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SR\

The Vedanta and

Western Tradition

These are really the thoughts of all men in all ages and
lands, they are not original with me.
Walt Whitman

I

There have been teachers such as Orpheus, Hermes, Buddha, Lao-tzu
and Christ, the historicity of whose human existence is doubtful, and to
whom there may be accorded the higher dignity of a mythical reality.
Sankara, like Plotinus, Augustine, or Eckhart, was certainly a man among
men, though we know comparatively little about his life. He was of
south Indian Brahman birth, flourished in the first half of the ninth
century A.p., and founded a monastic order which still survives. He became
a samnyasin, or “truly poor man,” at the age of eight, as the disciple of a
certain Govinda and of Govinda’s own teacher Gaudapada, the author of
a treatise on the Upanisads in which their essential doctrine of the non-
duality of the divine Being was set forth. Sankara journeyed to Benares
and wrote the famous commentary on the BrahAma Sitra there in his
twelfth year; the commentaries on the Upanisads and Bhagavad Gita
were written later. Most of the great sage’s life was spent wandering about
India, teaching and taking part in controversies. He is understood to have
died between the ages of thirty and forty. Such wanderings and disputa-
tions as his have always been characteristically Indian institutions; in his
days, as now, Sanskrit was the lingua franca of learned men, just as for
centuries Latin was the lingua franca of Western countries, and free pub-
lic debate was so generally recognized that halls erected for the accom-
modation of peripatetic teachers and disputants were at almost every court.

The traditional metaphysics with which the name of Sankara is con-
[Originally an address given before the Radcliffe College chapter of the Phi Beta

Kappa Society, the text in its present form was published in The American Scholar,
VIII (1939).—ED.]
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nected is known either as the Vedanta, a term which occurs in the Upani-
sads and means the “Vedas’ ends,” both as “latter part” and as “ultimate
significance”; or as Atmavidya, the doctrine of the knowledge of the true
“self” or “spiritual essence”; or as Advaita, “Nonduality,” a term which,
while it denies duality, makes no affirmations about the nature of unity
and must not be taken to imply anything like our monisms or pantheisms.
A gnosis (jAana) is taught in this metaphysics.

Sankara was not in any sense the founder, discoverer, or promulgator
of a new religion or philosophy; his great work as an expositor consisted
in a demonstration of the unity and consistency of Vedic doctrine and in
an explanation of its apparent contradictions by a correlation of different
formulations with the points of view implied in them. In particular, and
exactly as in European Scholasticism, he distinguished between the two
complementary approaches to God, which are those of the affirmative
and negative theology. In the way of affirmation, or relative knowledge,
qualities are predicated in the Supreme Identity by way of excellence,
while in the way of negation all qualities are abstracted. The famous “No,
no” of the Upanisads, which forms the basis of Sankara’s method, as it
did of the Buddha’s, depends upon a recognition of the truth—expressed
by Dante among many others—that there are things which are beyond
the reach of discursive thought and which cannot be understood except
by denying things of them.

Sankara’s style is one of great originality and power as well as subtlety.
I shall cite from his commentary on the Bhagavad Giti a passage that
has the further advantage of introducing us at once to the central prob-
lem of the Vedinta—that of the discrimination of what is really, and not
merely according to our way of thinking, “myself.” “How is it,” Sankara
says, “that there are professors who like ordinary men maintain that ‘I
am so-and-so’ and “This is mine’? Listen: it is because their so-called learn-
ing consists in thinking of the body as their ‘self.”” In the Commentary
on the Brahma Sitra he enunciates in only four Sanskrit words what has
remained in Indian metaphysics from first to last the consistent doctrine
of the immanent Spirit within you as the only knower, agent, and trans-
migrant.

The metaphysical literature underlying Sankara’s expositions consists
essentially of the Four Vedas together with the Brahmanas and their
Upanisads, all regarded as revealed, eternal, datable (as to their recension,
in any case) before 500 B.c., together with the Bhagavad Giti and Brahma
Siétra (datable before the beginning of the Christian era). Of these books,
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the Vedas are liturgical, the Brahmanas are explanatory of the ritual, and
the Upanisads are devoted to the Brahma-doctrine or Theologia Mystica,
which is taken for granted in the liturgy and ritual. The Brahma Siitra
is a greatly condensed compendium of Upanisad doctrine, and the Bhaga-
vad Gitd is an exposition adapted to the understanding of those whose
primary business has to do with the active rather than the contemplative
life.

For many reasons, which I shall try to explain, it will be far more difh-
cult to expound the Vedanta than it would be to expound the personal
views of a modern “thinker,” or even such a thinker as Plato or Aristotle.
Neither the modern English vernacular nor modern philosophical or
psychological jargon provides us with an adequate vocabulary, nor does
modern education provide us with the ideological background which
would be essential for easy communication. I shall have to make use of a
purely symbolic, abstract, and technical language, as if 1 were speaking
in terms of higher mathematics; you may recall that Emile Male speaks of
Christian symbolism as a “calculus.” There is this advantage: the matter
to be communicated and the symbols to be employed are no more pecul-
iarly Indian than peculiarly Greek or Islamic, Egyptian or Christian.

Metaphysics, in general, resorts to visual symbols (crosses and circles, for
example) and above all to the symbolism of light and of the sun—than
which, as Dante says, “no object of sense in the whole world is more
worthy to be made a type of God.” But I shall also have to use such tech-
nical terms as essence and substance, potentiality and act, spiration and
despiration, exemplary likeness, aeviternity, form and accident. Metem-
psychosis must be distinguished from transmigration and both from “re-
incarnation.” We shall have to distinguish soul from spirit. Before we can
know when, if ever, it is proper to render a given Sanskrit word by our
word “soul” (anima, psyche), we must have known in what manifold
senses the word “soul” has been employed in the European tradition; what
kind of souls can be “saved”; what kind of soul Christ requires us to
“hate” if we would be his disciples; what kind of soul Eckhart refers to
when he says that the soul must “put itself to death.” We must know
what Philo means by the “soul of the soul”; and we must ask how we
can think of animals as “soulless,” notwithstanding that the word “ani-
mal” means quite literally “ensouled.” We must distinguish essence from
existence. And I may have to coin such a word as “nowever” to express
the full and original meanings of such words as “suddenly,” “immedi-
ately” and “presently.”

For general queries, contact info@press.princeton.edu
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The sacred literature of India is available to most of us only in transla-
tions made by scholars trained in linguistics rather than in metaphysics;
and it has been expounded and explained—or as I should rather say, ex-
plained away—mainly by scholars provided with the assumptions of the
naturalist and anthropologist, scholars whose intellectual capacities have
been so much inhibited by their own powers of observation that they can
no longer distinguish the reality from the appearance, the Supernal Sun
of metaphysics from the physical sun of their own experience. Apart from
these, Indian literature has either been studied and explained by Christian
propagandists whose main concern has been to demonstrate the falsity
and absurdity of the doctrines involved, or by theosophists by whom the
doctrines have been caricatured with the best intentions and perhaps even
worse results.

The educated man of today is, moreover, completely out of touch with
those European modes of thought and those intellectual aspects of the
Christian doctrine which are nearest those of the Vedic traditions. A
knowledge of modern Christianity will be of little use because the funda-
mental sentimentality of our times has diminished what was once an
intellectual doctrine to a mere morality that can hardly be distinguished
from a pragmatic humanism. A European can hardly be said to be ade-
quately prepared for the study of the Vedinta unless he has acquired
some knowledge and understanding of at least Plato, Philo, Hermes,
Plotinus, the Gospels (especially John), Dionysius, and finally Eckhart
who, with the possible exception of Dante, can be regarded from an In-
dian point of view as the greatest of all Europeans.

The Vedanta is not a “philosophy” in the current sense of the word,
but only as the word is used in the phrase Philosophia Perennis, and only
if we have in mind the Hermetic “philosophy” or that “Wisdom” by
whom Boethius was consoled. Modern philosophies are closed systems,
employing the method of dialectics, and taking for granted that opposites
are mutually exclusive. In modern philosophy things are either so or not
so; in eternal philosophy this depends upon our point of view. Meta-
physics is not a system, but a consistent doctrine; it is not merely con-
cerned with conditioned and quantitative experience, but with universal
possibility. It therefore considers possibilities that may be neither pos-
sibilities of manifestation nor in any sense formal, as well as ensembles of
possibility that can be realized in a given world. The ultimate reality of
metaphysics is a Supreme Identity in which the opposition of all con-
traries, even of being and not-being, is resolved; its “worlds” and “gods”
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are levels of reference and symbolic entities which are neither places nor
individuals but states of being realizable within you.

Philosophers have personal theories about the nature of the world; our
“philosophical discipline” is primarily a study of the history of these
opinions and of their historical connections. We encourage the budding
philosopher to have opinions of his own on the chance that they may
represent an improvement on previous theories. We do not envisage, as
does the Philosophia Perennis, the possibility of knowing the Truth once
and for all; still less do we set before us as our goal to become this truth.

The metaphysical “philosophy” is called “perennial” because of its
eternity, universality, and immutability; it is Augustine’s “Wisdom un-
create, the same now as it ever was and ever will be”; the religion which,
as he also says, only came to be called “Christianity” after the coming of
Christ. What was revealed in the beginning contains implicitly the whole
truth; and so long as the tradition is transmitted without deviation, so long,
in other words, as the chain of teachers and disciples remains unbroken,
neither inconsistency nor error is possible. On the other hand, an under-
standing of the doctrine must be perpetually renewed; it is not a matter
of words. That the doctrine has no history by no means excludes the pos-
sibility, or even the necessity, for a perpetual explicitation of its formulae,
an adaptation of the rites originally practiced, and an application of its
principles to the arts and sciences. The more humanity declines from its
first self-sufficiency, the more the necessity for such an application arises.
Of these explicitations and adaptations a history is possible. Thus a dis-
tinction is drawn between what was “heard” at the outset and what has
been “remembered.”

A deviation or heresy is only possible when the essential teaching has
been in some respect misunderstood or perverted. To say, for example,
that “I am a pantheist” is merely to confess that “I am not a metaphy-
sician,” just as to say that “two and two make five” would be to confess
“I am not a mathematician.” Within the tradition itself there cannot be
any contradictory or mutually exclusive theories or dogmas. For example,
what are called the “six systems of Indian philosophy” (a phrase in which
only the words “six” and “Indian” are justified) are not mutually contra-
dictory and exclusive theories. The so-called “systems” are no more or less
orthodox than mathematics, chemistry, and botany which, though separate
disciplines more or less scientific amongst themselves, are not anything
but branches of one “science.” India, indeed, makes use of the term
“branches” to denote what the Indologist misunderstands to be “sects.” It
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is precisely because there are no “sects” within the fold of Brahmanical
orthodoxy that an intolerance in the European sense has been virtually
unknown in Indian history—and for the same reason, it is just as easy for
me to think in terms of the Hermetic philosophy as in terms of Vedanta.
There must be “branches” because nothing can be known except in the
mode of the knower; however strongly we may realize that all roads lead
to one Sun, it is equally evident that each man must choose that road
which starts from the point at which he finds himself at the moment of
setting out. For the same reasons, Hinduism has never been a missionary
faith. It may be true that the metaphysical tradition has been better and
more fully preserved in India than in Europe. If so, it only means that the
Christian can learn from the Vedanta how to understand his own “way”
better.

The philosopher expects to prove his points. For the metaphysician it
suffices to show that a supposedly false doctrine involves a contradiction
of first principles. For example, a philosopher who argues for an im-
mortality of the soul endeavors to discover proofs of the survival of per-
sonality; for the metaphysician it suffices to remember that “the first be-
ginning must be the same as the last end”—from which it follows that a
soul, understood to have been created in time, cannot but end in time.
The metaphysician can no more be convinced by any so-called “proof of
the survival of personality” than a physicist could be convinced of the
possibility of a perpetual motion machine by any so-called proof. Further-
more, metaphysics deals for the most part with matters which cannot be
publicly proved, but can only be demonstrated, i.e., made intelligible by
analogy, and which even when verified in personal experience can only be
stated in terms of symbol and myth. At the same time, faith is made
relatively easy by the infallible logic of the texts themselves—which is
their beauty and their attractive power. Let us remember the Christian
definition of faith: “assent to a credible proposition.” One must believe in
order to understand, and understand in order to believe. These are not
successive, however, but simultaneous acts of the mind. In other words,
there can be no knowledge of anything to which the will refuses its con-
sent, or love of anything that has not been known.

Metaphysics differs still further from philosophy in having a purely
practical purpose. It is no more a pursuit of truth for truth’s sake than are
the related arts a pursuit of art for art’s sake, or related conduct the pur-
suit of morality for the sake of morality. There is indeed a quest, but the
seeker already knows, so far as this can be stated in words, what it is that
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he is in search of; the quest is achieved only when he himself has become
the object of his search. Neither verbal knowledge nor a merely formal
assent nor impeccable conduct is of any more than indispensable disposi-
tive value—means to an end.

Taken in their materiality, as “literature,” the texts and symbols are in-
evitably misunderstood by those who are not themselves in quest. Without
exception, the metaphysical terms and symbols are the technical terms of
the chase. They are never literary ornaments, and as Malinowski has so
well said in another connection, “Technical language, in matters of practi-
cal pursuit, acquires its meaning only through personal participation in
this type of pursuit.” That is why, the Indian feels, the Vedantic texts
have been only verbally and grammatically and never really understood by
European scholars, whose methods of study are avowedly objective and
noncommittal. The Vedanta can be known only to the extent that it has
been lived. The Indian, therefore, cannot trust a teacher whose doctrine
is not directly reflected in his very being. Here is something very far
removed from the modern European concept of scholarship.

We must add, for the sake of those who entertain romantic notions of
the “mysterious East,” that the Vedanta has nothing to do with magic or
with the exercise of occult powers. It is true that the efficacy of magical
procedure and the actuality of occult powers are taken for granted in In-
dia. But the magic is regarded as an applied science of the basest kind;
and while occult powers, such as that of operation “at a distance,” are
incidentally acquired in the course of contemplative practice, the use of
them—unless under the most exceptional circumstances—is regarded as
a dangerous deviation from the path.

Nor is the Vedanta a kind of psychology or Yoga a sort of therapeutics
except quite accidentally. Physical and moral health are prerequisites to
spiritual progress. A psychological analysis is employed only to break
down our fond belief in the unity and immateriality of the “soul,” and
with a view to a better distinguishing of the spirit from what is not the
spirit but only a temporary psycho-physical manifestation of one of the
most limited of its modalities. Whoever, like Jung, insists upon trans-
lating the essentials of Indian or Chinese metaphysics into a psychology
is merely distorting the meaning of the texts. Modern psychology has,
from an Indian point of view, about the same values that attach to spiritu-
alism and magic and other “superstitions.” Finally, I must point out that
the metaphysics, the Vedanta, is not a form of mysticism, except in the
sense that with Dionysius we can speak of a Theologia Mystica. What is
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ordinarily meant by “mysticism” involves a passive receptivity—“we must
be able to let things happen in the psyche” is Jung’s way of putting it
(and in this statement he proclaims himself a “mystic”). But metaphysics
repudiates the psyche altogether. The words of Christ, that “No man can
be my disciple who hateth not his own soul,” have been voiced again and
again by every Indian guru; and so far from involving passivity, con-
templative practice involves an activity that is commonly compared to
the blazing of a fire at a temperature so high as to show neither flickering
nor smoke. The pilgrim is called a “toiler,” and the characteristic refrain
of the pilgrim song is “keep on going, keep on going.” The “Way” of the
Vedantist is above all an activity.

II

The Vedanta takes for granted an omniscience independent of any
source of knowledge external to itself, and a beatitude independent of
any external source of pleasure. In saying “That art thou,” the Vedianta
affirms that man is possessed of, and is himself, “that one thing which
when it is known, all things are known” and “for the sake of which alone
all things are dear.” It affirms that man is unaware of this hidden treasure
within himself because he has inherited an ignorance that inheres in the
very nature of the psycho-physical vehicle which he mistakenly identifies
with himself. The purpose of all teaching is to dissipate this ignorance;
when the darkness has been pierced nothing remains but the Gnosis of
the Light. The technique of education is, therefore, always formally de-
structive and iconoclastic; it is not the conveyance of information but the
education of a latent knowledge.

The “great dictum” of the Upanisads is, “That art thou.” “That” is
here, of course, Atman or Spirit, Sanctus Spiritus, Greek pneuma, Arabic
rith, Hebrew ruah, Egyptian Amon, Chinese cA’i; Atman is spiritual es-
sence, impartite whether transcendent or immanent; and however many
and various the directions to which it may extend or from which it may
withdraw, it is unmoved mover in both intransitive and transitive senses.
It lends itself to all modalities of being but never itself becomes anyone
or anything. That than which all else is a vexation—That art thou. “That,”
in other words, is the Brahman, or God in the general sense of Logos or
Being, considered as the universal source of all Being—expanding, mani-
festing and productive, font of all things, all of which are “in” him as
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the finite in the infinite, though not a “part” of him, since the infinite has
no parts.

For the most part, I shall use the word Atman hereafter. While this
Atman, as that which blows and enlightens, is primarily “Spirit,” because
it is this divine Eros that is the quickening essence in all things and thus
their real being, the word Atman is also used reflexively to mean “self”—
either “oneself” in whatever sense, however gross, the notion may be en-
tertained, or with reference to the spiritual self or person (which is the
only knowing subject and essence of all things, and must be distinguished
from the affected and contingent “I” that is a compound of the body and
of all that we mean by “soul” when we speak of a “psychology”). Two very
different “selves” are thus involved, and it has been the custom of trans-
lators, accordingly, to render Atman as “self,” printed either with a small
or with a capital s according to the context. The same distinction is drawn,
for example, by St. Bernard between what is my “property” (proprium)
and what is my very being (esse). An alternative Indian formulation dis-
tinguishes the “knower of the field”—viz. the Spirit as the only knowing
subject in all things and the same in all—from the “field,” or body-and-
soul as defined above (taken together with the pastures of the senses and
embracing therefore all things that can be considered objectively). The
Atman or Brahman itself cannot be thus considered: “How couldst thou
know the knower of knowing?”—or in other words, how can the first
cause of all things be one of them?

The Atman is impartite, but it is apparently divided and identified into
variety by the differing forms of its vehicles, mouse or man, just as space
within a jar is apparently signate and distinguishable from space without
it. In this sense it can be said that “he is one as he is in himself but many
as he is in his children,” and that “participating himself, he fills these
worlds.” But this is only in the sense that light fills space while it remains
itself without discontinuity; the distinction of things from one another
thus depending not on differences in the light but on differences in re-
flecting power. When the jar is shattered, when the vessel of life is un-
made, we realize that what was apparently delimited had no boundaries
and that “life” was a meaning not to be confused with “living.” To say
that the Atman is thus at once participated and impartible, “undivided
amongst divided things,” without local position and at the same time
everywhere, is another way of stating what we are more familiar with as
the doctrine of Total Presence.
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At the same time, every one of these apparent definitions of the Spirit
represents the actuality in time of one of its indefinitely numerous pos-
sibilities of formal manifestation. The existence of the apparition begins
at birth and ends at death; it can never be repeated. Nothing of Sankara
survives but a bequest. Therefore though we can speak of him as still a
living power in the world, the man has become a memory. On the other
hand, for the gnostic Spirit, the Knower of the field, the Knower of all
births, there can never at any time cease to be an immediate knowledge
of each and every one of its modalities, a knowledge without before or
after (relative to the appearance or disappearance of Sankara from the
field of our experience). It follows that where knowledge and being, na-
ture and essence are one and the same, Sankara’s being has no beginning
and can never cease. In other words, there is a sense in which we can
properly speak of “my spirit” and “my person” as well as of “the Spirit”
and “the Person,” notwithstanding that Spirit and Person are a perfectly
simple substance without composition. I shall return to the meaning of
“immortality” later, but for the present I want to use what has just been
said to explain what was meant by a nonsectarian distinction of points
of view. For, whereas the Western student of “philosophy” thinks of Sam-
khya and Vedanta as two incompatible “systems,” because the former is
concerned with the liberation of a plurality of Persons and the latter with
the liberty of an inconnumerable Person, no such antinomy is apparent
to the Hindu. This can be explained by pointing out that in the Christian
texts, “Ye are all one in Christ Jesus” and “Whoever is joined unto the
Lord is one spirit,” the plurals “ye” and “whoever” represent the Simkhya
and the singular “one” the Vedanta point of view.

The validity of our consciousness of being, apart from any question of
being So-and-so by name or by registrable characters, is accordingly taken
for granted. This must not be confused with the argument, “Cogito ergo
sum.” That “I” feel or “I” think is no proof that “I” am; for we can say
with the Vedantist and Buddhist that this is merely a conceit, that “feel-
ings are felt” and “thoughts are thought,” and that all this is a part of the
“field” of which the spirit is the surveyor, just as we look at a picture
which is in one sense a part of us though we are not in any sense a part of
it. The question is posed accordingly: “Who art thou?” “What is that self
to which we should resort?” We recognize that “self” can have more than
one meaning when we speak of an “internal conflict”; when we say that
“the spirit is willing but the flesh is weak”; or when we say, with the
Bhagavad Gita, that “the Spirit is at war with whatever is not the Spirit.”

12
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Am “I” the spirit or the flesh? (We must always remember that in
metaphysics the “flesh” includes all the aesthetic and recognitive faculties
of the “soul.”) We may be asked to consider our reflection in a mirror,
and may understand that there we see “ourself”; if we are somewhat less
naive, we may be asked to consider the image of the psyche as reflected
in the mirror of the mind and may understand that this is what “I” am; or
if still better advised, we may come to understand that we are none of
these things—that they exist because we are, rather than that we exist
inasmuch as they are. The Vedanta affirms that “I” in my essence am as
little, or only as much, affected by all these things as an author-playwright
is affected by the sight of what is suffered or enjoyed by those who move
on the stage—the stage, in this case, of “life” (in other words, the “field”
or “pasture” as distinguished from its aquiline surveyor, the Universal
Man). The whole problem of man’s last end, liberation, beatitude, or deifi-
cation is accordingly one of finding “oneself” no longer in “this man” but
in the Universal Man, the forma humanitatis, who is independent of all
orders of time and has neither beginning nor end.

Conceive that the “field” is the round or circus of the world, that the
throne of the Spectator, the Universal Man, is central and elevated, and
that his aquiline glance at all times embraces the whole of the field (equally
before and after the enactment of any particular event) in such a manner
that from his point of view all events are always going on. We are to
transfer our consciousness of being, from our position in the field where
the games are going on, to the pavilion in which the Spectator, on whom
the whole performance depends, is seated at ease.

Conceive that the right lines of vision by which the Spectator is linked
to each separated performer, and along which each performer might look
upward (inward) to the Spectator if only his powers of vision sufficed, are
lines of force, or the strings by which the puppet-master moves the puppets
for himself (who is the whole audience). Each of the performing puppets
is convinced of its own independent existence and of itself as one amongst
others, which it sees in its own immediate environment and which it
distinguishes by name, appearance, and behavior. The Spectator does not,
and cannot, see the performers as they see themselves, imperfectly, but he
knows the being of each one of them as it really is—that is to say, not merely
as effective in a given local position, but simultaneously at every point
along the line of visual force by which the puppet is connected with him-
self, and primarily at that point at which all lines converge and where the
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being of all things coincides with being in itself. There the being of the
puppet subsists as an eternal reason in the eternal intellect—otherwise
called the Supernal Sun, the Light of lights, Spirit and Truth.

Suppose now that the Spectator goes to sleep: when he closes his eyes
the universe disappears, to reappear only when he opens them again. The
opening of eyes (“Let there be light”) is called in religion the act of crea-
tion, but in metaphysics it is called manifestation, utterance, or spiration
(to shine, to utter, and to blow being one and the same thing in divinis);
the closing of eyes is called in religion the “end of the world,” but in meta-
physics it is called concealment, silence, or despiration. For us, then, there
is an alternation or evolution and involution. But for the central Spectator
there is no succession of events. He is always awake and always asleep;
unlike the sailor who sometimes sits and thinks and sometimes does not
think, our Spectator sits and thinks, and does not think, nowever.

A picture has been drawn of the cosmos and its overseeing “Eye.” I have
only omitted to say that the field is divided by concentric fences which
may conveniently, although not necessarily, be thought of as twenty-one
in number. The Spectator is thus at the twenty-first remove from the outer-
most fence by which our present environment is defined. Each player’s or
groundling’s performance is confined to the possibilities that are repre-
sented by the space between two fences. There he is born and there he
dies. Let us consider this born being, So-and-so, as he is in himself and
as he believes himself to be—“an animal, reasoning and mortal; that I
know, and that I confess myself to be,” as Boethius expresses it. So-and-so
does not conceive that he can move to and fro in time as he will, but knows
that he is getting older every day, whether he likes it or not. On the other
hand, he does conceive that in some other respects he can do what he
likes, so far as this is not prevented by his environment—for example, by
a stone wall, or a policeman, or contemporary mores. He does not realize
that this environment of which he is a part, and from which he cannot
except himself, is a causally determined environment; that it does what
it does because of what has been done. He does not realize that he is what
he is and does what he does because others before him have been what
they were and have done what they did, and all this without any con-
ceivable beginning. He is quite literally a creature of circumstances, an
automaton, whose behavior could have been foreseen and wholly explained
by an adequate knowledge of past causes, now represented by the nature
of things—his own nature included. This is the well-known doctrine of
karma, a doctrine of inherent fatality, which is stated as follows by the
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Bhagavad Gita, xvii.2o, “Bound by the working (karma) of a nature
that is born in thee and is thine own, even that which thou desirest not to
do thou doest willy-nilly.” So-and-so is nothing but one link in a causal
chain of which we cannot imagine a beginning or an end. There is nothing
here that the most pronounced determinist can disagree with. The meta-
physician—who is not, like the determinist, a “nothing-morist” (ndstika)
—merely points out at this stage that only the working of life, the manner
of its perpetuation, can thus be causally explained; that the existence of
a chain of causes presumes the logically prior possibility of this existence—
in other words, presumes a first cause which cannot be thought of as one
amongst other mediate causes, whether in place or time.

To return to our automaton, let us consider what takes place at its death.
The composite being is unmade into the cosmos; there is nothing whatever
that can survive as a consciousness of being So-and-so. The elements of the
psycho-physical entity are broken up and handed on to others as a be-
quest. This is, indeed, a process that has been going on throughout our
So-and-so’s life, and one that can be most clearly followed in propagation,
repeatedly described in the Indian tradition as the “rebirth of the father
in and as the son.” So-and-so lives in his direct and indirect descendants.
This is the so-called Indian doctrine of “reincarnation”; it is the same as
the Greek doctrine of metasomatosis and metempsychosis; it is the Chris-
tian doctrine of our preexistence in Adam “according to bodily substance
and seminal virtue”; and it is the modern doctrine of the “recurrence of an-
cestral characters.” Only the fact of such a transmission of psycho-physical
characters can make intelligible what is called in religion our inheritance of
original sin, in metaphysics our inheritance of ignorance, and by the philos-
opher our congenital capacity for knowing in terms of subject and object.
It is only when we are convinced that nothing happens by chance that the
idea of a Providence becomes intelligible.

Need I say that this is not a doctrine of reincarnation? Need I say that
no doctrine of reincarnation, according to which the very being and person
of a man who has once lived on earth and is now deceased will be reborn
of another terrestrial mother, has ever been taught in India, even in Bud-
dhism—or for that matter in the Neoplatonic or any other orthodox tradi-
tion? As definitely in the Brahmanas as in the Old Testament, it is stated
that those who have once departed from this world have departed forever,
and are not to be seen again amongst the living. From the Indian as from
the Platonic point of view, all change is a dying. We die and are reborn
daily and hourly, and death “when the time comes” is only a special case.
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I do not say that a belief in reincarnation has never been entertained in
India. I do say that such a belief can only have resulted from a popular
misinterpretation of the symbolic language of the texts; that the belief
of modern scholars and theosophists is the result of an equally naive and
uninformed interpretation of texts. If you ask how such a mistake could
have arisen I shall ask you to consider the following statements of Saints
Augustine and Thomas Aquinas: that we were in Adam “according to
bodily substance and seminal virtue”; “the human body preexisted in the
previous works in their causal virtues”; “God does not govern the world
directly, but also by means of mediate causes, and were this not so, the
world would have been deprived of the perfection of causality”; “As a
mother is pregnant with the unborn offspring, so the world itself is preg-
nant with the causes of unborn things”; “Fate lies in the created causes
themselves.” If these had been texts extracted from the Upanisads or
Buddhism, would you not have seen in them not merely what is really
there, the doctrine of karma, but also a doctrine of “reincarnation”?

By “reincarnation” we mean a rebirth here of the very being and person
of the deceased. We affirm that this is an impossibility, for good and suffi-
cient metaphysical reasons. The main consideration is this: that inasmuch
as the cosmos embraces an indefinite range of possibilities, all of which
must be realized in an equally indefinite duration, the present universe will
have run its course when all its potentialities have been reduced to act—
just as each human life has run its course when all its possibilities have
been exhausted. The end of an aeviternity will have been reached without
any room for any repetition of events or any recurrence of past conditions.
Temporal succession implies a succession of different things. History re-
peats itself in types, but cannot repeat itself in any particular. We can speak
of a “migration” of “genes” and call this a rebirth of types, but this re-
incarnation of So-and-so’s character must be distinguished from the
“transmigration” of So-and-so’s veritable person.

Such are the life and death of the reasoning and mortal animal So-and-
so. But when Boethius confesses that he is just this animal, Wisdom re-
plies that this man, So-and-so, has forgotten who he is. It is at this point
that we part company with the “nothing-morist,” or “materialist” and
“sentimentalist” (I bracket these two words because “matter” is what is
“sensed”). Bear in mind the Christian definition of man as “body, soul
and spirit.” The Vedanta asserts that the only veritable being of the man
is spiritual, and that this being of his is not “in” So-and-so or in any “part”
of him but is only reflected in him. It asserts, in other words, that this
being is not in the plane of or in any way limited by So-and-so’s field, but
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extends from this field to its center, regardless of the fences that it pene-
trates. What takes place at death, then, over and above the unmaking of
So-and-so, is a withdrawal of the spirit from the phenomenal vehicle of
which it had been the “life.” We speak, accordingly, with strictest ac-
curacy when we refer to death as a “giving up of the ghost” or say that
So-and-so “expires.” I need, I feel sure, remind you only in parenthesis
that this “ghost” is not a spirit in the Spiritualist’s sense, not a “surviving
personality,” but a purely intellectual principle such as ideas are made of;
“ghost” is “spirit” in the sense that the Holy Ghost is Sanctus Spiritus. So
then, at death, the dust returns to dust and the spirit to its source.

It follows that the death of So-and-so involves two possibilities, which
are approximately those implied by the familiar expressions “saved” or
“lost.” Either So-and-so’s consciousness of being has been self-centered and
must perish with himself, or it has been centered in the spirit and departs
with it. It is the spirit, as the Vedantic texts express it, that “remains over”
when body and soul are unmade. We begin to see now what is meant by
the great commandment, “Know thyself.” Supposing that our conscious-
ness of being has been centered in the spirit, we can say that the more
completely we have already “become what we are,” or “awakened,” before
the dissolution of the body, the nearer to the center of the field will be
our next appearance or “rebirth.” Our consciousness of being goes nowhere
at death where it is not already.

Later on we shall consider the case of one whose consciousness of being
has already awakened beyond the last of our twenty-one fences or levels
of reference and for whom there remains only a twenty-second passage.
For the present let us consider only the first step. If we have taken this step
before we die—if we have been to some degree living “in the spirit” and
not merely as reasoning animals—we shall, when the body and soul are
unmade into the cosmos, have crossed over the first of the fences or circum-
ferences that lie between ourselves and the central Spectator of all things,
the Supernal Sun, Spirit and Truth. We shall have come into being in a
new environment where, for example, there may still be a duration but
not in our present sense a passage of time. We shall not have taken with
us any of the psycho-physical apparatus in which a sensitive memory
could inhere. Only the “intellectual virtues” survive. This is not the sur-
vival of a “personality” (that was a property bequeathed when we de-
parted); it is the continued being of the very person of So-and-so, no
longer encumbered by the grossest of So-and-so’s former definitions. We
shall have crossed over without interruption of consciousness of being.

In this way, by a succession of deaths and rebirths, all of the fences may
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be crossed. The pathway that we follow will be that of the spiritual ray
or radius that links us with the central Sun. It is the only bridge that
spans the river of life dividing the hither from the farther shore. The word
“bridge” is used advisedly, for this is the “causeway sharper than a razor’s
edge,” the Cinvat bridge of the Avesta, the “brig of dread,” familiar to
the folklorist, which none but a solar hero can pass; it is a far-flung bridge
of light and consubstantial with its source. The Veda expresses it “Him-
self the Bridge”—a description corresponding to the Christian “I am the
Way.” You will have divined already that the passage of this bridge con-
stitutes, by stages that are defined by its points of intersection with our
twenty-one circumferences, what is properly called a transmigration or
progressive regeneration. Every step of this way has been marked by a
death to a former “self” and a consequent and immediate “rebirth” as
“another man.” I must interpolate here that this exposition has inevitably
been oversimplified. Two directions of motion, one circumferential and
determinate, the other centripetal and free, have been distinguished; but
I have not made it clear that their resultant can be properly indicated
only by a spiral.

But the time has come to break down the spatial and temporal ma-
terialism of our picture of the cosmos and of man’s pilgrimage from its
circumference to its center and heart. All of the states of being, all of the
So-and-sos that we have thought of as coming into being on superimposed
levels of reference, are within you, awaiting recognition: all of the deaths
and rebirths involved are supernatural—that is, not “against Nature” but
extrinsic to the particular possibilities of the given state of being from
which the transmigration is thought of as taking place. Nor is any time
element involved. Rather, since temporal vicissitudes play no part in the
life of the spirit, the journey can be made in part or in its entirety, whether
before the event of natural death, at death, or thereafter. The Spectator’s
pavilion is the Kingdom of Heaven that is within you, viz. in the “heart”
(in all Oriental and ancient traditions not only the seat of the will but of
the pure intellect, the place where the marriage of Heaven and Earth is
consummated); it is there only that the Spectator can himself be seen by
the contemplative—whose glance is inverted, and who thus retraces the
path of the Ray that links the eye without to the Eye within, the breath of
life with the Gale of the Spirit.

We can now, perhaps, better understand all that is meant by the poign-
ant words of the Vedic requiem, “The Sun receive thine eye, the Gale
thy spirit,” and can recognize their equivalent in “Into thy hands I com-
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mend my spirit,” or in Eckhart’s “Eye wherewith I see God, that is the
same eye wherewith God sees in me; my eye and God’s eye, that is one
eye and one vision and one knowing and one love,” or St. Paul’s “shall be
one spirit.” The traditional texts are emphatic. We find, for example, in
the Upanisads the statement that whoever worships, thinking of the deity
as other than himself, is little better than an animal. This attitude is re-
flected in the proverbial saying, “To worship God you must have become
God”—which is also the meaning of the words, to “worship in spirit and
in truth.” We are brought back to the great saying, “That art thou,” and
have now a better idea, though a far from perfect understanding (because
the last step remains to be taken), of what “That” may be. We can now
see how traditional doctrines (distinguishing the outer from the inner,
the worldly from the other-worldly man, the automaton from the im-
mortal spirit), while they admit and even insist upon the fact that So-and-
so is nothing but a link in an endless causal chain, can nevertheless afirm
that the chains can be broken and death defeated without respect to
time: that this may happen, therefore, as well here and now as at the
moment of departure or after death.

We have not even yet, however, reached what is from the point of view
of metaphysics defined as man’s last end. In speaking of an end of the
road, we have so far thought only of a crossing of all the twenty-one bar-
riers and of a final vision of the Supernal Sun, the Truth itself; of reach-
ing the Spectator’s very pavilion; of being in heaven face to face with the
manifested Eye. This is, in fact, the conception of man’s last end as en-
visaged by religion. It is an aeviternal beatitude reached at the “Top of the
Tree,” at the “Summit of contingent being”; it is a salvation- from all the
temporal vicissitudes of the field that has been left behind us. But it is a
heaven in which each one of the saved is still one amongst others, and
other than the Sun of Men and Light of lights himself (these are Vedic as
well as Christian expressions); a heaven that, like the Greek Elysium, is
apart from time but not without duration; a resting place but not a final
home (as it was not our ultimate source, which was in the nonbeing of
the Godhead). It remains for us to pass through the Sun and reach the
Empyrean “home” of the Father. “No man cometh to the Father save
through me.” We have passed through the opened doorways of initiation
and contemplation; we have moved, through a process of a progressive
self-naughting, from the outermost to the innermost court of our being,
and can see no way by which to continue—although we know that behind
this image of the Truth, by which we have been enlightened, there is a
somewhat that is not in any likeness, and although we know that behind
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this face of God that shines upon the world there is another and more
awful side of him that is not man-regarding but altogether self-intent—
an aspect that neither knows nor loves anything whatever external to
itself. It is our own conception of Truth and Goodness that prevents our
seeing Him who is neither good nor true in any sense of ours. The only
way on lies directly through all that we had thought we had begun to
understand: if we are to find our way in, the image of “ourselves” that we
still entertain—in however exalted a manner—and that of the Truth and
Goodness that we have “imagined” per excellentiam, must be shattered
by one and the same blow. “It is more necessary that the soul lose God
than that she lose creatures . . . the soul honors God most in being quit
of God . . . it remains for her to be somewhat that he is not . . . to die
to all the activity denoted by the divine nature if she is to enter the divine
nature where God is altogether idle . . . she forfeits her very self, and
going her own way, seeks God no more” (Eckhart). In other words, we
must be one with the Spectator, both when his eyes are open and when
they are shut. If we are not, what will become of us when he sleeps? All
that we have learned through the affirmative theology must be comple-
mented and fulfilled by an Unknowing, the Docta Ignorantia of Christian
theologians, Eckhart’'s Agnosia. It is for this reason that such men as
Sankara and Dionysius have so strongly insisted upon the via remotionis,
and not because a positive concept of Truth or Goodness was any less
dear to them than it could be to us. Sankara’s personal practice, indeed,
is said to have been devotional—even while he prayed for pardon because
he had worshipped God by name, who has no name. For such as these
there was literally nothing dear that they were not ready to leave.

Let us enunciate the Christian doctrine first in order the better to un-
derstand the Indian. The words of Christ are these: that “I am the door;
by me if any man enter in, he shall be saved, and shall pass in and out.”
It is not enough to have reached the door; we must be admitted. But there
is a price of admission. “He that would save his soul, let him lose it.” Of
man’s two selves, the two Atmans of our Indian texts, the self that was
known by name as So-and-so must have put itself to death if the other is
to be freed of all encumbrances—is to be “free as the Godhead in its
nonexistence.”

In the Vedantic texts it is likewise the Sun of men and Light of lights
that is called the doorway of the worlds and the keeper of the gate. Who-
ever has come thus far is put to the test. He is told in the first place that
he may enter according to the balance of good or evil he may have done.
If he understands he will answer, “Thou canst not ask me that; thou
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knowest that whatever ‘I’ may have done was not of ‘my’ doing, but of
thine.” This is the Truth; and it is beyond the power of the Guardian
of the Gate, who is himself the Truth, to deny himself. Or he may be
asked the question, “Who art thou?” If he answers by his own or by a
family name he is literally dragged away by the factors of time; but if he
answers, “I am the Light, thyself, and come to thee as such,” the Keeper
responds with the words of welcome, “Who thou art, that am I; and who
I am, thou art; come in.” It should be clear, indeed, that there can be no
return to God of anyone who still is anyone, for as our texts express it,
“He has not come from anywhere or become anyone.”

In the same way, Eckhart, basing his words on the logos, “If any man
hate not father and mother, . . . yea and his own soul also, he cannot be
my disciple,” says that “so long as thou knowest who thy father and thy
mother have been in time, thou art not dead with the real death”; and
in the same way, Rumi, Eckhart’s peer in Islam, attributes to the Keeper
of the Gate the words, “Whoever enters saying ‘T am so and so,” I smite
in the face.” We cannot, in fact, offer any better definition of the Vedic
scriptures than St. Paul’s “The word of God is quick and powerful, and
sharper than any two-edged sword, extending even unto the sundering of
soul from spirit”: “Quid est ergo, quod debet homo inquirere in hac vita?
Hoc est ut sciat ipsum.” “Si ignoras te, egredere!”

The last and most difficult problem arises when we ask: what is the
state of the being that has thus been freed from itself and has returned to
its source? It is more than obvious that a psychological explanation is out
of the question. It is, in fact, just at this point that we can best confess
with our texts, “He who is most sure that he understands, most assuredly
misunderstands.” What can be said of the Brahman—that “He is, by that
alone can He be apprehended”—can as well be said of whoever has become
the Brahman. It cannot be said whar this is, because it is not any “what.”
A being who is “freed in this life” (RGmi’s “dead man walking”) is “in
the world, but not of it.”

We can, nevertheless, approach the problem through a consideration of
the terms in which the Perfected are spoken of. They are called either
Rays of the Sun, or Blasts of the Spirit, or Movers-at-Will. It is also said
that they are fitted for embodiment in the manifested worlds: that is to
say, fitted to participate in the life of the Spirit, whether it moves or re-
mains at rest. It is a Spirit which bloweth as it will. All of these expressions
correspond to Christ’s “shall pass in and out, and shall find pasture.” Or
we can compare it with the pawn in a game of chess. When the pawn has
crossed over from the hither to the farther side it is transformed. It be-
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comes a minister and is called a mover-at-will, even in the vernacular.
Dead to its former self, it is no longer confined to particular motions or
positions, but can go in and out, at will, from the place where its trans-
formation was effected. And this freedom to move at will is another aspect
of the state of the Perfected, but a thing beyond the conception of those
who are still mere pawns. It may be observed, too, that the ertswhile pawn,
ever in danger of an inevitable death on its journey across the board, is
at liberty after its transformation either to sacrifice itself or to escape from
danger. In strictly Indian terms, its former motion was a crossing, its
regenerate motion a descent.

The question of “annihilation,” so solemnly discussed by Western schol-
ars, does not arise. The word has no meaning in metaphysics, which knows
only of the nonduality of permutation and sameness, multiplicity and
unity. Whatever has been an eternal reason or idea or name of an in-
dividual manifestation can never cease to be such; the content of eternity
cannot be changed. Therefore, as the Bhagavad Gita expresses it, “Never
have I not been, and never hast thou not been.”

The relation, in identity, of the “That” and the “thou” in the logos
“That art thou” is stated in the Vedanta either by such designations as
“Ray of the Sun” (implying filiation), or in the formula bhediabheda (of
which the literal meaning is “distinction without difference”). The rela-
tion is expressed by the simile of lovers, so closely embraced that there is
no longer any consciousness of “a within or a without,” and by the cor-
responding Vaisnava equation, “each is both.” It can be seen also in Plato’s
conception of the unification of the inner and the outer man; in the Chris-
tian doctrine of membership in the mystical body of Christ; in St. Paul’s
“whoever is joined unto the Lord is one spirit”; and in Eckhart’s admirable
formula “fused but not confused.”

I have endeavored to make it clear that Sankara’s so-called “philosophy”
is not an “enquiry” but an “explicitation”; that ultimate Truth is not, for
the Vedantist, or for any traditionalist, a something that remains to be
discovered but a something that remains to be understood by Everyman,
who must do the work for himself. I have accordingly tried to explain
just what it was that Sankara understood in such texts as Atharva Veda
x.8.44: “Without any want, contemplative, immortal, self-originated,
sufficed with a quintessence, lacking in naught whatever: he who knoweth
that constant, ageless, and ever-youthful Spirit, knoweth indeed him-Self,
and feareth not to die.”
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Who Is “Satan” and
Where Is “Hell”?

He that doeth sin is of the Devil
1 John 3:8

That in this day and age, when “for most people religion has become an
archaic and impossible refuge,” men no longer take either God or Satan
seriously, arises from the fact that they have come to think of both alike
only objectively, only as persons external to themselves and for whose exist-
ence no adequate proof can be found. The same, of course, applies to the
notions of their respective realms, heaven and hell, thought of as times and
places neither now nor here.

We have, in fact, ourselves postponed the “kingdom of heaven on earth”
by thinking of it as a material Utopia to be realized, we fondly hope, by
means of one or more five-year plans, overlooking the fact that the con-
cept of an endless progress is that of a pursuit “in which thou must sweat
eternally,”>—a phrase suggestive less of heaven than of hell. What this
really means is that we have chosen to substitute a present hell for a future
heaven we shall never know.

The doctrine to be faced, however, is that “the kingdom of heaven is
within you,” here and now, and that, as Jacob Boehme, amongst others,
so often said, “heaven and hell are everywhere, being universally ex-
tended. . . . Thou art accordingly in heaven or hell. . . . The soul hath
heaven or hell within itself,”® and cannot be said to “go to” either when
the body dies. Here, perhaps, the solution of the problem of Satan may
be sought.

It has been recognized that the notion of a Satanic “person,” the chief
of many “fallen angels,” presents some difficulties: even in religion, that

[This essay was first published in the Review of Religion, XI (1947).—ep.]

! Margaret Marshall in The Nation, February 2, 1946.
2 Jacob Boehme, De incarnatione Verbi, 11.5.18.
3 Jacob Boehme, “Of Heaven and Hell,” pp. 259, 260.
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of a Manichean “dualism” emerges; at the same time, if it be maintained
that anything whatever is not God, God’s infinity is thereby circumscribed
and limited. Is “he,” Satan, then a person, or merely a “personification,”
Le., a postulated personality?* Who is “he,” and where? Is he a serpent
or a dragon, or has he horns and a poisonous tail? Can he be redeemed and
regenerated, as Origen and the Muslims have believed? All these problems
hang together.

However the ultimate truth of “dualism” may be repudiated, a kind of
dualism is logically unavoidable for all practical purposes, because any
world in time and space, or that could be described in words or by mathe-
matical symbols, must be one of contraries, both quantitative and qualita-
tive, for example, long and short, good and evil; and even if it could be
otherwise, a world without these opposites would be one from which all
possibility of choice, and of procedure from potentiality to act, would be
excluded, not a world that could be inhabited by human beings such as we.
For anyone who holds that “God made the world,” the question, Why did
He permit the existence in it of any evil, or that of the Evil One in whom
all evil is personified, is altogether meaningless; one might as well enquire
why He did not make a world without dimensions or one without tem-
poral succession.

Our whole metaphysical tradition, Christian and other, maintains that
“there are two in us,”® this man and the Man in this man; and that this
is so is still a part and parcel of our spoken language in which, for example,
the expression “self-control” implies that there is one that controls and
another subject to control, for we know that “nothing acts upon itself,”*

4 “Person cannot be affirmed . . . of living things . . . bereft of intellect and rea-
son . . . but we say there is a person of a man, of God, of an Angel” (Boethius,
Contra Evtychen 11). On this basis, Satan, who remains an angel even in hell, can
be called a Person, or indeed, Persons, since his name is “Legion: for we are many”;
but as a fallen being, “out of his right mind,” in reality a Person only potentially.
Much the same could be said of the soul, viz. that there is a Person of the soul,
but hardly that the soul, as it is in itself, is a Person. Satan and the soul, both alike
invisible, are only “known,” or rather “inferred,” from behavior, which is just what
“personality” implies: “personality, that is the hypothetical unity that one postulates
to account for the doings of people” (H. S. Sullivan, “Introduction to the Study of
Interpersonal Relations,” Psychiatry, 1, 1938).

5 Plato, Republic 439Dk, 6048; Philo, Deterius 82; St. Thomas Aquinas, Sum. Theol.
11-11.26.4; St. Paul, 11 Cor. 4:16; and in general, as the doctrine is briefly stated by
Goethe: “Zwei Seelen wohnen ach, in meiner Brust, die eine will sich von der
andern trennen” (Faust, 1, 759). Similarly in the Vedanta, Buddhism, Islam, and
in China.

8 Nil agit in seipsum: axiomatic in Platonic, Christian, and Indian philosophy:
“the same thing can never do or suffer opposites in the same respect or in relation
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though we forget it when we talk about “self-government.”” Of these two
“selves,” outer and inner man, psycho-physical “personality” and very Per-
son, the human composite of body, soul, and spirit is built up. Of these two,
on the one hand body-and-soul (or -mind), and on the other, spirit, one
is mutable and mortal, the other constant and immortal; one “becomes,”
the other “is,” and the existence of the one that is not, but becomes, is pre-
cisely a “personification” or “postulation,” since we cannot say of anything
that never remains the same that “it 7s.” And however necessary it may be
to say “I” and “mine” for the practical purposes of everyday life, our Ego
in fact is nothing but a name for what is really only a sequence of ob-
served behaviors.®

Body, soul, and spirit: can one or other of these be equated with the
Devil? Not the body, certainly, for the body in itself is neither good nor
evil, but only an instrument or means to good or evil. Nor the Spirit—
intellect, synteresis, conscience, Agathos Daimon—for this is, by hypothe-
sis, man’s best and most divine part, in itself incapable of error, and our
only means of participation in the life and the perfection that is God him-
self. There remains only the “soul”; that soul which all must “hate” who
would be Christ’s disciples and which, as St. Paul reminds us, the Word
of God like a two-edged sword “severs from the spirit”; a soul which
St. Paul must have “lost” to be able to say truly that “I live, yet not I,
but Christ in me,” announcing, like Mansir, his own theosis.

Of the two in us, one the “spark” of Intellect or Spirit, and the other,
Feeling or Mentality, subject to persuasion, it is obvious that the latter is
the “tempter,” or more truly “temptress.” There is in each of us, in this
man and that woman alike, an anima and animus, relatively feminine and
masculine;® and, as Adam rightly said, “the woman gave, and I did eat”;

to the same thing at the same time,” Plato, Republic 4368; “strictly speaking, no
one imposes a law upon his own actions,” Sum. Theol. 1.93.5; “because of the an-
tinomy involved in the notion of acting upon oneself” (svatmani ca kriyavirodhat),
Sankara on BG 11.17.

7 “Art thou free of self? then art thou ‘Self-governed
svarat), Meister Eckhart, Pfeiffer ed., p. 598.

8 “How can that which is never in the same state ‘be’ anything?” (Plato, Cratylus,
439E; Theatetus, 152p; Symposium, 207, etc.). “ ‘Ego’ has no real meaning, because
it is perceived only for an instant,” i.e., does not last for even so long as two con-
secutive moments (naivaham-arthah ksanikatva-darianat; Vivekacidamani of Sri
Sankaracharya, 293, Swami Madhavananda, tr., Almora, 3rd ed., 1932).

91t is unfortunate that, in modern psychology, an originally lucid terminology
and distinction has been confused by an equation of the “soulimage” with “the
anima in man, the animus in woman.” The terms are even more misused by
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also, be it noted, the “serpent,” by whom the woman herself was first
beguiled, wears, in art, a woman’s face. But to avoid all possibility of mis-
understanding here, it must be emphasized that all this has nothing what-
ever to do with a supposed inferiority of women or superiority of men: in
this functional and psychological sense any given woman may be “manly”
(heroic) or any given man “effeminate” (cowardly).*

One knows, of course, that “soul,” like “self,” is an ambiguous term,
and that, in some contexts, it may denote the Spirit or “Soul of the soul,”
or “Self of the self,” both of which are expressions in common use. But
we are speaking here of the mutable “soul” as distinguished from the
“spirit,” and should not overlook to what extent this nefesh, the anima
after which the human and other “animals” are so called, is constantly
disparaged in the Bible,'* as is the corresponding nafs in Islam. This soul
is the self to be “denied” (the Greek original meaning “utterly reject,”

Father M. C. D’Arcy in his Mind and Heart of Love (London, 1946), ch. 7.
Traditionally, anima and animus are the “soul” and the “spirit” equally in any
man or any woman; so William of Thierry (cf. note 22 below) speaks of animus vel
spiritus. This usage goes back to Cicero, e.g., Tusculan Disputations 1.22.52, “neque
nos corpora sumus . . . cum igitur: Nosce te dicit, hoc dicit, Nosce animum tuum,”
and v.13.38, “humanus . . . animus decerptus [est] ex mente divina”; and Lucius
Accius (fr. 296), “sapimus animo, fruimur anima; sine animo, anima est debilis.”

101n all traditions, not excepting the Buddhist, this man and this woman are
both equally capable of “fighting the good fight.”

11 Cf. D. B. Macdonald, The Hebrew Philosophical Genius (Princeton, 1934),
p. 139, “the lower, physical nature, the appetites, the psyche of St. Paul . . . ‘self;
but always with that lower meaning behind it”; Thomas Sheldon Green, Greek-
English Lextkon of the New Testament (New York and London, 1879), s.v. yuxuds
(“governed by the sensuous nature subject to appetite and passion”); “anima . . .
cujus vel pulchritudo virtus, vel deformitas vitium est . . . mutabilis est” (St. Au-
gustine, De gen. ad litt. 7.6.9, and Ep. 166.2.3).

On the other hand, the “Soul” or “Self,” as printed with the capital, is Jung’s
“Self . . . around which it [the Ego] revolves, very much as the earth rotates about
the sun . . . [its] superordinated subject” (Two Essays on Analytical Psychology,
London, 1928, p. 268); not a being, but the inconnumerable and indefinable “Being
of all beings.”

We are never told that the mutable soul is immortal in the same timeless way
that God is immortal, but only that it is immortal “in a certain way of its own”
(secundum quemdam modum suum, St. Augustine, Ep. 166.2.3). If we ask, Quo-
modo? seeing that the soul is in time, the answer must be, “in one way only, viz.
by continuing to become; since thus it can always leave behind it a new and other
nature to take the place of the old” (Plato, Symposium 207p). It is only God, who is
the Soul of the soul, that we can speak of as immortal absolutely (1 Tim. 6:16). It
is incorrect to call the soul “immortal” indiscriminately, just as it is incorrect to
call any man a genius; man has an immortal Soul, as he has a Genius, but the
soul can only be immortalized by returning to its source, that is to say, by dying
to itself and living to its Self; just as a man becomes a genius only when he is
no longer “himself.”
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with ontological rather than a merely ethical application), the soul that
must be “lost” if “it” is to be saved; and which, as Meister Eckhart and
the Stfis so often say, must “put itself to death,” or, as the Hindus and
Buddhists say, must be “conquered” or “tamed,” for “that is not my Self.”
This soul, subject to persuasion, and distracted by its likes and dislikes,
this “mind” that we mean when we speak of having been “minded to do
this or that,” is “that which thou callest ‘" or ‘myself,”” and which Jacob
Boehme thus distinguishes from the I that 75, when he says, with reference
to his own illuminations, that “not I, the I that I am, knows these things,
but God in me.” We cannot treat the doctrine of the Ego at length, but
will only say that, as for Meister Eckhart and the Sufis, “Ego, the word 1,
is proper to none but God in his sameness,” and that “I” can only rightly
be attributed to Him and to the one who, being “joined unto the Lord,
is one spirit.”

That the soul herself, our “I” or “self” itself, should be the Devil—
whom we call the “enemy,” “adversary,” “tempter,” “dragon,”—never by
a personal name'’—may seem startling, but it is very far from being a
novel proposition. As we go on, it will be found that an equation of the
soul with Satan has often been enunciated, and that it provides us with
an almost perfect solution of all the problems that the latter’s “personality”
poses. Both are “real” enough for all pragmatic purposes here, in the
active life where “evil” must be contended with, and the dualism of the
contraries cannot be evaded; but they are no more “principles,” no more
really real, than the darkness that is nothing but the privation of light.

No one will deny that the battleground on which the psychomachy
must be fought out to a finish is within you, or that, where Christ fights,
there also must his enemy, the Antichrist, be found. Neither will anyone,
“superstition” apart, be likely to pretend that the Temptations of St. An-
thony, as depicted in art, can be regarded otherwise than as “projections”
of interior tensions. In the same way that Picasso’s “Guernica” is the
mirror of Europe’s disintegrated soul, “the hell of modern existence,” the
Devil’s horns and sting are an image of the most evil beast in man himself.
Often enough it has been said by the “Never-enough honoured Auncients,”
as well as by modern authors, that “man is his own worst enemy.” On the
other hand, the best gift for which a man might pray is to be “at peace
with himself”;*® and, indeed, for so long as he is not at peace with Him-

EEIN13

12 Even the Hebrew Satan, “opponent,” is not a personal name.

13 Contest of Homer and He:zod [Oxford Classical Texts, ed. Allen, Vol. 5—151)]
165, where the expression elvow evac éavrd = peravoelv (“repentance,” i.e., “com-
ing to be in one’s right mind”), the opposite of wapavoeiv.
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self,** he can hardly be at peace with anybody else, but will “project” his
own disorders, making of “the enemy”—for example, Germany, or Russia,
or the Jews—his “devil.” “From whence come wars and fightings among
you? Come they not hence, even from your lusts (pleasure, or desires, Skr.
kamah) that contend in your members?” (James 4:1).

As Jung so penetratingly observes: “When the fate of Europe carried
it into a four years war of stupendous horror—a war that no one wanted—
hardly anyone asked who had caused the war and its continuation.”*’
The answer would have been unwelcome: it was “I"—your “I” and mine.
For, in the words of another modern psychologist, E. E. Hadley, “the
tragedy of this delusion of individuality is that it leads to isolation, fear,
paranoid suspicion, and wholly unnecessary hatreds.”*®

All this has always been familiar to the theologians, in whose writings
Satan is so often referred to simply as “the enemy.” For example, William
Law: “You are under the power of no other enemy, are held in no other
captivity, and want no other deliverance but from the power of your own
earthly self. This is the one murderer of the divine life within you. It is
your own Cain that murders your own Abel,”*" and “self is the root, the
tree, and the branches of all the evils of our fallen state . . . Satan, or which
is the same thing, self-exaltation. . . . This is that full-born natural self
that must be pulled out of the heart and totally denied, or there can be no
disciple of Christ.” If, indeed, “the kingdom of heaven is within you,”
then also the “war in heaven” will be there, until Satan has been overcome,
that is, until the Man in this man is “master of himself,” selbes gewaltic,
éykpatis éavrod.

For the Theologia Germanica (chs. 3, 22, 49), it was the Devil’s “ ‘I, Me,
and Mine’ that were the cause of his fall. . . . For the self, the I, the me
and the like, all belong to the Evil Spirit, and therefore it is that he is an
Evil Spirit. Behold one or two words can utter all that has been said by
these many words: ‘Be simply and wholly bereft of self.”” For “there is

14 The Self we mean when we tell a man who is misbehaving to “be yourself”
(é&v cavrd yevod, Sophocles, Philoctetes 950), for “all is intolerable when any man
forsakes his proper Self, to do what fits him not” (7bid. go2-903).

15C. G. Jung, The Integration of Personality (New York, 1935), p. 274.

16 E, E. Hadley, in Psychiatry V (1942), 133; citing also H. S. Sullivan, op. cit.,
pp. 121-134; “emphasized individuality of each of us, ‘myself.” Here we have the
very mother of illusions, the ever pregnant source of preconceptions that invalidate
almost all our efforts to understand other people.”

17 William Law, The Spirit of Love, and an Address to the Clergy, cited in Stephen
Hobhouse, William Law and Eighteenth Century Quakerism (London, 1927), pp.
156, 219, 220.
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nothing else in hell, but self-will; and if there were no self-will, there
would be no devil and no hell.” So, too, Jacob Boehme: “this vile self-hood
possesses the world and worldly things; and dwells also in itself, which is
dwelling in hell”; and Angelus Silesius:

Nichts anders stiirzet dich in Hoéllenschlund hinein
Als dass verhasste Wort (merk’s wohl!): das Mein und Dein.*®

Hence the resolve, expressed in a Shaker hymn:

But now from my forehead I'll quickly erase
The stamp of the Devil’s great

uI 119

Citations of this kind could be indefinitely multiplied, all to the effect
that of all evil beasts, “the most evil beast we carry in our bosom,”*® our
most godless and despicable part” and “multifarious beast,” which our
“Inner Man,” like a lion tamer, must keep under his control or else will
have to follow where it leads.”*

Even more explicit sayings can be cited from Sufi sources, where the
soul (nafs) is distinguished from the intellect or spirit (agl, rih) as the
Psyche is distinguished from the Pneuma by Philo and in the New Testa-
ment, and as anima from animus by William of Thierry.* For the encyclo-
paedic Kashfu'l Mahjab, the soul is the “tempter,” and the type of hell in
this world.?® Al-Ghazali, perhaps the greatest of the Muslim theologians,
calls the soul “the greatest of your enemies”; and more than that could
hardly be said of Satan himself. Aba Sa‘id asks: “What is evil, and what
is the worst evil?” and answers, “Evil is ‘thou,” and the worst evil ‘thou’
if thou knowest it not”; he, therefore, called himself a “Nobody,” refusing,
like the Buddha, to identify himself with any nameable “personality.”**

18 Angelus Silesius, Der Cherubinische Wandersmann, v.238.

19 E. D. Andrews, The Gift to be Simple (New York, 1940), p. 18; cf. p. 79, “That
great big I, I'll mortify.”

20 Jacob Boehme, D¢ incarnatione Verbi, 1.13.13.

21 Plato, Republic 588c ff., where the whole soul is compared to such a composite
animal as the Chimaera, Scylla, or Cerberus. In some respects the Sphinx might
have been an even better comparison. In any case, the human, leonine, and ophidian
parts of these creatures correspond to the three parts of the soul, in which “the hu-
man in us, or rather our divine part” should prevail; of which Hercules leading
Cerberus would be a good illustration.

22 William of Thierry, The Golden Epistle of Abbot William of St. Thierry to
the Carthusians of Mont Dieu, tr. Walter Shewring (London, 1930) §§50, 51.

23 Kashf al-Mahjab, tr. R. A. Nicholson (Gibb Memorial Series XVII), p. 199;
cf. p. 9, “the greatest of all veils between God and man.”

2¢ For Abt Sa‘id see R. A. Nicholson, Studies in Islamic Mysticism (Cambridge,

1921), p. 53.
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Jalalu’d Din Rami, in his Mathnawi, repeats that man’s greatest enemy is
himself: “This soul,” he says, “is hell,” and he bids us “slay the soul.” “The
soul and Shaitan are both one being, but take two forms; essentially one
from the first, he became the enemy and envier of Adam”; and, in the
same way, “the Angel (Spirit) and the Intellect, Adam’s helpers, are of
one origin but assume two forms.” The Ego holds its head high: “de-
capitation means, to slay the soul and quench its fire in the Holy War”
(jihad); and well for him who wins this battle, for “whoever is at war
with himself for God’s sake, . . . his light opposing his darkness, the sun
of his spirit shall never set.”*

"Tis the fight which Christ,

With his internal Love and Light,

Maintains within man’s nature, to dispel

God’s Anger, Satan, Sin, and Death, and Hell;

The human Self, or Serpent, to devour,

And raise an Angel from it by His Pow'r.
John Byrom

“Spark of the soul . . . image of God, that there is ever in all wise at war
with all that is not godly . . . and is called the Synteresis”*® (Meister Eck-
hart, Pfeiffer ed., p. 113). “We know that the Law is of the Spirit . . .
but I see another law in my members, warring against the Law of the
Intellect, and bringing me into captivity. . . . With the Intellect I myself
serve the Law of God; but with the flesh the law of sin. . . . Submit your-
selves therefore to God: resist the Devil.”*" And similarly in other Scrip-
tures, notably the Bhagavad Gita (vi5, 6): “Lift up the self by the Self, let
not self sit back. For, verily, the Self is both the friend and the foe of the
self; the friend of one whose self has been conquered by the Self, but to
one whose self hath not (been overcome), the Self at war, forsooth, acts
as an enemy”; and the Buddhist Dhammapada (103, 160, 380), where
“the Self is the Lord of the self” and one should “by the Self incite the

25 Citations are from Mathnawi 1.2617; 11.2525; 111.374, 2738, 3193, 4053 (nafs va
shaitan har di ek in bud’and); cf. 1.2272 fI., v.2919, 2939. The fundamental kinship
of Satan and the Ego is apparent in their common claim to independent being; and
“association” (of others with the God who only 7s) amounts, from the Islamic point
of view, to polytheism (ibid. 1v.2675~77).

26 On the meaning of the “Synteresis,” etymologically an equivalent of Skr. sam-
taraka, “one who helps to cross over,” see O. Renz, “Die Synteresis nach dem HIL
Thomas von Aquin,” Beitrige zur Geschichte der Philosophie des Mittelalters, X
(Miinster, 1911).

27 Rom. 7:14-23; James 4:7.
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self, and by the Self gentle self” (as a horse is “broken in” by a skilled
trainer), and “one who has conquered self is the best of all champions.”
(Ct. Philostratus, Vit. Ap., 1.13: “Just as we break in skittish and unruly
horses by stroking and patting them.”)

At the same time, it must not be forgotten that the Psychomachy is also
a “battle of love,” and that Christ—to whom “ye should be married . . .
that we should bring fruit unto God” (Rom. 7:3, 4)—already loved the
unregenerate soul “in all her baseness and foulness,”*® or that it is of her
that Donne says: “Nor ever chaste, except Thou ravish me.” It was for
nothing but “to go and fetch his Lady, whom his Father had eternally
given him to wife, and to restore her to her former high estate that the
Son proceeded out of the Most High” (Meister Eckhart).*® The Deity’s
lance or thunderbolt is, at the same time, his yard, with which he pierces
his mortal Bride. The story of the thunder-smitten Semele reminds us
that the Theotokos, in the last analysis Psyche, has ever been of Lunar,
never herself of Solar stock; and all this is the sum and substance of every
“solar myth,” the theme of the Liebesgeschichte des Himmels and of the
Drachenkampfe.

“Heaven and earth: let them be wed again.”® Their marriage, consum-
mated in the heart, is the Hieros Gamos, Daivam Mithunam,** and those
in whom it has been perfected are no longer anyone, but as He is “who
never became anyone.”*® Plotinus’ words: “Love is of the very nature of
the Psyche, and hence the constant yoking of Eros with the Psyches in the
pictures and the myths”** might as well have been said of half the world’s
fairy-tales, and especially of the Indian “pictures and myths” of Sri Krish-
na and the Milkmaids, of which the Indian commentators rightly deny
the historicity, asserting that all these are things that come to pass in all
men’s experience. Such, indeed, are “the erdtika (Skr. érpgara) into which,
it seems that you, O Socrates, should be initiated,” as Diotima says, and
which in fact he so deeply respected.®*

But, this is not only a matter of Grace; the soul’s salvation depends also
on her submission, her willing surrender; it is prevented for so long as
she resists. It is her pride (mana, abhimana; oinpa, oinos; self-opinion,
overweening), the Satanic conviction of her own independence (asmi-
mana, ahamkara, cogito ergo sum), her evil rather than herself, that must

28 St. Bonaventura, Dominica prima post octavum epiphaniae, 2.2. For the whole
theme, see also Coomaraswamy, “On the Loathly Bride” [in Vol. I of this edition—
ED.].

29 Pfeiffer ed., p. 288. 30 RV x.24.5. 31 8B x.5.2.12.
32KU 118, 33 Enneads v1.9.9. 3¢ Plato, Symposium 210a.
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be killed; this pride she calls her “self-respect,” and would “rather die”
than be divested of it. But the death that she at last, despite herself, de-
sires, is no destruction but a transformation. Marriage is an initiatory death
and integration (nirvana, samskara, ré\os).*> “Der Drache und die Jung-
frau sind natiirlich identisch”;*® the “Fier Baiser” transforms the dragon;
the mermaid loses her ophidian tail; the girl is no more when the woman
has been “made”; from the nymph the winged soul emerges.*” And so
“through Thee an Iblis may become again one of the Cherubim.”®

And what follows when the lower and the higher forms of the soul
have been united? This has nowhere been better described than in the
Aitareya Aranyaka (1.37): “This Self gives itself to that self, and that
self to this Self; they become one another; with the one form he (in whom
this marriage has been consummated) is unified with yonder world, and
with the other united to this world”; the Brhadaranyaka Upanisad
(1v.3.23): “Embraced by the Prescient Self, he knows neither a within
nor a without. Verily, that is his form in which his desire is obtained,
in which the Self is his desire, and in which no more desires or grieves.”
“Amor ipse non quiescit, nisi in amato, quod fit, cum obtinet ipsum
possessione plenaria”;*® “Jam perfectam animam . . . gloriosam sibi
sponsam Pater conglutinat.”° Indeed:

Dafern der Teufel konnt aus seiner Seinheit gehn,
So sahest du ihn stracks in Gottes Throne stehn.*

So, then, the Agathos and Kakos Daimons, Fair and Foul selves, Christ
and Antichrist, both inhabit us, and their opposition is within us. Heaven
and Hell are the divided images of Love and Wrath in divinis, where the
Light and the Darkness are undivided, and the Lamb and the Lion lie
down together. In the beginning, as all traditions testify, heaven and earth
were one and together; essence and nature are one in God, and it remains
for every man to put them together again within himself.

35 Nirvana, J. 1.60; samskara, Manu 11.67; 7élos, H. G. Liddell and R. Scott, 4
Greek-English Lexicon, 8th ed., Oxford, 1897, s.v. vi.2.

38 E, Siecke, Drachenkimpfe (Leipzig, 1907), p. 14.

37 For the Fier Baiser see the references in Coomaraswamy, “On the Loathly
Bride.” For the marriage, Meister Eckhart (Pfeiffer ed., p. 407) and Omikron,
Letters from Paulos, New York, 1920, passim.

38 Rami, Mathnawi 1v.3496.

39 Jean de Castel, De adhaerendo Deo, C. 12.
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tatis, 250n

fountain, symbolism of, 65n; Fons Vitae,
325, 355. See also waters

Francis, Henry T., 308

friendship, 280

Gaia, 235n

gale, 18, 167n, 17172, 188-90, 230, 244,
265, 275, 287n, 300-302, 304N, 344,
345n, 36on. See also breath; Marut;
Vayu

Ganapati, 361n

gander, symbolism of, 153, 160

Gandharva, 59, 201, 415n

Gandhi, Mohandas, 139

Ganesa, 361n

Garutman, 140n

Garvey, M. P, 56n

Gaudapada, 3

Gayatra, Gayatri, 208

Gebhard-Lestrange, A., 66 (epigraph),
83n

genealogy, 58, 235

genius, 26n, 36

Ghosa, 190n

Gide, André, 434

Gill, Eric, 340n

Gilson, Etienne, 194n

glossolalia, 160on

gnosis, 4, 10, 12, 37, 44, 50, 550, 62n,
100, 128, 154, 174, 202, 205N, 207,
211, 212-14, 254, 3150, 328, 387, 388n,
396

Gnosticism, 208, 232,'236n, 387

God, 4, 10, 19-42 passim, 50, 52n, 56—
57, 60, 62n, 66 (epigraph), 68n, 70~71,
73, 77-106 passim, 108, 111, 117-18,
121-22, 124n, 127n, 1320, 136n, 137,
146-50, 163n, 167-71, 177-91, 105N,
199, 200-15, 231-54 passim, 260, 268,
272n, 276, 291-92, 302, 311, 336-50
passim, 354n, 363-76, 380-96, 410-12,
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41210, 414, 425, 427; is in all things
self-intent, 20, 182, 284n; Allah, 34;
divine bi-unity, 41, 195, 205, 231-40
passim, see also principle: conjoint,
Supreme Identity, syzygy; divine play,
148-58; the ever-renascent Serpent,
141; the face and back of, 19on; God
Himself does not know what He is,
06, 182n; liberation of the God within
us, 78; symbolized by the sun, 5, see
also sun; we are the “mountain” in
which God is “buried,” 118; Godhead,
19, 93, 104, 176n, 179, 186n, 199, 225,
231-32, 254n, 260, 283, 339n

Goethe, J. W. von, 24n

Gotterdimmerung, 407

gold, symbolism of, 179, 347n, 350n; a
body of, 131n

good, goodness, 20, 52, 65, 72n, 770, 81,
84, 99-100, 146, 168, 187n., 233, 268,
272n, 276, 2041, 299, 323, 342743,
3540, 367

government, 62n, 68n, 156, 337, 362,
366n, 37172, 416n; self-government,
25, 14710

Govinda, 3

grace, 1240, 136, 405

Grail, 36, 1350, 355

Grassman, Hermann, 58n, 132, 286

Gregory, St., 107 (epigraph)

grief, 304n

Grifith, R.T.H., 1095

Grimm, Brothers, 1471

Grtsamada, 117n

Guénon, René, 167n, 198, 229, 257n,
262n, 289n

guild, 346n

Gunn, Andrew Rugg, 124n

guru, 214, 364n

Haas, G., 350n

habit, 213

Hadley, E. E., 28

Hafiz, 423

Hanuman, 286n
happiness, 342n, 369
harmony, 187, 206—207, 233n
harp, symbolism of, 354n
Harrison, Jane, 141, 299
health, 335, 362

Hearn, Lafcadio, 35
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heart, 31, 35, 37, 49 (epigraph), son,
52n, 55n, 62n, 67, 74, 790, 970, 117,
119, 121, 1350, 153, 1630, 173, 1950,
200, 210-11, 249, 2520, 254, 256, 300,
337-39, 3411, 349-54, 357, 371n, 381n,
391n, 414; the Buddha composes and
settles his heart, 299, 321; feet of
Death planted in the heart, 307; as
the seat of will and pure intellect, 18;
space in the heart, 226

heaven, 23, 28, 32, 49 (epigraph), son.
56, 110, 116, 126, 182-83, 186, 189,
104-95, 204—206, 221, 225, 227, 231,
239, 249, 252n, 254, 256, 327, 360n,
381, 390n, 394n, 396, 400, 406, 421,
429

Helios, 44n, 1509

Hell, 23-33 passim, 72n, 83n, 249n,
206n; Hades, 61; harrowing of, 186n

Henning, W. B., 351n, 358

Heracleitus, 156, 150-65, 352n, 373, 434

Hercules, 29

heredity, genetic, 403

heresy, 7, gon, 103n, 268, 276, 278, 292~
04, 3421, 3450, 405n; every belief is a
heresy if regarded as the truth, 38

hermeneia, 256-63 passim, 315. See also
etymology

Hermes Trismegistus, 52n, 62-63, 67,
68n, 71n, 750, 770, 790, 95-97, 1180,
124n, 163n, 1660, 168, 198 (epigraph),
231 (epigraph), 240n, 280, 338n, 340~
42, 346n, 353n, 355n, 358, 366, 374

hero, 77n, 79n, 9sn, 111N, 118N, 135-
37, 141, 292n, 298-99, 348n, 356, 350N,
398, 422

Hesiod, 56, 371n

Hesychius, 143

Hillebrandt, Alfred, 402

Hiranyagarbha, 173, 200, 204, 233, 380n

Hiranyahasta, rgon

Homer, 95n, 424

Horner, 1. B., 264n

horse, symbolism of, 31, 79n, 121, 128,
151, 304, 341N, 347, 366n, 371

house, symbolism of, 119n

humanism, 6, 250n

Hume, Robert Ernest, 6gn, 80-81, 117n,
133, 2101, 212, 384n, 30In

hunting, symbolism of, 424
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Ibn ‘Arabi, Muhyiddin, 37, 188

Ibn ‘Ata, 55n

iconoclasm, 10, 329

iconography, 421, 433; of the Buddha,
154; Christian, 192n; related to se-
mantics, 408n, 424; the verbal or
visual icon, 37. See also entries for
specific images; and symbolism

Ida, 239

idea, 223, 258, 267, 294n, 398-99; ideas,
doctrine of, 194n

identification, 10, 50, 87n, 1051, 156,
199, 213, 396; identity of immanent
and transcendent spirit, 92n; identity
of knowing and being in divinis, 52.
See also assimilation, integration

idolatry, 37

ignorance, 10, 15, 62n, 121, 182n, 2121,
307, 325; docta ignorantia, 20

Ila, 239n

illumination, 51

imagination, 20, 52n

imitation, 36, 107, 114, 177-97 passim,
220, 243, 257; of Agni, 209; in lan-
guage, 261; of the Supreme Identity,
203n

Immaculate Conception, 243

immortality, 8, 12, 22, 25-26, 4445,
56, 58-59, 61, 63, 66, 69-72, 74, 79, 81,
83, 9o, 106-109, 121, 126, 128-29,
313, 162-63, 201n, 214, 243, 2750,
2950, 311, 323, 347, 360-61, 364, 372,
379, 381n, 388n, 399, 401n, 404, 406,
413, 418, 423n, 42629

incest, 239n, 245

individuality, 270, 294-95, 335, 380;
archetypal inwardly and phenomenal
outwardly, 225; mechanistic interpreta-
tion of, 149n

Indra, 55n, 67, 69n, 111, 113-16, 119—
23, 1250, 132, 1340, 136-37, 14446,
153, 160n, 162n, 170-72, 1770, 193,
203, 2050, 207, 223—24, 226, 233, 235N,
247, 249, 252n, 259, 281-82, 292n, 306,
336, 3390, 341N, 344, 3480, 352-57, 359~
62, 366-67, 392n, 400, 401; In-
drabrhaspati, 145; Indragni, 71n, 161n,
182, 238, 247; Indrani, 121n, 233,
249, 348n

industrialism, 422, 433-34; “manu-fac-
ture,” 349n

infallibility, 149n, 246, 285, 328, 413;
papal, 413

influence, 65n

initiation, 19, 32, 43-45, 101N, 109-10,
116, 120, 126, 129, 133, 151, 160N, 1706,
199-200, 202, 251, 2530, 288, 303,
307n, 364, 387, 396; Buddhist, 101,
288-293; royal, 115; the “secret”
cannot be betrayed, 202, 213-16, 293n

injustice, 369

innocence, 197n

inspiration, 51, 54n, 301n, 328, 416

instinct, 365

integration, reintegration, 32, 79n, 87n,
98n, 121, 131, 137, 145, 199—200, 2070,
225-26, 357n; self-integration is a
matter of orientation, 162n

integrity, 28sn

intellect, 18, 25, 30, 70n, 148n, 181, 183n,
1050, 200-201n, 203, 207-1Q passim,
224, 232-34, 25IN, 290N, 204N, 302,
3151, 383, 385, 387-88, 392, 397, 402n

intention, 183n, 206, 314, 408n, 415;
the “self-intention” of Brahman, 182

intuition, 50-54, 422

T$ina, 171n

Islam, 64n, 93, 188, 241, 245-46, 371,

_ 393m

Isvara, 64, 66n

Iyer, K. Bharatha, 433

Jadrip, Gosain, 83n

Jaeger, Werner, 354n, 364n

Jahangir, 83n

Jami, ‘Abd al-Rahman, 168n, 178n, 213n

Janua Coeli, 65n, 308, 356

Janus, 190n, 224

jar, symbolism of, 11, 37

Jataka, 99, 101n, 105, I52, 154N, I7IN,
270, 273, 279, 283, 287-89, 308, 314,
319

Jatavedas, 58-59, 66n, 73, 79n, 172, 181n

Jean de Castel, 32n

Jeremias, Alfred, 40, 65n, 115n, 175,
2421, 248, 4171, 434

Jerome, St., 247

jthad, 372. See also war

John of the Cross, St., 8gn

John of Damascus, St., 37, 231, 243

Judgment, Last, 85, 94, 254n, 398
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jugglery, traditional, 367n

Junayd, 37

Jung, C. G., g-10, 26n, 28, gon, 273n
justice, 377

Kala, 18on

Kalima, Alira, roon

Kaniska, rogn

Karade, King, 141-42

Karttikeya, 361n

Kassapa, 291, 297-98; Kumara Kassapa,
320

katharsis, 123n, 341n

Keith, A. B., s9n, 79n, 113-15, 117,
1190, 141, 175, 1970, 256, 261, 301,
356n, 391n

king, 42, 67, 127n, 132, 1620, 247, 249,
337-38, 346, 352n, 371, 402; kingdom
of heaven, 421; kingship, 109n, 114—
15, 122, 273, 296-97, 348n

Kirk, William C., 159

kiss, 152, 337n; Fier Baiser, 32

knot, symbolism of, 196, 211, 260

knowledge, 9-10, 15, 49-50, 52-60, 62—
64, 70n, 90—91, 101N, 104, 123-24,
131, 1601, 1620, 170N, 177 (epigraph),
181, 198 (epigraph), 199, 213-14,
216n, 218, 230, 2330, 236N, 244, 247,
252n, 261, 272-73, 277-78, 280, 284,
295, 299, 311, 335, 364, 366n, 374n,
376, 383, 388n, 392-93, 399, 403404,
41710, 42021, 428-20; as Being, 56,
212; learning as a sacrifice of knowl-
edge offered to God, 216; meaning of
self-knowledge, 137; names are not
to be confused with knowledge itself,
259; no knowledge of anything to
which the will refuses its consent, 8;
this ignorance surpasses all knowl-
edge, 182n; unknowing, 20, 96n, 212n,
243. See also education; learning;
scholarship

Kosmos, 164

Krishna, 31, 53n, 59, 150, 202, 232, 376

Kristeller, P. O., 83n, 86n, 416n

Krivi, 196

Krtya, 324

Kubera, 145n

Kumara, 140, 1950

Lachmann, Robert, 246

ladder, Jacob’s, 403

Lancelot, 77n

land, promised, 256n

Langdon, Stephen, 194n

language, 256-63, 408-25 passim

Lanman, Charles R., 120n

Lao-tzu, 3, 43n

law, 187, 368, 385

Law, William, 28, 411n

learning, 197n, 214-16; methodology
in traditional studies, 355n. See also
education; knowledge; scholarship

leisure, 375

Leo XIII, Pope, 228

liberation, 12-13, 53n, 55, 70n, 74-78,
893 91-92, 97n, 117, 124, 132, 135,
18on, 188, 202, 210-13, 216, 271-72,
2050, 322, 334-35, 3391, 364n, 367n,
384, 388-90, 396, go0n; distin-
guished from salvation, 196; not only
a matter of shaking off the physical
body, 93

liberty, 117

life, active, 5, 37, 203n; not invalidated
by the priority of contemplation, 135;
contemplative, 37, 135, 203n; sacri-
ficial interpretation of, 133 ff., 279

light, 5, 10, 18-19, 27, 32, 35, 43, 63n,
73, 96, 102n, 104-105, 107, 126, 131,
136, 1430, 146, 150, 153-54, 164n,
1700, 179, 182-83, 185-86, 190-02,
104-95, 199—200, 202, 200-207, 214N,
233, 2350, 2520, 254, 256n, 261, 325,
328, 341n, 349n, 353, 359, 378, 383~
84, 386, 380-90, 392-304n, 424; coinci-
dence of light and sound, 192; gnosis
of the Light, 1o0; image-bearing light,
185; light of any lantern is only a re-
fraction of the Light of lights, 413
light of Gnosis, 154; Light of lights,
14, 19-21

lightning, symbolism of, 6o, 162, 210n,
214n, 3390, 390n, 393n

Lilith, 249

lion, lion-posture, 278; lion’s roar (in
Buddhist rhetoric), 99

literacy, 62n, 64n, 425

Lodge, John Ellerton, 433

Logos, 10, 191, 207. See also Word

lotus, 256; symbolism of, 246

love, 8, 19—20, 30-33, 35, 56n, 70n, 750,
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77-78, 86n, 94n, 101In, IION, 126m,
136, 154, 174, 212n, 216n, 238, 280,
311, 359, 376, 383-84, 387-88, 392,
418, 421, 423

Macdonald, D. B., 26n, 83, 146, 148—49,
336n

Macdonell, A. A., 257, 262

Maclver, David, 94n

Macrobius, 188

macrocosm and microcosm, doctrine of,
185

Madhavananda, Swami, 81

Magha, 146

magic, 9, 114n, 118n, 147, 172, 184, 194n

Magna Mater, 40, 1700, 204-205, 232, 248

Magnien, V., 43n

Maha Kaccana, 320

Maha Kotthita, 320

Mahiabhiita, 1150

Mahendra, 120

Mahinda, 290

Mahisa, 145

Makha, 75, 113, 141n, 146

Malalasekera, G. P., 265

Mile, Emile, 5, 175, 2550

Malinowski, Bronislaw, g

Malory, Thomas, 36

man, animal, 149n; cosmic, 13; inner,
19, 22, 25, 68n, 72, 84, 12526, 226,
254, 336, 342n, 355, 3700, 371, 375,
377, 428; innermost (Eckhart), 7on;
natural, 281; new, 97n, 303; perfect,
133; primitive, 422; real, 112n; recol-
lected, 58; universal, 240

Manasseh ben Israel, 64

Manichaeism, 4o05n

mantra, 17375, 290n

Manu, 79n, 184, 239n, 245, 296, 399~
402, 406; Manu’s ark, 406

Mara, 114n, 136, 141, 326, 362n

marriage, 18, 31-32, 110-11, 115, 137,
231, 233, 236, 239, 249-50, 348n

Marshall, Margaret, 23n

Martanda, 73

Marut, 73n, 1170, 119, 122, 1270, 160N,
162n, 265, 340n, 352, 360-62 passim,
367n. See also breath; gale

Mass, Christian, 125n, 136, 145, 174-75,
202, 206, 2150, 20930

446

mastery: of one’s fate, 377; self-mastery,
372

Matarisvan, 170-72, 189, 300

materialism, 98n, 211n, 293, 2950, 297n,
427. See also industrialism; modernism

Maternus, Firmicus, 43

mathematics, 220-30 passim

maturity, 8gn

Maya, 205n

measure, 162-64, 168n, 195, 322, 352n

meditation, 281, 284n

memory, see recollection

Mencius, 422

Merlin, 36

mermaid, symbolism of, 292n

metaphysics, 3-22 passim, 24, 9o, 104,
113n, 128, 146, 157, 182n, 201n, 2030,
229, 261, 265, 333, 335, 345n; cannot
be publicly proved, but only demon-
strated, 8; contrasted with philosophy,
324; developed on the basis of philol-
ogy, 264-329 passim; metaphysical
basis of “do unto others,” 85; not a
system, but consistent, 6—7; one meta-
physics but a variety of religions, 38;
the unmeasured is the proper do-
main of metaphysics, 164n; visual
symbolism the characteristic idiom,
246. See also Philosophia Perennis;
philosophy

Middle Ages, 246—47

Middle Way, 294, 296. See also Bud-
dhism

Milinda, 270n

mindr 50-52, 54, 60> 81: 83!1, 91, 971,
11210, 1170, 120, 123-25, 127-28, 1300,
147, 188, 233n, 341n, 346-47, 352, 354,
359, 364-66, 368, 371, 419-20; dia-
lectic, 197n; divine mind, 55n; perish-
able mind, 55n; “re-minded,” 56

mining, symbolism of, 118n, 352n

miracle, 134, 359n; of bodily refulgence,
154; miraculous powers (iddhi), o,
530, 57, 92, 105, 281, 284

mirror, symbolism of, 52n, 64, 75n,
g7n, 17on, 180-81, 185, 188, 211n,
260

Mitra, 71n, r11n, 113, 137-38, 17072,
1770, 2040, 2060, 232, 336n, 381, 391n;
Mitravarunau, 161n, 175, 1990, 2050,
232, 238, 382n
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modernism, 42, 88-89, 157, 180n, 215-
19, 230, 261n, 295, 2970, 344n, 366,
410N, 4150, 417-18, 423

Mohenjo Daro, 220n

mongoose, 14247

Monier-Williams, Sir Monier, 178n, 220,
24510, 381n

monkey, symbolism of, 342n

Monophysitism, 342n

monotheism, 166-76 passim

mountain, symbolism of, 224; mountain
climbing, 3520

mover-at-will, 21-22, g1n, 99, 254, 2gon

Mrtyu, 1141, 279, 309

Miiller, F. Max, 169n, 264 (epigraph),
274n

Muhammad, Wali, 238n

Muni, 274, 302, 322

murder, 136, 157, 297

Mus, Paul, 192n, 301n

museum, 434; Museum of Fine Arts,
Boston, 433

music, 206, 208, 246; Dipak Raga, 154;
endlessness as a quality of liturgical
chant, 246; music of the spheres, 193;
organ, symbolism of, 353n

mystery, 44, 62n, 203n, 212-13, 244,
293n, 364n, 366n

mysticism, g-10, 284, 387, 380, 395

myth’ 3 8, 3L 65“) 950, II14-I5, 136;
142, 147, 2030, 217-18, 221, 24849,
346, 367n, 368, 422

Naciketas, 279

Naga, 326, 399. See also serpent

Nagasena, 53, 270-71, 320

Nakula, 142-47

name, I12-13, 20-22, 27, 34, 36) 43, 58:
62n, 67n, 70-72, 88, 91, 95-96, 99,
101-102, 106, 1250, 137, 163, 166,
171-72, 181n, 186n, 192-97, 209, 243,
248, 254, 257-60, 265, 270, 279, 201,
293, 322, 326, 336n, 343n, 380n, 383~
84, 392, 409-10, 422, 41Q; names are
fetters, the initiate is nameless, 43n;
of God, 36, 160, 166-73

Namuci, 129, 363n

Narasansa, 172

Nathaputta, 288

nativity, 208, 235n, 237-38, 242, 247.
See also birth

necessitarianism, 368

Neil, Robert A., 308

nest, symbolism of, 251-55

net, symbolism of, 75-76, 313, 339—40,
351

Nicholas of Cusa, 43n, 50, 71n, 77, gon,
92n, 96n, 1430, 343-44, 4121, 4230

Nicholson, R. A., 52n, g6n

Nigantha, 288

Nirbhyananda, Swami, 82

nirvana (nibbana), 1oon, 283, 299-305

nonreturner, 278, 297n, 394n, 396

Nrcaksus, 253

Nrsad, 253

number, 322-23; considered as ideo-
gram, 227-28

Nyagrodha, 253n

occultism, 9

ocean, symbolism of, 178, 324. See also
waters

Oelsner, Hermann, 251

Oertel, H., 119n, 282n, 391n, 394n

O’Grady, S. H., 257n

Oldenberg, H., 314n

Om, 111, 120, 263, 390n; the original
and inexhaustible affirmation, 260

Omikron, 263

omnipresence, 51, 59-60, 67, 79n, 92n,
1670, 225, 278n, 337n, 414n

omniscience, 49, 51, 53-56, 58-60, 66-67,
179, 186, 199n, 236, 259-61, 277, 285,
290n, 327, 33710, 395, 420

ontology, 167n, 237

opposites, coincidence of, see contraries,
coincidence of

oracle, Delphic, 373

ordeal, 139

ordination, Buddhist, 101, 288-93, 303n;
see Buddhism

Origen, 24, 93n, 215n, 272n

originality, 3 (epigraph), 4, 328

origins, problem of, 345n

ornament, 9, 319-21, 338n

Orpheus, 3

orthodoxy, 7, 15, 39, 160, 247, 289, 291n;
of the Tantras, 237

Osiris, 136

pantheism, 38, 104, 167n
Papivant, 114n
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Papman, 113-14

parable, 215n, 255, 265n, 270, 274n,
295, 313, 3150, 320, 327; the carved
or painted parable, 318n; log, parable
of, 326; raft, parable of, 292n, 325-26,
329

paradise, 50, 71n, g5n, 111n, 1620, 197,
3430, 402, 423n

paradox, in metaphysical language, 414n

participation, g, II, 21, 25, 34, 38-39,
49-51, 61, 73, 152, 1621'1, I67> 17374,
189, 200, 245, 254, 2730, 369

Partipassianism, 342n

Parzival, 141

path, 390n; Aryan, 389n, 395; Eightfold,
280, 282, 285, 326; mundane, 395;
transmundane, 395. See also way

patriarch, 398-402, 405

Paul, St., 19, 21, 25, 83-84, 88 (epi-
graph), 04, 146, 160, 267, 272n, 318,
320, 328, 344n, 347n, 373, 393, 411N,
413, 428

peace, 27-28, 10o0n, 138-39, 3050, 371N,
377-78, 388

penance, 1020, 203

Pentecost, symbolism of, 122n, 155, 160

perfectionism, 130n

Person, 23-25, 33, 5In, 67, 69n, 76n, 78,
gon, 99, 109n, 115N, II7n, 125, 160,
170, 17778, 180, 191-92, 196n, 201N,
210, 235-36, 243, 260, 270, 274, 2950,
307, 33536, 338-39, 3471, 349-51,
354, 356, 359, 363, 373, 37986 passim,
388, 301n, 392-04, 410-11, 421, 427

personality, 17, 27, 29, 33, 76n, 8on, 89,
269-70, 295-96, 335, 344, 346-47, 427;
not his personality but his Person
survives after death, 128n; systematic
Buddhist analysis of, 373

Philo, s, 6, 29, 56n, 63, 6870, 76n,
78n, 83, 102n, 1120, 126n, 1280, 143,
146, 1500, 169n, 1790, 191, 338n,
340n, 343-46, 348n, 352-53, 357, 3710,
374, 375, 4080, 413, 4170, 428

philology, 256; Pali and Skr., 264-329
passim. See also etymology

Philosophia Perennis, 6, 7, 49, 65n, gon,
103, 1370, 160, 165, 255, 262, 344-45,
367-68, 378, 410, 421, 426. See also
metaphysics; philosophy

philosophy, 6-8, 12, 61n, 65n, 9o, 344n,

367n, 373, 4191, 434; of “as if,” 410;
in the higher ancient sense, 160; In-
dian, 334; mediaeval, 241; traditional,
412-13, 425. See also metaphysics;
Philosophia Perennis

Philostratus, 31

phoenix, symbol of, 253

physiology, traditional, 350n

Picasso, Pablo, 27

pilgrimage, 10, 41, 82, 101n, 116n, 288,
324. See also way

Plato, 5, 6, 22, 25-26, 44n, 55-56, 50—
61, 63-64, 70n, 75-78, 81n, 83n, 85-86,
1070, 1170, 118n, 123-24, 128n, 1430,
146n, 148-49, 1540, 156, 159-60, 165,
194-95, 257, 259n, 261, 267, 3031, 320,
333735, 338n, 341-42, 346n, 348n,
350n, 36668, 370, 372, 375, 399, 408,
410, 413, 417D, 4100, 422, 428; in
connection with the zia negativa,
165n; on recollection, 49 ff., on the
man-woman, 236n; on transmigration,
66; Neoplatonism, 247

play, 75n, 91n, 113n, 148-55, 156-65

pleasure, 10, 28, 37, 62n, 116-17, 1280,
146, 151-52, 156, 3341, 343-44, 3530,
364n, 371, 392, 395, 400; of abstinence,
363n; perfects the operation, 157; the
sole Fructuary, 343

plenum, 139, 198n, 220n, 222, 226, 237n,
322, 423

pleroma, 180, 226

Plotinus, 3, 6, 31, 39, 51, 55-56, 63n,
65n, 66, 68—69, 71n, 141, 165n, 168-
169n, 170, 177, 182, 187, 189, 191-92,
206, 2330, 325, 34041, 345, 3550,
371, 374n

Plutarch, 44, 112, 144, 146-47, 150n,
159, 2951, 3370, 354D, 37374, 410

pneumatology, 333~78 passim

poetry, 179n, 417n, 424

Polyphemus, g5n

polytheism, 30, 39, 16676 passim, 362

portraiture, 102

positivism, 410, 412

Pottier, Edmund, 424

poverty, 124n, 126, 135

Prabhih, 337

Prabhitaratna, 105

Prajapati, 44, 67, 7073, 75, 78-81, 87n,
109, 120, 1270, 129, I3I, 136-37, 140,
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145, 163, 168, 171n, 173, 184, 189,
199200, 203-204, 207, 209, 210N, 233~
34, 2391, 323, 336-37, 339, 3420, 344~
45, 351, 359, 360-61, 380-81, 399

Prana, 137. See also breath; gale

Préau, A., 290n

preparation, intellectual, 106

prescience, 54-55, 57, 93n

presence, 11, 58, 67-68, 73, g9n, 150n,
167n, 189, 1970, 339n, 376; total
presence within us, 164

principle, 17, 27, 57n, 61n, 85, g7n, 104,
1170, 1250, 132, 1430, 145-46, 159
(epigraph), 168, 179, 181-82, 187n,
190, 192, 194n, 198n, 202-203, 223,
225, 226n, 228, 230, 234, 258-60, 316,
335, 350m, 352n, 370m, 428; of ano-
nymity, 101-102; conjoint, 41—42, 181,
196n, 204-206, 208, 231-40 passim,
242; see also Supreme Identity, syzygy;
of contraries, 423; first principle, 8,
168, 179, 336, 349n, 378; of form,
385n; immanent spiritual principle,
49; metaphysical principles adapted
to the arts and sciences, 7; the mod-
ern scholar is not interested in prin-
ciples, 261n; nonbeing as the principle
of being, 329; one intellectual prin-
ciple, 63n; only some men have aban-
doned the search for “one principle,”
159; Platonic ordering-and-governing
principle, 71n; principle always present
to all things, 57; principle of which
the several gods are aspects, 166; pro-
ceeding principles, 183n; providential
principle, 58; self as the principle of
life, 345n; the several desirous prin-
ciples, 19on; Supreme Identity of the
two contrasted principles, 144n, see
also Supreme Identity

Proclus, 57n

progress, 297n, 415-417; on reaching
God all progress ends, 39

proof, 23, 43

prophecy, 180n, 255n

Protestantism, 38-39

providence, 15, 49, 56n, 57-58, 60, 180~
81, 183n, 259, 266, 277, 3370, 368. See
also destiny; fate; will: free

Prsni, 360

psyche, 5, 10, 13, 29, 83, 92, 04, 146,
404; spirit distinguished from, g1

Psyche, 31, 77n, 111, 1180, 121n

psychology, g-11, 21, 25n, gon, 94, 296n,
33378 passim; complex, 211n; Egyp-
tian, 375n; Indian, 162n

psychomachy, 27, 31

punishment, traditional, 77n

puppet, symbolism of, 13, 149, 348n,
367, 377n

purity, 81

Purohita, 115

Purusa, 354. See also Person

Pasan, 18on

quest, 8, 9, 83n, 135n, 197, 273n, 374

rain, symbolism of, 7on. See also waters

Ramakrishna, Sri, 34, 39-40

Rao, T.A.G., 66n

Rathantara, 204-205, 207n

rationalism, 134

Rawlinson, H. G., 217n

Rawson, J. N., 342n, 354n, 384n, 386n

Rbhu, 234n, 281

Rc, 153, 205, 207208, 235

realization, 7, 33, 40, 10In, 315n, 329,
399, 403, 415n—416n. See also integra-
tion, recollection

rebirth, 15-18, 43, 61n, 80, 108-10, 120,
128n, 137, 141, 201, 235, 274, 278,
2970, 302-303, 346-47, 360, 373, 381n;
initiatory, 288n, 291. See also rein-
carnation; resurrection; transmigra-
tion

recollection, 49-65, 69n, 78-79, 81, g2,
121, 124, 137, 195, 258, 260-61, 337n,
4150, 420

reincarnation, 15-19, 66-87 passim, 74,
76n, 79, 81, 83n, 84, 121n, 218, 235,
3030, 3471, 3551, 403n, 433; distin-
guished from transmigration, 73n. See
also rebirth; resurrection; transmigra-
tion

relativity, 101, 229, 275

religion, 23, 34-42 passim; comparative,
41-42; Egyptian, 121n, 126, 144. See
also entries for specific topics in re-
ligion

renunciation, 203

repentance, 27n, 106, 323
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responsibility, 103n, 267-69, 434

resurrection, 8on, 87n, g9, 100n, 105,
121n, 126, 133, 137, 139, 302, 346-47,
381n. See also rebirth; reincarnation;
transmigration

revelation, 4, 7, 36, 57, 82n, 160, 197,
240, 421-22

rhetoric, 320

Rhys Davids, C.A.F., g7n, 270, 283,
3orn, 309-10, 314n, 3330, 4150

Richard of St. Victor, 284

Riezler, Kurt, 156

rite, ritual, 7, 1o1n, 107-108, 111, 1161,
120, 124n, 130, I35, 157, 194N, 199,
217, 231, 233, 245, 3070, 323, 374,
4150, 422; agricultural, 112, 115; of
climbing, 137; funerary, 304n

river, symbolism of, 34, 104, 223, 260,
324, 340n, 353-54, 363

rock, symbolism of, 224-26

Roeder, Giinther, 144

roof-plate, 281-82, 284, 326

rose, symbolism of, 246

Rosicrucian Order, 241

Ross, Denman W., 433

Rouse, William H. D., 273

Rsi, 352n, 356-57, 359, 362, 365

Rudra, 133, 238, 360-61, 367n

Rukma, 145

Rami, Jalalu‘ddin, 21, 30, 33n, 430, 52n,
61n, 66 (epigraph), 67-68, 750, 92,
94, 96, 98-99, 141, 149n, 190N, 196,
258n, 2960, 299, 337n, 341N, 351N,
354n, 368, 371-72, 374, 418, 420;
parable of the man knocking at the
door, 44

Ruskin, John, 434

Russell, Bertrand, 408-409, 411, 414

Ruysbroeck, Jan van, 166n, 325, 327

Sabala, 402

Saci, 121n, 348n

sacred, distinction from profane, 102

sacriﬁce, 22, 34, 37 6Ins 730, 75, 77°79
86n, 87, 97, 101n, 10747 passim, 157,
16on, 162n, 170-71, 174, 184, 199—
200, 204n, 206—207, 209, 2150, 225,
243, 249-50, 253-54, 259, 267, 279,

293, 3051, 307N, 324, 327, 340N, 347N,

350n, 353, 356, 360n, 372, 374, 380n,

4o1n; second Self, born of the sacri-
fice, 72n

Sadasiva, 190

Sakhi, 180n

Sakra, 348n

$akt, 258; Saktism, 232n

Sakuntala, 191n

salvation, 17, 19, 84, 100N, 125, 130N,
132, 196, 213, 33435, 364D, 372,
388n, 396, 404

Saman, 153, 205, 207

sameness, 213

Samkhya, 12, 38

Sankaracarya, 3-4, 12, 20, 22, 25n,
51, 6o, 66, 81n, 83, 121n, 1370, 164n,
181, 187, 202, 233, 235, 3350, 381,
387, 402

Saptagu-Brhaspati, 55n

Sarabhanga-Jotipala, 289

Sarasvati, 144, 324-25

Satan, 23-33 passim, 42, 88

Savitr, 50, 67, 71n, 128, 17071, 182,
1gon, 200—207, 253; Savitr-Savitri,
205n; Savitrl, 206-207, 364n

Sauter, J., 242n

Sayana, 73, 79n, 86n, 109, 112n, 119N,
127N, 129, 145, 1490, 161n, 175, 180n,
249, 281-82, 286, 288, 357, 360-61,
381n

Scharbau, Carl Anders, 175, 225n

Scherman, Lucien, 433

schizophrenia, 58, 349n

scholarship, 159; modern, 6, 7, 9, 216-
19, 261n, 269n, 2730, 293n, 388, 424;
semantic, 3150

Scholasticism, 4, 64n, 175, 185-87,
19410, 228, 244-45, 250-51, 273, 315N,
320, 322. See also Aquinas; Bonaven-
tura; Eckhart

Scholem, Gershom G., 64n

science, 7, bon, 9o, 210, 216, 228-29,
257, 378, 416, 418; can neither afirm
nor deny the reality of the spirit,
91; of subjective experience, 334;
sacred and profane, 334

Scott, W., 280

scripture, 35, 89, 167, 214, 217, 262,
3490, 420n, 429; free examination of,
94n

sea, symbolism of, 43n, 102, 180n, 190n,
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260, 324, 354n, 380, 405-406. See also
waters

self, 4, 11, 20, 22, 26-28, 31-32, 44n,
50-52, 58-50, 6162, 64, 67-72, 74-75,
~8-83, 85, 88 (epigraph), gon, 93-
94, 98-101, 103-104, 106, 110-11, 113~
15, 120-22, 125-30, 132-33, 135, 137—
38, 141, 146n, 149n, 156, 162-63,
188n, 2110, 226, 236, 2540, 267, 271-
72, 27570, 280-81, 284, 287, 296,
303-304, 307, 311, 318, 322-23, 333-
79 passim, 304, 399, 403404, 411,
4160, 420, 4230, 426—29, 435; all-too-
human self even in its least suspected
extensions still a prison, gon; analysis
of, 410-15; as the “sixteenth part,”
53n; man has as many selves as he
has powers, 50n; providential, 49, 50,
57; self-naughting, 33, 84, 88-106 pas-
sim, 267, 335, 3470, 399

semantics, analysis of “to be,” 410-15;
the iconography of words, 408n

Semele, 31

Senapati, 361n

sentimentality, 6, 16, 156, 211, 294n, 375

seriousness, 156-58

serpent: symbolism of, 26, 30, 8on, 111,
1130, 123, 127, 140-47, 204, 245, 249
50, 277, 290, 324; Manasa Devi, 201n.
See also Ananta; Sesa

Sesa, 115n, 139-42. See also Ananta;
serpent

Seth, 144, 146-47

sewing, symbolism of, 351n; embroidery,
309; see thread-spirit, weaving

sexuality, 59, 86, 109-11, 144-45, 192n,
195-96, 204, 232, 234-40, 244; con-
tinence, 123. See also symbolism:
erotic

Shaker Order, 29, 103

Shakespeare, William, 56

Shekinah, 208

Shewring, Walter, 417n

Siva, 95n, 169n, 190, 227, 258, 261n;
drinking the poison, 140n; iconog-
raphy of, 61n

silence, 14, 1650, 196, 197N, 233-34,
267, 274n; Vedic doctrine of, 198-219

sin, 30, 38, 42, 82, 94n, 103n, 106, 110N,

113, 1150, 1300, 137, 215, 245, 268,
2720, 2930, 327, 4160

Singh, A. N., 220, 227

Sinha, Jadunath, 333

skill, 102, 130n, 132, 151, 375-76

sleep, 14, 20, 51, 540, 61n, 114, 120-21I,
131, 133, 153, 207, 2121, 278, 339, 355,
357-58; as symbol for the act of imagi-
nation, 51-52

society, traditional, 102, 346n; funerary
rites in, 304n; games and sport in, 157,
157; its structure determined by the
requirements of the sacrifice, 132

Socrates, 31, 44n, 62n, 63, 66n, gon, 165,
217-18, 258, 341n, 364n, 408-10, 412-13,
4140, 421, 425

soma, Soma, 59, 70n, 109-16, 11920,
123, 12627, 129-30, 136-39, 151, 162,
1710, 200, 201N, 2230, 233, 2350, 253,
286, 361n, 381n, 401

sophistry, 320

Sophocles, 28n, 425

SOrTow, 374

soul, 5, 8-9, 21, 23-33 passim, 44n, 53n,
55, 57n, 58, 61, 62n, 63-66, 69n, 7on,
71n, 75—76! 78n’ 81, 83“) 84: 93"96:
111, 1120, 1170, 1200, 124-25, 127,
131, 139, I41, 146, 155-56, 168, 188n,
192, 1940, 2330, 244, 248, 251, 254, 258,
260, 267, 272n, 284, 292n, 295-96, 302
303, 33435, 3401, 34751, 359, 364-68,
370=71, 373, 3750, 393, 404, 410, 413,
422, 424, 426, 428; distinguished from
spirit, 5, 93n; power-of-the-soul, 513
the untamed soul is a mockery of the
real man, 112n

sound, 185, 190, 192-93, 199n, 233n,
2350, 244, 257-58, 260-61, 263, 274n,
320, 353, 420; coincidence of sound
and light, 192

space, 11, 18, 51, 76n, 89—91, 167-68,
206, 220-30 passim, 235, 254, 281n,
343n, 3790, 3901, 3950, 414n, 418-19,
427

spark, symbolism of, 30, 33, 190

speech, 50, 55n, 68n, 83n, gbn, 122, 127,
133, 145, 155, 160n, 196, 213, 260,
263, 408, 420

sphinx, 29

spider, symbolism of, 76n, 350n, 391n
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spiration, 5, 14, 41, 160, 168, 173, 176,
180, 185, 188, 199, 205, 232, 244, 254,
300-301, 335-36, 3391, 345N, 392. See
also breath; gale; Marut

spirit, 4, 9-12, 17-19, 21-22, 26, 51, 57,
68n, 91-93, 95n, 96, 99, 101-106, 110N,
111, 117-18, 121-22, 1250, 1270, 139,
151, 153, 155, 161, 163-64, 166-67,
170n, 189n, 2101, 226, 236, 244, 254,
265, 270, 274; and letter, 272, 313-21;
distinguished from psyche, g1; distin-
guished from soul, 93n; the human
composite of body, soul, and spirit,
25; a royal procession when the spirit
drives the vehicle, 77n; this ancient
space, 226

spiritualism, 91n, 100N, 205N, 307, 427

Sri, 348n

Steinthal, Paul, 100n

Sterry, Peter, 74n, 76n, 79n, 417n

Stoicism, 169n, 367n

Strzygowski, Josef, 102n

Sudhamma, 121n

suffering, cosmic, 206n

Stfism, 27, 29, 83n, 18on

suicide, 89n, 374

Sullivan, H. S., 28n

sun: symbolism of, 5-6, 17, 19, 21, 44n,
45, 70m, 72n, 73n, 1170, 137, 153,
150n, 180n, 181, 186n, 189-90, 192-95,
200-201, 206, 214, 242, 245, 248—49,
252-55, 263, 275, 282n, 286, 289, 301,
307, 329, 3371, 3391, 3401, 3420, 350N,
354, 358-60, 363, 366-67, 380-82, 385-
86, 388-04, 399, 401-403, 415n; Sun-
dOOI‘, 43-44, 65“) 950, 961 171, 265»
282, 304n, 308-309, 359, 390n

superstition, 9, 27, 33, 3650, 424

Supreme Identity, 4, 6, 6on, 104, 144n,
167n, 190N, 197-09, 2030, 208, 231-32,
242, 339N, 3450, 379-86, 389. See also
principle: conjoint; syzygy

Sirya, 67, 129, 145, 208, 2350, 248, 250

Stryadeva, 220

Suzuki, D. T., 211n

Svadhavan, 172

Svanaya, 144

Svayambhd, 354, 399; Svayambhuva, 399

Swarzenski, H., 102

sword, symbolism of, 84

Syima, 402
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symbolism, 7-8, 37, 113n, 132, 214,
2150, 217-19, 250-51, 324—29, 408n,
410, 415-16, 418-19, 424; adequate,
1050, 155, 161N, 2030, 231, 240, 244N,
255, 272, 317, 383, 412, 422; adequate
symbolism in language, 261-63; ar-
chitectural, 281, 348-50; as a calculus,
5; as above, so below, 222n; chrono-
logical, 399; erotic, 22, 31, 41, 50n,
91n, 148, 152-55, 196, see also sexu-
ality; geometric, 13 fl.; le symbolisme
qui sait, 417n; metaphysics resorts to
visual symbols, 5; misunderstood by
those not themselves in quest, g;
“negative,” 299; of ritual sacrifice,
107—47 passim; of the cosmos, 178;
visual symbolism the idiom of tradi-
tional metaphysics, 246

Symplegades, 343n, 423n. See also door:
“active door”

syncretism: syncretistic faith a religious
Esperanto, 39

synteresis, 25, 30, 63, 85, 104, 341n, 366n

synthesis, 249, 284, 299, 321, 350n. See
also integration; recollection

SYZygy, 145n, 205-208, 232, 2309, 345n.
See also principle: conjoint; Supreme
Identity

tale, fairy, 31, 118n, 135, 229

Taliesin, ~79n

Tantrism, 23140 passim

Tantnapat, 172

Tao, 43n, 203n, 388n, 43n, 388n; Wu
Wei, 375

Tara, 325

Tathagata, 275n, 281, 285, 208, 314, 319,
322-23. See also Buddha

Tauler, Johannes, 93, 187-88

Tayumanavar, 52n

teaching (Buddhist), transmission and
reception of, 313-21

Templar Order, 241n

Terence, 377n

Thales, 344

theology, 57n, 134, 225, 3390, 344n, 389,
423; affirmative and negative, 4. See
also via; theodicy, 392

theophany, 167n

Theophrastus, 345n

Theosophy, 6, 16
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Theotokos, 208, 235n

Thierry of Chartres, 250n, 3850

Thor, 282n

thread-spirit, doctrine of, 149-50, 173,
189, 348n, 351n, 423. See also sewing;
weaving

Tibet, 418

time, 8, 12-13, 16-19, 21, 26n, 33, 37,
43, 49-51, 57n, 60, 8991, 95, 104,
145, 16710, 193, 206, 222, 235, 242, 250N,
266-67, 295n, 3371, 3510, 377, 379n,
390n, 395, 414n, 418-19, 427; in
Hindu cosmology, 398-407

Tisala, 243

Titan, 126-27, 147, 172, 193-94, 235,
372; the hidden or titanic names of
things, 259

tolerance, religious, 34-42 passim. See
also understanding

touch: three touches touch the contem-
plative, 329

tradition, 7-8, 89-91, 102, 187, 197, 211,
230, 240, 255, 2570, 337-78 passim,
399, 412n, 423, 426-27; general dis-
cussion of, 217~-19; primordial, 37;
traditions compared, 40-42; transmis-
sion of, 7, 160, 240, 262, 289—90, 313~
20, 309, 404

translation, 411n, 415n; of Indian litera-
ture, 6

transmigration, 4, 5, 18, 52-54, 59, 61,
66-87 passim, 121n, 123, 137n, 235,
296, 335, 3370, 342, 3471, 395, 428;

distinguished from reincarnation, 73n.

See also rebirth; reincarnation; re-
surrection

transubstantiation, 112, 129, 134, 20In,
253

treasure, symbolism of, 118n, 119n, 136,
174, 352n

tree, symbolism of, 19, 118n, 136-37,
161, 171, 251-53, 283, 389-90, 303,
397, 4050

Trinity, 168, 170n, 172

Trita, 172

truth, 8, 17, 19-21, 33-34, 36, 750, 81n,
86, 89, 101n, 130n, 177, 186n, 200,
2071, 212, 214-15, 266, 273, 275, 293—
94, 3070, 3150, 320, 328, 334, 34In,
3750, 389, 391-02, 3941, 397, 403404,
408, 413, 412n, 419, 435; loss of vi-

sion of truth, 55-56; not-forgetting,
56; of the via negativa, 4; shattering
of any image of truth, 20; truth itself
is inexpressible, 37; ultimate truth
not a something that remains to be
discovered, 22; we do not envisage
the possibility of knowing the truth,
7

Tvastr, 116, 17071, 142, 195, 244, 281n,
263

Typhon, 147

Udgitha, 153

ugliness, 130n

Ulrich Engelberti of Strassburg, 185, 188

Ulysses, g5n

understanding, mutual, 418-20. See also
tolerance

universe of discourse, 410, 411n, 413,
417, 418, 420, 434

Upali, 290

Uraeus, 144

Urban, Wilbur Marshall, 408n, 412,
4140, 4171, 421

Utopia, 23

Vac, 111, 144-45, 147, 17010, 172, 190N,
104n, 239, 390n. See also voice

Vadhrimati, 1gon

Vaikuntha, 1710

Vairocana, 79n

Vaisvanara, 237, 253

Viivasvata, 399, 406

Vala, 114n, 11910, 146

values, transvaluation of, 358n

Vamadeva, 59, 69n, 72n, 79, 118n

Vimana, 8o, 118n

Vansteenberghe, Edmond, gon

Varuna, 71n, 95n, 111-13, 1161, 119,
125n, 138, 170-72, 1770, 180-81, 190N,
104, 204—200, 209, 223, 224n, 232,
252, 259, 286, 299, 309, 325, 336n,
340n, 355, 381-82, 391n, 402

Vasa, 145

Vasistha, 122n, 191n

Vastospati, 223n

Vasu, 133, 191n, 238

Vita, 244, 300

Vayu, 67, 127n, 167n, 171n, 244, 265,
286n, 300, 302, 344, 353. See also gale
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Vedanta, 3-22 passim, 38, 63, 65, 82,
135, 146n, 1670, 175, 2120, 388, 428

Vedas (general discussion), 174-76

via: affirmativa, 4, 20, 38, 75n, 108,
1650, 339n, 383; analogia, 383; nega-
tiva, 4, 20, 36, 104, 165n, 383-84;
remotionis, 38, 108, 202, 214n, 339n,
383, 411, 414. See also way

Vibhih, 337

vice, 213, 2921, 204D, 3430, 372

Vinaya, 290

Vincent of Beauvais, 111n

Viraj, 181n, 205n, 348n

virtue, 62n, 186n, 213, 2920, 294n, 318,
3430, 372, 376, 4150

Visnu, 120, 286, 293n, 325, 348n

Visvakarma, 132, 166n, 179n, 244,
336n, 353, 356, 375

Visvamitra, 36on

Visvarlpa, 195, 336n

Visvayu, 192

Visvederah, 72n

vocation, 71n, 150n, 296-97, 376, 416n,
434

voice, 7on, 208, 232-34, 2740, 187, 1901,
192, 357, 363, 420. See also Vac

void, 220, 226, 249. See also emptiness

voyage, patriarchal, 398, 402-403, 406
407

Vrtra, 111-17, 1190, 120, 1220, 123,
125-31, 133, 135737, 13942, 144,
146, 204n, 312, 353, 355, 360, 362

war, 27-28, 30, 139, 146, 371-72, 378;
of the sexes, 139

waters: symbolism of, 187n, 224, 324,
350n, 363, 398; farther shore, 325,
3530, 400; fons, 340n. See also ocean;
river; sea

way, 8, 10, 18, 39, 41, 50, 77n, 89n, 93n,
g7n, 100-101, 106~-107, 133, 136, 174,
196, 2030, 209-10, 214N, 225, 254,
260, 276, 279, 291n, 303-304, 318,
324, 334, 344, 372, 387-88, 391n, 393~
96, 423-24; evoked by the symbolic
properties of the circle, 13; wayfaring,
308-407 passim. See also quest, via

wealth, 107, 122n, 145n

weapon, symbolism of, 282n, 285-88

weaving, symbolism of, 189, 351n, 415n.
See also sewing; thread-spirit

wheel, symbolism of, 74, 136, 163, 178-
79, 190N, 193-94, 220—30 passim, 249,
2550, 341, 349n, 361n, 389. See also
circle

Whitman, Walt, 3 (epigraph), 157

Whitney, W. D., 120n, 280, 356n

Wicksteed, P. H., 248, 251

will, 97, 188, 210-11, 270, 205, 325,
329, 387, 405n, 434; divorce of intel-
lect and will, 219; free, g1, 186-87,
276, 281, 360n, 368-73. Sce also des-
tiny; fate; providence

William of Thierry, 26n, 29, 93n

wisdom, 6, 16, s0n, 77, 130n, 151, 181n,
208, 238_39: 255, 267) 280, 333, 3490,
376, 383, 390n, 392n, 434; Sophia,
239

Witelo, 364n

Wolfson, H. A., 241-42

woman, 25-26; Supreme Identity as
either Father or Mother, 40—41; this
man and this woman equally capable
of “fighting the good fight,” 26n

Woods, James, 123n, 433

Woodward, F. L., 100n, 272-73, 275,
283, 310, 3140

wool, 324

Word, 41, 55n, 72n, 84, 93, 181, 183,
192-95, 199N, 202-205, 207-10, 2I5,
23639, 252n, 257n, 260, 266, 274n,
320, 380, 434. See also Logos

Wu-ti, 292n

Xenophon, 44n

Yaksa (Yakkha), 122, 124n, 169, 3070,
338n, 382; Yakkhi, 265-66, 319

Yama, 95n, 109, 120, 170-71, 279, 309,
402, 405

Yaska, 166, 256, 408, 415n

Ymir, 136

yoga, 40, 89n, 105, 124n, 126, 128, 182n,
284, 350n, 397

Zero, 220-30 passim

Zeus, 550, 71n, 141, 2370, 209
Znaniecki, Floryan, 419n

454

For general queries, contact info@press.princeton.edu



© Copyright, Princeton University Press. No part of this book may be
distributed, posted, or reproduced in any form by digital or mechanical
means without prior written permission of the publisher.

Index of Greek Terms

dyyelos (messenger), 352

dyévpros (nonbeing), 345n

dvao'[a, (ignorance), 62n

dyw (to lead), 367n

detwov (everliving), 164

anp (air), 345n

¢fdvaros (deathless), 415

dBavitew (to participate in immortality),
364

aifp (air), 160, 352n

alfo (to kindle), 160

alfoves B7pes (blazing animals), 160

alnyparwdéorepoy (very enigmatic), 44

alofnows (sense perception), 1121, 159,
336, 340n, 348n, 352n, 353n

airiar (causes), 368n

altov (cause), 345n

alrios (the one causing), 71n

diw (to breathe), 353n

axohaoig (intemperance), 363n

axtives (rays), 163n, 341n, 347

aMjfea (truth), s6, 85

aAnfas (really), 56

dAoyos (irrational), 147

dpabia (want of learning), 62n

dpowpos (deprived of one’s due share),
369

dvadioas (bind up), 149

avdmavos (rest), 375

avarpéxer (runs back), 6gn

av8pdyvvoy (man-woman), 236n

avBérkovat (pull to and fl’O), 366, 367

dvfpomos (human being), 61n, 75n,
164, 207n, 359

dvrépets (contact), 342n

amabis (being in oneself), 342

dmapvéopar (deny), 347n

dmobvijokew (to die), 61n

dméAvafar (to perish), 61n

dmroldwy (undoing), 150n

dmooBévwvme (to die out), 164

dmogarucr) (negative), 383

amrpatia (doing nothing), 375

drropar (to be kindled), 164

aperr (virtue), 62n

455

Gppole (to join), 348n

éppovia (carpentry), 349n; (roofplate),
359

dpany (male), 356

aokyris (ascetic), 376

aorépa (stars), 365

dodparos (unembodied), 339n

avro (the self, or same), 56, 61n

adréferos (self-placement), 360n

BoAds (beams), 341n
Buvbss (abyss), 208

yéveaus (a becoming, life), 74, 334,
3370, 341n, 345n, 364n

yevnBévra (begotten), 234n

ylyvopar (to become), 237n

yvoun (mind), 147

yv@be (know), 44, 50, 62n, 81n, 373

yiuvwows (nudity), 126n

daipwy (Daimon), 8s, 124n, 160n
Svylu.wup'y(fq (divin-e artist), 363n, 365
Siakooudy (ordering), 71n

dudvoia, (discrimination), 159
Swamopela (crossing over), 75n
8daxyy (teaching), 60

dwoiknous (government), 365
Sioucrjropes (governors), 359

douos (house), 348

Sopupopéw (to escort), 352n
Sopvpopukr olknars (guard room), 352n
8opupdpor (Janissaries), 352n
Svams (power), 121

éavrod (one’s own), 77n

éykpdrea (self-control), 146

éykikAa (circular), 344n

eipapuévy (allotment, destiny), 365,
367n, 369

elvar (to be), 56, 124n

éXevfepsw (to free), 343n

ko (to draw), 149n

évayriau (contrary), 343n, 367
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évépyea (activities, workings), 124n,
1630, 341n, 345, 359

évvoia (wisdom), 208

éwrepikd (external things), 344n

émbupla (appetite), 149n, 340n;
(passion), 368

éminmrov (seizure), 366n

épmerdy (animal), 143

épvoape (draw, rescue), 149n

ériumoay, see Tipdw

evvouy (right mind), 27n

edppovy (night), 164n

Zevs (Zeus), 160
Loy (life), 345n

fyepovikds (Duke), 357

fyepovoiy (guide), 86n

Hyeuov (leader), 71n, 855 (Duke), 336
nos (character), 410, 413

7dwos (sun), 159, 164n, 341n

7wa (reins), 163n, 341n

7rro (lesser), 62n

%r7w0 abrod (subject to oneself), 372

fadua (wonder), 367n

feds (god), 55, 61, 94n, 163n, 168,
338n, 341n, 368n

fepamete. (serves), 333

Ocp Evvoradds (walked with God), 55

fewpla (theory), 132

fewpodpar (watch), g7n

®éwais (observation), 143n

iepds ydpos (holy marriage), 121n
iepomola (making sacred), 132
ixvelpwv (Egyptian mongoose), 143
vaevo‘cg (tracking), 334n

ixvebow (to track), 143

kaXéoayv (to have called), 257

kaXds (beautiful), 257, 281

kapdia (heart), 370

kardBacis (descent), 376
katagarikr (positive), 383

kepavvos (thunderbolt), 164

kepads) (head), rran

xowdy Lpov (aggregate animal), 368n
Kow(\); vélu.o; (common Iaw), 3681’1
Kowovia (association), 336, 368[1

koopomolitys (citizen of the world),
338n

kéopmos (world order), g4n, 164, 278

koopody (the ordering-and-governing-
principle), 71n

kpaive (to bring to pass), 132

kpeltTw avrod (master of oneself), 372

kruara (possessions), 344

kvkAos (circle), 74n, 349

kUtos (cranium), 322

A7y (oblivion), 56

Aoywouds (reason), 149n, 366n, 368
Aoyiorikds (reasonable), 366n
Adyos (reason), 134, 1490, 343, 366n
My (sorrow), g4n

Mais (liberation), s0

Mo (to free), 343n

pdfnows (learning), 6o

p.oﬂ'q‘r'r;g (disciplc), 62n

uavBdvouev (learn), 60

peravoeiy (to repent), 27n
ueracTpog (turning around), 354n
wérpov (measure), 164

ulpmots (imitation), 261

pijun (memory), 56n

poipa (portion), 367n, 369, 370
udpia (members), 367

voely (to know), 56, 124n

voyrds (intelligible), 159n, 164n

vots (mind, reason), 76n, 83n, 123n,
1490, 208, 328, 340n, 341, 348n, 364n

olnpa (self-opinion), 31, 374

olnaws (pride), 31, 374; (personalism),
4090

bpodoyla (agreement), 83

Obpdvia, (Aphrodite), 237n

otpavds (heaven), 56, 150n, 237n

odaia (being), 74n, 124n, 345n

obotddys (essential form), 359

dpfarpols (eyes), g7n, 112n

dpropdyns (snakefighter), 143, 147

mdfy (experience), 366n, 367
mafyTikdy kal Tiravikéy (passable and
titanic), 147
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radid (game), 148, 150n

maAyyevesia (resurrection), 346

Ildydyumos (Aphrodite), 237n

ravrosoparos (allembodied), 339n

mapdkAnros (counsellor), 85

rapdvoia (out of one’s right mind),
367n

mapavoely (going out of one’s right
mind), 27n

medlov (plain), 56

mepuiyovoa (the one leading around),
163n, 342n

rAdrrov (molding), 150n

mvedpa (spirit), 83-8s, o1, 93, 336,
3450, 357, 413

mowely (to make), 237n

monfévra (made), 234n

mols (body politic), 78n, 338n

moAirys (citizen), 338n

molodparos (much-embodied), 339n

morauds (river), 353n

mpaéws (practice), 1323 (actions), 364n

mpdrrew (to do), 77n, 150m, 377

mpéaPBus (elder), 415

mpdyvwois (prognosis), 236n

mpourjfea (Providence, 49

mpovora (Providence), 49

mpoopnots (salutation), 44n

mpdowmov (face), 112n

milar (gates), 340n

mvhwpds (gatekeeper), 340n

nip (fire), 160, 162, 164, 340n

péos (stream), 354

péovres (flowing), 351n

oBéow (quenching), 340n

ouwyrj (satisfaction), 203; (silence), 208

copla (wisdom), 376n

omelpas (seeds), 86n

omelpov (the sower), 86

orevords (line of force), 366n

orovdaios (eager one), 281

oraridrar (stationary ones), 351n

oravpds (pillar), 389

oréve (to sound), 351n

orevords (narrow), 350, 35In

orilw oriypa (to brand with a pointed
instrument), 161

oropa (door), 340n

o'v'y‘yelvaa (kinship), 336

olykpipa (mixture), 126, 343n

ovppayoe (allies), 352n

guvdel (bind), 150n

olvdeapov Tod obpavod (fastening of
Heaven), 1500

oUvdeapos (fastening), r50n

ovveais (understanding), son

oiveros (compounded), 410

otwowa (in one’s right mind), 367n

ouvovaia (association), 336

oxilovrar (distinguished), 191

odpa (body), 6on, o1, 333

relve (to extend), 351n
relevrr) (end), 164n

rélos (initiatory death), 32
rerapéva (extensions), 350n
rerapéyy (extended), 357
ripde (to revere), 144

7o oy (reality), 159, 410
rpoxds (wheel), 74, 341n
riyn (fortune), 348n

tAn (wood), 340n, 349n
vmepovpdnios (beyond the sky), 162n
brypérar (ministers), 8on
tpaipéy (filching), 340n

¢avracia (mental images), 368

¢pdos (light), 164n

¢B6vos (jealousy), 214

pilavros (loving himself), 281

¢idow (friends), 352n

¢duvflos (fond of legends), 344n

¢pirocodrjuara (philosophy), 344n

¢povnois (prudence), 62n

¢ipapa (something mixed and
kneaded), 343n

¢vowds (naturalist), 344n

¢vois (nature), 77n, 135, 150n, 156,
341, 344n, 369, 377

yuyxrj (soul), 61n, 71n, 84, o1, 93, 04,
121, 126, 163n, 335, 336, 3420, 345D,
413

g[/uxu(o'g (of this life), 26n
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Nore: This index, compiled by Kenneth J. Storey in consultation with Roger
Lipsey, is arranged according to the Devanagari alphabet. Translations are those
of Coomaraswamy when these are given in the text, and standard modern trans-
lations elsewhere. In the case of Sanskrit and Pali cognates, the Sanskrit form ap-

pears first and the Pali second.

akanittha (none younger), 265, 361n

akaraniya (should not be done), 268n

akarta (non-actor), 267

akalita (not in time), 267

akalla (improper), 278

akama (desireless), 138, 188

akama-yamanah (still desires), 81

akala (not in time), 257n, 267

akalika (intemporal), 264-67

akiriyavada (doctrine of ought not to
be done), 103n, 267-69, 276

akupya-dharma (immovable), 397

akrta (undone), 416n

akrtartha (unattained end), 339

aksara (imperishable), 141, 260, 319,
351, 394n

aksara brahman, 210n

agni (fire), 127, 130, 161-62, 344, 361

agnihotra (burnt offering), 110n, 129,
133, 135

anga (member), 356

acaksus (blind), 140

ajjhata susamahita (completely self-
centered), 284

atimucyate (wholly liberated), 389

atisis (remain), 141

atyantika pralgya (absolute destruction),
399

atta damatha (self-dompting), 267

attaniya (espirited), 271

atta-parinibbapana (self-extinction), 267

atta-bhava (personality), 411

atta-samatha (self-allaying), 267

atta (“body”), 264-71

attha—patisambhida (factor of meaning),
315

attha-rasa (flavor of the meaning), 311

atthita (existence), 294, 311

adit: (infinite), 198n, 199, 225, 386n, 393

adriya (unseen), 399

adrsta (“‘unseen”), 370, 403

adbhita (hidden), 382

advaita (non-dual), 181, 198, 221, 387

adhidevata (transcendant), 114, 154,
217n, 326n, 363, 393; adhidaivata
(angelic), 117, 178

adhipati (lord), 69n

adhivacana (interpretation), 272n, 298,
318, 324, 326n

adhin/stha (take a stand), 68

adhi (studied), 64n

adhyaksa (eye), 181

adhyatman (individual), 114, 117, 154,
178, 2170, 326n, 363, 393; adhyatmika
(subjective), 129, 133

adhvara (not-aslaying), 116n

anata (unbent), 275

anaddha-purusa (mock man), 112n

ananuvefjo (past finding out), ggn

ananta (endless), 196, 198n, 22026

Ananta (Endless), 8on, 139-42

anantara (infinite), 139-42

anasana (not eat), 381n

anatman, anatta (not-Self), 8gn, gogn,
129, 267, 27071, 276, 281, 329, 411;
anatmya (impersonal), 188, 384

anayasa-citta (non-exertion thought),
18on

anasrava (pure), 395

anicca (impermanence), 411

animitto-phassa (formless contact), 329

anirukta (inarticulate, undeclared),
146n, 200, 202, 2070, 261n, 393

anika (point), 171
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anupas (see), 52

anuppanna (unborn), 273

anubhava (experience), 418

anu\/bhi (experience), 50-51; anubhiita
(intuitively known), 52; anubhitatas
(intuitively), 54

anuripa (likeness), 178n, 185

anuiisya (instruction), 213

anu\/$ru (hear), 52

anusvara (drop), 223n

anrta, anatta (false), 100, 101n, 130, 275

anekasarirtka (everybody-ish), 270

anta (end), 187

antahpurusa (internal person), 69n, 72n,
1250, 126, 1460, 428

antara rapa (internal form), 200

antaratma (inner-self), 6gn, g2n, 129,
381n

antariksa (space, zero), 220—26, 391n

anna, bhoga, ahara (food), 340n

anna-maya (vegetative mode of being),
339n, 385

anyaraj (heteronomy), 367n

apa (Godhead), 225

apada (footless), 299

aparabrahman (lower Brahman), 69,
71, 141, 175, 199, 225, 232

aparasparabhiuta (not produced order-
ly), 276

aparaddhi (sin), 245

aparinibbuta (unfinished), 305n

aparimita (unbounded), 205

aparva (inarticulate), 146

apasya (sightless), 140

apasmara (forgetfulness), 61n

apad (snake), 111, 14041

apana (despiration), 205

apaya (backsliding), 327

apuarva karma (latent consequence),
399, 403

appacaya (unmotivated), 268n

appanihito-phassa (planless contact),
329

appatumo (petty self), 267, 271n

apratirapa (improper), 127n, 128n,
130n, 134, 1780, 323

abharana (attributes), 123, 338n

abhava (absence), 278n

abhijia, abhifinia (superknowledge), 53,
66n, 2gon, 3150, 363

abhidha (literal), 313

abhimana (infatuation), 374

abhivijiana (understand), 379

abhisamayanti (unite with it), 121

abhisambodhi (omniscience), 56n

abhisamabhava (overcame), 116, 347n

amanas (demented), 210; amanibhava
(dementation), 211, 216; amanasa
(demented), 210

amanusi vaca (nonhuman word), 199n

amavasya (dwelling together), 111n

amukha (headless), 140

amirta (unformed), 117

amrta (immortality), g92n, 138, 208,
214n, 223, 252, 298, 323, 381n, 393;
(ambrosia), 161-62, 200; amrtatva
(immortality), 128n, 384

amrtatman (immortal self), 79n, 428

amrtayatana (station of immortality),
402

amauna (utterance), 202

ara (spoke), 222

arahanta (worthy), 99

arc (shine, intone), 193

artha, attha (meaning), 266, 271-74
313-14, 384; (purpose), 125, 170,
187; (sense object), 340

alinga (uncharacterized), 384

alepyah (unaffected), 342

avatarana, avatara (descent), 7on, 84,
1500, 376, 405

avadyam (unspeakable), 202

ava\/$is (remain), 139

avasthana (abiding), 376

avitakka samadhi (synthesis without
thought), 284

avidya, avijja (ignorance), 233, 261n,
325, 343

avidvan (agnostic), 212n, 215n

avibhakta (undivided), 168n

avifvaminva (no outgoing effect), 182n,
186

avyakta (unmanifest), 386

asanaya (privation), 393

asabda (silent), 146n, 267

asarira atman (incorporeal spirit), 146n,
151, 336

aSisyata (remains), 111

asaiksa marga (untaught way), 108n,
395
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asruta (untaught), 62n

asruti (oblivion), 62n

asrotra (deaf), 140

asamyoga (liberation), 7on

asakta (unattached), 342n

asamjiana (unconsciousness), 212n;
asamjii, asaifii (unconscious), 284n
388n

asat (non-being), 40, 770, 225, 232, 258,
275, 3220, 3390, 3450, 385, 4160, 422

asta, attha (home), 274

asthana (placeless), 395

asmimana (independence), 31

ahamkara, attakara (I-maker), 31,
1030, 134, 275-76, 374, 409n

ahasta (handless), 140

aharya (unacquired), 327

ahi (snake), 278; ahi-naga (snake), 277;
ahihan (snake killer), 142

ahetuvada (doctrine of non-causality),
276-77, 296, 3451, 369

akdia (space), 51, 76n, 220, 230

akimcana, akimcaina (naught), 6on,
88-106, 266, 322

akimcaniniayatana (the station of “no-
what-ness”), 97, 100, 267, 271, 276

akimcanna-sambhavam (the coming
forth of not being “anyone”), 100

akrti (symbol), 199

agamana (advent), 1531

actyanta (edified), 209

ani (axle point), 222-24

atman, atta (self), son, 51, 59, 61n, 68n,
27, 79n, 81, 85n, 86, 91, 95, 96, 101N,
103, 109, 114-17n, 121, 126, 133, 138,
141, 146, 153, 161-63, 16667, 172-73,
186-90, 213n, 254, 271, 318, 333n-338,
356n, 365n, 370n, 379, 381, 384, 387,
388n, 392, 304, 411, 428

atma-kama (self-desire), 81, 188, 280

atma-jaya, atta-jaya (self-conquest), 267

atmajiiana (self-knowledge), 62n, 101n,
265

atma-daksinam (guerdon), 126

atmabhiva (state of selfhood), 396

atmayaji (self-sacrificer), 126, 131, 293n

atmayajiia (self-sacrifice), 107-138, 267

atma-vida (selfknower), 170n

460

atmavidya (science of self), gon

atmastha (stand in self), 119

adarsa-jiiana (mirror-knowledge), 18on

aditya (God), 225

ananda (bliss), 148n, 249

ananda-maya (beatific mode), 339n, 385

apana (in-spiration), 133

aptakama (attained desire), 138, 188

ayatana (resort, station), 180, 226

ayus (life), 45, 74, 204n, 385

arambha (evocation), 194n

arupyadhatu (formless realm), 395

alayavijiiana (hoard of discernment),
56n

avarta (cycles), 395

astvisa (basilisk), 277

ahuti (offering), 131

iti-bhavabhavam (all relativity), 1o1

itthatta (present), 277-78

iddhi (power), 53n, 57, 92n, 105, 281,
284

indu (point), 221, 223

indriya (organ), 93n, 121, 162n-63, 339n,
344, 348n, 354, 357, 359

Vindh (kindle), 123, 160

isvara, issara (lord), 66, 69n, 225, 268

fvara-tattvam (lord principle), 191

ucchista (remains), 131

ucchedavadi (annihilationist), 293n, 296

utthana (uprising), 278-79

utkra (striding forth), 79

uddhamsoto (upstream), 324

ud\/bhu (manifest), 337n

upa\/dha (superimposed), 131

upa-ni-sad (sit down near), 356n

upabdim (noise), 200

upabhoktr (enjoyer), 69

upaia (pacify), 138

upasad (seance), 129

upasampada (advanced initiation),
289-92

upasmyr (instant memory), 60

upansu (silently), 200, 202

upaya (means), 135, 216, 329

upekhaka (disinterest), 6g9n

uyyoga (severance), 279

usnisa (cranial protuberance), 154n
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rc (spoken verse), 206

rta (order), 277, 340n, 385

rtajiia (acquainted with order), 361

rsi (seer), 117, 204n, 288, 344, 357,
3094010, 404

ekatvam (unity), 339n

ekadha (identity), 394

ekapada (one-footed), 391n

ekavrtatva (simplicity), 213

eki-bhita (being one), 240

evamuvit (Comprehensor), 108, 254, 302n
ehi-bhikkhu (“come, Monk”), 289

oM, 260
omkara, 263
odhi (set down), 316

aupadeiika (learnt), 328

kannika (roof plate), 281, 351n

katha (discourse), 272

\Vkam (desire), 78, g7n

kamma-dayada (heir of acts), 296

kammavada (doctrine of action), 277,
292, 315n

kammasacca (truth of action), 269

karaniya (should be done), 268n

kartr (agent), 68n, 134, 206n, 336

karma (action), 14-16, 57n, 70, 8on,
81n, 84, gon, 91, 1030, 108, 124N,
130n-135, 148n, 166, 194, 196n, 225,
267, 269, 276-77, 334, 360, 364n, 370,
3g0n, 401n, 403

karma kanda (ritual), 108, 272n, 318

karmamaya (activity), 133

karma-marga (way of action), g7n, 108,
133, 135

karma yoga (discipline of action), 387

karmendriya (organ of action), 68n, 341

kalpa (eon), 398-401, 403, 406

kalpaya (conceive), 170, 191n

kalyana (fair), torn, 127n, 130n, 275,
280-81

kalyana atta (lovely self), 280

kalyana mitta (lovely friend), 280

kalyana mittata (friendship with lovely),
280

kavi (creator), 167, 182

461

kama (desire), 86, 124, 210n, 213, 325,
302

kamakaro (act-at-will), 8gn, 117, 281,
323

kamadhatu (desire-relam), 395

kamamayam (desire-composite), 76n

kamasamparkat (correlation with de-
sire), 211

kamacarin (“mover-at-will””), o91n, go,
117, 254, 281, 360n, 389n

kaya (body), 270

kaya-samarambha (bodily activity), 269

karana (means), 210

karayitr (activator), 68, 72

kala (time), 222, 267

kavya (poetry, created things), 168,
179, 194

kimcana (naught), 98; kimci (naught),
99

kimpurusa (mock-man), 112

kiriya (ought to be done), 369

kilbisa (sin), 137

kata (discus), 281-82

kutastha (eminence), 351

krta (done), 135, 382

krtakrtya, kata karaniya, katakicca
(“having done what was to be done”),
79, 8on, 104, 133, 265, 269, 277, 304,
340n

krtatman (perfected self), 304

krtartha (attained end), 340n

krtima (factitious), 53-54

krtya (potentiality), 133, 250

kevalatvam (aloneness), 339n

kodha (anger), 301

kausala, kusala (skill), 130n, 151-52,
376n, 404; kusala dhamma (useful
element), 284, 350

kratu (intention), 123n, 213

kriyavadin, kiriyavadin (a teacher of
an ought-to-be-done), 268, 292

krid (playing), 151-52

ksatra (regnum), 6on, 161n

ksanikatva (momentariness), 25n

kha (cavity, zero), 220-30, 340, 354~
56, 389

khandha (heap), 276, 322n

khina jati (exhausted birth), 277
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khinasava bhikkhu (monk with ceased
outflows), 141, 297-98

gati (course), 225

gambhira (deep), 264n, 3150, 319

gambhirattha (deep in meaning), 264n,
319

garbha (womb), 59, 72-73, 78-79, 203~
204, 235

gavakkha (bull's eye, window), 283

Veir (swallow), 117-19

guru (teacher), 364n

guha (cave), 119, 1250

guhadhyatman (hidden individual), 117

guhya (hidden), 258, 393

\/grak (grasp), 118

cakra (wheel), 178, 221, 349

caksur (eye), 181

Vei (build-up), 283

Vit (consider), 283

citta (thought), 53, 56n, 123-34, 180n,
211-13, 270, 295, 303, 388n

cittakkhara (embellished sound), 319

citta-vrtti (emotion), 123n

citta vyafijana (overlaid ornament), 319

cintaya (contemplate), 212n

cira-dikkhita (long initiated), 101n, 288

cira-pabbajita (ordained), 101n, 288

cetana (consciousness), 68, 72

cetiya (shrine), 283

ceto-vimutti (freedom of thought), 97,
329

caitanya (consciousness), 337

caitya (shrine), 283

codana (animating), 192

codayitr (driver), 68

jagaccitra (world-picture), 260

janma (birth), 73-74

jataveda (knower of lives), 53, 58, 181n,
229

jatissara (lord of birth), 54, 58

jita (conquered), 138

jiva (living being), 82

jivanmukta (released but living), 92,
99, 428

jAana, fana (knowledge), 4, 100, 154,
164, 202, 211, 214n, 328, 396

jiana kanda (knowledge section of
Vedas), 108, 272n, 318

jiana dharmakaya (knowledge-essence
body), 180on

jiana-marga (way of knowledge), g7n,
108, 174, 387

jAana-yajia (knowledge-sacrifice), 216

jaanin (knower), 254, 387

j#anendriya (organ of knowledge), 333n

jyoti (light), 185, 192

taks (wrought), 195n, 234n

tanha (thirst), 278, 306

tattva (principle), 179, 190

tathakara (acting thus), 269, 278, 285

tathagata, 285, 303n, 323

tad ekam (That One), 41, 190n, 198-99,
232, 3391, 3450, 389

Vtan (to extend, sacrifice), 118n, 354n

tan-matra (intelligence), 341

tapas (ardor), 77, 101n, 129, 131

tamas (darkness), 170, 186n, 258

tarana (crossing over), 75n

tasta (fashioned), 183

V1] (be sharp), 161

tira (hidden), 205n

V'tus (be satisfied), 203

tisnim (silent), 199-204n, 208

tr (cross), 325

tejana (straighten), 285-88

tejas (fiery brilliance), 130, 160-63n

tejo-dhatum-kusalo (master of element
of fire), 161

tejo-maya (fiery), 163, 385

tejo-matrah (measure of fire), 121, 164,
168n

tya (immanent), 117

triguna (three qualities), 6gn

daksina (guerdons), 125n, 207n

dama (dome), 119

Vday (divide), 366n

\V/da (give), 366n

dana (liberality), 274

dirthi (view), 325; ditthika (one who
holds a view), 297

diti (finite), 393

diksa (initiatoin), 101, 108, 129, 199,
215, 288, 364, 396
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diksita, dikkhita (initiated), 99, 108,
116, 120, 1250, 199n, 288-93

didhitim (concept), 204

dukkha (suffering), gon, 315, 317, 340n

dré (see), 52, 192n, 390, 303

deva-cakram (god-wheel), 341n

devapatha (“way” of gods), 391-94

devayaj (god-sacrifice), 127

devayana (way of the gods), 210n, 394~
95, 400-406

devavidya (angelology), 344

desa (place), 222

dehika atman (embodied self), 380

dehin (embodied), 70, 147, 3550

daiva caksus (divine eye), son

daiva manas (divine mind), 81n

daiva mithuna (holy marriage), 31

dvandva (pair), 198, 225n; dvandvair
vimukta (“free from the pairs™), 343n

dvirapa (two-form), 71n

dvaitibhava (dual nature), 71n

dhamma-cakka (wheel of law), 98n, 285

dhammadhatu (realm of law), 328

dhamma-pariyaya (doctrinal formula),
314

dharma, dhamma (applied meaning),
272; (law), 266, 273-74, 293n, 368n;
(substance), 179, 187

dharmakaya (essence body), 275n

dharma-paryaya (synonym of doctrine),

255

\/dha (placed), 357n

dharana (fixing the mind), 40, 284, 350n

dhiya (contemplation), 8sn, 180n, 209,
259; dhiyalambha (support of con-
templation), 132

dhi (thought), 50, 180n, 200, 203, 209,
253

dhira (contemplative), 209, 252, 422

dhyana, jhana (contemplation), 40, 51n,
18on, 254, 281-84, 350n

dhyai (contemplate), 153, 234n; dhyaya
(contemplation), 52n, 85n, 234

nakula (mongoose), 14247
nakuli (she-mongoose), 144-45
\/nabh (to expand), 222

nabha (sky, zero), 22026

463

nastika, natthika (“nothing-morist”),
15, 91, 98n, 215n, 278, 293-97, 412,
412n; natthikavada (doctrine of noth-
ing-more), 276; natthikavadin (de-
nier), 98n; natthita (not-ism), 98n,
204

nadi (river), 353-54

nandanti (enjoy), 180

naga (serpent, elephant), 141, 292n,
297-99, 326~27

nadi (vein, course), 127n, 350-55, 366n

nabhi (hub, nave), 179, 222-24

nama (name), 177, 180-81n, 188n, 192-
96, 225, 258-59, 270

namakaya (name and body), 322

nama guhya (hidden name), 193-94

nama-gotta (name and lineage), 88,
102, 297

namadha (naming), 194-95

namardpa (name and form), 91, 99,
164n, 225, 254, 258, 260, 322, 327,
343n, 392, 419; namardpa-vimukta
(freed from name and form), 196n

nava (boat), 325

niccakappa (at will), 299, 321

niccakata (always), 299

nityam (eternal), 193n

nibbayati (to be extinguished), 299-305

nibbuta (extinguished), 303-305

nimittabhivyarnijaka (manifestation of
appearance), 194n

niyantr (driver), 347

nirukta (defined), 71n, 146n, 199n-200,
256-63, 393

nirodha (stoppage), gon, 216, 388n, 402

nirguna (without qualities), 69n

nir\/ma (to measure out), 207n;
nirmana (measured, manifestation),
163, 405; nirmana-kaya (manifestation
body), 207n

nirmucyate (free), 290

nirvacana (interpretation), 141

nirvana, nibbana, 32, 98n, 164n, 202,
269, 272, 278, 298-305, 324-25, 388n

nivrtta (turned down), 225

nirvedhya (penetrable), 393

nivrti (involution), 396

nivrtti (turning in), 95

nispita (drained), 120
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nihita (deposited), 351

neti neti (“no, no’), 202, 214n, 3390,
383, 411

nettrya (conduit), 305-306

nemi (felly), 222

naimittikapralaya (occasional destruc-
tion), 398

nyagrodha (type of tree), 201n

pacchi (basket), 306

pasifia (speculation), gon, g7n, 328

panid-vimutti (intellectual emancipa-
tion), g7n

paticcasamuppada (dependent origina-
tion), 294, 315n

patisambhida (analytical factor), 316

patissto (upstream), 324

patihara (recovery), 57

pandita (learning), 215

pada-cetiya (foot-trace), 308

padaparama (literalist), 319

pabbajaka (wanderer), 101n, 102; pab-
bajita (ordained), 28g-91

pabbahati (draw forth), 308

pamuttha, pramrsta (forgotten), 53

para (period), 398

paramkara (other maker), 103n

parabrahman (higher brahman), 68, 81n,
141, 175, 199, 2I0n, 2I4n, 225, 232

parama vyoma (empyrean), 393

paramatman (higher self), 7on, g2n,
181, 386

paramananda (perfect beatitude), 207n

paramarthika (highest), 215n, 217n

paragata (migrated), 131

parapara (higher and lower brahman),
71n

paramasati (puff up), 55

parasya (a thing to be spat out), 114

paridrastr (viewer), 225

parinibbayin (one who attains parinib-
bana), 265

parinibbuta (completely despirated),
278, 299, 303-305

parinirvrta (wholly despirated), 396

paribhavitum (environ), 201

paribhramati (wander), 76

parimita (bounded), 200, 205

parimitaparimita (measured and un-
measured), 71n

parimussati (wholly forget), 54n

pariyaya (paraphrase), 314

parivasa (probation), 292

parivrajaka (wanderer), 135n

parisis (remain), 141

paroksa (metaphysically), 129, 133, 197n,
201n, 2170, 360n, 361

paryaptum (contain), 201

parva (joint), 145-46

paloka dhamma (corruptible principle),
411

pavattani (effective), 272

pavi (felly), 222

pas (see), 181, 187, 284n, 201n, 328,
379, 382, 301

paka manas (mature intellect), 210

padacchida (step), 306-308

padavara (standing), 306-308

papman (evil), 101n, 114-115, 130n~131,
178n, 215, 258, 275

papa atta (evil self), 267, 280

pasa (eye, loop), 308-309

pindika (globular), 309

pitr (patriarch), 41, 174, 399-402

pitryana (way of the fathers), 395, 398-
404

Vpin (expand), 223

pufiiia (merit), 270

punar aiti (return), 81

punar janma (rebirth), 74, 347n; punar
jayate (reborn), 8o, 235

punarbhava (born again), 74, 99

punarmrtyu (re-death), 74, 405; punar
mriyate (die again), 74

purisya (chthonic), 112n

puru-nama (polynomial), 171

purusa (person), 69n, 76n, 78, 112, 180,
201n, 2100, 236, 336, 338N, 359, 370n,
379n, 386n, 388, 390n, 393n

purusa-rupa (form of person), 184

purusottama (most personal), 385n

purusprk (multiple effect), 193

purodha (high priest), 129

purvanika (variously manifested), 171

parna (plenum, zero), 220

Vor (to fill), 379

prthagjana, puthujjana (common folk),
89n, 2150, 264n, 277, 281, 388n

pra*sti (nature, matter), 181n, 232,
341, 386n
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prakrti guna (qualities of matter), 75

prajanana (generation), 183, 207n

praja (children), 71, 72n, 137, 145

praja-kama (desire for children), 400

prajiia (intelligence), 49, 57, gon, 236,
277, 3371, 341, 379, 390n

prajiatman (providential self), 49, 57,
163, 192n, 236, 244, 3650, 380, 391n

prajiana (prescience), 363

prajiiana-ghana (precognition-mass), 51,
180

prajiia-matra (organ of sense), 164, 341

pratika (symbol), 199

pratikila (cross current), 324

praticaksanaya (viewing), 184

pratibuddha atman (awakened self), 8s,
o1

pratibod hanaya (awakening), 118, 339

pratibha (illumination), 328

pratima (image), 178n, 184

pratimana (likeness), 183-84

pratiripa (appropriate, likeness), 130n,
134, 178, 184-85

pratividhi (corrective), 77

pranidhana (religious meditation), 405

prabhava (come forth), 141

pramana (authority), 323

pramiti (standard), 184

pralaya (destruction), 186n, 400

pravara (invocation), 129

pravrtta (turned forth), 225, 337n

pravrajin (traveller), 85

prasanta (pacified), 138

prahita (put forth), 352

prana (breath), 50, 68n—73n, %8, 110,
114, 117, 121, 123, 127-28, 133, 154~
55n, 160, 162n, 168n, 180, 188-89n,
1920, 195N, 1970, 205, 200, 244, 249,
301, 336, 338, 344-45, 360-61, 379,
381n, 392

prana-maya (pneumatic), 385

prana-riapa (breath forms), 109, 360

prandgni (fire of breath), 164

pranapanau (in-and-out breaths), 353

pranina (living being), 127n, 363

pratikavat (symbolic), 217

pratipa (upstream), 324

pratyaksam (literal), 197n, 217n

pratyagatman (hypostasis), 381n

pratyanubhi (re-experience), 57; pratya-
nubhita (directly experienced), 52

prakrtikapralaya (material destruction),
398

priya-medhina (lovers of sacrifice), 356

preksaka (spectator), 72, 342

prena (love), 78, 136

preta (ghost), 307

prema-marga (way of love), 174, 387

phala (fruit), 134, 388

balim (tribute), 122-24n, 131

bahir-atman (outer self), 381n

bahudha (many), 182n, 183

bahudha vyavisti (multiply distributed),
177

bala (childish), 215n

bahyamartha (external validity), 191n

bindu (point), 221, 223

brhat (great), 235

beluva (lute), 309

buddha (awakened), 96n, 98n, 343

buddha-vacana (Buddha speech), 317

buddhi (intellect), son, 210-11n, 384-85

buddhindriya (organs of sense), 68n,
164, 341

\Vbudh (to awaken), 53n

brahman, s0, 6on, 77, 128n, 161n, 1970,
206, 267, 394

brahman (incantation), 233

brahma-cakra, brahma-~cakka (wheel of
brahman), ¢8n, 341

brahmacari (student), 55

brahma-nirvana (despiration in brah-
man), 388

brahmapatha (way of brahman), 214n,
39395

brahmapura (city of brahman), 78, 338n

brahma-bhita (become brahman), 77,
98n, 141, 343

brahma-yoni (brahma source), 140

brahma-rand hra (brahma aperture), 281

brahma-rispa (form of brahma), 201

brahmaloka (abode of brahma), 61n,
393

brahma-vit (knower of brahma), 98n,
141

brahmavadya (brahma dictum), 199n

brahmodaya (holy conversation), 191n
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brahmana (priest), 174

bhakta (participant), 122, 173-74, 189,
387

bhakti (lot, share), 167n, 173-74, 18-
90, 215, 388, 396

bhakti-marga (way of devotion), 97n,
174, 387

bhaksa (share), 173

bhagavan (lord), 173

bhan (speak), 193

bhava (becoming, birth), 74, 325, 334,
3370, 364n

bhavacakka (way of becoming), 74, 341n

bhavagra (summit of contingent being),
39596

bhavabhava (become in a certain way),
278

bhavissati (will become), 309-11

bhavya (future), 6on, 140, 382

\/bha (shine), 193

bhaga (share), 122, 173, 252

bhiva (becoming), gon

bhavana (constructive contemplation),
283n

bhavavrtta (creation), 115n

bhavitatta (perfected self), 304

bahya rapa (external form), 200

bhikku (monk), 101n

bhuvar (the “atmospheric” spheres), 400

bhus (earth), 400

\/bhit (become), 172, 309-11, 336n,
338n

bharini-nama (polynomial), 171

bhiata (being), 69n, 71, 118n, 336-37n,
36bon, 361n, 365n, 411

bhuta (past), 6on, 140n, 382

bhita-krt (being maker), 356

bhiitagana (host of beings), 69n, 7on,
126, 162, 336

bhitata (essence), 237, 311

bhita-vidya (psychology), 333, 365n

bhutatman (elemental self), 68n—72n,
75, 119n, 126, 146n, 162, 336, 342,
396

bhedabheda (distinction without dif-
ference), 22, 105n

bhesaj (heal), 147

bhoktr (enjoyer), 69n, 343

bhokrtva (enjoyment), 76n

466

bhoga (coil), 140, 142
bhogaya (enjoyment), 123
bhojya (enjoyment), 343

maggana (wayfaring), 318

mandala (cosmic circle), 221, 390-92

madam (ignorance), g6bn

madhyama prana (median breath), 112n

\/man (think), 51, 78, 97n

manavarta (human way), 395

manas (mind), 49-51, 81n, 123n, 128,
130, 134, 148n, 180-83, 191n, 1950,
200-19, 232-35, 244, 295, 303, 341,
346, 348n, 357, 360n, 385, 388n, 392,
304n, 420

manas\/kr (consider), 195n

manas\/yaj (intellectual sacrifice), 209

manas stuvate (chant mentally), 201

manas stotra (mental chant), 201, 207n

mano-maya (intellectual), 385

manomaya purusa (intelligizing per-
son), 339

mano-samarambha (mental activity),
266

manusyana (human being), 124

mantra, 167, 17375, 206-207, 267

mantrakrt (incanter), 153, 356

\/mantraya (chant), 186

manvantara (age of Manu), 398-404

martya (mortal), 323

mahat (great), 385

mahatman, mahatta (great self), 68, 93,
04n, 101N, 271, 305, 318; mahatmya
(greatness of self), 166

mahapurusa (supreme identity), 379-86

mahabhita (great being), 162n, 336,
357n

mahavira (great hero), 356

mahima (power), 382
ma (to measure), 207n

matr (mother), 207n

matra (measure), 164, 207n, 322

mana, abhimana (pride), 31

manasa (mental), 397

maya (illusion, matrix), 184, 207n, 385,
386

marga (way), 347, 424

miccha-ditthi (false view), 268, 276,
202n, 204

mitra (friend), 126, 169
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mithuna (pairing), 207n, 2100, 234,
242, 249; mithunatva (state of being
paired), 232; marthuna (conjuga-
tion), 6on

\/muc (free), 180n, 183, 194n

mukta (freed), 188, 225, 343n

mukti (liberation), 196, 400, 403

mukha (gate), 95n, 119, 1550, 3940

mutthassatika (forgetful), s4

muni (silent sage), 202

mumuksu (desirous of liberation), 135

midha (foolish), 215

marta (formed), 117

mula-prakrti (root matter), 386n

\V/mr (to die), 73n, 1101, 393

Vmrg (hunt), 1430, 424

mrtyu (death), 73, 177n, 204n, 245,
392-93

\V/mrs (forget), 55-56

mrsa, musa, mosa (false), 56, 101n, 275

medha (sacrificial essence), 112

moksa (liberation), 50, 124, 210-11, 388n

mauna (silence), 202

yaj (sacrifice), 108, 132

yajusa (formula), 200

yajiia (sacrifice), 86n, 108-109, 135, 184,
199, 2071, 389n

yathabhata (as become), 276, 294, 411

yathayatana (according to station), 363

yathavadi (so-speaking), 285

yathavasa (according to wish), 183

yana (voyage), 324, 402

yukta (controlled), 128

yuga (eye), 400
yuj (connect), 7on, 128, 335n

yapa (post), 164n

yoga (discipline), 89n, 128, 130, 284,
350m, 375

yogin (disciplined man), 124n-126

yoni (source), 68, 125, 140, 205-208n,
232, 386n; yonisa (original), 328

\/74j (shine, rule), 348n

rajas (passion), 391n

ratha (chariot), 347

rathitah (charioteer), 77

rasmi (ray), 68n, 163n, 189, 347, 361
rasa (flavor), 200, 311-12, 380, 407
rasasvadana (tasting of flavor), 312

raga-dosa-moha (passion-hatred-delu-
sion), 98n, 301
ric (to pour out), 109, 120-21
rapa (form), 70, 127n, 145, 163, 172,
177, 180, 185, 188n, 190—95, 201n,
225, 258, 270, 204, 350n, 360n, 392
rapadhatu (realm of form), 395

laksmi (signature), 420

laya (dissolution), 211, 225

lih (lick), 152

/i (cling, adhere), 152, 211n

lilha (play), 152

lila (play), 148-55, 181n

lekhani (brush), 312

\/lelay (quiver), 151-53, 160

loka (world), 85n, 113n, 121, 178, 226

loka-duhkka (suffering of the world),
206n

lokadvara (world door), 186n, 389

loka samgraha (guarding of the world),
376

lokottara (transcendent), 264n, 319, 395

laukika (worldly), 215n, 395

vajra (thunderbolt), 164, 282n

vaddhamana (precious), 312-13

vasa (will), 210n

vasor dhara (stream of wealth), 107,
122n

vac (speech), 50, 122, 155n, 170N, 181,
195-96, 201-210n, 232-35, 249, 260,
348n, 420

vacaka (proposition), 313

vacika sarvamaya (sum of all language),
260, 263

vaci samarambha (vocal activity), 269

vata (gale), 189, 190n, 244

vadapatha (speechway), 104, 274

vayu (wind), 167n, 189, 244

vikalpa (conceptual thought), 191n,
192, 194n

vikalpa-matra (conceptual), 191n

vikrtaya (modalities), 356

vijia (recognize), 51, 64n, 212n

vijiiata (recognized), 379

vijiiana, vinnana (recognition), 52n,
295, 303, 337, 388n

vijiana-ghana (recognition-mass), 5T,
56n, 212n
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vijiana-maya (discriminating), 385

vijianamaya-purusa (reflective person),
51n

vitamsa (snare), 313

\/vid (know), 59, 214n, 379-80, 304

vidus (Comprehensor), 108

vidya, vijja (knowledge), 131, 138,
214n, 233n, 266, 328

vidvan (Comprehensor), 108, 128, 216,
389

vidha (form), 385n

vidhatr (disposition), 353

viparyaya (inversion), 190

vibhaktr (dispenser), 173-74

vibhava (non-becoming), 278n

vibhati (presence), 167, 361

vimuco, vimutto (freed), 55, 18on

viyoga (separation), 206n

viraj (single luminous power), 205, 232

vivadetha (contrarious), 266

vivrata (distinct operations), 199n

vifa (subjects), 122

visrama (resting place), 396

vifva ekam (integral multiplicity), 169,
177

visvakarma (doer of all), 132, 166n

visva garbha (germ of all), 177

visvajani (all birth), 181n, 183

vifvajyoti (universal light), 186

visvarapa (all form), 58, 182-86, 191n,
1940

visvavida vaca (omniscient word), 186,
199n

visva satya (manifold truth), 177

vifvatman (universal spirit), 151

visvambhara (all supporting), 186

visa (poison), 140

visamatva (multiplicity), 225

visaya (sense objects), 124, 140N, 21011,
343

vismrtyonmatta (oblivious), 54n

virya (virtue), 138

vusita brahmacarya (followed the pure
life), 277

vrt (turn), 415

vrttiksaya (surcease from fluctuation),
211

Vrtra, Vatra, 120, 204n, 312

vrtha (will), 134

vedana (soul), 93n:

vedi (altar), 205, 208n

venaytka (misleader), gon

vesma (locus), 226

vairagya (disgust), 94n

vyakta (manifest), 386

vyaiijana (flavoring, letter [opposed to
spirit]), 313-18; (ornament), 319-21

\Vvyadh (penetrate), 170, 214n

vyakrti (utterance), 193

vyadhi (analysis), 349

vyapaka (omnipresent), 384

vyoma (air, zero), 220, 226

vrata (rite), 108, 135

sakti (power), 192n, 237, 386n

satatman (hundred-fold self), 173

sabda (expressive), 146n, 267

fabdartha (sound and meaning), 258

Vséam (pacify), 138

samity (slayer), 133, 138

sayana (recumbent), 140, 181

farira (body), 75, 205n, 222, 270, 380

sarirastna (embodied self), 7on, 8on

Sariratman (body and soul), 146n, 336

santa atman (peaceful self), 385

fanti (peace), 138-39, 213, 388, 389n

Sala-vamsa (king-post), 348

sastra (treatise), 229

suddha (pure), 124, 211

$uddha karana (catharsis), 123n

sunya (zero, void), 220-30; Sunyavada
(doctrine of emptiness), 98n, 329;
sufifiata (emptiness), 329; Sufifiata-
patisamyutta (coupled with empti-
ness), 264n, 319, 329; sufifiato-phassa
(contact with emptiness), 329

srngara (erotic), 31

$rnvire (heard), 192n

Sesa (remainder), 116n

Sesa (residue), 8on, 139-42

Saiksamarga (taught way), 108n, 395

Socis (flame), 161

éraddha, saddha (faith), 217, 291n, 384

sraddhayanta (faithful), 215n

iramana, samana (“toiler”), 8on, 98,
376

§rava (sound), 179n

§r1 (glory), 112n, 121n, 344, 348, 361

sruta (heard), 49-50n
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sruti (“what was heard”—scripture),
213, 328
Srotiya (auditor), 215n

samyoga (conjunction), 7on, 71, 3350

samyojana (connection), 396

samuit (cognoscent), 207n, 212N, 249

samsarati (wander), 76n, 205, 342n

samsara (world-flux), 123, 211-12, 278

samsara-cakra (world-flux wheel), 341n

samsarin (transmigrant), 66, 81n, 121n,
235, 3350

sams\/kr (integrate), 131, 137, 200

samskarana (reintegration), 207n

samskara (integration), 32

samsiddha (perfection), 397

samhata (compound), 126

samhatum (to put together), 87n

\/samhan (come together), 87n

sakimcana (man of aught), 100n

sakkaya (embodiment), 325

sakta (still attached), 81

sakyaputta (buddha son), 291

samkalpa (formulation), 225

samkalpita (conceptual), 212n

samkha (number), 322-23

samgrahity (driver), 347

samgha (congregation), 291, 411n

sac-cid-ananda (existent-thought-bliss),
3390, 383

sacchikatva (verified), 103n, 106, 315

samcarati (wander), 69, 76

samjiana (consciousness), 68, 139, 337

samjfiapaya (consent), 139

sat (being), 40, 52, 77, 117, 176, 199,
232, 339n, 385-86

satisada (truth seating), 131

sattra (sacrificial session), 125n, 126,
279, 356n, 360; sattrasada (seated
session), 131

sattva, satta (being), 76n, 154, 258,
295-96

satpurusa, sappurisa (very person), gon

satya, satta (truth), 56, 6on, 62n, 81n,
100, 101N, 130, 133, 192, 207N, 269,
273, 275, 389-94n

satyakama (true desire), 123

satya-vac (true speech), 55n, 160n

sadasad yoni (source of being and non-
being), 76n, 86

sadyrs (true form), 177n

saddhamma (true law), 316

sadd hivikarika (pupil), 290

samdhata (united), 141

samdha (putting together), 137

samdhaty (disposer), 84

samdhaya-sambhasa (community of
discourse), 411n

samdhavati (concur), 295

samdrk (seer at a glance), 259

samdeha (compound), 126

sanatana dharma (eternal tradition), 255

santana (continuation), 58n

sanditthika (manifest), 267

samnyasa (renunciation), 375, 387;
samnyasin (homeless wanderer), 3,
124n, 126, 376

sampasyati (see completely), 181

sabbaniia (omniscience), 277

sambhava (coming into being), 116, 379

sam\/bhi (come together), 7879, 365n;
sambhita (entity), 388n; sambhiti
(compound), 126, 336

sambhoga-kaya (enjoyment body), 275n

samata (sameness), 213, 388n

samata-jiana (knowledge of sameness),
18on

samanta (come together), 140

samala (impure), 323-24

samagamana (coition), TIIn

samaja (conduct), 367n

samadhi (trance, synthesis), 40, 92, 98n,
114, 120n-121, 127, 145, 154, 164n,
182n, 283-84, 299, 321, 349-50, 362n

samahita (synthesized), 139, 180, 349

samahrtya (constricting), 140

samudda (ocean), 272n, 324-27

sammosa (confused), 54

samyak (perfected), 388

sarvakama-maya (composite of all de-
sire), 76

sarvajiia (omniscient), 54n, 79n

sarvarapa (universal form), 189n

sarvanubhia (omniscient), 67

sava (animating), 192

savijiiana (aware), 277

savijiiana-kaya (name and appearance),
91

sasamskarana, sasamkhara (with
means), 303
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sahaja (natural), 257, 327

sahasrapada (thousand-rayed), 391n

sahdjanetta (innate eye), 327-29

sakamijata (co-born), 356

sakha, sakha (rib), 321

samkhya yoga (contemplative life), 387

sadhu (to the point), 134

sama (chant, verse), 206, 207n

samapatha (way of the chant), 394n

sasananasane (what eats and does not
eat), 381n

sahitya (association), 411n

sificati (pours), 110N

sila (morals), 274

sukha (good, pleasure), 340n, 363

sugata (well-faring), 285

suttanta (treatise), 264n

surya cakra (sun wheel), 341n

sukta (portion, poem), 179n

sutratman (thread-self), 149n, 351n

/571 (express), 78, 3gon; sriyamana
(expressively), 185

srsti (expression), 163, 191, 193

soma, 200-201

skambha (post, axis), 150n, 164n, 224,
233, 288, 370n, 389, 391n

sthuna (post), 164n; sthuna-raja (king-
post), 348

stapa, thapa (reliquary), 118, 283, 288,
299

sparsa (contact), 342n

smara, smrti, sati (recollection), 51-65

470

\/smyr (remember), 51, 86n

smrti (“what was remembered”—
tradition), 328

svakarma (own action), 72n

svagocare (own lineage), 211n

svadharma (own duty), 77, 150n, 229n,
434

svadha (own place), 386n

svapna (sleep), 207n

svaprakasatva (self-manifesting), 63

svabhava (own nature), 150n, 179,
181n, 386n; svabhavaniyata
(essentially), 135

\/svar (shine), 193, 400

svardj (autonomous), 250, 9In, 132-34,
367n

sva-rapa (own-form), 187, 214n, 359,
385n

svarga (heaven), 225

svastha (natural, healthy), 342

svastha-citta (sound in mind), 180n

svastha-buddhi (sound intellect), 180n

Vsvr (sound), 193

hita (appointee), 350-51, 361
hiranyagarbha (golden seed), 189, 200
hrd (heart), 68n, 121, 370n

hetu (cause), 277

hetupaccaya (causal sequence), 368n
hetuvada (doctrine of causality), 276-77
hotr (priest), 174
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