Mrs. S., 623, 624

Sthaviras, Buddhist elders, 494

Stoics, Greek philosophers, 4

strategy (indrajala), in politics, 123

stipa: at Amaravati, 131, Pl IX:
ASoka’s reverence at, 496; Buddha
on men worthy of, 133-34; at
Jaggayapeta, 131-32, Pl II; at
Vakkula, 496

Subhadda, Buddhist monk, 491

Subhiiti, pupil of Buddha, 483-87,
521-23

“suchness” (tathata), in Buddhism,
1330, 517, 518, 526, p3on, 531,
557-58

Sudassana, Buddhist legendary king,
129n

Suddhavasa, Buddhist heaven, 553

Sudharma-Gautama, Jaina teacher,
222

Sudra caste, 40, 59, 572, 573

Suetonius, Roman historian,
126n, g12

Sufi poets, of Persia, 559

sugar, Ramprasad’s epigram about,

561, 562, 571

112,

suicide: in Japan, 173; see also suttee

Sukhdvati-vytihas, 627

Suleiman (the Magnificent), Turkish
sultan, 117

Sumati, 5th Jaina savior, 213

Sumer, 103n, 106n, 241; see also
Mesopotamia

Sumeru, Mount, 142

sun, 129, 136, 361; as Agni, 340;
Aristanemi’s name, 225; dynasty
sprung from, 106n, 218, 220; horse-
sacrifice and, 134; in Kapila’s
name, 282; as Sirya, 9; in Vedic
charm, 71; Visnu symbol, 135

Sun Yat-sen, Chinese leader, 65

Sunah$epa, Brahman hero, 6gn

Sunga dynasty, 504

Sunyata, see Void

Stinyavada school of Buddhism,
5251n, 608; see also Madhyamika

Suparéva, 7th Jaina savior, 213

superimposition, Vedantic device of,
419-20

superman (mahapurusa), 128, 130n;
see also Cakravartin; hero

supreme being (“God”): anthropo-
morphic, 241, 244-46 (Swedenbor-
gian);  Brahmanism/Hinduism,
889-91, 396-98, 399n, 404-6, 412,
424-29, 529, 6o1-2; Christian, 2,
390, 896, 425; Nyaya-VaiSesika,
611-12; Siva as, 462-63; Tantra,
561-71, 589, K92, 601-2; Visnu as,
2, 262, 276, 424, 586-87; see also
Goddess; Lord; monism; Self

§ruti, 61n

stambha, 141
sthanu, g85

sthiila, 271, 327, 873
sthiila-bhatani, 327

sudar§ana, 135
§udra, 40

$ukla, 229
stiksma, 271
siiksma-§arira, 79

sthiila-§arira, 79 §tinya, 526

striratna, 1§1 $tnyata, 482

stiipa, 181 Subrusa, 48
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Sure§vara, Vedantic philosopher, 422

Surya, Vedic god, 9, 10n, 568n

susumna, see spine

Sutralankara (ASvaghosa), 538n

Sutta-Nipdta, 628

suttee, 167

Suvidhi, gth Jaina savior, 213

Suvrata, 20th Jaina savior, 213, 226

Suzuki, Daisetz Teitaro, 534n, 5470,
548n, 629

Svayambhu, Jaina apostle, 203

Svetaketu  (Aruneya), Brahman
teacher, 252; lesson on atman,
83537, 360

Svetambara, Jaina sect (“clothed in
white”), 158n, 210-11, 222, 223n

Svetasvatara Upanisad, 61n, 367n

“swans,” (harhsas), Hindu ascetics,
158, 262, 461n, 614

swastika seat, 435

Swat, 558

Sweden, 113

Swedenborg, Emanuel, Swedish phi-
losopher, beliefs of: parallel to
Jainism, 244-48, 259n; to Sankhya-
Yoga, 284n, g17n

syllogism, in Nyaya, 610-11

synthesis of Aryan and pre-Aryan
elements, see Aryan-Dravidian
synthesis

Syria: Buddhism in, 497; art of,
Pl VIc

T

taboo, 151; ritual breach of, in Bud-
dhism, g54-57; do., in Tantra,
572-78, 57780, 588, 59192, 597;
see also caste; diet

Tacitus, Roman historian, 112, 126n,
g12

Tagore, Devendranath, Brahmo
Samaj leader, 564n

Tagore, Sir Rabindranath, Indian
poet, 564n

Taijasa, phase of Self, 353, 374, 377;
see also dream

Taittiriya Aranyaka, 409-10

T aittiriya Brahmana, see Brahmanas

Taittiriya Upanisad, see Upanisads

Taj Mahal, g11

Takakusu, Junjiro,
5411, 548n, 627, 629

tamas, see gunas

Tanka, Brahman teacher, 46on

Tantra, 61-62, %78n, 407, jbo-6oz2,
614, 617, 630; affirmation, 349,
851, 575776, 596; in art, 507, 597
99, Pl. XI, XII; bhutaSuddhi, 584-
85, 592-94; caste no stricture, 573,
588, 596, 602; five forbidden/good

530n, 534n,

susumna, 534
susupti, 353
siitra, 38n
slitranta, pion
svadharma, 153
svadhisthana, 584
svadhyaya, 434
svagata, 583n
svamin, 286
svapna, 371
svarga, 499
svaripa, 285
§vasocchvasabala, 228

§vasocchvasa-prana, 277
svastikasana, 435
svasvarupa, 309
svayambhii, 363
§vetambara, 158n, 210

T

taijasa, 353
tamas, 230, 297
tamasa, 392
tanmatra, g27
tantra, 62n
taniim svam, $71
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things, 572-73, 577-80, 588, 591-92,
597; Goddess, 62, 62n, 561-74, 577-
85, 588-g95, 598-602; Kama’'s com-
mands, 141; monism in, §73,
576-77; Sakti, 56364, 571, 573,
577, 584, 585, 588-91, 593, 601;
saviorship, 560, 577; sex, 578 (see
also five forbidden/good things);
Siva-Sakti, pgon, 577, 581-95; as
synthesis, 62n, 68n, 219, 569, 576,
599, 6o1; theism, 568-6g, 602 (see
also Goddess); worship, 581-88,
£89-94; see also Ramakrishna;
Tantras

Tantras (Tantric texts), 61-63, 62n;
Gandharva, 572, 581, 586; Kular-
nava, 476; Mahanirvina, 588,
630; Sammohana, 601; Yogini,
573; see also Agamas

Tantrasara, 58on

tapas, see asceticism

Tara Dravamayi, Tantric concept,

“'I§Zt7tvam asi,” see “Thou Art That”

Tathagata, 133; see also Buddha

Tathagata Dhyana, 548n; see also
Dhyana Buddhism; Zen Bud-
dhism

tathata, see “suchness”

Tattvarthadhigama Sitra, 196n, 275,
624

tattvas, see principles

Tattvasangraha (Santaraksita), 553

teacher, teaching, see guru; peda-
gogy; pupil

Tejahpala temple, 215n

temples, 561-62; Jaina, 215n; see also
stupas

Tertullian, Roman (Carthaginian)
ecclesiastical writer, 253n

Thales, Greek philosopher, gn, 29,
82, 278, 334, 615

theism: Tantra, ;68; Vaisesika-
Nyaya, 611-12; see also deities;
Lord; supreme being

Theophrastus, Greek philosopher,
80, 32, 616

Theosophists, 231n

therapy, see medicine; psychoanal-
ysis/psychology; yoga

Therigathd, 512

Theravada Buddhism, see Hinayana
Buddhism

Thetis, Greek goddess, 312

Thibaut, G., 627

Thomas Aquinas, St., see Aquinas

Thomas, E. J., 628

Thomas, Frederick William, g7n,
622

Thompson, E. J., 571n

“Thou Art That” (“Tat tvam asi”),
Brahman formula, 149, 309, §36-
87, 860, 861, 414, 433

thought (usually citta), g5; Brah-
manism (“mind-stuff”), $74; San-
khya-Yoga, g21-22; Vedanta, 457;
see also consciousness; intellect;
mind

thread, sacred Brahmanic, 155, 325n

Tibet, Buddhism in, 18n, 219, 471,
556, 559, 601

t'ien (Chinese, “heaven”), g8

tiger cub raised among goats, fable
of, 5-8, 48, gog, 312

time: constituent of Jaina universe,
271; Jaina cycle of, 224n-25n,
226-27; Kali Yuga, period of, 62n,
106, 875; and Kama, 143; Sakti as,
62n; in Vedanta, 450

Timma Raja, Jaina king, 213n

tapas, 256, 871, 434
tathagata, 133n

tathata, 526

tattva, 274 (J), 826 (SY)
tat tvam asi, 149

tejas, 229 (J), 582 (T)
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Tirthankaras (Jaina saviors: “Cross-
ing-Makers”), 181-82, 233, 392,
474; ancestry and line of, 213-14,
218, 224-26, 281; in art, PL V,
VIa, VII; birth celebration, 195-
96; “cut off,” 215, 219-20, 261-62,
305-6, 307, 552; images, 207-17,
219-20; omniscience, 231n, 330;
“Twelve Meditations,” 200; see
also Aristanemi; Mahavira; Par§va

Tiruvannamalai, 614n

titans (anti-gods), 76, 99, 122, 142,
288, 297, 400m, 489

Ti-tsang, see Ksitigarbha

Torricelli, Evangelista, Italian phys-
1cist, g2

Trajan, emperor of Rome, 506, 617

Transcendentalism, New England,
565

transference, in Indian teaching, 49

transient particles, in Buddhism, see
dharma

transmigration, see reincarnation;
sarnsara

transubstantiation, in Tantra, 582,
586-87

tree of life, in Oriental art, 369

trees and forest, Vedantic metaphor
of, 428

Trikaya doctrine of Buddhism, 53on

Tripura-sundari, Goddess as, 569

Trisala, in Jaina legend, 221

Trivarga, $5-41, 82, 87-177, 283-84,
454n, 462, p71; see also artha-
$astra; dharmasastra; kamasastra

truth, two kinds, in Buddhism, 520;
see also act of truth; Four Noble
Truths

Tughlak, Shah Ghiyas-ud-din, king
of Delhi, g10-11

Turlya, see “Fourth”

Turkestan, 506

Turkey, 113, 114, 116, 117

tutelary gods, 52, 71, 142, 154-55,
207-8, 262, 399, 455

“Twelve Meditations”
savior, 200

tyranny, see despotism

Tzetzes, John, Byzantine scholar,

47n

of Jaina

U

Udayana, Nyaya-VaiSesika teacher,
612

Uddalaka-Aruni, see Aruni

Uddiyana, 558

Ujjain, 504

Ukraine, 112

Ulugh Khan, king of Delhi, 311

Ulysses, Homeric hero, 2384, 235, 237

Uma, Goddess as, 569

umbrella of Cakravartin, in art, Pl
1I

understanding, see intellect

Union of Soviet Socialist Republics,
87, g1, 112, 118, 128; see also
Russia

United Kingdom of Great Britain
and Northern Ireland, see Great
Britain

United States of America, 111, 122;
Hinduism in, yn

universe, see cosmology

university, afflicted with labha-an-
taraya-karma, 273

tirthankara, 181, 474
titiksa, 55

trivarga, 41

trsna, 467

turiya, 872

tyagin, 387

udana, 19
upabhoga, 273
upabhogantaraya-karma, 273
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UpadeSasahasri (Sankara), 417, 436,
444, 457

Upagupta, Buddhist saint, 495-96

Upanisads, 8, 9n, 10, 61, 68n, 69, 74,
#8n, 150n, 219, 242, 254, 281, 3150,
339, 841, 414, 452, 488, 518, 550,
569, 597, 615; Brahmanism of, §55-
78; Aitareya, 10-11; Amrtabindu,
359n, 36gn, gyon, g7in; Brha-
daranyaka, 61n, goon, 358n, 363n,
866n, g67n, g68n, gy2n; Chan-
dogya, 61n, 149, 252n, 337n, gbon,
373; Kaivalya, 447n; Katha, 363n,
864n, g6sn, 368n; Maitri, 61n,
861n; Mandukya, g72-77 (full text),
415, 4201, 483, 456; Mundaka,
gbon, g67n, g6gn, 371n, 420n,
448n; Svetasvatara, 61n, 364n;
Taittiriya, 6gn, 3130, 342, 3440,
368n

Uttaradhyayana Sitra, 202n, 222,
223n, 623

v

Vahagn, Armenian god, 209n

Vaibhasika school of Buddhism, j10,
516, 613

Vaidika Karma-kanda, Tantrist, 570

Vairantya, Hindu legendary king,
125

Vai$ali (Basarh), 221; Buddhist coun-
cil at, 492-93, 494

Vaisesika, system of, 605, 608-10, 612,
613

Vaisesika-siitra (Kanada), 608-g

Vai§vanara, phase of Self, 340, 873,
877; see also waking (conscious-
ness)

Vaisya caste, 40-59

Vajracchedika, gogn, 484, 486, 21,
522-28, 627

Vajraghosa, Paréva as, 189-go

Vajranabha, Par§va as, 191-93

Vajravirya, Jaina legendary Kking,
192

Vakkula, stiipa of, 496

Valéry, Paul, 3, 261

Vama, Jaina legendary queen, 184,
195

vanaprastha, see forest, life-stage of

Vanur, 213n

Vardhamana, see Mahavira

Varttika (Katyayana), 283

Varuna, Vedic god, 8, 10, 344, 398

Vasanta, Vedic god, 140

upacara, 583n
upadana-karana, 610
upades$a, 37
upadhis, 286
upakrama, 431
upamana, 610
upanaya, 611
upapatti, 431
uparati, 55
upasarmhara, 431
upastha, 228
upaya, 120
upeksa, 122
utsaha, 266
utsarpini, 224n

uttara-mimamsa, 606
A%

vac, 228, 243
vacanabala, 228, 277
vadana, 583n
vaibhasika, 516
vai$esika, 608
vai$vanara, 340, 353, 373
vaiSya, 40

valahaka, 393

vana, 44
vanaprastha, 44, 157
varna, 152

vartin, 129

682

For general queries, contact info@press.princeton.edu



© Copyright, Princeton University Press. No part of this book may be
distributed, posted, or reproduced in any form by digital or mechanical
means without prior written permission of the publisher.

GENERAL INDEX / SANSKRIT INDEX

Vasistha Ramayana, 586-87

Vasubandhu, Yogacara
5291, 533, 510, 528-29

Vasudeva, Hindu legendary king,
218, 220, 225

Vasupiijya, 12th Jaina savior, 213

Vatsyayana, Hindu teacher, 38, 146,
149, 622

Vauvenargues, Marquis de, French
littérateur-psychologist, 40

Vedanta, 13n, 78n, g1, 872, 409-63,
525, 597, 600, 618, 626-27; Advaita
school, 414-15, 45556 (see also
Sankara); basic paradox, 418, 420,
457; Brahman, stages in path to
realizing, 455-56; consciousness,
four states of, 447, 452; cosmic Self
(atman, Brahman) as ultimate
reality, 53, 242, 286, (passim 409-
63; note:) 409, 414-16, 425, 428-29,
442-43, 488, 546; discipline of, 51-
56, 417-18, 425, 433-40; dissenters
from Sankara, 458-59; faculties
and qualities, 228-29, 429; “final
truth of Vedas,” 606; “fundamen-
tal thought,” 456; “goal” of, 546;
ignorance (avidya) in, 24-25, 306,
414-16, 418-24, 430; jiianis (know-
ers) of, 562, 563; karma, types of,
441-42; liberated man (jivan-
mukta), 441-51; maya in, 19, 19n,
414, 427, 440, 451, 457, 46061,
56380, 570; monism in, 219, 242, 306-
7, 809, 814, 330, 3701, 413, 414,416,
419, 435-36, 462-63, 517, 523, 563,
606; sacred text, six keys to under-
standing, 431; and Sankhya, 2gon,
459; sheaths of Self, 415; in Six
Systems, 605, 606, 612, 614; super-

teacher,

imposition, 418-19; Supreme Being
in, 424-29, 440n, 553; as synthesis,
68n, 413, 459, 576; and Tantra,
570; understanding, states of, 431-
33; world-renouncing, 413-14, 5583,
558, B75; see also Saccidananda
Brahman; S$ankara; “Thou Art
That”; Vedantasara

Vedanta Gitas, 44'7-48, 523, 575; see
also Astavakra Samhita

Vedanta Sutra, 627

Vedantasara (Sadananda), 314n, 618,
627; doctrine of consciousness in,
429-33; of liberated man, 443-47;
of Lord of Creation, 424-29, 553;
of samadhi (absorption), 435-40;
of Self, 415-24; pupil’s right atti-
tude in, 51-56; his disciplines,
433-40

Vedas, 52, 77-478, 78n, 105, 135, 243,
854, 395, 459, 606, 615, 625; caste
restrictions, 59, 573, 607; language,
gn, 325, 607, 614; literary history,
8n-gn, 58-59, 61n, 67n, 220, §33;
rejected by heterodoxy, 18n, 129,
217, 281, 569, 613n (Lokayatika);
“sacred marriage” theme, 275-76;
in Tantra, 569-70, 5%72; Atharva,
9-10, 145, 146-48, 248n, 625; Rg,
58, 69, 176, 120, 338, 625; Yajur,
345; see also Brahmanas; Upani-
sads

Vedavyasa, Hindu teacher, 614

vegetarianism: Jainism, 251, 254-55,
279; ritual breach of, in Bud-
dhism, 498, 555; do., in Tantra,
572, 577-80, 588, 591

vehicle, see ferryboat

Verdun, Battle of, 118

va$a, 141
vasana, 58gn
vasana, 324
vedana, 54o0n

vedanga, 53
vedaniya-karma, 272
vedanta, 19n
Vedantasara, 51
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Vergil, Roman poet, 616

Versailles, Treaty of, 116, 118

Vessantara, King, tale of the chil-
dren of, 537-88

Vidi$a, ancient Indian city, 504

Vidaratha, Hindu king, 126

vidya, see knowledge

Vijayanagar, 68n

vijiiana, see consciousness

Vijiianabhiksu, g14; discussed, 2gon-
91n

Vijiianavada school of Buddhism,
525n; see also Yogacara

Vijiiaptimatrata-triméika (Vasuban-
dhu), 529n

Vijiaptimatrata-vimsatika (Vasuban-
dhu), 533

Vikramaditya, king of Ayodhya,
529N

Vimala, 13th Jaina savior, 213, 226

Vimala Sha, Jaina king, 215n

Vinaya, fixing of, in Buddhism, 492,
494

Vipulamati, Jaina sage, 216-17

vira, see hero (in Tantra)

Virapandya, Kanarese prince, 218n

VireSwarananda, Swami, 627

virgin, as worshipped image in Tan-
tra, 582

Virificivatsa, brother of Asanga and
Vacubandhu, 529n

Visakhadatta, Hindu dramatist, g4n,
121N

visarga, pronunciation of, xvi

Visnu, Hindu god, 2, 68n, 135, 262,
276, 282, 350, 365, 375N, 398, 412,
419, 420, 424, 504, 529, 531, 552,
568n, 586-87; Buddha as incarna-
tion, 48gn; see also Krsna; Rama

Visvabhiiti, Jaina legendary states-
man, 186

Visvakarman, Vedic god, 154

Vivekacudamani (Sankara), 414, 415,
442n, 596n, 626

Vivekananda, Swami,
teacher, pn

Vogel, J. Ph,, 132n

Void (Stunyata), Buddhist doctrine
of the, 482, 510, 518, 521-26, 530n,
585, 546n-47n, 551, 553, 554, 555
56, 557, 560, 601

Vedantic

vicitra, 447

vidahin, 400
videha-mukti, 441
vidvan, 387

vidya, 24, 475
viguna, 388

vijiiana, §69, g7on, 403, 541n, 561
vijiianamayako$a, 415
vijfianavada, 525
vijiianavant, 865
vijiiatar, 366

vikalpa, 288

vikara, 12, 337
viksepa, 437, 454n
viksipta, 437

vinaya (P), 492
viparyaya, 288

vira, 74, 210 (Br), 588 (T)
viragah, 54

viruddha bhasa, 516
virya, 99, 266
viryantaraya-karma, 273
visarada, 296

visarjana, 582

visaya, 64

viSesa, 6og

viveka, 287, 304

vrtti, 435

vyana, 319

vyapti, 611

vyapya, 611

vyasti, 423
vyastyabhiprayena, 423
vyavadana, 531
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