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CHAPTER ONE

ETERNITY AND TIME

I.
The Parade of Ants

INDRA slew the dragon, a giant titan that had been couching on
the mountains in the limbless shape of a cloud serpent, holding
the waters of heaven captive in its belly. The god flung his
thunderbolt into the midst of the ungainly coils; the monster
shattered like a stack of withered rushes. The waters burst free
and streamed in ribbons across the land, to circulate once more
through the body of the world.

This flood is the flood of life and belongs to all. It is the sap of
field and forest, the blood coursing in the veins. The monster had
appropriated the common benefit, massing his ambitious, selfish
hulk between heaven and earth, but now was slain. The juices
again were pouring. The titans were retreating to the under-
worlds; the gods were returning to the summit of the central
mountain of the earth, there to reign from on high.

During the period of the supremacy of the dragon, the majestic
mansions of the lofty city of the gods had cracked and crumbled.
The first act of Indra was to rebuild them. All the divinities of
the heavens were acclaiming him their savior. Greatly elated in
his triumph and in the knowledge of his strength, he summoned
Vishvakarman, the god of arts and crafts, and commanded him to
erect such a palace as should befit the unequaled splendor of the
king of the gods.

The miraculous genius, Vishvakarman, succeeded in construct-
ing in a single year a shining residence, marvelous with palaces
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and gardens, lakes and towers. But as the work progressed, the
demands of Indra became even more exacting and his unfolding
visions vaster. He required additional terraces and pavilions,
more ponds, groves, and pleasure grounds. Whenever Indra ar-
rived to appraise the work, he developed vision beyond vision of
marvels remaining to be contrived. Presently the divine crafts-
man, brought to despair, decided to seek succor from above. He
would turn to the demiurgic creator, Brahma, the pristine
embodiment of the Universal Spirit, who abides far above the
troubled Olympian sphere of ambition, strife, and glory.

When Vishvakarman secretly resorted to the higher throne
and presented his case, Brahma comforted the petitioner. “You
will soon be relieved of your burden,” he said. “Go home in
peace.” Then, while Vishvakarman was hurrying down again to
the city of Indra, Brahma himself ascended to a still higher sphere.
He came before Vishnu, the Supreme Being, of whom he himself,
the Creator, was but an agent. In beatific silence Vishnu gave ear,
and by a mere nod of the head let it be known that the request
of Vishvakarman would be fulfilled.

Early next morning a brahmin boy, carrying the. staff of a
pilgrim, made his appearance at the gate of Indra, bidding the
porter announce his visit to the king. The gate-man hurried to
the master, and the master hastened to the entrance to welcome
in person the auspicious guest. The boy was slender, some ten
years old, radiant with the luster of wisdom. Indra discovered
him amidst a cluster of enraptured, staring children. The boy
greeted the host with a gentle glance of his dark and brilliant eyes.
The king bowed to the holy child and the boy cheerfully gave his
blessing. The two retired to the hall of Indra, where the god cere-
moniously proffered welcome to his guest with oblations of honey,
milk, and fruits, then said: “O Venerable Boy, tell me of the
purpose of your coming.”

The beautiful child replied with a voice that was as deep and
soft as the slow thundering of auspicious rain clouds. “O King of
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Gods, I have heard of the mighty palace you are building, and
have come to refer to you the questions in my mind. How many
years will it require to complete this rich and extensive residence?
What further feats of engineering will Vishvakarman be expected
to accomplish? O Highest of the Gods,”—the boy’s luminous fea-
tures moved with a gentle, scarcely perceptible smile—*“no Indra
before you has ever succeeded in completing such a palace as
yours is to be.”

Full of the wine of triumph, the king of the gods was enter-
tained by this mere boy’s pretension to a knowledge of Indras
earlier than himself. With a fatherly smile he put the question:
“Tell me, Child! Are they then so very many, the Indras and
Vishvakarmans whom you have seen—or at least, whom you have
heard of?”

The wonderful guest calmly nodded. “Yes, indeed, many have
I seen.” The voice was as warm and sweet as milk fresh from
the cow, but the words sent a slow chill through Indra’s veins.
“My dear child,” the boy continued, “I knew your father, Kash-
yapa, the Old Tortoise Man, lord and progenitor of all the crea-
tures of the earth. And I knew your grandfather, Marichi, Beam
of Celestial Light, who was the son of Brahma. Marichi was be-
gotten of the god Brahma’s pure spirit; his only wealth and glory
were his sanctity and-devotion. Also, I know Brahma, brought
forth by Vishnu from the lotus calix growing from Vishnu’s
navel. And Vishnu himself—the Supreme Being, supporting
Brahma in his creative endeavor—him too I know.

“O King of Gods, I have known the dreadful dissolution of
the universe. I have seen all perish, again and again, at the end
of every cycle. At that terrible time, ¢very single atom dissolves
into the primal, pure waters of eternity, whence originally all
arose. Everything then goes back into the fathomless, wild in-
finity of the ocean, which is covered with utter darkness and is
empty of every sign of animate being. Ah, who will count the
universes that have passed away, or the creations that have risen
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afresh, again and again, from the formless abyss of the vast waters?
Who will number the passing ages of the world, as they follow
each other endlessly? And who will search through the wide in-
finities of space to count the universes side by side, each contain-
ing its Brahma3, its Vishnu, and its Shiva? Who will count the
Indras in them all—those Indras side by side, who reign at once
in all the innumerable worlds; those others who passed away
before them; or even the Indras who succeed each other in any
given line, ascending to godly kingship, one by one, and, one
by one, passing away? King of Gods, there are among your
servants certain who maintain that it may be possible to num-
ber the grains of sand on earth and the drops of rain that fall
from the sky, but no one will ever number all those Indras. This
is what the Knowers know.

“The life and kingship of an Indra endure seventy-one eons,
and when twenty-eight Indras have expired, one Day and Night
of Brahmi has elapsed. But the existence of one Brahma, meas-
ured in such Brahma Days and Nights, is only one hundred and
eight years. Brahma follows Brahma; one sinks, the next arises;
the endless series cannot be told. There is no end to the number
of those Brahmas—to say nothing of Indras.

“But the universes side by side at any given moment, each
harboring a Brahma and an Indra: who will estimate the num-
ber of these? Beyond the farthest vision, crowding outer space,
the universes come and go, an innumerable host. Like delicate’
boats they float on the fathomless, pure waters that form the
body of Vishnu. Out of every hair-pore of that body a universe
bubbles and breaks. Will you presume to count them? Will you
number the gods in all those worlds—the worlds present and the
worlds past?”

A procession of ants had made its appearance in the hall dur-
ing the discourse of the boy. In military array, in a column four
yards wide, the tribe paraded across the floor. The boy noted
them, paused, and stared, then suddenly laughed with an aston-
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ishing peal, but immediately subsided into a profoundly in-
drawn and thoughtful silence.

“Why do you laugh?” stammered Indra. “Who are you, mys-
terious being, under this deceiving guise of a boy?” The proud
king’s throat and lips had gone dry, and his voice continually
broke. “Who are you, Ocean of Virtues, enshrouded in delud-
ing mist?”

The magnificent boy resumed: “I laughed because of the ants.
The reason is not to be told. Do not ask me to disclose it. The
seed of woe and the fruit of wisdom are enclosed within this
secret. It is the secret that smites with an ax the tree of worldly
vanity, hews away its roots, and scatters its crown. This secret is
a lamp to those groping in ignorance. This secret lies buried in
the wisdom of the ages, and is rarely revealed even to saints. This
secret is the living air of those ascetics who renounce and tran-
scend mortal existence; but worldlings, deluded by desire and
pride, it destroys.”

The boy smiled and sank into silence. Indra regarded him,
unable to move. “O Son of a Brahmin,” the king pleaded pres-
ently, with a new and visible humility, “I do not know who you
are. You would seem to be Wisdom Incarnate. Reveal to me this
secret of the ages, this light that dispels the dark.”

Thus requested to teack, the boy opened to the god the hid-
den wisdom. “I saw the ants, O Indra, filing in long parade. Each
was once an Indra. Like you, each by virtue of pious deeds once
ascended to the rank of a king of gods. But now, through many
rebirths, each has become again an ant. This army is an army of
former Indras.

“Piety and high deeds elevate the inhabitants of the world to
the glorious realm of the celestial mansions, or to the higher
domains of Brahma and Shiva and to the highest sphere of
Vishnu; but wicked acts sink them into the worlds beneath, into
pits of pain and sorrow, involving reincarnation among birds
and vermin, or out of the wombs of pigs and animals of the wild,
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or among trees, or among insects. It is by deeds that one merits
happiness or anguish, and becomes a master or a serf. It is by
deeds that one attains to the rank of a king or brahmin, or of
some god, or of an Indra or a Brahma. And through deeds again,
one contracts disease, acquires beauty and deformity, or is re-
born in the condition of a monster.

“This is the whole substance of the secret. This wisdom is the
ferry to beatitude across the ocean of hell.

“Life in the cycle of the countless rebirths is like a vision in
a dream. The gods on high, the mute trees and the stones, are
alike apparitions in this phantasy. But Death administers the
law of time. Ordained by time, Death is the master of all. Perish-
able as bubbles are the good and the evil of the beings of the
dream. In unending cycles the good and evil alternate. Hence,
the wise are attached to neither, neither the evil nor the good.
The wise are not attached to anything at all.”

The boy concluded the appalling lesson and quietly regarded
his host. The king of gods, for all his celestial splendor, had been
reduced in his own regard to insignificance. Meanwhile, another
amazing apparition had entered the hall.

The newcomer had the appearance of a kind of hermit. His
head was piled with matted hair; he wore a black deerskin around
his loins; on his forehead was painted a white mark; his head
was shaded by a paltry parasol of grass; and a quaint, circular
cluster of hair grew on his chest: it was intact at the circumfer-
ence, but from the center many of the hairs, it seemed, had
disappeared. This saintly figure strode directly to Indra and the
boy, squatted between them on the floor, and there remained,
motionless as a rock. The kingly Indra, somewhat recovering his
hostly role, bowed and paid obeisance, offering sour milk with
honey and other refreshments; then he inquired, falteringly but
reverently, after the welfare of the stern guest, and bade him
welcome. Whereupon the boy addressed the holy man, asking
the very questions Indra himself would have proposed.
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“Whence do you come, O Holy Man? What is your name and
what brings you to this place? Where is your present home, and
what is the meaning of this grass parasol? What is the portent
of that circular hair-tuft on your chest: why is it dense at the
circumference but at the center almost bare? Be kind enough,
O Holy Man, to answer, in brief, these questions. I am anxious
to understand.”

Patiently the old saint smiled, and slowly began his reply. “I
am a brahmin. Hairy is my name. And I have come here to be-
hold Indra. Since I know that I am short-lived, I have decided
to possess no home, to build no house, and neither to marry nor
to seek a livelihood. I exist by begging alms. To shield myself
from sun and rain I carry over my head this parasol of grass.

“As to the circle of hair on my chest, it is a source of grief to
the children of the world. Nevertheless, it teaches wisdom. With
the fall of an Indra, one hair drops. That is why, in the center
all the hairs have gone. When the other half of the period allotted
to the present Brahma will have expired, I myself shall die. O
Brahmin Boy, it follows that I am somewhat short of days; what,
therefore, is the use of a wife and a son, or of a house?

“Each flicker of the eyelids of the great Vishnu registers the
passing of a Brahma. Everything below that sphere of Brahma
is as insubstantidl as a cloud taking shape and again dissolving.
That is why I devote myself exclusively to meditating on the
incomparable lotus-feet of highest Vishnu. Faith in Vishnu is
more than the bliss of redemption; for every joy, even the heav-
enly, is as fragile as a dream, and only interferes with the one-
pointedness of our faith in Him Supreme.

“Shiva, the peace-bestowing, the highest spiritual guide, taught
me this wonderful wisdom. I do not crave to experience the
various blissful forms of redemption: to share the highest god’s
supernal mansions and enjoy his eternal presence, or to be like
him in body and apparel, or to become a part of his august sub-
stance, or even to be absorbed wholly in his ineffable essence.”
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Abruptly, the holy man ceased and immediately vanished.
It had been the god Shiva himself; he had now returned to his
supramundane abode. Simultaneously, the brahmin boy, who
had been Vishnu, disappeared as well. The king was alone, baf-
fled and amazed.

The king, Indra, pondered; and the events seemed to him to
have been a dream. But he no longer felt any desire to magnify
his heavenly splendor or to go on with the construction of his
palace. He summoned Vishvakarman. Graciously greeting the
craftsman with honeyed words, he heaped on him jewels and
precious gifts, then with a sumptuous celebration sent him home.

The king, Indra, now desired redemption. He had acquired
wisdom, and wished only to be free. He entrusted the pomp and
burden of his office to his son, and prepared to retire to the her-
mit life of the wilderness. Whereupon his beautiful and passion-
ate queen, Shachi, was overcome with grief.

Weeping, in sorrow and utter despair, Shachi resorted to In-
dra’s ingenious house-priest and spiritual advisor, the Lord of
Magic Wisdom, Brihaspati. Bowing at his feet, she implored him
to divert her husband’s mind from its stern resolve. The resource-
ful counselor of the gods, who by his spells and devices had
helped the heavenly powers wrest the government of the uni-
verse from the hands of their titan rivals, listened thoughtfully
to the complaint of the voluptuous, disconsolate goddess, and
knowingly nodded assent. With a wizard’s smile, he took her
hand and conducted her to the presence of her spouse. In the
role, then, of spiritual teacher, he discoursed sagely on the vir-
tues of the spiritual life, but on the virtues also, of the secular.
He gave to each its due. Very skillfully he developed his theme.
The royal pupil was persuaded to relent in his extreme resolve.
The queen was restored to radiant joy.

This Lord of Magic Wisdom, Brihaspati, once had composed
a treatise on government, in order to teach Indra how to rule
the world. He now issued a second work, a treatise on the polity

10

For general queries, contact info@press.princeton.edu



© Copyright, Princeton University Press. No part of this book may be
distributed, posted, or reproduced in any form by digital or mechanical
means without prior written permission of the publisher.

and stratagems of married love. Demonstrating the sweet art of
wooing ever anew, and of enchaining the beloved with endur-
ing bonds, this priceless book established on sound foundations
the married life of the reunited pair.

Thus concludes the marvelous story of how the king of gods
was humiliated in his boundless pride, cured of an excessive am-
bition, and through wisdom, both spiritaal and secular, brought
to a knowledge of his proper role in the wheeling play of un-
ending life.*

2.

The Wheel of Rebirth

IND1A’s treasure of myths and symbols is immense. In the teem-

ing texts and multitudinous architectural monuments eloquent
details so abound that, though scholars since the end of the eight-
eenth century have been editing, translating, and interpreting,
it is by no means an infrequent experience to come across tales
hitherto unnoticed or unknown, images undeciphered, expres-
sive features not yet understood, esthetic and philosophical
values uninterpreted. From the second millennium =.c., the
Indian traditions have been handed on in unbroken continuity.
Since the transmission has been mainly oral, there is left to us
only an imperfect record of the long and rich development: cer-
tain periods, long and fruitful, are barely documented; much
has been irretrievably lost. Nevertheless, though tens of thou-
sands of pages remain in manuscript still waiting to be edited,
the great works already published in printed Western and In-
dian editions are so many that no individual may hope to cover
them in a lifetime.

This inheritance is both prodigious and fragmentary, and yet

® Brahmavaivarta Purdna, Kyisna-janma Khanda, 47. 50-161.
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homogeneous to such a degree that it is possible to present the
main features in a simple, consistent outline.\We shall be able
to review in the present volume, and in some measure to fathom,
the major areas and problems, the dominant symbols and most
significant features of the abundant world of Hindu myth. Ques-
tions of methodology and interpretation, which will inevitably
arise as the exotic forms unfold their amazing secrets, we shall
deal with as they come. They cannot be coped with at the out-
set; for we are not yet familiar with the personages, the style,
the sequences of events, the basic. conceptions and scales of value
of this tradition so utterly different from our own. It would not
do to seek to constrain the Oriental conceptions into the delim-
iting frames familiar to the West. Their profound strangeness
must be permitted to expose to us the unconscious limitations
of our own approach to the enigmas of existence and of man.

The wonderful story of the Parade of Ants opens before us
an unfamiliar spectacle of space and throbs with an alien pulse
of time. Notions of space and time are commonly taken for
granted within the pale of a given tradition and civilization.
Their validity is seldom discussed or questioned, even by peo-
ple who sharply disagree on social, political, and moral issues.
They appear to be inevitable, colorless and unimportant; for
we move through and are carried on by them, as the fish by water.
We are contained within and caught by them, unaware of their
specific character, because our knowledge does not reach beyond
them. Hence,(the time and space conceptions of India will at first
seem to us of the West unsound and bizarre. The fundamentals
of the Western view are so close to our eyes that they escape our
criticism. They are of the texture of our experience and reac-
tions. We are prone, therefore, to take them for granted as fun-
damental to human experience in general, and as constituting
an integral part of reality.

The astounding story of the re-education of the proud and
successful Indra plays with visions of cosmic cycles—eons fol-
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lowing each other in the endlessness of time, eons contempo-
raneous in the infinitudes of space—such as could hardly be said
to enter into the sociological and psychological thinking of the
West. In “timeless” India these extensive diastoles give the life-
rhythm of all thought. The wheel of birth and death, the round
of emanation, fruition, dissolution, and re-emanation, is a com-
monplace of popular speech as well as a fundamental theme of
philosophy, myth and symbol, religion, politics and art. It is un-
derstood as applying not only to the life of the individual, but
to the history of society and the course of the cosmos. Every mo-
ment of existence is measured and judged against the backdrop
of this pleroma.

/" According to the mythologies of Hinduism, each world cycle
is subdivided into four yugas or world ages. These are compa-
rable to the four ages of the Greco-Roman tradition, and, like
the latter, decline in moral excellence as the round proceeds.
The Classical ages took their names from the metals, Gold, Sil-
ver, Brass, and Iron, the Hindu from the four throws of the In-
dian dice game, Krita, Treta, Dvapara, and Kali. In both cases
the appellations suggest the relative virtues of the periods, as
they succeed each other in a slow, irreversible procession.

Krita is the perfect participle of the verb kri, to do; it means,
literally, “‘done, made, accomplished, perfect.” This is the dice-
throw that wins the jackpot, the total gain. According to the In-
dian conception, the idea of total, or totality, is associated with
the number four. “Four square” signifies “totality.” Anything
complete and self-contained is conceived as possessing all of its
four “quarters” (pada). It is established firmly on its “four legs”
(catuh-pada). Thus, Krita Yuga, the first of the ages, is the per-
fect, or “four-quartered,” yuga. Dharma, the moral order of the
world (which is in virtual existence before the beginning, but
then becomes manifest in the spheres, energies, and beings of
the world), is during this period firm on its four legs, like a sacred
cow; one hundred percent, or four quarters, effective as an all-
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pervading structural element in the organism of the universe.
During this yuga men and women are born virtuous. They de-
vote their lives to the fulfillment of the duties and tasks divinely
ordained by Dharma.* The brahmins are established in saintli-
ness. Kings and feudal chiefs act according to the ideals of truly
royal conduct. The peasants and townsfolk are devoted to hus-
bandry and the crafts. The lower, servile classes abide lawfully
in submission. People even of the lowest extraction observe the
holy order of life.

As the life-process of the world-organism gains momentum,
however, order loses ground. Holy Dharma vanishes quarter by
quarter, while its converse gains the field. Treta Yuga is there-
fore named after the dice-cast of the three. Treta is the triad or
triplet; three of the quarters.; Etymologically, the word is re-
lated to the Latin trés, Greek treis, English three.{(During Treta
Yuga, the universal body, as well as the body of human society,
is sustained by only three fourths of its total virtue. The modes
of life proper to the four castes have begun to lapse into decay.
Duties are no longer the spontaneous laws of human action, but
have to be learned.

{ Dvapara Yuga is the age of the dangerous balance between
imperfection and perfection, darkness and light. Its name is de-
rived from dvi, dva, dvau, meaning “two” (compare the Latin
duo, French deux, English deuce, Greek dio, Russian dva).

. This is the dice-cast of the duad. During Dvapara Yuga, only two
of the four quarters of Dharma are still effective in the manifest
world; the others have been irrecoverably lost. The cow of ethi-
cal order, instead of firmly standing on four legs, or resting safely

¢ [Dharma: Lex aeterna, ideal or absolute Justice or Righteousness, Greek
Sixaioovvn as in Plato and Luke 12.31; the proportionate part of this Justice, which
pertains to an individual, is his ‘own-justice’ (sva-dharma), the vocation, social
function, or duty as determined for him by his own nature.~AKC.]

EbiTor’s NOTE: Dr. Ananda K. Coomaraswamy has kindly supplied a number of
explanatory notes to supplement the material left by Dr. Zimmer. These are intro-
duced in square brackets, and initialled AKC.
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on three, now balances on two. Destroyed is the ideal, semidivine
status of society. Lost is the knowledge of the revealed hierarchy
of values. No longer does the perfection of the spiritual order
energize human and universal life. All human beings, brahmins
and kings as well as tradespeople and servants, blinded by pas-
sion and eager for earthly possessions, grow mean and acquisitive
and averse to the fulfilment of such sacred duties as require self-
denial. True saintliness, to be achieved only through devotional
observances, vows, fasting and ascetic practices, becomes extinct.
¢ Finally, Kali Yuga, the dark age, miserably subsists on twenty-
five percent of the full strength of Dharma. Egoistic, devouring,
blind and reckless elements now are triumphant and rule the
day. Kali means the worst of anything; also, ‘‘strife, quarrel, dis-
sension, war, battle” (being related to kal-aha, “strife, quarrel”).
(In the dice-play, kali is the losing throw. During the Kali Yuga,
man and his world are at their very worst. The moral and social
degradation is characterized in a passage of the Vishnu Purana: *
“When society reaches a stage, where property confers rank,
wealth becomes the only source of virtue, passion the sole bond
of union between husband and wife, falsehood the source of suc-
cess in life, sex the only means of enjoyment, and when outer
trappings are confused with inner religion . . .”—then we are
in the Kali Yuga, the world of today. This age, in the present
cycle, is computed as having begun, Friday, February 18, g102 B.C.
Deficiency of Dharma accounts for the short duration of the
Kali Yuga, which is, namely, 432,000 years. The preceding
Treta Yuga, strong with double the amount of moral substance,
is described as surviving twice as long, 864,000. Correspond-
ingly, Dvapara Yuga, provided with three of the four quarters
of Dharma, endures the length of three Kali units, 1,296,000
years; and Krita Yuga, the period of Dharma “four square,”

® A classic source of Hindu mythology and tradition, dating from the first mil-
lennium of our era. Translated by H. H. Wilson, London, 1840. The above text is a
condensation of a long descriptive passage in Book IV, Chapter 24.
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1,728,000. The grand total is thus 4,320,000 years, ten times the
duration of one Kali Yuga. This complete cycle is called Maha-
Yuga, “The Great Yuga.”

One thousand mahayugas—4,320,000,000 years of human reck-
oning—constitute a single day of Brahma, a single kalpa. In terms
of the reckoning of the gods (who are below Brahma, but above
men) this period comprises twelve thousand heavenly years. Such
a day begins with creation or evolution (sristi), the emanation of
a universe out of divine, transcendent, unmanifested Substance,
and terminates with dissolution and re-absorption (pralaya),
mergence back into the Absolute. The world spheres together
with all the beings contained in them disappear at the end of
the day of Brahma, and during the ensuing night persist only as
the latent germ of a necessity for re-manifestation. The night
of Brahma is as long as the day.

Every kalpa is subdivided also into fourteen manvantaras, or
Manu-intervals,* each comprising seventy-one and a fraction
mahayugas and terminating with a deluge.t The intervals are
named from Manu, the Hindu counterpart of Noah, the hero
who escapes the flood. The present period is called the Interval
of Manu Vaivasvata, “Manu the Son of the Radiating One,”
“Manu the Son of the Sun God Vivasvant.” { This is the seventh

* In Sanskrit, u before a vowel becomes v; therefore manu-antara (“Manu-interval”)
becomes manvantara.
t71 X 14 = 994, leaving 6 mahayugas to be accounted for. The adjustment is
effected as follows. The first of the fourteen manvantaras is regarded as preceded
by a dawn the length of one krita yuga (i.e., 0.4 mahédyuga), and every manvantara
as followed by a twilight of equal length. 0.4 X 15 = 6. 994 4 6 = 1000 maha-
yugas, or one kalpa. This complicated calculation seems to have been introduced
in order to co-ordinate two originally separate systems, the one based on a chro-
nology of wheeling mahayugas, the other on a tradition of periodic universal floods.
t Each manvantara is named from its special manifestation of the flood hero.
Vaivasvata Manu, the progenitor of the present race of mankind, was rescued from
the deluge by the fish incarnation of Vishnu. His father was the Sun God Vivasvant.
Vivasvant is a Vedic name of the Sun God. In the Zoroastrian tradition of Persia
the same name occurs as a patronymic of the first mortal, Yima, who in Sanskrit is
called Yama. The flood hero and the first mortal are finally two versions of the
same primordial being.
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manvantara of the present day of Brahma, seven more being due
to pass before the day comes to its close. And this present day
is termed Varaha Kalpa, “The Kalpa of the Boar”; for it is dur-
ing this day that Vishnu becomes incarnated in the figure of a
boar. This is the first day of the fifty-first year in the lifetime of
“our” Brahma. It will end—after seven deluges more—at the next
dissolution.

The progress and decline of every kalpa is marked by myth-
ological events that recur similarly, again and again, in mag-
nificent, slowly and relentlessly rotating cycles. The victories
of the gods, by which they become established in authority over
their respective spheres of the universe; the interludes of defeat,
downfall, and devastation, when they are overcome by the titans
or antigods—who are their stepbrothers, ever alert to overthrow
them; the avatdrs * or incarnations of Vishnu, the Supreme
Being, when he assumes an animal or human form, in order to
appear in the world as its savior and deliver the gods: these mar-
vels, singular and breath-taking though they must seem when
they come to pass, are but unchanging links in an ever-revolving
chain. They are typical moments in an unvariable process, and
this process is the continuous history of the world organism. They
constitute the standard schedule of a day of Brahma.

At the dawn of each kalpa, Brahma re-emerges from a lotus
that has stemmed and blossomed out of the navel of Vishnu.
During the first Manu-interval of the present Variha Kalpa,
Vishnu descended as a boar to rescue the freshly created Earth
from the bottom of the sea, whither she had been ravished by
a demon of the abyss. In the fourth interval or manvantara, he
rescued a great elephant king from a sea monster. In the sixth
occurred the cosmic event known as the Churning of the Milky
Ocean: the gods and titans, contending for world dominion,
concluded a temporary truce, in order to extract the Elixir of

¢ Avatara, “descent,” from the root ¢ri, “to pass across or over, to sail across,” plus
the prefix ava-, “down.”
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Immortality from the Universal Sea. During the present maha-
yuga of the seventh manvantara the events described in the two
great Indian epics are considered to have occurred. Those re-
counted in the Ramayana are assigned to the Treta Age of the
present cycle, those in the Mahabharata to the Dvapara.

- It should be observed that the traditional texts allude only
very seldom to the fact that the mythological events which they
are describing and extolling take place again and again, recur-
ring every four billion three hundred and twenty million years,
i.e,, once every kalpa. That is because, from the viewpoint of
the short-lived human individual such a prodigious circum-
stance may be temporarily disregarded. But it cannot be totally
and finally dismissed; for the short-lived individual, in the round
of his transmigrations, remains involved, somehow, somewhere,
under one mask or another, throughout the whole course of the
protracted span. In one of the Puranic * accounts of the deeds
of Vishnu in his Boar Incarnation or Avatar, occurs a casual
reference to the cyclic recurrence of the great moments of myth.
The Boar, carrying on his arm the goddess Earth whom he is in
the act of rescuing from the depths of the sea, passingly remarks
to her:

“Every time I carry you this way . . .”

For the Western mind, which believes in single, epoch-making,
historical events (such as, for instance, the coming of Christ, or
the emergence of certain decisive sets of ideals, or the long de-
velopment of invention during the course of man’s mastery of
nature) this casual comment of the ageless god has a gently mini-
mizing, annihilating effect. It vetoes conceptions of value that

® The Purinas are sacred books of mythological and epic lore supposed to have
been compiled by the legendary sage and poet Vyasa. There are eighteen Puranas
(purana, “ancient, legendary”) and associated with each a number of Secondary
Puranas (upapurana). Among the latter are reckoned the great epics, Rdmdyana
and Mahabharata.
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are intrinsic to our estimation of man, his life, his destiny and
task.

From the human standpoint the lifetime of a Brahma seems
to be very lengthy; nevertheless it is limited. It endures for only
one hundred Brahma years of Brahma days and nights, and con-
cludes with a great, or universal, dissolution. Then vanish not
only the visible spheres of the three worlds (earth, heaven and
the space between), but all spheres of being whatsoever, even
those of the highest worlds. All become resolved into the divine,
primeval Substance. A state of total re-absorption then prevails
for another Brahma century, after which the entire cycle of 311,-
040,000,000,000 human years begins anew. .

3.
The Wisdom of Life

IT is easy for us to forget that our strictly linear, evolutionary
idea of time (apparently substantiated by geology, paleontology,
and the history of civilization) is something peculiar to modern
man. Even the Greeks of the day of Plato and Aristotle, who were
much nearer than the Hindus to our ways of thought and feel-
ing and to our actual tradition, did not share it. Indeed, Saint
Augustine seems to have been the first to conceive of this modern
idea of time. His conception established itself only gradually in
opposition to the notion formerly current.

The Augustinian Society has published a paper by Erich
Frank,* in which it is pointed out that both Aristotle and Platc
believed that every art and science had many times developed
to its apogee and then perished. “These philosophers,” writes

® E. Frank, Saint Augustine and Greek Thought (The Augustinian Society, Cam-
bridge, Mass., 1942, obtainable from The Harvard Cooperative Society), see pp. g-10.
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Frank, “‘believed that even their own ideas were only the redis-
covery of thoughts which had been known to the philosophers of
previous periods.” This belief corresponds precisely to the Indian
tradition of a perennial philosophy, an ageless wisdom revealed
and re-revealed, restored, lost, and again restored through the
cycles of the ages. “Human life,” Frank declares, “to Augustine
was not merely a process of nature. It was a unique, unrepeat-
able phenomenon; it had an individual history in which every-
thing that happened was new and had never been before. Such
a conception of history was unknown to the Greek philosophers.
The Greeks had great historians who investigated and described
the history of their times; but . . . the history of the universe
they considered as a natural process in which everything recurred
in periodical circles, so that nothing really new ever happened.”
This is precisely the idea of time underlying Hindu mythology
and life. The history of the universe in its periodic passage from
evolution to dissolution is conceived as a biological process of
gradual and relentless deterioration, disintegration, and decay.
Only after everything has run its course into total annihilation
and been then re-incubated in the boundlessness of the timeless
cosmic night, does the universe reappear in perfection, pristine,
beautiful, and reborn. Whereupon, immediately, with the first
tick of time, the irreversible process begins anew. The perfection
of life, the human capacity to apprehend and assimilate ideals
of highest saintliness and selfless purity—in other words the di-
vine quality or energy of Dharma—is in a continuous decline.
And during the process the strangest histories take place; yet
nothing that has not, in the endless wheelings of the eons, hap-
pened many, many times before.

This vast time-consciousness, transcending the brief span of
the individual, even the racial biography, is the time-conscious-
ness of Nature herself. Nature knows, not centuries, but ages—
geological, astronomical ages—and stands, furthermore, beyond
them. Swarming egos are her children, but the species is her con-
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cern; and world ages are her shortest span for the various species
that she puts forth and permits, finally, to die (like the dinosaurs,
the mammoths, and the giant birds). India—as Life brooding on
itself—thinks of the problem of time in periods comparable to
those of our astronomy, geology, and paleontology. India thinks
of time and of herself, that is to say, in biological terms, terms
of the species, not of the ephemeral ego. The latter becomes old:
the former is old, and therewith eternally young.

We of the West on the other hand, regard world history as
a biography of mankind, and in particular of Occidental Man,
whom we estimate to be the most consequential member of the
family. Biography is that form of seeing and representing which
concentrates on the unique, the induplicable, in any portion of
existence, and then brings out the sense-and-direction-giving
traits. We think of egos, individuals, lives, not of Life. Our will
is not to culminate in our human institutions the universal play
of nature, but to evaluate, to set ourselves against the play, with
an egocentric tenacity. As yet our physical and biological sciences
—which, of course, are comparatively young—have not affected
the general tenor of our traditional humanism. So little, indeed,
are we aware of their possible philosophical implications (aside
from the lesson of “progress” which we like to derive from their
account of evolution) that when we encounter something of their
kind in the mythological eons of the Hindus, we are left, emo-
tionally, absolutely cold. We are unable, we are not prepared,
to fill the monstrous yugas with life significance. Our conception
of the long geological ages that preceded the human habitation
of the planet and are promised to succeed it, and our astronomi-
cal figures for the description of outer space and the passages of
the stars, may in some measure have prepared us to conceive of
the mathematical reaches of the vision; but we can scarcely feel
their pertinence to a practical philosophy of human life.

It was consequently a great experience for me, when, while
reading one of the Puranas, I chanced upon the brilliant, anony-
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mous myth recounted at the opening of the present chapter.
Suddenly the empty sheaves of numbers were filled with the
dynamism of life. They became alive with philosophical value
and symbolic significance. So vivid was the statement, so power-
ful the impact, that the story did not have to be dissected for its
meaning. The lesson was plain to see.

The two great gods, Vishnu and Shiva, instruct the human
hearers of the myth by teaching Indra, king of the Olympians.
The Wonderful Boy, solving riddles and pouring out wisdom
from his childish lips, is an archetypal figure, common to fairy
tales of all ages and many traditions. He is an aspect of the Boy
Hero, who solves the riddle of the Sphinx and rids the world
of monsters. Likewise an archetypal figure is the Old Wise Man,
beyond ambitions and the illusions of ego, treasuring and im-
parting the wisdom that sets free, shattering the bondage of
possessions, the bondage of suffering and desire.

But the wisdom taught in this myth would have been incom-
plete had the last word been that of the infinity of space and
time. The vision of the countless universes bubbling into exist-
ence side by side, and the lesson of the unending series of Indras
and Brahmas, would have annihilated every value of individual
existence. Between this boundless, breath-taking vision and the
opposite problem of the limited role of the short-lived individual,
this myth effected the re-establishment of a balance. Brihaspati,
the high priest and spiritual guide of the gods, who is Hindu
wisdom incarnate; teaches Indra (i.e., ourself, the individual con-
fused) how to grant to each sphere its due. We are taught to
recognize the divine, the impersonal sphere of eternity, revolv-
ing ever and agelessly through time. But we are also taught to
esteem the transient sphere of the duties and pleasures of in-
dividual existence, which is as real and as vital to the living man,
as a dream to the sleeping soul.
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Bhagavata, 112 (footnote)
Bhagiratha, 114-5, 117-8
Bhakti. See Devotion
Bhima, 61, 62 (footnote)
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See also Absolute
Bird, 72, 73, 75
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Black Sea, 92
Bo (Bodhi) tree. See Enlighten-
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creation by the, 77-9
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(and footnote)
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emblem of Goddess, The, 212
emblem of Kili, 214
emblem of Shiva, 173
Boy, Wonderful. See Child, Divine
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and Bhagiratha, 114-5, 118
and the Vedas, 100, 191, 210
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as controller of the universe, 52
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as leader of the gods, 190
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123 (footnote), 124, 210
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day of, 6, 16, 17, 19, 36
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four heads of, 52, 199
in the lingam, 130
mythology of, 125 (footnote)
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son of (Marichi), 5
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footnote), 143 (and footnote), 151,
154, 156, 188, 210
See also Absolute
Brahmaina, 116, 157 (footnote)
Brahmi. See Alphabets, Indian
Breath, vital (prana), 85, 47, 49, 50,
134
See also Yogis, breathing exer-
cises of
Brihaspati, 10, 22, 125 (footnote),
138
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Brother-pairs, 81
Buber, Martin, 219
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historical. See Gautama Sid-
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in association with serpent-
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of the Great Departure, 162-6

significance of, 144-6
types of:
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Muchalinda, 67-8
Vajradhara-vajrasattva, 146
Yab-Yum, 146
yantra, 144
universal (Adi-Buddha), 99-102,
144
See also Prajna-Paramita
Buddhahood. See Enlightenment
Buddhism:
Hinayana, 68 (and footnote)
historical development of, 64, 199
in Cambodian and Siamese art-
forms, 66
in Tibet, 100 (footnote), 116
(footnote), 144, 146, 199
Mahayana, 68 (and footnote),
96-7
Padmapani in Far East, 97
Prajna-Paramita in, 100 (foot-
note)
relationship to Hinduism, 63-4,
99, 199, 201
Vajrayana, 145
Buffalo-demon, 191-3, 196
Bull (Nandi), 48, 61, 70, 138, 196,
198

Cambodia, 101. See also Art, Cam-
bodian

Ceylon, 65, 66, 160

Chalukya. See Art, Chalukya
Channa, 161, 162

Chaos. See Night, cosmic

Child, Divine, 4-10, 22, 26, 43-7,
82-6

Christ, 18, 89, 171

Christian nativity, 128 (footnote)
Christianity, 64 (footnote), 217-9
(and footnote)
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emblem of demons, 182
emblem of Vayu, 62
emblem of Vishnu, 88
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divine, 203
ego-, 34, 89
individual, 24, 39, 42, 78, 98, 143,
150, 197, 202, 210, 214
restricted in Maya, 26
Sakala-Shiva as supra-individual,
210, 215
Shiva as supra-individual, 204
states of, 145
time-, 20, 23
universal, 202
unlimited, 50
Consecration figures. See Figures,
consecration
Coomaraswamy, Dr. Ananda K., 14
(footnote), 63 (footnote), 64 (foot-
note), 68 (footnote), 76 (footnote),
128 (footnote), 137 (footnote)
Cosmic night. See Night, cosmic
Cosmogony. See Cycle, universal
Cosmology, 6, 45 (footnote), 52,
62, 185
See also Heavens; Hell; Purga-
tory; “Three Towns”; Under-
world; Universe; Waters, ter-
restrial; World, axis of; Worlds,
three
Cosmos. See Cosmology; Cycle, uni-
versal
Cow, sacred, 13, 14, 80
Cowell, E. B., 107 (footnote)
Creation. See Cycle, universal; Boar,
creation by the
Creator. See under Brahma; Shiva;
Vishnu
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individual:
and law of action (Karma), 7-8
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basic to Indian thought, 13

experienced as Maya, 24-5

identified with vital breath of
cosmic gander, 49

in Jaina doctrine, 56 (footnote)

parallels universal cycle, 11 ff

proceeding from cosmic waters,
34

release by Bodhisattva from, 99

release . by Prajni-Paramita
from, 100-1

symbolized by Aum, 154

symbolized in Dance of Shiva,
153

symbolized in Island of Jewels,
207, 210

symbolized in yantra, 143, 215,
216

transcended by Buddha, 67

Jaina, 55 (and footnote), 56 (and

footnote)

universal:

as biological process, 20

basic to Indian thought, 13

duration of, 19

experienced as Maya, 24-5

impersonality of, 59

proceeding from cosmic gan-
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proceeding from Goddess, The,
191, 212

proceeding from Shiva, 128,
135

proceeding from Vishnu, 47,
124

relation to yugas, 16

repeating infinitely, 5, 6, 12

repeating without variation, 17

symbolized by Aum, 154
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Cycle: Cont.
symbolized in yantra, 143, 215,
216

Dabba, 116 (footnote)
Dagaba. See Stiipa
Daksha, 104
Dance:
and asceticism, 151, 167
in pre-Vedic images, 168-9
of Krishna on serpent-king, 85
power of, 151-2
two kinds of, 171
See also Shiva, Dance of
Dante, 136 (footnote), 218
Danube, valley of, 92
Dasha-avatar. See Deogarh
David-Neel, Alexandra, 116 (foot-
note)
Death, 8
in Hindu religion, 136
shade of, 213
Shiva as embodiment of Super-,
167
Dedes, Queen, 102
Dekkan, 52, 65
Delphi, 86-7
Deluge. See Flood
Demiurge. See Brahma
Demons:
annoying hermits, 113-4
as dwellers in underworld, 52, 56
(footnote)
as projections of Shiva’s wrath,
180-2
disguised as tasty dish, 113
emblems of, 182
See also Buffalo-demon; Ka-
lanemi; Titan-demons
“Determinant”, 70-1, 102, 146
See also Gods, vehicles of
Devaki, 81

Devi. See Goddess, The
Devi-Mahatmya, 191
Devotion (bhakti), 27 (and foot-
note), 45, 63, 212
Dharma, 13-6, 20, 35, 47, 62 (foot-
note)
Dionysos, 186 (footnote)
Dioscuri, 62 (footnote)
Discus:
emblem of Sun-god, 121
emblem of Vishnu, 76, 88
Doctrine, Hindu:
concept of divinity in, 35
concept of eternal flux in, 131
concept of oneness with Supreme
Being in, 101
concept of release in, 64
See also Mythology, Hindu;
Philosophy, Hindu; Sym-
bolism, Hindu; Symbols
Draupadi, 62 (and footnote)
Dream, cosmic:
depicted in art, 120
inside Vishnu, 38, 39, 41-2, 46,
61, 194
manifested in universal cycle, 52
proceeding from The Goddess,
197
Drum, emblem of Shiva, 152, 172
Dryads. See Goddesses, tree
Dvipara-yuga. See under Yuga
Dynamism, 22, 23, 25, 131, 136,
139, 150, 208
Dynasty, solar, 114 (footnote)
See also Sun

Eagle, 71, 73-6 (and footnote)
See also Garuda
Earth (element), 51, 204 (foot-
note) :
See also Earth, Mother; Earth
Goddess
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Earth, Mother:
as aspect of Chalcolithic Mother
Goddess, 92
consort of Father Heaven, 127,
137
kinship with elephant symbol,
109
kinship with lotus, 52
sphere of serpent powers, 75
transfigured in Prajna-Paramita,
98
Earth Goddess:
as aspect of Chalcolithic Mother
Goddess, 92
identical with lotus of Brahma, 82
oppressed by titan-demons, 79-81
relationship to Lotus Goddess, 90
rescued by boar, 17, 18, 78
East, Near, 71, 79, 92
Eckhart, Meister, 144 (footnote)
Edda, 60 (footnote), 178 (foot-
note)
Egg, World-, 37, 104, 116
Ego, 23, 26, 34, 89, 187
Egypt, 65, 94, 95
Elam, 94
Elements, 135, 152, 204 (footnote)
See also Air, Earth, Ether, Fire,
Water
Elephant:
as “determinant”, 102
as vehicle of Indra, 48, 53, 57, 61,

symbolic character of, 109
See also Ganesha
Elephants:
as caryatids of universe, 105
as fertility symbol, 92, 108
associated with kings, 107
associated with Lakshmi-Shri, 92,
109
associated with Lotus Goddess,
93, 102
birth of, 104-5
domestication of, 103
pair of, 92
sacred, 59
transformation of, 106
treatise on, 103
white, 105, 107, 108
winged, 59, 106
worship of, 108-9
Elara, 56, 105, 185, 187, 198
(Kailasanatha)
Encyclopedias, medical, 103
Energy:
destructive, 211
female, 127
five activities of, 154
male, 127
See also Maya; Shakti; Tapas.
See also under Absolute
Enlightenment (Bodhi):
lotus a symbol of, 100, 146
moksha, 56 (footnote), 136 (foot-

104 note)
associated with Buddha, 103 Nirvana, 145

(footnote) quietude in, 99, 100
associated with Indra, 103 (foot- release through, 64, 99

note), 104 stipa a symbol of, 199-200
buffalo-demon as, 192 synthesized with life, 66. See also
Deliverance of, 17, 77 Bodhisattvas
-“hand” in art, 1583, 155 the state of Buddhahood, 157
in art, 95, 103, 105 (footnote)
magic virtue of, 105, 109 tree of, 67
-skin and Shiva, 173 Eons. See Cycle, universal; Time

229

For general queries, contact info@press.princeton.edu



© Copyright, Princeton University Press. No part of this book may be
distributed, posted, or reproduced in any form by digital or mechanical
means without prior written permission of the publisher.

Epics, Indian, 18, 125 (footnote)
See also Mahiabharata; Purana;
Ramayana
Eshnunna. See Tell-Amar
Essence, divine:
absorption into, 9
cosmos produced from, 47, 48, 50,
51
depicted in art, 120
devotee as embodiment of, 111
distinguished from Maya, 203
manifested as:
Buddha, 99
gander, 49
giant and ocean, 37
Krishna, 84-5
serpent, 87
Shiva, 115, 156, 209
Shiva-trinity, 148
Vishnu, 76, 128
water, 34
manifested in everything, 208
personified in God and Goddess,
137
quiescence of, 135
Vishnu sends down particle of,
80-1
visualized in yantra, 142, 147
See also Absolute
Eternity:
and time, 140, 146, 155, 156
face of, 150
Ether, 51, 152, 202, 204
Euripides, 41
Evans-Wentz, W. Y., 40 (footnote)
Eve, 26
Evil:
alternating with good, 8
knowledge of good and, 136
Evolution, 78
See also Cycle, universal
Ewig-Weibliche, das, 26, 149, 157,
215

Existence, 54, 56
waters of, 27 ff
See also Non-existence, waters
of

“Face of Glory.” See Kirttimukha
Feminine, eternal. See Ewig-Weib-
liche, das
Feminine principle. See Principle,
female .
Figures:
archetypal. See Child, Divine;
Man, Old Wise
consecration, 101-2
guardian, 59, 182
Fire, 51
as destroyer of world, 152-3
as one of five arrows of Shiva,
204 (footnote)
sacred, 44
See also Agni
Fish. See under Vishnu, avatars of
Flame, emblem of Shiva, 152, 153,
154
Flood, 16 (and footnote), 17, 37
Flower, cosmic, 144
See also Lotus
Fluid, primary, 45 (footnote), 128
Folklore, 27, 57, 70, 73
See also Myths and tales
Fowler, A. M., 60 (footnote)
Frank, Erich, 19 (and footnote), 20
Frankfort, H., 94 (footnote)
Freya, 178 (footnote)

Gaia, 128, 137
Gander (hamsa):
as vehicle of Brahma, 48
cosmic, 85, 47-50. See also under
Vishnu, archetypal manifesta-
tions of
_ transformation of Brahma into,
129-30
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Gandharva-mukha, 118
Ganesha, 70, 138, 153, 183, 184
Ganga, 59, 110-4, 166
vehicle of, 111
Ganges, 59, 60, 109, 110-1, 114
Descent of, 63, 112-5, 117-21
origin of, 112
Ganymede, 76 (footnote)
Garuda:
as antagonist of serpent, 85-6
as emblem of Vishnu, 81
as vehicle of Vishnu, 29, 76, 93
birth of, 104
Gautama Siddhartha
Buddha):
as Bodhisattva Vishvantara, 107
as master of asceticism, 69
as personification of the Absolute,
64
as symbol of enlightenment, 66-8
as world-emperor, 158-9, 165
called elephant, 103 (footnote)
dates of, 54
Departure of, 159-62, 164, 165
enlightenment of, 66-8
redemptive wisdom of, 165
relationship to earlier Indian doc-
- trines, 63-4
relationship to serpent-powers, 69
relationship to Bodhisattvas and
Universal Buddha, 99
relics of, 200
thunderbolt as emblem of, 145,
146
Gender, grammatical, significance
of, 123 (footnote)
Genii (yakshas, yakshinis), 59, 60,
70, 102
See also Kubera; Serpent-genii
Giant, cosmic:
in Jaina mythology, 56 (footnote)
See also under Vishnu, arche-
typal manifestations of

(historical

Goad, emblem of The Goddess, 204
God:
and Goddess, The, 137-40
Assyrian, 71
See also Gods
Goddess. See Earth, Mother; Earth
Goddess; Ganga; Goddess, The
(Devi); Lotus Goddess; Maya;
Maya-Shakti-Devi; Parvati; Prajna-
Paramita; Sarasvati; Savitri; Shachi
(Indrani)
Goddess, The (Devi):
as “Fairest Maiden,” 176, 178,
190
as personification of the Absolute,
124
as Shakti of Shiva, 137, 197
as slayer of buffalo-demon, 190-3,
196-7
creative and destructive aspects
of, 211-2
dancing on Shiva, 215
depicted in Island of Jewels, 201
211
depicted with Shiva, 197-9
destructive aspect of, 213
emblems of:
arrow, 204 (and footnote)
bow, 204 (and footnote)
bowl, 212
goad, 204
hook, 212
ladle, 212
noose, 192, 204, 212
prayer-book, 212
rosary, 212
sword, 214
emerging from lingam, 200
many names of, 197
mother of Ganesha, 183
on bull with Shiva, 61
on Island of Jewels, 201-11
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Goddess, The (Devi): Cont.
on lion, 48, 70
on Shiva-Shava, 204-10
one with Shiva, 216
origin of, 190 (and footnote),
198
symbolized in yantra, 147
wrathful projection of, 189
Goddesses, tree, 59, 65, 69, 70
Gods:
and goddesses, 120
assembly of, 80, 190, 193
battling with titans, 17, 79, 194
city of, 3
contained in Vishnu, 8, 16, 47
drink of, 60. See also Immortality,
elixir of
household, 70
king of. See Indra
mansions of, 3, 7, 29, 163
Maya of, 24
physician of, 105
presiding over worldly sphere, 56
priest of, 10, 125 (footnote)
produced by Maya, 25
residence of, 34, 52
sin of, 189 (footnote), 190 (foot-
note)
surrender to The Goddess, 190-1
twin-, 62 (footnote)
unseated by buffalo-demon, 193
vehicles of (viahana), 48, 69-71,
146. See also Bull; Elephant;
Gander; Garuda; Lion; Lotus;
Man; Monster, composite; Pea-
cock; Rat; Serpent
See also Agni; Brahmi; Gane-
sha; Indra; Kashyapa;
Mitra; Prajapati; Shiva; Var-
una; Vayu; Vishnu; Vivas-
vant
Gokarna, 117, 118

Good:

alternating with evil, 8

and evil, knowledge of, 136
Goose, wild. See Gander
Gorgon, 182
Gotterddimmerung, 202
Greeks, 19, 20, 41, 74, 182

See also Mythology, Greek
Guardian figures. See Figures,
guardian
Guardians, door, 63, 66

rivers as, 109
Gudea (King of Lagash), 78, 74
Gujarat, 54
Gwalior, 79
Gypsies, 147 (footnote)

Hair:
as element in creation myth, 81
crest of Buddha's, 163
cutting of Buddha’s, 160 (and
footnote), 161, 164
figures in Shiva’s, 166-7
hostility of Jains to, 166
matted, sign of hermits and Shiva
the Ascetic, 8, 115, 118, 133,
157, 166, 168
of Buddha in art, 164, 165
shaving of, 159
significance of, 157
Hamsa. See Gander
Harappa, 93, 94, 168, 170
Hari-Hara, 125 (footnote)
Hartner, W., 175 (footnote)
Hastayurveda, 103 (and footnote),
108
Heaven, Father, 73, 127, 137, 145
Heavens, 45 (footnote), 51, 64, 73
Hegel, G. F. W, 206, 215
Helen of Troy, 74
Hell, 64, 66
Hera, 78, 89, 128, 137
Heracleitus, 142 (footnote)
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Herakles, 73, 89
Hermits, 8, 9, 42 (footnote), 114
See also Asceticism. See also
under Hair
Hero:
Boy-. See Child, Divine
Flood-, 16 (footnote)
Savior-. See Vishnu, avatars
tragic, 179
Hieroglyphics, 71, 79, 93
Himalaya, 191
Himalayas, 52, 106, 112
seat of Shiva, 115, 118, 119, 120
Hinayana. See under Buddhism
Hindu:
art. See Art
metaphysics. See Metaphysics,
Hindu
mythology.
Hindu
philosophy.
Hindu
rhetoric. See Rhetoric, Hindu sys-
tem of
Hinduism:
association with Jainism, 54
in Java, 183
medieval, 28
modern, 34, 48, 124, 125 (foot-
note), 131
relationship to Buddhism, 63-4,
99, 199, 201
See also Doctrine, Hindu;
Mythology, Hindu; Philoso-
phy, Hindu
Yomer, 41, 60 (footnote)
Hook:
emblem of Goddess, The, 172
emblem of Shiva, 212
Horse:
Buddha’s (Kanthaka), 162
winged, 97
Huxley, Aldous, 219 (footnote)

See  Mythology,

See  Philosophy,

Hydra, 89
Hymns, 34, 91, 96, 110, 111
See also Atharva Veda; Rig Veda

Iconography. See Art; Symbols
Images. See Art; Buddha, images of;

Symbols
Immense, Alogical, 202
Immortality, elixir of (Amrita,

Soma), 18, 60, 105, 176, 190 (foot-
note), 193, 202
India, history of:
periods of transformation in, 178
pre-Vedic, 71
See also Indus Valley Civiliza-
tion
Indian art. See Art, Indian
Indian thought. See Thought, In-
dian
Individual, 13, 18, 26, 39, 50
See also under Consciousness
Indonesia, 74
Indra (King of the Gods):
and elephant, 48, 103 (footnote),
104
and human counterpart, 62 (foot-
note)
as god of clouds, rain and
thunderstorms, 108, 186
called Mahavira, 172 (footnote)
called Sakka, 161
consort of, 161. See also Shachi
emblems of:
rainbow, 104
thunderbolt, 8
Hindu relief of, 53, 61, 65, 120
humbling of, 3-10, 12, 23, 131,
226
Jaina figure of, 56-7
life-span of an, 6
mother of, 132
paradise of, 57, 163
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Indra (King of the Gods): Cont.
plurality of, 5, 6, 22
realm of, 162
seducing Vac, 177 (footnote)
sin of, 189
weapons of, 104, 106, 145
Vishnu wearing garb of, 44
Indrani. See Shachi
Indus Valley Civilization, 71, 93-6,
168, 169 (footnote)
Inscriptions:
Egyptian, 71
Mesopotamian, 71
Interval of non-manifestation. See
Night, cosmic
Ira, 104
Iravati, 104
Irrawaddy, 104
Ishvara, 136 (footnote)
Island of Jewels, 197, 201-14
See also Marriage, Sacred; Op-
posites; Polarity; Shiva-Shakti;
Yantra

Jainism, 54-5, 57, 158, 166, 172
(footnote)
Jalandhara, 175-80, 185
Jataka, 107 (footnote)
Java, 98, 101, 102, 183
See also Art, Javanese
Jiva, 55-6 (footnote)
Jocasta, 178
Jouveau-Dubreuil, G., 128 (foot-
note)
Jumna, 59, 60, 109
See also Yamuna

Kailasa, Mount, 52, 105, 198, 199
Kailasanatha. See Elara

Kaivalya, 56

Kila. See under Shiva, manifesta-
tions of

Kila-Rudra. See under Shiva, mani-
estations of
Kalanemi, 80-1
Kalchas, 74
Kali, 140, 197, 211-5
emblems of :
bowl, 214
lotus, 214
scissors, 214
sword, 214
Kali-yuga. See under Yugas
Kalidasa, 173
Kaliya, 82-88
Kalpa, 16-8, 213
Kamadamana, 28-31
Kamsa, 80-2
Kanthaka, 162
Karma. See under Cycle, individual
Kashyapa (Tortoise Man), 5, 104
Ken Arok, 102
Khilas, 91 (and footnote)
Khmer. See Mon-Khmer
Kinnara. See Musicians, heavenly
Kirttimukha, 139, 175, 180-4, 189,
193
emblem of Shiva, 182
Krishna:
and the serpent, 81-8
as avatar of Vishnu, 27 (foot-
note), 61, 79
dancing on serpent-king, 85
Kubera (king of Yakshas), 52, 70
Kwan-yin, 97
Kwannon, 97

Ladle, emblem of Goddess, The,
212

Lagash, 73

Lakshmi-Shri. See Lotus Goddess
Lamaism. See Tradition, Lamaistic
Law, Buddhist, 100

Legends. See Myths and tales
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Lhasa, 144, 145
Life:
cycle of. See Cycle, individual
Four Stages of. See Ashramas
Lingam:
and yoni, 127, 138, 140, 148, 187
as abode of the triad, 130
as arrow of Shiva, 187
as axis mundi, 128 (footnote)
as emblem of Shiva, 138, 187
as male energy of Shiva, 126
as object of worship, 126, 148
fiery, 128 (footnote), 129
Goddess in the, 199, 200
in pre-Vedic India, 95
myth of crigin of, 128
symbolized by male triangle, 147
symbolized in yantra, 147
Lion:
buffalo-demon changes into, 192
Goddess projected as, 189
man-, 180 (footnote)
vehicle of The Goddess, 48, 70,
138, 191, 192
Lohans, 157
Lotus:
as symbol of Brahma, 61
as symbol of Kali, 214
as symbol of Lakshmi-Shri, 91,
92, 96, 97, 98
as symbol of Nirvana, 100
as symbol of Prajna-Paramita, 100
democratization of, 102
growing from cosmic waters, 90
growing from Vishnu's navel, 5,
17
in pre-Aryan times, 90, 96
is the Earth Goddess, 52
personified as Mother Goddess,

Padma):
as deity of agriculture, 91 .
emerging from Milky Ocean, 105
history and symbolism of, 90-102
identical with Lakshmi-Shri, 60
kinship with Buddha’s lotus, 146
kinship with elephant symbol,
108 g
kinship with river goddesses, 110
sons of (Mud and Moisture), 91
under aspect of Prajiia-Paramita,
98
Lotus-in-Hand. See Padmapani

Mackay, Ernest, 93, 94 (footnote)
Madras, 112
Magic:
dancing as, 151
devices, 182, 184
in hair, 157
power of elephants, 105-6, 109
practised by brahmins, 42
wand (vajra), 145
See also Mantra; Yantra
Mahabharata, 18, 61, 105 (foot-
note), 112 (footnote), 171
Mahavira, 54, 172 (and footnote)
Mahayana. See Buddhism, Maha-
yana
Maheshvariananda, 136 (footnote)
Mabhisha-asura. See Buffalo-demon
Makara. See Monsters, sea
Man:
as vehicle of a god, 70
Cosmic. See under Vishnu, arche-
typal manifestations of
-lion, 180 (footnote)
Old Wise (Sage), 22, 26
See also Markandeya

91 Mandala, 144, 153
put forth by Vishnu, 51 See also Shri-Yantra, Yantra
Lotus Goddess (Lakshmi-Shri, Mani-dvipa. See Island of Jewels
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Mansions, celestial. See Gods, man-
sions of
Mantra, 72, 140, 141 (footnote)
Manu, 16
Manu Vaivasvata, 16 (footnote),
114
Manvantara, 16, 17, 18
Marichi, 5
Markandeya, 35, 88, 41-50, 59
Marriage, Sacred, 127, 137-9, 144,
147, 176, 197-9
See also Island of Jewels; Op-
posites; Polarity; Shiva-Shakti;
Yantra
Marshall, Sir John, 93, 94 (foot-
note), 168 (footnote)
Mask, demon. See Kirttimukha
Matangalila, 103 (footnote), 106
(footnote)
Matter, cosmic, 135
Matura, 82
Maya (titan-demon), 185 (and
footnote)
Maya:
and problem of reality, 39
as phychological term, 45 (foot-
note)
basic conception of, 54
concealing True Being, 154
contrasted with Jaina belief, 54,
55 (footnote), 56
definition and etymology of, 24
(and footnote), 25
dynamism of, 131, 208
energy of, 136, 192, 193
generative forces of, 166
Goddess as, 203, 205, 207
impalpability of, 57, 150
in art, 53, 119
is differentiation, 102
is identity of opposites, 46
is nescience, 159 (footnote)
opposed to Brahman-Atman, 156

ourselves the product of, 208
-Shakti, 25-6, 142 (footnote),
194-5, 209, 211, 214
spell of, 100, 120, 195
symbolism of, 35
toils of, 64, 82
veil of, 209
world as, 151, 208
Maya-Shakti-Devi, 26, 151
See also Maya; Shakti; The God-
dess (Devi)
Mediterranean Sea, 92
Megha, 109
Mendicancy, 9, 42 (footnote)
Mendicants, 48, 64, 162
Meru (also Sumeru), 4, 52, 80, 81,
186
Mesopotamia, 70-4, 92-5
See also Art, Mesopotamian
Metaphysics, Hindu, 194
See also Philosophy, Hindu
Mitra, 113, 123
Mohammedanism, 54
Mohammedans, 64
Mohenjo-Daro, 93-8, 103, 126, 168,
170
Moksha. See under Enlightenment
Mon-Khmer, 18, 164, 196
Monasticism. See Asceticism
Monism. See Brahman,Atman. See
under Philosophy, Hindu
Monotheism, 135
Monster, composite, 71, 73
Monsters. See Buffalo-demon; Kirt-
timukha; Rahu; Titan-demons
Monsters, sea (makara), 17, 111,
175 (footnote), 182
Moon, 60, 71, 175
as emblem of Sakala-Shiva, 205
eclipse of, 176
full, 204
sound symbolized by new, 205
See also Shishu
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Mortal, first. See Manu Vaivasvata
Mother Goddess:
as archetypal parent, 127, 137
Chalcolithic images of, 92
creative role of, 90
embodied in all women, 69
See also Earth Goddess; God-
dess, The; Lotus Goddess
Mountain, central. See World, axis
of
Muchalinda, 67-8
Musée Guimet, 128 (footnote),
130, 165
Musicians, heavenly (kinnara), 120
Muyalaka, 153 (footnote)
Mysore, 72
Mythology:
Chinese, 128
Greek, 41, 73, 86, 89, 128, 186
(footnote), 218. See also Alk-
mene; Aphrodite; Apollo; Di-
oscuri; Gaia; Gorgon; Hera;
Herakles; Uranos; Zeus
Hindu:
anonymity of, 41
apparitions of divine wrath in,
189, 190
as vehicle of popular religious
instruction, 40
homogeneity of, 12
importance of Krishna in, 82
interpretation of myths and
tales in, 27, 40-1, 86, 176,

Jaina, 56 (footnote)

Norse, 186 (footnote), 202. See
also Freya; Gotterddimmerung,
die; Rheingold, das; Ring, der;
Wagner

Myths and tales, 11, 27, 89-40, 41,
178

Agastya and demons, 113-4

Bhagiratha and the Ganges, 114-5

Churning of the Milky Ocean, 105

Deliverance of the Elephant, 77

Departure of the Buddha, 159-63

“Face of Glory” (Kirttimukha),
175 ff

How the elephants lost their
wings, 107

Indian merchants, the, 72

Krishna and the serpent, 79-86

Markandeya and the Waters of
non-existence, 35-53

Narada and the Waters of Ex-
istence, 27-31, 32-5

origin of lingam, 128-30

origin of Goddess, The, 190

Pandava princes, the, 61-2 (and
footnote)

Parade of Ants, 8-10, 12, 22, 23,
131, 262

Prajapati and Dawn, 186-7

Rescue of Earth Goddess, 17, 18,
779

Vishnu as pigmy, 132

1789

monism in, 101, 119, 136

personification of the Absolute
in, 124, 125 (footnote). See
also under Absolute

power principle in, 181

Nada. See Sound of Power
Naga. See Serpent-genii
Nagalkals, 72

Nagarjuna, 68, 100 (footnote)
Nagini. See under Serpent-genii
Nairafijana, 67

relationship to philosophy and Nakula, 62
art, 195-6 Nalanda, 62
time-concept in, 13, 20. See Nanda, 84
also Time Nandi. See Bull
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Narada (Sage), 27, 30-4, 45, 50,
209
Narayana (Cosmic Man). See under
Vishnu, archetypal manifestations
of
Natarija, temple. See Perur
See also under Shiva
Neminatha, 54
Neolithic period, 126
Nerval, Gérard de, 149
Nicholas, Saint, 186 (footnote)
Nietzsche, Friedrich, 74, 76, 214
Night, cosmic:
as interval of non-manifestation,
33-6
Maya suspended during, 25
universe reincubated during, 20
visited by Markandeya, 38-9, 46
Nile, 93, 168
Nirvana, 37, 64, 68, 98, 145, 146,
200, 201
Nishkala Shiva. See under Shiva
Noah, 16
Non-existence, Waters of, 35 ff
Noose:
emblem of Goddess, The, 192,
204, 212
emblem of Shiva, 133, 172

Ocean:
cosmic. See Waters, cosmic
Churning of the Milky, 17, 105
176
Oceans, four, 47, 52
Oedipus, 178
Om, 154
Opposites:
blending of, 89, 127, 136, 173,
174, 201
co-operative antagonism of, 137
identity of, 46
liberation from pairs of, 136
(footnote)

See also Island of Jewels; Mar-
riage, Sacred; Polarity;
Shiva-Shakti; Yantra

Padmai. See Lotus Goddess
Padmapani, 96, 97
Pili Canon, 160 (and footnote)
Pandava. See under Myths and tales
Pantheon:
Buddhist, 99
Hindu:
adopted by Jains, 56
Buddha and the, 63
divinities personifying the Ab-
solute in, 124
major figures of, 61
Shivaite, 183
Vedic, 91, 169
Parents, archetypal, 127
Paris, 130, 164, 165
Parshvanitha, 54
Parvati, 140, 197-8
Peacock, 48, 72
Persia, 16 (footnote)
Pertr, 172
Phallic symbol, 162
See also Lingam
Phenomenon of expanding form,
130-2, 134, 140, 188
Philo, 116 (footnote)
Philosopher’s stone, 203
Philosophy:
Buddhist, 100 (footnote)
Hindu:
aims of, 26, 39, 136, 195
and reality, 24, 39
concept of divinity in, 35
concept of universe in, 20, 132

contrasted with western
thought, 12, 13, 18, 19, 21,
41, 75, 195

embodied in battle of the gods,
194
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monistic, 119, 135-6
perennial, 20, 26
related to art and mythology,
89, 40, 119, 132, 195, 196
synthesizing temporal and
spiritual wisdom, 47
Tantric development of. See
Tradition, Tantric
See also Thought, Indian
Plato, 19, 142 (footnote)
Pleiades, 71
Poetry. See Atharva Veda; Epics;
Hymns; Rig Veda
Poets. See Shankaracharya; Vyasa
Polarity, 199
male and female, 147, 148, 149,
155, 197
Nirvana-Samsara, 146, 201
See also Island of Jewels; Mar-
riage, Sacred; Opposites;
Shiva-Shakti; Yantra
Polyandry, 62 (footnote)
Ponds, 72
Prajapati, 123, 186
Prajna-Paramita, 97-102, 201
Priana. See Breath, vital
Principle:
female, 25, 148-9, 177-8, 205
male, 26
and female, 208
See also under Polarity
Projection, 180, 189, 190, 193, 194
Psychology, 45 (footnote), 57, 194,
208, 204, 210
Psyche, 76 (footnote)
Purinas, 15, 18 (footnote), 21, 27,
60, 110, 128, 178
Bhagavata, 77 (footnote), 112

Matsya, 35 (footnote), 105 (foot-
note)
Shivaite, 134
Skanda, 182 (footnote)
Vishnu, 77 (footnote), 79 (foot-
note)
Purgatory, 99
Puri, 75

Rahu, 175, 176, 180, 184
Rainbow, emblem of Indra, 104
Rajasa Anurva-Bhumi, 102
Rima (brother of Krishna). See
Balarama
Rima (hero of Ramayana). See
under Vishnu, avatars of
Ramakrishna, 32
Rao, T. A. G., 134 (footnote)
Rat, 70, 183
Ravana, 198
Ravenna, 198
Reality:
as aim of Indian thought, 26
manifested by Shiva, 167
of the Absolute, 145
subjectivity of, 39, 195
“suchness” of, 146
unification of opposing views of,
50, 98-9
Redeemer. See Savior
Redemption, 64
Reincarnation. See Samsara
Rheingold, das, 202
Rhetoric, Hindu system of, 173
Rhine, 159, 202
Rig Veda, 34 (footnote), 60 (foot-
note), 68 (footnote), 91, 92, 96,
138 (footnote), 157 (footnote), 172
(footnote), 177 (footnote)

(footnote) Ring (Nibelungen) der, 158, 159
Brahmavaivarta, 110 (footnote) Rishabhanatha, 54
Markandeya, 128 (footnote), Ritual, 42 (and footnote), 72, 108,
190 (footnote) 197
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Rivers, sacred, 52, 59-60, 95, 109,
111
See also Ganges
Rohini (mother of Balarama), 81
Rosary:
emblem of:
Goddess, The, 212
serpent-genii, 62
Shiva, 133
Ruanweli, 65
Rudra. See under Shiva, manifesta-
tions of
Ryder, Arthur W., 178 (footnote)

Sacred thread, 183 (and footnote)
Sadasheva, 136 (footnote)
Sages. See Markandeya, Narada;
Man, Old Wise
Sahadeva, 62
Saint Augustine. See Augustine,
Saint
Saint Nicholas. See Nicholas, Saint
Saints:
abodes of, 47, 52
See also Asceticism; Hermits;
Sages
Sakala Shiva. See under Shiva
Sakka (Indra), 161
Samadhi, 40
Samsara, 24, 165
and Nirvina, 146, 201
See also Cycle, individual;
Cycle, universal
Sadchi, 65, 92, 102, 108
Sanskrit, 16 (footnote), 27, 123
(footnote), 206
Sarasvati (Saraswati), 59, 60, 88
(and footnote), 109
Sargon I, 94
Sati, 116 (footnote)
Savior:
Buddha as, 67, 159
Buddhas as, 99

conquers serpent, 86
serpent and, 66, 90
Vishnu as, 17
See also Vishnu, avatars of
Savitri, 88 (footnote)
Scheftelowitz, 1., 91 (footnote)
Scissors, emblem of Kali, 214
Sea, universal. See Waters, cosmic
Seals, ancient, 94, 95, 103
Seers. See Asceticism; Hermits;
Sages
Self:
as blending of opposites, 89
identical with universal, 101, 142
(and footnote), 143, 154, 210
repose of the, 150
sanctifies life, 209
symbol of realization, 210
symbolized in gander, 49, 50
See also Absolute
Self, universal:
differentiated from Maya, 203
identical with Self, 101, 142 (and
footnote), 143, 154, 210
manifested in all symbols, 188
personification of, 123-6
portrayed in stone, 150-1
symbolized by gander, 49
symbolized in yantra, 147
unfolding into male and female,
197
See also Absolute
Serpent:
cosmic. See Ananta
cult, 86
-dragon (Vritra), 3, 189 (and
footnote)
-genii (naga):
abode of, 52, 63, 72
as door guardians, 63
as personification of terrestrial
waters, 37, 59
associated with Krishna, 88
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attending Ananta, 89
Buddha and the, 67-8
conquered by Krishna (Vish-
nu), 77-90
eagle and, 72, 73, 74-6
female (nagini), 63
in Buddhist art, 69
in “Descent of the Ganges” re-
lief, 117, 121
in devotional attitudes, 69
in Indian art, 65-6
instructed by Buddha, 68
-pair, 72, 73, 74, 76
symbolism of, 87, 59-62, 63, 69,
74, 75, 88-9
Western symbolism of, 66, 69, 75
See also Ananta (Shesha); Ka-
liya; Muchalinda
-hoods, 62, 67, 70, 73, 117
-ornaments, as emblems of Shiva,
182, 198
Sex, symbolism of, 123 (footnote)
See also Island of Jewels; Lingam;
Marriage, Sacred; Opposites;
Polarity; Shiva-Shakti; Yantra;
Yoni
Shachi (Indrani), 10, 62 (foot-
note), 161
Shakti:
as consort of Indra, 161
as consort of Shiva, 147
as eternal feminine, 26
as goal of conquest, 177-8 (and
footnote), 180
as power of the lingam, 199
destructive aspect of, 213-4
etymology of, 25
our individual, 194-5
personified in goddesses, 139-40,
146-7
relationship to Shiva. See Shiva-
Shakti

summation of godly powers,
190-1
symbolized in triangles, 147-8
worship of, 201
Shankaracharya, 211-2
Shastri, T. Ganapati (editor), 103
(footnote)
Shava, 208-7, 210, 214
Shelley, 41
Shesha. See Ananta
Shield, emblem of Shiva, 133
Shishu, 167
Shiva:
abode of, 52
and Jalandhara, 175-6, 180-1
as arch-ascetic, 115, 125, 133, 191
as Creator, Maintainer, Destroy-
er, 154, 155
as Destroyer, 130, 135, 154, 167,
175, 181, 187, 189
as goal of devotee, 7, 29, 111
as Nataraja. See Shiva, Dance of
as personalization of the Abso-
lute, 65, 124, 135, 167, 177,
188, 190, 204
as supreme teacher, 9
baffled by Vishnu's Maya, 31
conjured up by saint, 1168
Dance of:
as slayer of elephant, 172-4
benign and wrathful phases of,
171-2
symbolism of, 131, 151-7,
166-8. See also Dance
emblems of:
arrow, 188
arrow and lingam, 187
bow, 186, 188
bowl, 173
drum, 152, 172
hook, 172
lingam with lotus petals, 138
noose, 133, 172
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Shiva: emblems of: Cont.
flame, ring of, 153
flame, tongue of, 152
rosary, 133
serpent-ornaments, 182, 198
shield, 133
skull, 172
spear, 118
sword, 133
trident, 118, 173, 191, 198
unidentified object, 133
exfoliation of. See Shiva-trinity
hair of, 115, 118, 133, 157, 166-7,
168
images of, 132-4, 148-9, 155
manifestations of:
as half-female (ardha-nari),
216
as Kala, 155, 191
as Kila-Rudra, 135
as Lord of Beasts (Pashupati),
168, 186
as Old Wise Man, 10
as Rudra, 181
as Shava, 206, 207, 210, 214
as Shishu, 167
as Super-Death, 167
as Tripurantaka, 186-7
multiple manifestations of, 6
Nishkala-, 204, 206-7, 209-10
on Nandj, 48, 61, 70
relationship to Brahma and Vish-
nu, 125 (footnote), 128-9
relationship to Vishnu, 80, 125,
135
Sakala-, 204-7, 209-10
-Shakti, 137, 148, 190-1, 193,
204-11, 214-6
sings in praise of Ganga, 110-1
son of. See Skanda-Karttikeya
symbolism of, 124 ff
symbolized by lingam, 96
titles of, 126, 130, 135

242

-trinity, 132-6, 148-51
wrath of (Kirttimukha), 193
See also Marriage, Sacred;
Shiva-Shakti
Shri-gaja. See Elephant
Shri-Lakshmi. See Lotus Goddess
Shri-Yantra, 140, 143, 146, 147
Siam, 66, 68, 76
Singasari, 102
Skanda-Karttikeya, 48, 61, 138
Skull, emblem of Shiva, 172
Snake. See Serpent
Society, 18, 14, 15, 36
Augustinian, 19
Sophia, 101
Sophocles, 41
Sound, 153
as silence of the Absolute, 136
associated with ether, 51, 152
of Power (Nada), 205
symbolized by new moon, 205
See also Symphony, cosmic
Space:
a category of individual con-
sciousness, 210
-concept unfolded in Parade of
Ants, 12, 22
eons contemporaneous in, 6
filled with universes, 6, 25
formation of, 51
manifested in Vishnu, 47
universal cycle transcending, 142
Spear, emblem of Shiva, 118
Stevenson, Mrs. Sinclair, 55 (foot-
note) -
Stiapa (dagaba), 65, 92, 199, 200
at Sainchi, 108
Subconscious, the, 41
Substance, eternal:
as source and grave, 16, 19, 46,
54
as source of the gods, 25
beyond good and evil, 87
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called “adamantine,” 145, 146
cycles of manifestation of, 80, 136
embodied in:
cosmic waters, 38, 61
serpent, 38, 61, 78, 90
Shiva, 135, 188
Vishnu, 36, 38, 39, 61, 88, 90
not acknowledged in Jainism, 55
symbolized in Bindu, 203
See also Absolute
Sifis, 162 (footnote)
Sumer, 74, 93
See also Art, Sumerian
Sumeru. See Meru
Sun, 36, 60, 71, 75, 76, 116 (foot-
note)
See also Dynasty, solar
Sun-bird. See Garuda
Sun-god. See Mitra; Vivasvant
Supreme Being. See Goddess, The;
Shiva; Vishnu
Suri, Jayadatta, 107 (footnote)
Susa, 94
Sutapas, 29, 31
Sitritman, 183 (footnote)
Suttee, significance of, 116 (foot-
note)
Swan. See Gander
Swinburne, A. C,, 41
Sword:
emblem of Goddess, The, 214
emblem of Kili, 214
emblem of Shiva, 133
Symbolism, Hindu, 11-2, 34, 60, 71,
140, 201
influence of Mesopotamia on, 71,
72, 74
Symbols:
feminine, 98, 215
gold, 90, 91, 92, 212
later, 201
related to philosophy, 195-6

vitality and duration of, 11, 169

(and footnote)

See also “Determinant”; Ele-
phant; Gods, vehicles of;
Lingam; Lotus; Marriage,
Sacred; Serpent; Triangles
symbolic

Symphony, cosmic, 136
Syria, 65

Tales. See Myths and tales
Tapas, 47, 116 (and footnote)
See also Asceticism
Tell-Asmar, 94
Thought:
Hindu. See Philosophy, Hindu
Indian:
contrasted with Western, 12,
13, 19-21, 66, 69, 75, 89-90,
93
extremism of, 208
ideal of release in, 64
influence of Jainism in, 54
See also Buddhism; Doctrine,
Hindu; Jainism; Mythology,
Hindu; Philosophy; Symbol-
ism, Hindu; Symbols; Tra-
dition; Traditions
“Three Towns (Worlds), The,” 185,
190, 191, 203
“Fairest Maiden of.” See under
Goddess, The
Thunderbolt:
emblem of Buddha, 145, 146
emblem of Father Heaven, 145
emblem of Indra, 3, 145
emblem of Vajrayana Buddhism,
145
identical with Buddha-substance,
146
symbolizes eternal substance, 146
Ti, 128
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Tibet, 100 (footnote), 118 (foot-
note), 144, 146, 199
Ti'en, 128
Tiger:
as manifestation of Goddess, The,
189
-skin, 198
Tigris-Euphrates basin. See Meso-
potamia
Time:
a category of individual con-
sciousness, 210
-consciousness, 20, 23
cyclic, 20-22
does not apply to the Absolute,
210
god of (Kala), 155, 191
in Indian art (publication), 137
(footnote)
Indian conceptions of, 12, 20-1
linear, 19
personified in Kala and Kali, 211
personified in Shakti of universal
Buddha, 146
symbolized in Dance of Shiva,
155-6
symbolized in yantra, 140, 142
transcended by universal cycle,
142
See also Brahmai, century of;
Brahma, day of; Brahma,
night of; Brahma, year of;
Cycle, individual; Cycle,
universal; Kalpa; Manvan-
tara; Night, cosmic; Sam-
sara; Years, heavenly; Yuga
Titan-demons:
asceticism of, 155
conquered by Goddess, The, 190
conquered by Shiva, 187-198
conquered by Vishnu, 17, 79 f,
105

conquered with help of Brihaspa-
ti, 10
See also Jalandhara; Serpent-
dragon
Titian, 163 (footnote)
Tonsure. See Hair
Tortoise Man. See Kashyapa
“Towns, Three.” See “Three Towns.”
Tradition:
Buddhist. See Buddhism
Lamaistic, 144, 199
pre-Aryan (non-Vedic):
continuity of, 166, 170
lotus and Lotus Goddess in,
90-1
Mesopotamian continuity in,
73, 92
Mother Goddess in, 92, 96
serpent-pair in, 73
surviving in Buddhist and Hin-
du folklore, 70
surviving in Jainism, 54
Vishnu and Shiva in, 125
(footnote)
Tantric:
influence on Buddhism, 99
Maya revaluated in, 208-9
relationship to modern Hindu-
ism, 125 (footnote), 137
-revealed in yantras, 215-6
Shiva-Shakti dialogues in, 197
term for frame of yantra in, 143
value of esoteric texts in, 201
Vedic:
Brahma in, 125 (footnote)
Brihaspati in, 125 (footnote)
fate of The Goddess in, 96
legend of Agastya in, 113
lotus and Lotus Goddess in, 90
(and footnote), 91
Shiva in, 186
sun-god in, 16 (footnote)
“Three Towns” in, 185
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Traditions, Indian:
development and interpretation
of, 11, 12, 169-70
related to Western, 217-9 (and
footnote). See also under
Thought, Indian
Transformation:
into woman, 30, 31
of Brahma, 129-30
of elephants, 106
Transmigration, 18. See also Cycle,
individual
Tree:
cosmic, 35, 44
goddesses. See Goddesses, tree
Trees, holy, 58, 57, 72
See also Ashoka; Enlightenment,
tree of
Triangles, symbolic, 147-8
Trinity. See Shiva-trinity
Tripura. See “Three Towns, The”
Tripurantaka. See under Shiva,
manifestations of
Trojan war, 74

Udayagiri, 79
Ultimum plenum. See Absolute
Unconscious, the, 40, 45 (footnote),
78
Unconsciousness, 204
Underworld, the, 45 (footnote), 56
(footnote)
Universe:
emanation of:
assisted by boar-incarnation of
Vishnu, 77-9
from cosmic waters, 90
from power of Shiva, 128, 167
from Vishnu, 51-3, 193-4
from yoga of Creator, 116
dissolution of:
by Goddess, The, 213
by Shiva, 167

by Vishnu, 36-7
See also Cycle, universal
history of, 20

Upanishads, 101, 116 (footnote),
125 (footnote), 143 (footnote),
183 (footnote)
Upapurina, 18 (footnote)
Uranos, 128, 137
Urvashi, 90 (footnote)

Vihana (vehicle), 48, 70, 71
Vahni. See Triangles, symbolic
Vaikuntha, world of Vishnu, 76, 111
Vairochana, 144
Vaivasvatha: See Manu Vaivasvata
Vajra, 145-6
Vajradhara, 146 -
Vajrasattva, 146
Vajrayana. See under Buddhism
Vanaspati. See Kirttimukha
Varuna, 113, 123, 184
Vasishtha, 90 (footnote)
Vasudeva, 81
Vayu, 62 (footnote), 124, 186
Vedas, 34, 90, 100, 103 (footnote),
116, 191, 210
See also Atharva Veda; Rig Veda
Vehicles. See Gods, vehicles of; Va-
hana
Venus, 71
Vindhya mountains, 52, 113
Vishnu:
abode of, 76, 111
as abode of gods and seers, 47
avatars of:
boar, 17, 18, 77-9, 129, 130
fish, 16 (footnote)
Krishna, 27 (footnote)
man-lion, 180 (footnote)
pigmy, 131-2
Rama, 27 (footnote)
conqueror of serpents, 77-90
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Vishnu: Cont.

consorts of:
Lotus, 92, 98, 193
Sarasvati, 88. See also Rivers,
sacred
Shri-Lakshmi, 88
counterpart of Bodhisattva (Pad-
mapani), 97
counterpart of Buddha, 65
Creator, Maintainer, Destroyer,
36, 44, 124
cult of, 86
dream of (World Dream), 38, 41,
46, 194
emblems of:
club, 88
discus, 76, 88
Garuda, 81
in relation to pairs of opposites,
46, 76
invisible, 81
kinship with serpent-genii, 65
Maintainer of the world, 79, 87,
124, 132
manifestations (archetypal) of:
celestial light, 47
Child, Divine, 35, 44
cloud (rain), 37
cycle of the year, 44
earth, 47
fire, sacred, 44
. gander, 35, 47, 50
giant (cosmic man, Nariyana),
35, 38-9, 44, 50, 112, 128
juggler, 44
offerings, 44
serpent, 38, 59

wind, 37, 47, 51
yogi, 44
manifestations (special) of:
brahmin boy, 4-10
Deliverer of the Elephant, 77
Maya of, 23, 28, 31, 32, 34, 38,

45, 55 (footnote), 124, 209

relationship to:

Brahma, 4, 5, 47, 81, 125 (and
footnote)

Brahma and Shiva, 6, 51, 80,
124, 125 (and footnote),
128-9, 135, 190

slayer of demons, 80, 176
titles of:

Death of the Universe, 45

Lord Creator and Generator
of All Beings, 47

Lord of Maya, 87, 46

Lord of Sacred Wisdom, 47

Lord of the Universe, 44, 77

Lord of Waters, 44

Primeval Being, 47

Supreme Refuge, 47

World Creator and Maintainer,
77

universal presence of, 44, 50, 81
vehicles of:

Ananta, 37, 60, 62, 66, 76

Garuda, 29, 76 (and footnote),
77, 81

worship of, 9, 82, 110

Vivasvant (Sun-god),16 (footnote)
Void, universal, 68, 101, 102, 206,

214
See also Absolute
Vrindavana, 82

space (ether), 47

sun (fire), 36, 51

waters, cosmic, 35, 37, 38-9,
47, 51, 60, 92, 128, 159, 202

whirlpool of cosmic destruc-
tion, 44

Vritra. See Serpent-dragon
Vyasa, 18 (footnote), 28

Wagner, 41
Seealso Freya; Gotterdimmerung,

die; Rheingold, das; Ring, der
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Warren, Henry Clarke, 160 (foot- Wings:

note), 162 (footnote) elephants with, 106
Water: horses with, 106
one of five elements, 47, 51 in Western and Indian tradition,
-pot: 93
emblem of Brahmai, 133 mountains with, 107
emblem of Shiva, 133 Wisdom, 19
symbolizes Maya, 34, 45 energy of, 153
See also Existence, waters of; of Nirvana (Prajna-Paramita),
Non-existence, waters of; 98, 101
Ponds; Rhine; Rivers, sacred priestly (Brihaspati), 22
Waters: universal (Brahma), 52, 100
cosmic: Wodan, 186 (footnote)
as abode of gander, 48, 50 Womb, universal. See Waters, cos-
as abode of Vishnu, 31, 43, 51, mic
80 Women:
as couch of Vishnu, 35, 44, 61, as embodiment of Mother God-
202 dess, 69
as source and grave, 5, 6, 34, as goal of conquest, 177
37, 62, 128, 202 as personification of the soil,
as source of cosmic lotus, 90, 177-8
202 Woodroffe, Sir John. See Avalon,
disappearance of, 37 Arthur
earth resting on, 78 World:
in relation to Airavata, 104 ages of. See Yugas
Indra releasing, 189 axis of, 52, 80. See also Lingam;
Krishna jumping into, 83, 89 Meru
personification of, 60 moral order of. See Dharma

serpent-demon exiled to, 85 Worlds, three, 19, 24 (footnote), 62
serpent-demon withholding, 3 See also “Three Towns”; Universe
swallowed by Agastya, 113 Worship:

symbolized by Rhine, 159, 202 Brindaban as centre of Vishnu-

symbolized by serpent, 39, 62, Krishna, 82
76, 78, 88, 89 elephant as object of, 34
See also Absolute personification of Absolute for
terrestrial: purposes of, 124
controlled by moon, 60 phallus as object of, 95, 126

guarded and represented by Shakti as object of, 201
serpent-genii, 59, 63, 66, 73, water-jar as object, of, 34

75 See also Ritual
Wilson, H. H., 15 (footnote)
Wind, 51 Yab-Yum. See Buddha, images of
-god. See Viyu Yakshas. See Genii
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Yamuna, 59, 85, 86 experience Sound of Power, 205

Yang, 126, 137 in Tibet, 116 (footnote)

Yantra, 140-1, 143-4, 202, 215 posture of, 168

Yashoda, 84 visions of, 120

Years: See also Asceticism; Breath,
Brahma, 19 vital; Hermits
cycle of the, 44, 46 Yoni, 127, 128 (footnote), 138, 140,
heavenly, 16 146, 147, 187

Yin, 128, 137 Yudhishthira, 61, 62 (footnote)

Yoga: Yuga, 18, 14, 21, 85, 44, 45, 52

aims Of, 39-40, 136, 158, 195 Dvépara, 13’ 14, 15’ 18, 79

definition Of, 39 (foomote), 40 Kali. 18, 15, 16, 27 (fOOtnOte),
(footnote) S anal 1

. 36, 153
m Asl.u'amas, 42 (footnote) Krita, 13, 15, 16 (footnote)
inducing ecstasy, 151 Mah-, 16, 18, 155

tapas-, 116 (and footnote)

transcended, 209

yantra in practice of, 143, 215 :
See also Asceticism; Breath, Zarathustra, 74, 76, 214

Tretd, 13, 14, 15, 18

vital Zeus, 73, 76 (footnote), 89, 128,
Yogi, Divine. See Shiva 137
Yogis: Zimmer, Heinrich, 103 (footnote),

breathing exercises of, 49, 134 137 (footnote), 177 (footnote)
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