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THE PSYCHE AND
THE TRANSFORMATION OF
THE REALITY PLANES:

A METAPSYCHOLOGICAL
ESSAY

It is with some misgivings that I am addressing you
now, for I am well aware of the problematic nature of
my material. I am offering here tentative interpreta-
tions, neither facts nor proofs, more questions than an-
swers. All that I have to say may well be called into
question. Still, I decided to present this essay, since I
keep bumping into people for whom these same prob-
lems have created a headache similar to my own. And
this term, headache, is really an understatement.

My endeavor concerns the premises for a theory of the
psyche that includes data and experiences which I am
not going to prove here, but which I assume to be
proven. This theory must encompass parapsychic phe-

“Die Psyche und die Wandlung der Wirklichkeitsebenen: Ein me-
tapsychologischer Versuch,” Eranos-Jahrbuch 1952, on “Man and En-
ergy.” Translated by Hildegard Nagel, Spring 1956; revised by Inge
Roberts in consultation with William Goodheart.
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THE PLACE OF CREATION

nomena, but also the anticipatory character of childhood
and initial dreams, the validity of the I Ching oracle,’
and the synchronistic phenomena discovered and made
partially intelligible by C. G. Jung.? Once established,
these concepts ought to extend to and benefit the field of
biology and, indeed, life as a whole.

It is a question of determining the unity of a reality
which can be no longer (or rather, which can be no
longer exclusively) divided into an outer physical-bio-
logical world and an inner psychic world by means of
the polarization of our consciousness.

The work of C. G. Jung gave me courage, especially
“The Spirit of Psychology™ and “Synchronicity.” But
let me add that I am responsible for everything I am
going to say: at this point one must risk one’s own skin.

I am unable to adhere to scientific modesty, suppos-
edly a great virtue in our day, and to remain within the
confines of what has been proven. It seems to me of cru-
cial importance today to have the courage to compro-
mise oneself in this respect. This entails asking anew the
question of meaning for humanity, and attempting to
sketch a unified image of the human being’s position in
the world. Even though it may be necessarily an imper-
fect one, such an image would counterbalance the atom-
ization of our outer reality. In this sense, my attempt yet
again has its source in daily psychotherapeutic work and
circles back to end in it.

1. I Ching. See Abbreviated References.

2. Jung, “Synchronicity: An Acausal Connecting Principle,” CW
8. [Orig. 1952. A brief version was given as a lecture at Eranos 1951.)

3. Spirit and Nature (PEY 1, 1954; orig. 1947). [Revised as “On the
Nature of the Psyche,” CW 8.]

For general queries, contact info@press.princeton.edu



© Copyright, Princeton University Press. No part of this book may be
distributed, posted, or reproduced in any form by digital or mechanical
means without prior written permission of the publisher.

I. THE PSYCHE AND THE REALITY PLANES

Scientific caution, which does not take into account
the human soul’s hunger for orientation, tries to appease
with stones instead of offering the staff of life. This leads
human beings to go wherever they can to find bread,
even if it is of the cheapest kind. Since science refutes
the human quest for meaning, it drives us to search for
it in collective movements, even though in reality these
hollow us out from within or destroy us from without.

Our essay is based on the various kinds of “knowing”
[Wissen] we encounter in one and the same individual.
The concept of knowledge most familiar to us is that of
conscious knowledge, ie., an ego-centered form of
knowing. Its contents are linked to the ego and form a
more or less closed system. Also part of the ego-centered
knowledge are those contents which have become un-
conscious (i.e., those which had originally been linked to
the ego, but became subsequently unconscious by drop-
ping out of consciousness): contents which we have at
the disposal of our memory or have forgotten, sup-
pressed, or repressed. Classification becomes dubious
when the contents of “perceiving consciousness” are
concerned, i.e., all those contents which, for instance,
hypnosis can transfer to consciousness, such as sublimi-
nal perceptions and experiences. These are capable of
becoming conscious without having been linked to the
ego.

Here we encounter the reality of an uncentered sys-
tem of knowledge. This means we must assume that a
system—here the perceiving system—has at its disposal
a complicated knowledge with manifold contents. And
yet this knowledge is not centered, not linked to the ego
for instance. The question arises, whether we must still
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designate the contents of this system as contents of ego-
consciousness. In all cases, however, these are contents
that can easily be linked to the ego and filed into the
conscious system. We might even have to designate the
knowledge of such contents as knowledge beyond the
ability of the ego, or as extrancous knowledge. It follows
that all knowledge that is not primarily linked to the
ego-complex must be considered as being extraneous
knowledge. Therefore, a forgotten or repressed content
is unconscious but not extraneous, while a subliminal
perception, in a more general sense, ought to be called
conscious but extraneous, if there is no initial linkage to
the ego-complex.

When we speak in figurative terms of the differing
intensities of consciousness, we usually refer to the con-
tents being at different “distances” from the focus of
ego-consciousness. Those contents which are in the fo-
cus of consciousness are light, the others are less light to
dark, and ego-consciousness turning toward a previ-
ously unknown or unconscious content lifts the latter
into the light of consciousness.

All ego-centered contents of conscious knowing can
(and do, to a large extent) determine the ego’s reflected
and consciously meaningful behavior. We usually with
good reason call only these conscious contents “knowl-
edge.” When considering, however, the concept of an
“unconscious knowing,” it becomes obvious that there
ought to be different degrees, steps, or kinds of knowl-
edge. And the question arises: what are the relations be-
tween these different degrees or kinds of knowledge
and in what manner do they constitute our picture of
the world?

6
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Here we encounter an important and, in our eyes,
highly problematic and familiar association, namely that
of knowledge and consciousness. This corresponds to
the equally untested association of ignorance and uncon-
sciousness. Because it seems self-evident, we assume that
the evolution of life, leading to human consciousness,
represents a development from unconsciousness and ig-
norance to consciousness and knowledge. But uncon-
sciousness signifies merely unconsciousness of knowl-
edge, not its absence. There are various forms of
unconscious knowledge, and ego-consciousness only
represents one particular form of knowledge whose
clarity, precision, and applicability to the ego is dearly
paid for with its one-sidedness. Just as the ego represents
only one specific yet leading complex among the mani-
fold psychic entities, so also is its associated knowledge
a specific and restricted knowledge in which the multi-
plicity of other forms of knowledge is renounced.

The fact that we associate knowledge exclusively with
the system of ego-consciousness is the result of our ob-
session with the ego-complex , with which we habitually
identify our total personality. This identification was
historically significant and necessary for our develop-
ment, but it is nevertheless false and responsible for a
dangerous narrowing of our horizon and of our “know-
ing.”

Recognition of the incompleteness of our ego-con-
sciousness and of the non-identity of the ego with our
total personality has led to the concept of the “uncon-
scious” in depth psychology. The misleading idea that
ego-consciousness is synonymous with knowledge, and
unconsciousness with ignorance, is understandable,
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since such an idea is correct for the ego-complex, which
knows about the contents of the conscious mind but
which is ignorant about those of the unconscious mind.
Matters take on a new aspect, however, if we proceed
from a psychological system where an ego-centered ego-
consciousness represents merely one sector, next to
which there exists as unconscious mind a far-reaching
psychic realm, encompassing infinite contents and forms
of knowledge.

Ego-consciousness is the distinguishing characteristic
of the human species. It is one of the most significant
instruments or organs that enabled human beings to de-
velop a nearly unlimited capacity for adaptation to every
possible ecarthly environment in contrast to most other
living creatures. An essential achievement of this ego-
consciousness has been the construction of the picture of
a so-called objective “real outer world.” In general, liv-
ing creatures are closely linked to a specific environ-
ment, “their” world, together with which they form a
unified field. They are bound to this field, fitted and
adapted to definite, species-related segments of the
world. Their functioning and their very existence de-
pend largely on the invariability of their specific envi-
ronment. If there is any radical change in the section of
the world which had formed their field, they perish. It
is true in a certain sense that living creatures are capable
of changing and of adapting to new situations, but biol-
ogy has taught us that those instincts of living creatures
which are part and parcel of their ficld are largely rigid
and can only to a very small extent be varied by the in-
dividual animal. Thus, non-human creatures are largely
ficld-determined and unfree. The extent of their adap-
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tation to their particular field, the one applicable to
them, allows their existence, just as it excludes their free-
dom, that is, their existence under different living con-
ditions.

Thanks to the development of the conscious mind in
connection with the ego-complex, the human situation
is different. For the conception of an outer world, as it
is presented by the conscious mind, is based on the fact
that this world appears as something objective, in which
we are not enclosed as in a field, but which we confront
at a distance and handle by means of developed instru-
mental techniques. This constitutes human adaptability
and freedom in contrast to the restriction of the non-
human creation. But at the same time it constellates our
feeling of isolation and our alienation from that world
for, unlike animals and plants, we are not embedded in
this world, which appears to us as the real world outside.
Instead we confront it.

Ego-consciousness represents a specifically restricted
field of knowledge in which the world-continuum is
broken up into constituent parts. But we must not say
“into ifs own constituent parts,” since this breaking up
of the world-continuum by the conscious mind into
things, attributes, and forms as separate realities which
exist side by side is not even what we as total personali-
ties directly perceive. It is the world of our ego-con-
sciousness, artificial in a sense, that makes the world
appear thus to our rationally cognizing ego. As
experiencing totalities, in heightened or lowered states
of consciousness, we experience the world as something
altogether different. We are only just beginning to rec-
ognize that different psychic constellations are associ-
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ated with different experiences of the world, and that
the world experience associated with our ego-conscious-
ness is only one form, and not necessarily the one that is
most comprehensive and closest to reality. But since we
habitually identify ourselves with ego-consciousness, we
assume its corresponding experience of the world to be
“the” correct world experience per se.

Just as we have learned to associate animals with their
specific environments, so we must ascribe to human
beings an experience of the world that is specific to them
alone and that is, moreover, dependent on the psychic
situation in which they and their cognizing system exist.
The ego-associated conscious mind and the world cog-
nizable to it form an interrelated unity that has become
a historical fact, just as, for instance, the world of early
humans with its emphasis on magic was a fact—a world
where cognition was not centered in ego-consciousness
as it is in modern human beings. But in neither case can
that which cognizes, or that which is being cognized, be
deduced one from the other. Neither the subjective nor
the objective approach is adequate. For the cognizing
system itself evolved only in the context of the world to
which it is related. Knowledge of this world, the one it
is related to, is built into the organic basis of the cogniz-
ing system.

If we start from the conscious system, we detach sub-
ject and object from the field of mutually conditioning
entities and view them as forces opposing one another.
In so doing we easily forget that this polarization is but
a product of our cognitive system, and not a property of
the world-field that forms its basis. This separation into
an inner and an outer world, which is so self-evident to

10

For general queries, contact info@press.princeton.edu



© Copyright, Princeton University Press. No part of this book may be
distributed, posted, or reproduced in any form by digital or mechanical
means without prior written permission of the publisher.

I. THE PSYCHE AND THE REALITY PLANES

our ego, is conditioned only by our cognitive system.
There are other forms of cognition for which this polar-
ization is not valid but which are evident to ourselves as
totalities, though they are not evident to our ego-cen-
tered conscious system. In ourselves as totalities, extra-
neous psychic systems are active which to our egos ini-
tially pass for unconscious cognitive systems.

With this audience I may assume that the concept of
the archetype is a familiar one. I need only to point out
that the development of human consciousness is directed
by archetypes. These are psychic entities or systems
which, like the entire extraneous psyche, are character-
ized—among other properties—by being directive and
orientative. And they behave as well as if they had
knowledge, or as if knowledge were incorporated in
them. In this sense the ego-complex is the offspring of
the totality, or of the self; and the knowledge com-
manded by ego-consciousness is only a variety of extra-
neous psychic knowledge which is fostered in a devel-
opment specific to humanity. This is taught by child as
well as by adult psychology, and by the symbolism of the
neuroses as well as by the symbolism of the imagination.

The extraordinary difficulty of even approximately
coming to terms with these problems, a difficulty which
has often made me despair of ever succeeding to clarify
those matters concerned in this essay (either for myself
or for you), is due to a fact already touched upon by Jung
in his work on synchronicity. It is a question of a psy-
chological “indeterminate relationship,” a concept anal-
ogous to that in physics. In physics the term is used to
describe the fact that there are situations where basically
only one part of the phenomenon under investigation
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can be studied, while simultancously another part be-
comes thereby indeterminable, and vice versa. In the
psychic realm the cognitive systems are similarly related.
When we are identical with the ego as the center of the
conscious mind, the extraneous systems of cognition,
which we call the unconscious, are lost to our cognition
to a large extent. We can do little more than transmit
some of their contents to the conscious system with its
tendency to polarize, to concretize, and to causalize.
This means that we are not actually able to realize ex-
trancous knowledge and its supposedly pre-logical form
of cognition by way of the categories of our conscious
mind. When, on the other hand, we are in a situation in
which extrancous knowledge dominates, we speak of an
abaissement du niveau mental, and we say that we have
become “unconscious,” despite the fact that we may
know much more in this state than in the state of con-
sciousness. The most familiar example of this is hypno-
sis, during which a person may remember an immense
amount of data of which the conscious ego is ignorant,
or which it is unable to remember. The makeshift
names used by the conscious mind, which speaks—not
without reason—of an unconsciousness, a subconscious,
an approximate consciousness, and a superconscious-
ness, indicate in themselves that our Western conscious
system, which is specialized for other tasks, remains in
fact a stranger in relation to this extraneous cognition of
the psychic realm.

It is important to note that the experiences we have
during a state not centered in ego-consciousness are
bound up largely with this state. These experiences ap-
pear to be “invalid” after we have returned to the state
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of ego-centered consciousness, and we find it difficult or
are entirely unable to get hold of them by the means
available to us within this state of consciousness. There
is even a marked tendency on the part of the system of
ego-consciousness to repress the extraneous knowledge.
This is the natural expression of the tendency toward
self-preservation which impels the conscious system, as
every system and every entity would be impelled, to
ward off all disruptive forces and contents.

Experiences that stem from a world-field other than
that of the conscious mind, and that belong to a situation
of our total personality not centered in ego-conscious-
ness, cannot be controlled by ego-consciousness, since
they are outside its area of focussed vision. The con-
scious mind is a cognitive system whose emphasis on
clarity and discrimination tends to sunder the world-
continuum into opposites and at the same time to elim-
inate systematically the emotional component of all that
is alive. Thus, the world’s aspect of unity and continuity,
as well as its liveliness and significance, graspable for
instance through feelings and through intuition, must be
renounced and is lost in the presence of the ego’s re-
strictedly specialized conscious cognition. These same
excluded elements, however, play an emphatic and lead-
ing role in extraneous psychic cognition. Just as we, as
conscious egos, are capable of clear if restricted knowl-
edge—with all the losses that this restriction involves—
so are we unable to maintain the controlled definition
and unemotional discrimination of conscious cognition
while in the state of extraneous cognition. Assertions re-
sulting from cognition are always field-related; they are
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only applicable to the cognitive system that is actualized
at the time of cognition.

In participation mystique, which we—not, to my
mind, too accurately—describe as an “unconscious”
state, there is the experience of an abundance of connec-
tions and relationships of unity between humans, be-
tween humans and animals, between humans and the
world which does not agree with the experiences that
apply to conscious cognition and its field of reality. Par-
ticipation mystique is more than merely “subjective”
impressions, especially since during this situation the
subject itself has dissolved into a field-situation where
the boundary between subject and object is blurred, if
not suspended. The conscious mind—only partially
comprehending—describes the relationships that are
valid for this reality as illusory. But ego-consciousness is
not fully competent to deal with phenomena relating to
a reality-ficld other than its own. And the reality to
which participation mystique refers therefore must not be
labelled illusory, i.e., false, although it too is only a rela-
tive reality, as is that of the field of the conscious mind.

We shall elucidate this with the help of the concept of
projection, so important in this context. We are accus-
tomed to explaining participation mystique as a state re-
sulting from the presence of projections. Conversely, we
say that projection is—or rather constructs—a part of
that unconscious identity and thus leads to a participation
mystique.

When a primitive man says he obtains his knowledge
from a bird that told him a secret, we call this a projec-
tion. This theory could be stated as follows. We claim
that this knowledge was present “in him” but “uncon-
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scious,” that he, however, experiences it as coming from
outside, and that the connection with the bird is acciden-
tal. Hence we say that he has “projected” something in-
ner to the outside. However, all these assertions of our
conscious mind are not really correct, even though they
are convenient for our ego-centered cognizing. The in-
accuracy begins with the statement that the knowledge
has been present “in” him. We further assume, in op-
position to this inner dimension, a separate outer dimen-
sion which we associate with the bird; thereby this bird,
which is the essential factor for the primitive (he calls it
the “doctor bird” for this reason), is excluded from our
interpretation as an “accidental” phenomenon.

When we try to improve the interpretation by using
the term “exteriorization,” we emphasize, it is true, the
primary “outwardness” of the experience, while the
concept of projection presupposes its primary “inward-
ness.” But this outwardness, too, is thereby understood
not as something real, but only as something phenome-
nally outward. The correct description of the facts
would be to say that the knowledge imparted to the
primitive by means of the bird is field knowledge, extra-
neous knowledge, present or emergent in the living
field, enclosing both bird and primitive.

The field character of that which pertains to the psy-
che has been stressed in Gestalt theory.* And Heyer, too,
pointed out the field character of archetypes and in-
stincts.5 To contrast or to complement these conceptions,

4. For example, John Cohen, “Analysis of Psychological ‘F ields,””
Science News 13 (Harmondsworth, 1949), 145fE. _
5. G.-R. Heyer, Vom Krafifeld der Seele (Stuttgart and Zurich,

1949).
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I am interested in the attempt to emphasize the meta-
psychical unitary character of this field, which is not
merely a psychic one. And furthermore I want to stress
the quality of this field’s knowledge which leads us to
speak of field-knowledge. The knowledge was not pres-
ent “in” the primitive—for he didn’t find it within him-
self—nor was it, in the sense of consciousness, “‘outside,”
for it was not an objective part of the bird, which for us
is part of the outer world. Rather, the knowledge
emerges as part of a reality-field in which something
happened between the primitive and the bird, as if this
knowledge itself, like the primitive and the bird, were a
part of the field.

This description may at first sound odd. In a sense it
is a conception that is difficult to follow, since we assume
knowledge to be something real and in the same cate-
gory as we assume human and bird to be. But strange as
it is, the extrancous knowledge appertaining to that
which we term unconscious seems best characterized—
at least relatively—by the image of a field-content.
Depth psychology as well as biology have shown that
there exists a knowledge connected with neither the
cerebrospinal nervous system nor with any nervous sys-
tem whatever. It follows that we must learn no longer
to regard as self-evident that all knowledge is “inner,”
that is, in our consciousness, in our psyche, in us, in a
living creature. This becomes especially clear when we
remember that inner and outer are categories of our
conscious system and are competent only for its own
reality, but not for the reality, for instance, of participa-
tion mystique, nor consequently for the reality of projec-
tion. The reason why we find it so difficult to under-
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stand the phenomena presented by biology, depth
psychology, and parapsychology is simply that they can-
not be grasped or even described by the concepts famil-
iar to our conscious minds.

The findings of depth psychology bring us closer to
an extraneous knowledge pertaining to the psyche, a
knowledge which—though not bound to the ego or to
consciousness—is nevertheless of decisive importance
for human life, possibly even more so than the knowl-
edge of ego-consciousness with is primary orientation
toward the outside world. I should like at this point to
refer to the passages in “Synchronicity” in which Jung,
while tackling similar problems as we do here, speaks of
an “absolute and prior” knowledge of the unconscious
mind.

The necessary inclusion of borderline phenomena in
psychology forced Jung himself to formulate new con-
cepts, even though these as well call into question anew
the established image and system of depth psychology
and the theory of the unconscious.

My proposition now is no more than an attempt to
construct an altered model for the position of humanity,
and especially our psychic personality, in this world. 1
have been much encouraged in this by conversations I
had with Professor Knollf last year. He explained to me
that it is customary in modern physics to outline model
images on the express understanding that the concepts
for those models may be false, are subject to constant
changes and are to be replaced by different ones which

6. [Max Knoll (1897-1971), physicist, philosopher of science, pro-
fessor at Princeton and Munich, lectured at Eranos 1951 and later.]
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may be more appropriate. I therefore ask you to consider
my model as a groping attempt in this sense——and in
this sense only—an attempt for which my remarks fur-
nish a text, the validity of which is equally tentative.

The first sketch of our diagram (a) refers to the nor-
mal situation of the conscious mind. There is the cus-
tomary “personality sphere” with the field of ego-con-
sciousness and with the operative self as center. Right
and left of this sphere we have the world of ego-con-
sciousness, divided into psychological “inner” and phys-
ical “outer.” The angled corner position of these worlds
indicates that this polarization becomes invalid already
in the deeper layers of the personality. There, through
the phenomena known as participation mystique and pro-
jection, outer is experienced as inner and inner as outer,
and those differentiations and polarizations familiar to
our conscious minds cease to operate. Below and outside
this personality sphere are two fields; the upper one I
have termed the “archetypal field,” and one below the
“self-ficld.”

I propose to subdivide my remarks as follows:

To begin, we must consider the nature of the “arche-
typal field” which contains the collective unconscious. In
doing so we must clarify the transgressive character of
this ficld in its metapsychical and its metaphysical struc-
ture. Then we must elucidate the alternative character
of this field, a field which appears either as an effect of
energy or as form [Gestalt]. Some of the laws concerning
the processes of formation and dissolution of this field
can aid us in grasping the parapsychological phenom-
ena. In this context we must also consider the tritem-
poral nature of our conscious minds and the different
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c) Centering of
the Personality

b) Constellation of
the Archetypal Field

(Embeddedness)

a) Constellation of
Consciousness

Self-Field
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orientation to time which seems to be characteristic of
certain archetypal structures.

A further chapter ought to be devoted to the self-
field, a regulatory field superior to the archetypal ficld.
The connection between the self-field and ego-con-
sciousness is brought about, as I see it, by the self-ego
and ego-self axis; namely, the central axis which con-
stellates the regulating phenomenon of form, and
thereby the possibility of cognition per se.

Developments connected with this ego-self axis are
part of the specific human nature, insofar as we differ
from animals. They are closely bound up with the spe-
cifically human experiences of creativity and freedom.

In a final chapter, no longer belonging in this context,
the concepts and distinctions thus gained would be ap-
plied to an outline showing the ascending order of life,
whereby some problems of biology and especially the
problem of meaning might appear in a new light.

Since such a plan exceeds the boundaries of this lec-
ture, I must confine myself largely to references which 1
shall present at a later date.

The experiences of our conscious mind and of its real-
ity as well have been gained in the course of human de-
velopment. As I have tried to show in my Origins and
History of Consciousness,” the ego—like the consciousness
into whose center it has gradually moved—is the prod-
uct of step-by-step evolution. In this evolution there oc-
curs a stratification of phenomena in which the reality
of the Western conscious mind forms the topmost outer
layer. Below this, however, the biologically and psycho-

7. {Orig. 1949.]
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logically deeper layers of alternate realities, of alternate
experiences and forms of knowledge, are alive in every
personality.

To the extent that we leave the reality-world of the
conscious mind and enter regions where a unitary world
is the operating reality, and where psychical and physi-
cal matters are no longer polar opposites, the firm out-
line, defining a person or form, becomes blurred. Not
only do collective phenomena emerge as the distance
from ego-consciousness increases (hence the term “col-
lective unconscious”), but the formations achieved by
the unconscious become increasingly indefinite, ambig-
uous, and formless as we move away from conscious-
ness. Unambiguousness is lost in ambiguity; definition
is superseded by an abundance of overlapping and in-
distinguishable symbols until at last the “archetype it-
self” must be recognized as something without form,
something that only under certain conditions is disposed
to crystallize into form or forms.

The total reality of our conscious minds cannot be ex-
perienced in a single unified act, but consists of polar-
ized worlds. To ego-consciousness, the physical reality
of the outer world and the psychical reality of the inner
world are given facts. Each is characterized by a series
of causal connections which are ostensibly relatively uni-
fied and independent of one another. While this con-
sciousness situation prevails, the ego perceives arche-
typal structures, as we have suggested in the first sketch,
sometimes in the world outside and sometimes inside
the psyche. And yet no connection between them, let
alone their identity, is or can be experienced by ego-con-
sciousness.
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In a certain sense there exists in all of us the notion
that the archetypes and the collective unconscious rep-
resent a layer that we encounter “within” us by intro-
version, just as by extraversion we come up against the
world as something “outside” ourselves. It is true that
we speak of the collective unconscious as of an objective
psychic dimension. And yet the inner archetypal char-
acter is so self-evident to us that it was only in his later
works that Jung spoke of the transgressive character of
archetypes (when he was discussing exceptional cases of
synchronistic phenomena) as being an option in which
the archetype’s inner phenomenon also appears outside
by affecting the outside world.®

Since the concept of archetypes and of a collective un-
conscious was based on experience gained by observing
the psychological events in individual people, it would
be natural to attribute to the self, if to any subject at all,
that extrancous knowledge which exceeds the knowl-
edge that ego-consciousness commands. After all, this
self is the central symbol of the total personality, whose
knowledge is more encompassing in all dimensions than
that of the ego and the conscious mind. Initially it seems
as though this knowledge were valid only for the indi-
vidual and could only be seen as alive within the indi-
vidual. But here, too, we encounter the paradox of the
archetype and the need for views that complete the ar-
chetype’s nature, as we until now have been accustomed
to see it.

The collective unconscious is not merely a pantheon
of forms possessing psychic significance. In reality all ar-

8. “Synchronicity,” CW 8, par. g64.
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chetypes are connected and fused with one another.
They overlap in their effect as well as in their appear-
ance, and only the total constellation of the individual
person or the group permits them to appear as an image
[Bild] under certain circumstances. Whether or not ar-
chetypes do appear or whether they are imperceptible,
that is, latent images, their effect is continuous although
it only partially enters the realm of our conscious expe-
rience. Therefore, we can only grasp partial aspects of
their reality. Here the uncertainty-relation, which we
mentioned before, is particularly valid. To the extent
that the archetypal field is so constellated as to allow the
archetype to achieve visual expression, the archetype is
capable of becoming conscious and a series of elabora-
tions begins. These lead from a deep emotional impact
by the image and symbol to mythological conception
and finally to creating consciousness and to assimilating
image and symbol into the contents of the system of the
conscious mind. At the same time a number of influ-
ences cease which, prior to this constellation, are char-
acteristic for the transgressive effective field of the ar-
chetypal realm. Jung has defined the “transgressive
character” of the archetype more narrowly for the syn-
chronistic phenomena and their transcending of bound-
aries: “[they] are not found exclusively in the psychic
sphere, but can occur just as much in circumstances that
are not psychic.”

However, I do not consider this transgressiveness of
the archetype an exception, even though each individual
case, as an improbable borderline phenomenon, must

9. Ibid.
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initially be appraised in this way by Western conscious
minds. Rather, I recognize the transgressive unitary
structure of the archetypal field as being the basis for an
abundance of similar phenomena, in which the bound-
aries between inner and outer, psychic and physical
realms melt away.

As a consequence | find myself compelled to regard
the separation of inner and outer as principally invalid
for the archetypal sphere and to replace it with the neu-
tral concept of the extrancous. While the archetypal im-
ages emerge within the realm of the psychic personality,
their corresponding reality is a field outside. This field
is a metapsychic as well as a metaphysical structure; it is
both formed and formless; it appears to us generally in
cither psychic or in physical effects; and in special
cases—those that are synchronistic—it appears to be
both psychic and physical. Moreover, it makes possible
or real all those correlations which we describe as mag-
ical, telepathic, telesthetic, etc.—in other words, as T-
phenomena.

I depict this layer of the archetypal ficld as something
extrapersonal as well as something “beyond™ the con-
trast between the psychic and the physical which the
conscious mind posits. Accordingly, each archetype, or
rather its underlying reality, would be able to appear in
psychic as well as in physical terms, within as well as
without.

It is true for archetypal symbolism that the outer al-
ways appears as an inner, and the inner as an outer.
After all, the symbol #ree is not a psychic copy of a tree
in a meadow; rather, it corresponds to a reality present
in the archetypal field, and which can be experienced as
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an inner image as well as an outer tree. Thus the outer
world is experienced as an image, which is psychically
given, just as the psychic image is the reactive impres-
sion of the psychic realm on something experienced as
external. It just is not enough to regard the numinosity
of a tree or, as in our earlier example, of a bird, as the
projection of something psychic onto something physi-
cal. One would be equally justified in saying that this
numinosity is the precipitate of the physical within the
psychical—in reality, it is something central and some-
thing beyond. Numinosity is a characteristic of the ar-
chetypal field underlying all reality which appears in
both psychic and physical form. So actually each mani-
festation of the archetype contains not only a psychic-
inner but also always a component characteristic of the
outer world. The experience of what we call archetype
occurs within an extremely intense and consciousness-
transcending context of human life.

When we say that the archetype always appears in
projection, it means that it is manifested in a person-to-
person or in a person-to-world context and is never
merely a physically-outer or psychically-inner occur-
rence. One might, initially, want to argue with this latter
statement if one thinks of the individuation process, for
example, which appears to be an exclusively inner-
psychic process. In reality however, an experience takes
place—a process which here, as in alchemy, involves the
world, human beings, nature, the elements, etc. That 1s
to say, the whole framework that we call living in the
world is always involved in even the apparently inner-
most events. What used to be referred to as “projection
into matter” in alchemy appears in a new light as well,
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when seen from this point of view. The world as some-
thing-not-merely-psychic also plays a decisive part. You
will see this more clearly if you recall the alchemy of
transference which Jung described. Events are played
out not only in vitro, but, in a certain sense, always si-
multancously inside and outside. Thus, for example, the
analyst is an inner as well as an outer, an archetypal and
yet precisely a specifically individual and human reality.
Complementing the polar experience of the conscious
mind, reality always represents a paradoxical coinciden-
tia oppositorum which at times expresses itself in the
“true” identity of inner and outer, of psyche and world.

In the normal situation of the conscious mind, which
our diagram attempts to sketch (a), it is the centering in
cgo-consciousness and the polarization into world and
psyche which dominates, while the conscious mind is
mainly trained on the world-field and the psyche re-
mains unconscious to a large extent. In this constellation,
the personality is at the furthest distance from the arche-
typal field. Both this archetypal field and the directing
self-field lie in darkness if we disregard the archetypal
images which appear as contents of the external world
to this consciousness, as God, gods, daemon, etc. The
ego recognizes no connection between the outer world
and the underlying structure which lies outside the il-
luminated reaches of the conscious mind; or it may rec-
ognize it only to 2 minimal extent, and then only as a
disturbance. The form-bearing component of the arche-
typal field appears outside. There is, for instance, no
connection for the conscious mind between the Great
Mother as an archetypal image within the darkness of
the psyche and her worldly manifestation as a goddess
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or personal figure. Seen objectively, the world seems rel-
atively completely split; its connection with or, indeed,
its being directed by an underlying self-field is com-
pletely unconscious. (That this constellation is not sub-
jectively experienced as a split is self-evident, since at
this stage there is hardly any consciousness of the other
side of the psyche, and what is present is only what ap-
pears to the ego as a unitary outer world.)

All those experiences which transcend the polariza-
tion into psyche and world, as for instance parapsycho-
logical, extraneous, and mystical experiences, are consid-
ered nonsensical, incomprehensible, paradoxical, and
illusionary by this constellation of consciousness. All
these phenomena remain outside the realm of possible
explanation, since in this constellation, which is charac-
teristic of the scientific viewpoint, it is impossible to rec-
ognize extraneous psychic knowledge.

The second constellation (diagram b) is fundamen-
tally different. Here the personality is, as it were, “im-
mersed in the archetypal field.” This means that there is
a reciprocal co-ordination between world and psyche
when the personality is in this state, a co-ordination
which is based on the archetypal structure which em-
braces both, or of which both are partial aspects. This
coordination, characteristic of the state of participation
mystique for modern and primitive human beings, leads
to an emotionally toned unitary experience, but at the
same time to the possibility of the emergence of phe-
nomena in which the contrast between inner and outer
is dissolved or at least partially inoperative.

The significance of the parapsychological as well as of
the synchronistic phenomena characteristic of this con-
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stellation is quite considerable for many reasons. This is
so despite the fact that within the Western world until
recently they were regarded as negligible fringe phe-
nomena, an attitude for which Judaco-Christian theo-
logical prejudices as well as the opposing materialistic-
scientific prejudices are much to blame. In India, for
example, where the worldview is largely determined by
extraneous experience, not by knowledge centered on
ego-consciousness, the opposite is true.

When we trace the evolution of the vital process and
the development within it leading from the formation
of extrapersonal fields of knowledge—as is applicable
for the instinctual—to the birth of ego-consciousness, it
becomes obvious that in those periods, cultures, and con-
stellations during which embeddedness in the arche-
typal ficld was axiomatic, such transgressive phenom-
ena, now regarded as parapsychological, were more
frequent than they are for us. They were reported in all
places where the transgressive character of the arche-
typal field was dominant; for example, among primitive
human beings who were therefore called magic (homo
divinans) by T.-W. Danzel.’> When Freud spoke of
telepathy as a possible “archaic method of communica-
tion,”* he was referring to this same primary natural
state which we have in mind and which is still traceable
as part of the mantic reality of all early civilizations.

We need to emphasize particularly that it would be

10. Theodor-Wilhelm Danzel, Kultur und Religion des primitiven
Menschen (Sruttgart, 1923).

11. Sigmund Freud, New Introductory Lectures on Psycho-Analysis
(Standard Edition, tr. James Strachey, London; val. XXII, 1964; orig.

1933), p- 55-
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off the mark to speak of a “magic capacity of the soul.”
The archetypal field which is the precondition for these
events is a reality which we have termed extraneous for
the very reason that, although it extends into the psychic
human realm, it appears also to have reality in the bio-
logical, extra-human, and extra-psychic realms, and
should by no means be considered a capacity peculiar to
the psyche.

Not only the phenomena of synchronicity, but all
phenomena hitherto characterized as magical, point to
the unitary archetypal field which is operative not only
between human beings, but also between human beings
and animals, human beings and things, and similarly be-
tween animals and their environment.

There remains more to be said about the relationship
of this phenomenon to the conscious mind and to the
shaping and unshaping of psychic images or forms. My
concern here is only to make a contribution to the un-
derstanding of the unitary nature and the connectedness
of these phenomena, the reality of such events being in-
disputable. It is a fact, even though proof is made diffi-
cult by the “uncertainty-relation” of the psychic realm.

Since my time is limited I have had to forgo a detailed
analysis of parapsychological examples. It is not my pur-
pose to tell you “mystical tales,” but I must quote a few
phenomena for exemplification and clarification.

It is well known that one can “happen” upon a con-
stellated archetypal field, while the attitude of the con-
scious mind—in the sense of belief or disbelief—needs
to play no essential role. Some of you may remember
Gocethe’s report about his grandfather in Dichtung und
Wahrheit. The latter had the gift of prescience, “espe-
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cially in matters that pertained to himself and his des-
tiny.” It came to him in dreams, and Goethe notes: “Per-
fectly prosaic, simple, and without a trace of the fantastic
or miraculous, were the other dreams, of which we were
informed.” And he continues, and this is for us the most
important part: “It is worthy of note ... that persons
who showed no signs of prophetic insight at other times,
acquired, for the moment, while in his presence, and
that by means of some sensible evidence, presentiments
of discases or deaths which were then occurring in dis-
tant places.”"*

The physicist Jordan reports on information given
him about experiments in Bali. While particularly sa-
cred rituals were being filmed there, most extraordinary
disturbances occurred. “In one case several different
camera-people were surprised to find that the exposed
films were somchow spoiled and showed nothing rec-
ognizable. In another case the European woman filming
the events suddenly lost five unrelated but crucial screws
from her camera, making it unusable at the decisive mo-
ment.”"3

These are disturbances which we consider field-ef-
fects, but which are not necessarily brought about by a
“transmitter.” “Happening” onto an archetypally con-
stellated field can occasion—there are plenty of exam-
ples for this—phenomena which could be described as
“contagion” or tele-induction, producing not only ef-
fects which might be explained as being psychic, but also
those which we customarily describe as being physical.

12. The Autobiography of ... Goethe (Dichsung und Wahrheit), .
John Oxenford, ed. Gregor Sebba (New York, 1969), pp. 36-3.
13. Pascual Jordan, Verdridngung und Komplementaritds (Hamburg,

1947), p. 140.
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While in this case no image of a transmitting figure
appeared in the conscious minds of the affected persons,
this is not so in an example which I take from a book by
Rhine. It concerns the “Chaffin Will case.” “The first
will, a duly witnessed document, had given all the fam-
ily property to one of four sons. In a dream which one
of the sons experienced, four years after the first will had
been executed, the father told him to look in his (the
father’s) old overcoat pocket for his will. When the coat
was found at the home of another brother a roll of paper
was discovered stitched up in it, and on the paper was a
reference to a page in the family Bible. This volume,
when opened at the page designated, was found to con-
tain a second will which the court verified as written in
the father’s script. This will, which left the property to
the four children in equal shares, was accepted by the
Court of Davie County, N.C., without contest.”*¢ Let us,
with Rhine, leave aside the spiritualistic thesis, and let
us assume that we are dealing with the spontaneous oc-
currence of the PSI function, in this case, clairvoyance,
so successfully investigated in Rhine’s experiments. The
frequent appearance of this function in dreams was in-
terpreted by Rhine, too, as being an instance of an un-
conscious function. The interesting point here is that
this extraneous, non-ego-centered knowledge is person-
ified, bound to a figure, in this case the father. The no-
tion that an anonymous knowledge, under conditions to
be discussed later, can shape itself into a figure within
the human psyche brings us into the vicinity of phenom-
ena which are familiar to us in depth psychology. The
appearance of the father is only the configuring embod-

14. J. B. Rhine, The Reach of the Mind (New York, 1947), p- 184.
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iment of the clairvoyance taking place in the dream, of
the timeless anonymous knowledge which surveys the
dreamer’s particular environment in a detail unknown
to his conscious mind.

As every student of depth psychology knows, the ar-
chetypal images which appear in dreams or in active
imagination possess controlling power and have at their
disposal a knowledge which goes far beyond the knowl!-
edge of the conscious mind. It is not enough to assume
that the archetypal figures are bearers of “universal
knowledge.” Indeed, their compensatory significance
often lies exactly in their grasp of fateful connections
which their knowledge allows, but of which the con-
scious ego is unaware, and which apply to that individ-
ual only. When we say that the unconscious mind dis-
poses of an immense number of subliminal perceptions,
observations, ctc., this easily obscures the fact that in the
extraneous psychic realm we must assume the presence
of onc or several authorities which collect, arrange,
and—at the right moment and in intelligible if archaic
language—are able to transmit such materials to the
conscious ego. The “editor of dreams” is one of these
authorities. He assembles a meaningful (since it can be
interpreted) structure out of the immense abundance of
possibilities gleaned from the day's fragments, memo-
ries, associations, combinations, symbols, and archetypal
images.’> As you know, it is not an overstatement to
claim for dreams a grandeur, meaningfulness, perfec-
tion of form, and emotional force that makes it impos-

15. Cf. Neumann, "Die mythische Welt und der Einzelne,"” EJ
1949, p- 231. [CE. tr. Rebecca T, Jacobson, Quadrant (New York), Fall
1981.]

32

(continued...)

For general queries, contact info@press.princeton.edu



© Copyright, Princeton University Press. No part of this book may be
distributed, posted, or reproduced in any form by digital or mechanical
means without prior written permission of the publisher.

INDEX

Abraham, 157, 212

abundance, of life, 131-32, 134,
198, 272, 332

Adam Kadmon, 9o, 92, 204-5;
as a God-figure, 117; and the
man-world equation, 116,
120, 121, 122

agency, 341; directing, 328, 332

alchemy, 25-26, 39, 40, 64; and
peace, 292, 293

alienation, g, 98

anima, 146, 285-91; and animus,
82

anthropocentrism, 119, 120, 300,
369

anthropomorphism, 338, 339

anxiety, 184, 196, 205, 326

archetypal: figures, 33, 84, 186,
360

— field, 18-25, 27-35, 44-45 47-
48, 54-55; and the self-field,
47-48, 49, 56

— images, 23, 85, 86; in art,
186; in dreams, 32; formation
of, 370-71; and the psyche,
353-60, 370-71; symbolic na-
ture of, 66-67

archetype(s), 21, 78, 82-83, 88-
g0, 260-61; and archetypal
images, 66-67, 86; an sich, 65,
371; and art, 41; and child-
hood, 150; and the collective

unconscious, 22-23; and con-
sciousness, 11; and creative
man, 101; and the eternal
problem, 148, 150-51, 156,
162; and the “Great Experi-
ence,” 148, 186-88; and great
works of art, 186-88; and in-
dividuation, 358-60; in Jung,
310; and knowledge, 11; and
‘“personal evocation,” 358-60;
and the phenomenon of
“latching on,” 81, 84; and the
psyche, 353-60, 370-71; as
psychic nuclear structures,
39; symbolism of, 24-25, 148;
and time, 20; transgressive
character of, 22, 23, 28; of the
“union,” 92; unitary element
of, 176~77; and unitary expe-
rience, 121; as “world enig-
mas,” 150-51; world factor
and psychic factor of, 25-26,
81-82, 85, 86; world of, har-
mony with, 310-12. See also
archetypal; and see anima;
child; circle; devil; dragon;
father; Great Experience;
Great Mother; Great Round;
hero; incest; mandala;
mother; rebirth; religion;
self; shadow; Wise Old Man

art, 42, 65, 115, 173, 378-80; and

383

For general queries, contact info@press.princeton.edu



© Copyright, Princeton University Press. No part of this book may be
distributed, posted, or reproduced in any form by digital or mechanical
means without prior written permission of the publisher.

INDEX

art (conz.)
creative man, 167-202; expe-
rience of, and experience of
the world-soul, 106; “Great
Experience” of, see Great Ex-
perience; matriarchal, 170-71;
modern, 174n; and the
mother-archetype, 168-75;
and nature, 109-11, 172; as a
play of forms, 315; primary,
170; religious, 186; symbolic
dimension of, 105, 106, 108;
and the sympathy of all
things, 108, 110, 117; and the
tension between opposites,
167-68, 169; therapeutic ef-
fect of, 41; and tragedy, 160;
and the unitary reality, 100-
130, 167; unitary tendency in,
167-68, 178

— great, 178-202; and the
“Great Experience,” 180-202;
see also Great Experience; as
a liberation of the personal-
ity, 184-85; matriarchal and
patriarchal elements of, 174;
redemption in, 185-86; and
the unitary reality, 180, 185,
197; and the “unlost™ present,
183

astrology., 45. 55. 56

autarky, 308-9

authenticity, 235, 250, 251, 360

Bach, J. S., 113, 173, 194, 219,
236, 315-16
Bali, 30

Balzac, Honoré de, 195

Bartok, Béla, 317

beauty, 112-13, 181, 305; Blake
on, 182; and chaos, 173; in
nature, 132, 172; and truth,
113; the world-as-, 315

Beethoven, Ludwig van, 119,
186, 315

Bertalanffy, L. von, 2717

Bible, 322, 327. See also New
Testament; Old Testament

birth, 152, 170

Blake, William, 148, 149-50,
190-91; on beauty, 182; on
eternity, 198-g9

body, the, 37, 77, 116, 268, 319;
and individuality, 76, 77, 78,
241; and the solar plexus, g6-
97; and spacio-temporal real-
ity, 73-74» 75, 77, 116; and
spontaneity, 306; as a “woven
fabric,” g6

Bonner, J. T., 71n

Bosch, Hieronymus, 168, 190

Braque, Georges, 181

Broch, Hermann, 195

Buber, Martin, 114n, 301, 3740

Buddeberg, Else, 248n

Buddha, 118, 195, 219, 237, 304

Buddhism, 207. See also Zen
Buddhism

cabala, go, 1977
care, 216-17
Cassirer, Ernst, 77
causal forces, a1, 35

384

For general queries, contact info@press.princeton.edu



© Copyright, Princeton University Press. No part of this book may be
distributed, posted, or reproduced in any form by digital or mechanical
means without prior written permission of the publisher.

INDEX

cave paintings, 195

center, symbol of the, 296, 300,
301, 302

centering, 293-94, 307

centrality, experience of, 134-35

centroversion, process of, 100,
292, 355, 370

Cézanne, Paul, 168

chaos, 173, 261

child, the, 74, 151, 210; -arche-
type, 103, 360; development
of, 76, 94, 155; and primor-
dial peace, 296-97; and spa-
tio-temporal reality, 73, 76,
80; and unitary experience,
81, 102-3, 133. See also child-
hood

childhood, 4, 41, 120, 147, 150;
bodily experience during, 73,
76, 77, 80, 93; experiences, as
“experience of the world,”
147; phases of, and the eter-
nal problems of humanity,
150-51; and unitary experi-
ence, 65, 77, 81, 120-21; and
“weaning,” complex of, 155-
56. See also child, the

Christ, 157-58, 219, 265-66

Christianity, 157-58, 207. See
also Judaeo-Christian tradi-
tion

circle, symbol of the, 296, 299-
300, 302

clairvoyance, 30, 31-32, 33, 44-
45

Cohen, John, 157

collectivization, 205, 208, 223,

226, 227; in Israel, 229; possi-
bility of, 235

complexes: archetypal reso-
nance of, 148, 150, 156-57;
and the creative imagination,
150; and creative man, 146-
48, 150-51; of “weaning,”
154-55

consciousness, 5, 7-8, 36; devel-
opment of, 43, 76, 137-38,
148, 220; and the divine, 238,
240; emergence of, numinous
significance of, 119; and emo-
tionality, 143-44, 276-77; as a
human form of creativity,
230; and “living peace,” 274-
793 matriarchal, 345, 347; pa-
triarchal, 171, 347; polariza-
tion of, 4, 39-40, 65, 96, 335-
36; and the unitary reality,
134-38. See also ego-con-
sciousness

cosmology, 322

Creation, 199-202, 250-51; bibli-
cal story of, 322, 327; and the
divine, 250; and God, 246,
322; and the psyche, 320-81;
renewal of, 246; symbolic
concept of, 320-21

creative man, 101-202, 214; bi-
sexual tendency in, 145-46;
and the child-archetype, 103;
and complexes, 146-48, 150-
51, 157; compulsive drive of,
177; and the creation of
“great works of art,” 178-80;
the ego and the self in, 140-
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41, 167; enhanced emotional-
ity of, 143-45; and Eros, 104,
115-16; and the eternal prob-
lem, t50-51, 161; as “every-
man,” 123-24; and the “Great
Experience,” 182-202; and
the Logos-principle, 104; and
the mother-archetype, 102-3,
146, 167, 169-75; openness of,
139-40, 142-43, 145-46, 167;
psychic constellation of,
uniqueness of, 166-67; and
the regenerative cgo, 139-40,
141; and spontaneity, 142-43,
146; and suffering, 149, 159;
and unitary experience, 148;
and the unitary reality, 178,
199; and the wholeness of
reality, 101-2, 110. See also
creative principle, the; crea-
tive process; creativity
creative principle, the, 200, 223,
290; and the psyche, 353; se-
renity of, 316-17, 318
creative process, 33, 115, 245,
320; art as an illustration of,
103-30; evolution of, 352; and
individuation, 357-58, 370;
Klee on, 141-42; and partici-
pation mystique, 180; and spa-
cio-temporal reality, 116; in
Zen, 112-13. See also creative
man; creative principle, the;
creativity

creativity, 20, 50, 223-24, 273;
consciousness as a form of,
230; and creation, 199-202; of

a directive field, 337; and
good and evil, 256; “inborn
quality” of, 318-19; liberating
clement of, 41; miracle of,
222; and nature, 339-40; and
openness, 306-7, 318-19; and
the psyche, 320-81; and scien-
tific knowledge, 101. See alio
creative man; creative princi-
ple, the; creative process

daemonic, the, 26, 190, 191, 192,
304

Danzel, Theodor-Wilhelm, 28

David, star of, 290

death, 128, 156, 255, 296, 319;
and birth, and reunion with
the mother, 152; and the
feminine, 287; life after, 268-
69; and modern man, 216,
251, 252, 267-78

democracy, 229

depression, 38

deprivation, 183

Descartes, René, 208

despair, 214, 231

destiny, 156, 262, 358, 359; and
the individual, unity of, 361;
self-created form of, 369

detachment, 275, 278

devil, the, 173, 191, 233, 252,
265

dismemberment, 178

divine, the, 156, 224, 232-33,
253-63; and consciousness,
238, 240; as cverpresent, a36;
in every person, 215, 222-24;
as formless and creative, 237-
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38; and the human, unity of,
253-55; invincibility of, 255;
and morality, 256; nearness
to, 232, 236-37, 251; portrayal
of, in works of art, 249-50;
and the unity of man and the
world, 225, 226

Dostoevski, Feodor, 175-76,
184, 191

dragon, battle with the, 284-85,
360

dreams, 4, 45, 87; and clairvoy-
ance, 30, 31-32, 33, 45

Diirer, Albrecht, 172

ego, the, 51, 54-55, 216, 234-63;
atomized, 205, 208, 218, 226;
and centroversion, 355, 370;
creative freedom of, 52, 53,
351; and the creative process,
33, 52; and creativity, 250-51;
and emotionality, 143; evolu-
tion of, 20-21, 46, 93, 360;
and the evolution of man,
347-48; as a fallen self, 247;
and the father-archetype,
209; as form-creating, 371-73;
genesis of, 23g; and guilt,
214; identification with, g9,
137; as Janus-faced, 363, 364-
65, 366, 368; and “living
peace,” 274-79; moral, 209-
10; rational, 208, 215, 234,
241; regenerative, 139-40,
146; rootless, 216-17; -self-in-
tegrity, 218, 235, 253, 254,
260; -suffering, 237; and the
super-ego, 231, 346; and the

387

unconscious, confrontation
between, 283-309; and the
unitary reality, 102-3; of
Western man, 207-10, 213

—, mere-, 215-16, 217, 218, 221,

222; as “‘godless,” 226; limita-
tions of, 234-35, 237, 241

— and the self, 52, 53, 74; bar-

rier between, and ego-con-
sciousness, 166; and the crea-
tive process, 352; as form-
creating, 371; and individua-
tion, 123-25, 367-68; link be-
tween, and identity, 298-99;
and unitary experience, 100,
115, 122, 124; and wholeness,
115; unity of, 246, 253, 298-
300. See also ego-conscious-
ness; ego-self axis

ego-consciousness, 50-51, 135,

147; and the concept of an
outer world, 8-12, 21, 163-64;
and the connection between
man and the world, 224-25;
and individualization, 347; as
masculine, 345; and the
mother-archetype, 166; and
the polarization of inner and
outer, 18, 21, 64, 71; and the
psyche, 5-22, 26, 351-52; and
the self, 20, 57; threefold time
of, 44-46; and the unitary
reality, 134-38, 149, 247; and
wholeness, experience of,
134-38. See also conscious-
ness; ego, the; ego-self axis

ego-self axis, 20, 34, 56, 57-59,

61; and creative man, 166-67;
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and creativity, 303; impor-
tance of, 229-30; and individ-
uality, 240-41; and the
mother-child relation, 94;
and the unitary reality, 163,
183. See also ego, the, and the
self

Eidlitz, Walther, 200n

El Greco, 168

Elijah, 374-75

emotion, 104, 143-45. 316; and
peace, 275-76; in women, 144

empathy, 79

emptiness, 304-5, 312

energy, 18, 37, 41-42, 43; and
matter, 366; psychic, unincor-
porated, 37-38

Eros, 89, 92, 94; and creative
man, 104, 115-16, 178, 199;
principle, 93, 98, 104; and
Psyche, 200; and unitary ex-
perience, 104, 115, 199

erotic symbolism, of relation-
ship, 92, 95, 96

eternal problem, the, 148, 150-
51, 156, 162

eternity, 193, 235, 240, 260-61;
Blake on, 199; in Zen, 305

existentialism, 206, 220, 240,
252-53

exteriorization, 1§

extraversion, 361-63, 365, 367,
379

evil, 155, 191, 234; capacity for,
and the hero, 284, 28s; pro-
jection of, onto the Other,
252

evolution, 72-73, 31, 330-52;
and creativity, 338-39, 355-
56; and individuation, 357-
58, 367-68; theory of, 50, 327,
365

Fall, the, go-91, 233; and West-
ern man, 210, 211, 214, 226

fatalism, 319

fate, 45-46, 55-56, 96

father: -complex, 157, 158; di-
vine, 232; Heavenly, 169;
-son relation, 157-58

— -archetype, the, 82, 96, 157,
358, 360; and consciousness,
164; and the creative process,
169-75; and the ego, 209; and
the mother-archetype, 169

fellowship, 205

feminine, the, 144, 153, 154; and
death, 287; and heroic mas-
culinity, 287-9gt; as over-
powering, 155, 156; principle,
288. See also anima; male,
and female

ficld: concept of a, 335-36; -cf-
fects, 30; -knowledge, 16, 46,
62, 335, 341, 342

First Parents, the, 155, 164, 167,
168-69

foreknowledge, 128, 310

form, 323-24, 326-30, 332-34,
354, 359; -bearing principle,
of the mother-archetype, 172-
23; and formlessness, 370,
371-73, 378, 380, 381; as pa-
triarchal, 173. See alro forma-
tion; order
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formation: creative, and the hu-
man psyche, 343, 344, 371;
and de-formation, principles
of, 42-44; image-, 354-55. See
also form; order

fortress, image of, 293, 294

four elements, the, 322

freedom, g, 20, 50; concentra-
tion principle of, 53; creative,
51-54, 218, 372-73; of the
greater reality, 185, 189;
among higher forms of life,
341; and peace, 270

Freud, Sigmund, 28

Frey, D., 3797

friendship, 269-70, 309

Fujiyama, 192, 193

future, the, 183, 211

Genesis, Book of, 210, 212, 322.
See also Abraham; Isaac

genius, creative, 191, 219

Gestalt theory, 15

Gide, André, 176n, 184n

Giotto, 182

God, 26, 115, 120, 124, 206;
being-in-, 262; and Christ,
157-58; and creation, 246,
322; and the devil, 191; the
Father, 209, 213, 233; images
of, 206-14, 371; Indian con-
ception of, 200-202; and the
I-Thou relation, 301; and life
after death, 268; love of, 200,
201; man’s likeness to, 119,
213, 233, 234, 254, 256; in
Nietzsche, 206; and Noah,
223; patriarchal image of;
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206, 208, 212, 213; personali-
zation of, 301-2; as a rational
Creator, 213; remoteness
from, 232

Godhead, the, 154, 191, 202, 213

Goethe, Johann Wolfgang von,
2g-30, 106-7, 125-30, 140, 174,
2677; as an example of crea-
tive man, 141; use of symbol-
ism, 126-29

good, 217; and evil, 155, 171-72,
255-58

Goya y Lucientes, F. J. de, 168,
315

grace, 104

Great Experience, 162, 1go-92,
225, 260, 309; of art, 147, 180-
202, 315; and creative man,
177, 180-202; and ego-con-
sciousness, 147; the eternal
dimension of, 192-94; and the
indestructible, 192-94; and
the unitary reality, 194-95,
197-98; and the wholeness of
reality, 182; and the world-
as-beauty, 315

Great Individual, 50, 53, 54,
137, 214-15; the evolution of,
345-47; and human culture,
350, 356; as an illustration of
everyman, 361, 368-69

Great Mother, the, 26-27, g5,
153, 154. See also mother-ar-
chetype, the

Great Round, the, 9o, 152

Greece, ancient, 213

Griinewald, Matthias, 187

guilt, 210, 213-14, 252, 257
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harmony, 307, 310-12, 319

Hasidism, 374-75

Hebbel, Friedrich, 174-75

Heidegger, Martin, 248

hell, 168, 184, 185, 191, 252

Heraclitus, 266, 282, 319

Hercules, 288, 289

hero, mythical, 66, 178, 284-91,
295, 317; archetype of, 360

Herrigel, Eugen, 112

Heyer, G.-R,, 15

hierasgamos, 286

Hokusai, 192, 193

Haélderlin, Friedrich, 215

Holocaust, the, 206

Holy Spirit, the, 195

humanism, 209, 212, 246

Huxley, Aldous, 149

hypnosis, 5, 12

I Ching, 4, 45, 230, 259, 313; as
an oracle, 310-11; peace in,
290-91

idenuvy, 59, 135, 298

images, formation of, 353-60,
364. See also archetypal im-
ages

imagination, 11, 41, 149-50, 181;
and the creative process, 123,
149-50

immortality, 128, 231, 255

inauthenticity, 211

incest, 151-54

individual, the: atomization of,
205, 208, 228; and collectivi-
zation, 205, 208; Great, see
Great Individual; and the
group, 164, 214-15, 219;

transformation of, 219-20;
and the world’s wholeness,
260-63

individualism, philosophical,
278

individuality: all-embracing
character of, 251; co-, 227,
229; and creativity, 353, 368;
development of, 78; and the
divine, 223-24; and the ego,
242-44, 357; and life, unity of,
361; and the unitary reality,
122-24

individualization, 76, 343, 347,
357

individuation, 2s, 43, 123-25,
292-93, 373-76; and creativ-
ity, 356, 357-58, 368-70; and
the ego, 51; Jung on, 45; and
the self, 46; and unitary expe-
rience, 123-25

inner and outer, categories of,
10-11, 16, 24-25, 68-71, 363;
and bodily experience, 77;
and the psyche, 364, 366-67;
separation of, 24, 71; and the
unitary reality, 133, 309, 310;
unity of, in art, 167-68

innocence, 259

instincts, 34, 48, 49, 58, 71; in
animals, 164; and the evolu-
tion of man, 347, 355: for
sclf-preservation, 355-56, 357

introversion, 361-63

intuition, g6, 97, 145, 245

inwardness, 3a28-29, 340, 361-63,
367

Isaac, 157
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Islam, 207

I-Thou relation, 74, 89, 204,
263, 301; and identity, 298;
and the mother-child rela-
tion, 94

Janouch, Gustav, 1597

Janus-facedness, see under ego

Jesus Christ. See Christ

job, 158

Jordan, Pascual, 30, 52, 54

Joyce, James, 186, 195

Judaism, 89, 173, 200, 207, 374-
75. See also Judaeo-Christian
tradition

Judaeo-Christian tradition, 209-
10, 212, 213. See also Christi-
anity; Judaism

Jung, C. G,, 4, 35, 40, 42, 48,
158, 23972; absolute knowl-
edge in, 17, 47, 74, 80; arche-
types in, 45, 310; empiricism
of, 63-64; the hero in, 285;
image and meaning in, 60;
individuation in, 45; the par-
ent-child relation in, 79; re-
birth in, archetype of, 152;
the solar plexus in, 96; syn-
chronistic phenomena in, 4,
17, 23, 47; “‘transcendent
function” in, 176; transfer-
ence in, 26

Kafka, Franz, 157-59, 183, 184,
189, 315

Kabhler, Erich, 219-20, 232, 251

Kant, Immanuel, 72

Kether, 200

Kierkegaard, Sgren, 157

kinship, 205

Klee, Paul, 141-42, 194, 317

Kluge, F., 2697, 314n

Knoll, Max, 17

knowledge, 5-7, 49-50; absolute,
48, 79-80; centered fields of,
34, 49; and creative peace,
310; dream-, 32, 33; ego-cen-
tered, 5; field-, 16, 46, 62, 335,
341; fore-, 128, 310; human
drive for, 349-50; prepsychic,
67, 68; uncentered, 5-6, 49;
universal, and archetypes, 32;
“without knowledge,” 263

—, extraneous, 17, 34, 40, 80,
335-36; and absolute knowl-
edge, in Jung, 79-80; charac-
ter of, 6, 12, 13, 72; and crea-
tive man, 150; and ego-
consciousness, 22, 61; and
field-knowledge, 16, 335; mi-
gration-into-the-interior of,
341-42; and peace, 277; of the
world, found in the species,

334-35, 336
Krishna, 200-202, 236, 305

Lao-tse, 216, 225, 230, 305, 3777

Laplace, Pierre-Simon de, 72

Leonardo da Vinci, 113, 181,
192, 379

Li Tai Po, 192

light, 314; and darkness, 317,
319; and space, symbolism of,
312

Lila, 200, 202

linguistics, 77
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Logos-principle, the, 96, 97, 98,
104

loneliness, 253, 257

love, 93, 94, 121, 122, 300-202;
of God, 200; and peace, 269-
20

luminosity, 36-37, 40, 51, 54;
and the ego-self axis, s8;
principle, so

madness, 190, 376

magic, 10, 24, 27-28, 29, 95

Mabhler, Gustav, 107

male, and female, go, 96, 290,
291; opposition of, 151, 156,
161, 162. See also feminine,
the; masculine, the; sexuality

man: -kind, unity of, 14, 221,
224, 227; prehistoric/early,
343-44, 346; primitive, sec
primitive man

mandala, 56, 188, 190, 295, 324;
the eternal in, 199; as a for-
tress, 293, 294, 297; four ele-
ments in, 116-17; as an image
of the world, 116-17, 123,
198; in Indian religious sym-
bolism, 201; as a symbol of
the psyche, 300

Marnage of Death, 360

Mars, 288

masculine, the, g6, 144, 284-91;
principle, 287, 289. See also
male, and female

materialism, 28, 268, 269, 376

matriarchal: consciousness, 145,
169-70, 345, 346; form of
creativity, 306; phase, of exis-

tence, 95; principle, and the
patriarchal principle, 97, 173-
75; stage, 102

matriarchy, 8o

matricide, 98

Matthew, Book of, 265

meaning, s, 62, 113, 203-63;
comprehension of, and crea-
tivity, 41, 355, 356; discovery
of, by the total personality,
295-96, 298

mediumship, 170

memory, 182

mental iliness, 191, 203-4, 216

mere-ego, sec under ego

Mexico, primitive art of, go, 195

Michelangelo, 189

midrash, 81, 199-200

mirroring, 128

modernism, 222

Moore, Henry, 154

morality, 118, 213, 255, 256-58.
See also good; evil

mother: -child relation, 78-8s,
83-84, 85, 93, 151-54; Earth,
169; "penectration into,” 152-
54

— -archetype, 82, 84, 85, 95,
358, 360; and consciousness,
164; and creative man, 103,
169-75; and the father-arche-
type, 169; form-bearing prin-
ciple of, 173-74. See also
Great Mother, the

Mozart, Wolfgang Amadeus,
185, 243, 316

mundane element, the, 164-66,
180
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mysticism, 59, 65, 89, 114, 376;
and artistic experience, 114;
and the ego-self axis, 298;
Jewish, 301-2; and unitary
experience, 100, 121

nature, 131-32, 169, 175, 213,
379; and creativity, 339-40;
and the Tao, 313

neuroses, 11, 205

New Ethic, 283

New Testament, 213. See also
Matthew

Nietzsche, Friedrich, 206

Night Sea Journey, 66

nothingness, 190, 242

numinosity, 25, 35, 55, 88, 155;
in art, 113-14; and the experi-
ence of “rightness,” 310; of
the godhead, 213; and indi-
viduality, 241; and . luminos-
ity, 36-37, 62; personal and
non-personal forms of, 118-
19; of the world, 39

objectivity, 104

Odysseus, 287

Oedipus complex, 151

Old Testament, 119, 213, 223.
See also Abraham; Genesis;
Isaac

Old Wise Man, 161-62, 352

openness, 195-97, 370, 380; and
the ego-self axis, 299, 302-4,
372-73; in the patient-analyst
relation, 279-81

— and peace, 271-72, 273, 281,
283, 286; and the everyday

world, 307-8; and the flux of
becoming, 305-6; and self-
abandonment, 294-95; and
spontaneity, 306

open systems, 271-72

opposites, 91, 97, 205; male and
female as, 151, 156, 161, 162;
spirit and nature as, 16g; ten-
sions between, and creative
man, 167, 177; transcendence
of, and peace, 271, 273, 282,
287, 289-go; unity of, 155,
163, 164, 167-68, 206-97

order, 325-26, 332, 337-38. See
also form; formation

Other, the, 205, 252, 256, 260

otherness, 108, 204, 370, 372

Pantheism, 118

Paradise, 100, 183, 190, 210, 233

parapsychological phenomena,
34, 17: 18, 33, 43-44, 224;
and the archetypal field, 27-
28, 29, 43

participation mystique, 7, 14, 16,
18, 155; and the archetypal
field, 26; and the coordina-
tion between world and psy-
che, 27; and the development
of ego-consciousness, 135;
and individualization, 76;
and the matriarchal phase of
existence, 95; and peace, 275;
and the solar plexus, 96; and
the unity of mankind, 224

passivity, 170

patriarchal: art, 171; conscious-
ness, 171, 347; form as, 173;
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patriarchal (con:.)
principle, 97; stage, 102; uro-
boros, 155

Pauli, Wolfgang, 324n

peace, 100, 264-319; and the an-
ima, conquest of, 285-91; as a
creative equilibrium, 270-73,
281, 290-92, 308; and death,
269; and the ego’s confronta-
tion with the unconscious,
283-309; and emptiness, 304-
s; etymology of the word,
269-70, 273, 281, 307-8;
“great,” 281-83; healing, 279-
80; in the I Ching, 2g0-91;
“living,” 270-72, 274; and
openness, see openness, and
peace; and participation mys-
tigue, 275, 309; primordial,
297-98, 309; and stillness,
312-13; and war, 264-67, 270,
273-74, 282-83

personalization, secondary, 147

physics, 11-12, 17-18, 39, 52, 324

Picasso, Pablo, 156, 160-62, 181-
82, 315, 316

Plato, 89, 9o, 212-13, 308-9

Portmann, Adolf, 83, 85, 131,
191, 335; inwardness in, 328,
343

present, the, 134, 181, 219, 244,
369: and the self, 246; the
“unlost,” and great art, 183

presentness, of every moment,

355

ity, 135; and the unitary real-
ity, 77, 133

projection, 14-16, 18, 25, 325;
and the ego, 215-16, 238, 240,
253; and the extraversion of
the biopsyche, 362

PSI functions, 31

Psyche, and Eros, 200

psyche, the, 76, 136, 247-48, 282,
321; and the centering pro-
cess, 56-57, 58, 6o, 62; and
creation, 320-81; and creative
equilibrium, 292-93; and the
dual aspect of reality, 35-36;
field-character of, 15, 300;
formative function of, 329-
30; the guiding principle of,
peace as, 297; and image-for-
mation, 363-64; the incorpo-
ration of, 124-25; the man-
dala as an image of, 116-17;
nature of, and our images of
the world, 68, 106-8; open-
ness of, 395; regenerative
powers of, 223; theory of, 3-
62; transcendent function of,
176; and the world, see
world, and the psyche; and
the world of forms, 323-24

psychosis, 95, 98, 205

psychotherapy, 137, 279-81

purusha, 375

rabies virus, 335

primitive man, 14-1s, 16, 65, Radha, 200-202, 236
173; anthropocentrism of, 94;  Rank, Otto, 146-47, 152
and the experience of central-  Read, Herbert, 173
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reality, 4, 26, 138, 154; creative
foundation of, 132; dual as-
pect of, 35-36; dynamism of,
38; of life, 36; luminosity of,
36-37; numinosity of, 35, 36-
37; “psychized,” 180; spirit-
ual beauty of, and the World
Soul, 181; super-, 188, 189,
194; as transparent, 124;
truth of, 100, 323-25; wave-
aspect of, 35, 37, 38, 40. See
also world

reason, 190, 208, 209, 340

rebirth, 128; archetype of, 152

receptivity, 163-64

redemption, 91, 183, 185-86

reduction, law of, 148

relatedness, 92, 95

religion, 42, 52, 100, 183; arche-
typal figures in, 186-87; and
great art, 187; and meaning,
206

religious experience, 187, 208,
209

Rembrandt, 168, 185, 219, 316,
379, 380

repression, 38, 277, 279, 284

Rhine, J. B., 31, 627

Rilke, Rainer Maria, 112-14,
232, 248-49

rituals, 30, 89, 100, 134

Rousseau, Henri, 189

saints, 195

salvation, 268, 26g, 275, 293
Samson, 287, 288
satisfaction, 307, 308-9
Satori, 373

Schiller, Friedrich von, 146-47,
174
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