10

11

12

13

14

© Copyright, Princeton University Press. No part of this book may be
distributed, posted, or reproduced in any form by digital or mechanical
means without prior written permission of the publisher.

CONTENTS

Acknowledgments  xi
Chinese Recension  xiii
List of Abbreviations xv

Introduction

Minister of Lu

Beginning with Denouncement

A King’s Speech

The Grand Wedding

Ruist Behavior

Questions concerning Li

Five Levels of Achievement

Mind Wandering

Three Shu

Valuing Life

Observing Zhou

Student Conduct

The Capable and Virtuous Sovereign

Finer Points of Governing

vii

For general queries, contact info@press.princeton.edu

142
147
152
158
162
168
173
182
198
207
219
224
238

246



15
16
17
18
19
20
21
22
23
24
25
26
27
28
29
30
31
32
33
34
35
36
37

38

© Copyright, Princeton University Press. No part of this book may be
distributed, posted, or reproduced in any form by digital or mechanical

means without prior written permission of the publisher.

vii CONTENTS
Six Foundations
Reading Events
Duke Ai Asks about Governing
Yan Hui
Zilu'’s First Meeting
Trapped
Entering Government
A Pledge under Duress
De of the Five Chiefs
The Five “Chiefs”
Controlling the Bit
Understanding Original Destiny
OnLi
Observing a Village Archery Event
Questions about the Jiao Sacrifice
Explicating Criminal Punishment
Criminal Punishment in Governing
Liin Motion
The Capping Ceremony Ode
The Temple System
Understanding the Finer Points of Music
Question about Jade
Understanding What It Means to Stoop to Indignities

Understanding the Seventy-Two Students

For general queries, contact info@press.princeton.edu

254
269
278
286
293
300
30§
31
320
326
330
339
344
352
356
359
365
369
384
388
391
397
402

411



39

40

41

42

43

44

© Copyright, Princeton University Press. No part of this book may be
distributed, posted, or reproduced in any form by digital or mechanical
means without prior written permission of the publisher.

CONTENTS ix

Original Surname
Record of the End
Understanding Good Governance
Zigong Asks about the Finer Points of Li
Zixia Asks about the Finer Points of Li
Gongxi Chi Asks about the Finer Points of Li
Appendix 1: Postface 495
Appendix 2: Postface Following Kong Anguo’s 499
Appendix 3: Preface 503
Glossary 505

Bibliography 571
Index 581

For general queries, contact info@press.princeton.edu

426
430
433
458
474

490



© Copyright, Princeton University Press. No part of this book may be
distributed, posted, or reproduced in any form by digital or mechanical
means without prior written permission of the publisher.

Introduction

Modern scholars are justifiably excited whenever a bronze vessel bearing an
inscription is unearthed. But earth is not the only thing that can bury authentic
records.

—SHAUGHNESSY, BEFORE CONFUCIUS

The Dialogues of Confucius' is a rich source of the thoughts of Confucius (Kong Qiu
FL £, 551-479 BCE), but it is also a mysterious book with a checkered past. For cen-
turies it lay in obscurity, disdained as a forgery, and yet it was also appreciated
enough by a significant number of people that it was passed down generation after
generation while other less appreciated books were lost entirely. While some scholars
publicly derided the book, other scholars privately esteemed it.

The mystery that lies at the heart of the Dialogues’ textual history is how the
manuscript suddenly burst onto the scene in the third century, conveniently

1. The title of this book in Chinese is Kongzi jia yu L5 % 3&. The Chinese characters now pro-
nounced Kongzi are how early Confucians generally referred to the person we know today as Confu-
cius. Jia means home or family, and yu means conversation, dialogue, or discussion. Ever since the work
of James Legge in the nineteenth century, jia in the title has been interpreted in English as school of
thought, and yu has been understood to mean sayings. The first of these is correct but requires a bit of
explanation. The second does not do justice to the Chinese. Legge says that the title should be trans-
lated, “Sayings of the Confucian Family” and explains, “Family is to be taken in the sense of sect or
school” (Legge [1893] 2012, 132). The word jia (family or home) was a metaphor for a group of like-
minded people bonded around a single philosophy. For this reason, the best rendering of jia is school.
The word translated by Legge as “sayings” is yu #&. However, the word for saying in Classical Chinese,
the language of the Dialogues, is more often yan & than yu. Yu typically involves one or more people
in conversation. The term yu occurs as a word on its own thirty-three times in the Dialogues, and in
only one of them (19.8) could it conceivably be interpreted as saying, in the sense of apothegm. Twenty-
seven times it refers to two or more people in dialogue. The most clear-cut case is in 8.13: “Confucius
encountered Chengzi. They pulled their carriages alongside each other and began to chat [yu].” Most
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2 DIALOGUES OF CONFUCIUS

providing Confucius’ own thoughts on hot-button philosophical concerns of the
day. Where had it been prior to that? And if it really contained genuine thoughts of
the sage from 700 years earlier, why had it remained hidden for so long?

It is impossible to know for certain the textual history of the Dialogues, but in
what follows we lay out what we think is the most plausible scenario, a scenario that
is supported by a growing body of evidence. We believe the Dialogues can provision-
ally be accepted as largely genuine and accurately portraying the activities and
thoughts of Confucius. While some of it remains suspect, it can nevertheless be
used as a resource for understanding Confucius, his interactions with his students,
and his philosophy. After we describe the textual history of the Dialogues, we outline
key philosophical ideas and terminology. There is much more philosophical work
to be done on the Dialogues with respect to its placement in the intellectual sphere
of the Warring States period and its relevance for philosophical theory today. We
propose our outline as a useful starting point.

The Extant Account

The Dialogues has been handed down to us with three explanatory documents. They
are translated at the end of this book as separate appendices, in purported chrono-
logical order. The first is self-identified as a postface, by Kong Anguo L% B (late
second century BCE; see figure 1).> Kong Anguo was a descendant of Confucius and
a standout scholar of his day. According to this postface, there was originally a large
set of manuscripts related to Confucius’ interactions with his followers, rulers, and
other dignitaries. From this set of manuscripts, the Analects was selected.® The
remainder was preserved as the Kongzi jia yu, the dialogues of the school of

often in the Dialogues, yu acts as a verb, meaning to say to—one person speaking to someone else. Even
a cursory reading of the book reveals that it belongs in the literary genre of the dialogue. (See further
along in the introduction for a more nuanced discussion of dialogue.) Legge most often refers to the
book not by its full title but as the Narratives of the School, apparently preferring a pithier, more descrip-
tive translation. We follow Legge in this preference but substitute the more accurate dialogues for nar-
ratives. “Confucius” rather than “school” clarifies that the book is centered on the ideas and opinions
of Confucius and not his students, and signals the book’s synergy with—rather than its distance
from—the Analects of Confucius.

2. The exact dates of Kong Anguo are unknown. Recent scholarship places his dates in a sixty-six-
year range, his birth no earlier than 156 BCE and his death no later than 9o BCE (Sun 2007; Chen and
Bai 2014; Huang 2017). Absent compelling reasons to the contrary, we accept that Kong Anguo is the
author of this postface. See Kramers (1950) and Huang (2017) for arguments in favor of this position.

3. It came to be known in Chinese as Lun yu 3 3%, Selected Dialogues, which was translated by Legge
([1893] 2012) as Analects, a title that has largely stuck.
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Five Chiefs, dates unknown
Xia Dynasty, 2—c. 1570 BCE
Shang Dynasty, c. 15701045 BCE
Zhou King Wen, 1. 1099-1050 BCE
Zhou Dynasty, 1045-256 BCE
Western Zhou Dynasty, 1045-771 BCE
King Wu, r. 1049-1043 BCE
Duke of Zhou, . 1042-1036 BCE
King Cheng, r. 1035-1006 BCE
Documents
Poems
Eastern Zhou Dynasty, 770-256 BCE
Spring and Autumn Period, 770-481 BCE
Confucius, §51-479 BCE

Kong Anguo, c. 156—c. 90 BCE
Sima Qian, c. 145-86 BCE

Liu Xiang, 79-8 BCE

Dai Sheng, fl. 1st cent. BCE

Xin Dynasty, 9—23 CE

‘Wang Mang, 45 BCE—23 CE
Liu Xin, 46 BCE-23 CE

[Han Dynasty]

Later Han Dynasty, 25—220 CE
Zheng Xuan, 127-200 CE

Wei-Jin Period, 220-420 CE

‘Wang Su, 195-256 CE
Kong Chao, 3rd cent. CE
Ma Zhao, fl. 240-249 CE

Warring States Period, 481—221 BCE Sui Dynasty, s81-618 CE

Early Warring States, 481-401 BCE
Zuo zhuan
Mozi, c. 468—c. 376 BCE
Middle Warring States, 400—-301 BCE
The Mozi, c. 376 BCE
Shanghai Museum manuscripts,
mid- to late 4th cent. BCE
Guodian manuscripts, mid- to late
4th cent. BCE
Mencius, c. 372—289 BCE
Zhuangzi, c. 369—c. 286 BCE
Late Warring States, 300—221 BCE
The Mencius, c. 289 BCE
The Zhuangzi, c. 286 BCE
Xunzi, c. 313-238 BCE
Zou Yan, fl. 250 BCE
Han Feizi, c. 280-233 BCE

Tang Dynasty, 618-906 CE
Yan Shigu, §81-645 CE
Song Dynasty, 960-1279 CE
Sima Guang, 1019-1086 CE
Su Zhe, 1039-1112 CE
Chao Gongwu, 1105-1180 CE
Hong Mai, 1123-1202 CE
Zhu Xi, 1130-1200 CE
Shi Shengzu, fl. c. 1241 CE
Ye Shi, 1150-1223 CE
‘Wang Bai, 1197-1274 CE
Yuan Dynasty, 1279-1368 CE
Ma Duanlin, 1254-1323 CE
Ming Dynasty, 1368-1644 CE
He Mengchun, 1474-1536 CE
Lu Zhi, 1496-1576 CE
Qing Dynasty, 16441911 CE

The Xunzi, c. 238 BCE Fan Jiaxiang, d. 1768 CE

The Han Feizi, c. 233 BCE Qian Fu, fl. c. 1800 CE
Qin Dynasty, 221-206 BCE Duan Yucai, 1735-1815 CE
Sun Zhizu, 1737-1801 CE

Chen Shike, fl. 1800 CE

Han Dynasty, 202 BCE-220 CE

Former Han Dynasty, 202 BCE-8 CE

FIGURE 1: Timeline of eras, persons, and texts in the introduction. Texts are arranged by estimated
date of completion of earliest layer in public form, dates that are often speculative but still useful for
comparing texts of possibly prior date. Key figures in the development and critique of the Dialogues
are in bold. There is no standard periodization of the Warring States period into three phases. Ours

divides it into roughly equal thirds around the century breaks.
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4 DIALOGUES OF CONFUCIUS

Confucius. Some of the material of the Dialogues, Kong says, was of comparable
quality to the contents of the Analects, while some was of lesser quality.

Kong says further that the Dialogues collection was passed down from teacher
to student, and in the mid-third century BCE Xunzi # - conveyed a collection to
the king of Qin that contained 100 chapters (pian %) of the aforementioned
material—the complete collection. After the empire was unified by Qin, Kong
continues, the collection passed to the subsequent dynasty, the Han.

Sometime before 180 BCE, the new copy was absconded with by a member of the
ruling elite. After he was chased out of power, the collection was dispersed into
private collections. In 141 BCE, Kong continues, the collection was reacquired in
pieces and stored in the imperial archives, where it was mixed in with other collec-
tions. Between 110 and 105 BCE, Kong says, he himself, in his official capacity, ac-
quired the collection, organized it, and transcribed it from the ancient script into
contemporary characters.

Kong Anguo’s postface is followed by a second postface (appendix 2) by an anon-
ymous author who must have lived some time contemporaneously with or just after
Kong Yan 4LT,* a grandson of Kong Anguo. It provides an extensive lineage and a
brief biography of Kong Anguo, then says that after Kong Anguo finished his work
on the Dialogues, turmoil among the ruling elite led him to set it aside, and that he
passed away without ever officially submitting it to the crown. The statement men-
tions Han Emperor Cheng’s # s%# commissioning Liu Xiang %1% (in 26 BCE) to
provide new editions of the classics and includes a petition to the throne written by
Kong Yan justifying the need for recognition and study of the Dialogues. The peti-
tion, which is included, says that parts of the Dialogues had been poached by Dai
Sheng (#.%, fl. 1st cent. BCE) for use in his Li ji #3C compilation. Postface 2 con-
cludes by saying that, although the petition was successful and the emperor ordered
that the Dialogues be included in Liu’s work, both the emperor and Liu passed away
before it could be accomplished.

The third explanatory document (appendix 3) handed down to us with the Dia-
logues is designated as a preface, authored by Wang Su £ (195-256 CE). In this
preface, Wang Su says that he acquired the contents of the Dialogues from the Kong
family home by way of one Kong Meng L%, a descendant of Confucius. Finding
it valuable and consistent with his own (at the time, controversial) interpretations
of the classics, he presented it to the public along with his own explanatory notes.
The preface concludes with two examples of how the Dialogues clears up opaque
statements in the Analects and the Chungiu wai zhuan #&#X 9%, respectively, the
first involving the identification of an interlocutor of Confucius and the second per-
taining to a statement describing the governing of the early ruler Yao.

4. This Kong Yan is distinct from the more well-known Kong Yan, who lived just after Wang Su.
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INTRODUCTION 5

The Controversy

When Wang Su brought the Dialogues to the public in the third century, it was
broadly accepted as authentic. It was received as an important text, and its reputation
was perpetuated through the Tang and into the Song dynasty. However, doubt was
presumably first cast on it quite early, when Ma Zhao %2 (fl. 240-249 CE), a younger
contemporary of Wang Su and a defender of Zheng Xuan #f% (127-200 CE) against
Wang Su, claimed that one poem in it had been fabricated.’

ZhuXi %# (1130-1200), one of the most important and influential philosophers
of the last millennium, refers to the Dialogues positively and even uses a passage of

5. The book where Ma Zhao’s quote is purported to appear has been lost. The title of the lost book
is Sheng zheng lun %2355 It is recorded as having been written by Wang Su, but only scattered quota-
tions of it remain in other works. The surviving quote from Ma Zhao is found in Kong Yingda’s LA
recension of the Li ji (Kong and Zheng 1866). Kong records Zheng Xuan’s comment on a passage of
the “Yue ji” chapter, along with Wang Su’s opposing comment that adduces the Dialogues, and then Ma
Zhao’s accusation against Wang Su that his quotation from the Dialogues is an interpolation. The pas-
sage in the Li ji mentions a poem attributed to Shun, entitled “The Southern Wind” (nan feng & J&.).
Zheng Xuan’s note says that the wording of the poem is “unknown” (wei wen & ). Kong then says:

Sheng zheng lun, challenging Zheng, quotes from the Shizi /* - and the Dialogues of Confucius,
as follows:

In the past, Shun, playing the five-string zither, created a poem called “The Southern Wind.”
It goes:

The soft blowing of the southern wind

Can ease the tension of our people.

The timeliness of the southern wind

Can increase the prosperity of our people.

Zheng had said that the words were unknown and that the meaning had been lost. Recently
Ma Zhao says that they were added by Wang Su to the Dialogues and Zheng had not seen them.
As for the Shizi, it belongs to miscellaneous theories and cannot be verified. This is why it was
said that it was unknown.

The sequence of the debate is as follows: The Li ji mentions a poem; Zheng Xuan comments in his
annotation of the Li ji that the poem is lost; Wang Su, in the Sheng zheng lun, says that the poem actually
survives in two texts—the Shizi and the Dialogues; then Ma Zhao, also in the Sheng zheng lun, discounts
both sources. The Shizi was a Warring States text that has not survived to the present but is mentioned
in the Bie Iu and is described briefly by Liu Xiang. There is evidence that it survived into Wang Su’s time
and then gradually disappeared over the course of the Tang and Song dynasties (Fang et al. 1994). No
one is sure what exactly the contents of the Sheng zheng lun were, but with passages like that above, it
clearly involved some kind of debate. According to Kramer's reconstruction of events, a debate was
held during Wang Su's time between the followers of Zheng Xuan (one of whom was Ma Zhao) and
Wang Su and his followers, and the Sheng zheng lun is a record of that debate. (Kong and Zheng 1866;
Kramers 1950; Cheng 2013; Yang and Song 2013; Guo and Zhang 2019)
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6 DIALOGUES OF CONFUCIUS

the Dialogues to emend a passage in the “Zhong yong /&.” However, it was in Zhu
Xi’s time, about 9oo years after the Dialogues had come to light, that its authenticity
was first doubted in a comprehensive way. And the Dialogues wasn’t alone in this
respect; it was a period when the core Confucian texts were being reevaluated on a
large scale.’

Wang Bai £ # (1197-1274) was a leading scholar of Li Xue # % (Neo-Confucian)
attempts to question the status of ancient texts. Of his forty-one works, his Doubting
the Poems (Yi shi $£3¥) and Doubting the Documents (Yi shu ¥t %) were the most
widely circulated and commented on. These books have since been criticized for
taking the doubting agenda too far; Wang Bai suspected, for example, that whole
sections of the Poems classic were Han-dynasty interpolations. And yet Wang Bai’s
conclusion that Wang Su had forged the Dialogues proved to be influential.

Criticism of the Dialogues intensified during the Qing dynasty. Yao Jiheng %k
12 (b.1647) included the Dialogues in a study of forged texts. Cui Shu 4 # (1740
1816), a biographer of Confucius, denounced the Dialogues as a forgery. In 1767, Fan
Jiaxiang 7€ 48 completed a monograph arguing against the authenticity of the Dia-
logues based in large part on two circumstantial claims: (1) that Wang Su leaned
heavily on the Dialogues in his refutations of Zheng Xuan in the Sheng zheng lun and
(2) that the Dialogues overlaps considerably with other texts. A few decades later,
Sun Zhizu % &74 (1737-1801) produced another lengthy critique of the Dialogues.

The three books by Wang Bai, Fan Jiaxiang, and Sun Zhizu largely settled the
matter in China up until only recently, but there was never universal agreement. In
addition to Zhu Xij, scholars such as Chao Gongwu /AR, (1105-1180), Ye Shi 3 i@
(1150-1223), Shi Shengzu % 4878 (fl. c. 1241), Ma Duanlin % 3% B (c.1254-1323), He
Mengchun 17 & & (1474-1536), Lu Zhi = 7% (1496-1576), Qian Fu 4% #% (fl. c. 1800),
and Duan Yucai £ % #, (1735-1815) all averred that the Dialogues, in whole or in part,
was genuine. Chen Shike Bt & #T (fl. c. 1800) annotated the Dialogues and defended
its authenticity.

The earliest extant mention of the Dialogues is in Liu Xiang’s (79-8 BCE) Bie lu
# 4%, the first comprehensive bibliography of Chinese texts, which is preserved in
Han shu 7% 3%, “Yiwen zhi” (c. 92 CE). This record is consistent with the supplemen-
tary material handed down in the Dialogues and suggests that the Dialogues existed
some two centuries before Wang Su could have forged it (although the accusers say
that Wang Su purloined the title for his forgery).

6. In addition to his positive comments and his use of the Dialogues in emending the “Zhong yong,”
Zhu Xi also said: “The Dialogues is merely a miscellaneous collection of old records put together by
Wang Su. There are many problems with it. And yet, it is not a fabrication by Wang Su” (Huang 2017,
308). According to Huang Huaixin (2017), this ambiguity in Zhu Xi is what prompted his student Wang
Bai’s study of the Dialogues (see just below). Wang intended to set the record straight.

7. The summary of events in this paragraph and the subsequent two paragraphs draws from Kramers
(1950), Yang and Song (2013), Huang (2017), and Li (2020).
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INTRODUCTION 7

A text with an intriguing history that parallels that of the Dialogues is the Zhou li
J%1 48, which appeared around 150 BCE. The Zhou li and the material that eventually
made up the Dialogues are said to have passed through the hands of Xunzi (Dia-
logues) or one of his students (Zhou li). They then fell into the hands of collectors
and were eventually donated to the imperial archives, where they languished until
being rescued from obscurity when they were cited in a matter of contemporaneous
importance. The Zhou li was raised from obscurity by Liu Xin %4k (46 BCE—23 CE)
in support of Wang Mang £ 3 (45 BCE-23 CE). Finding it suspicious that each of
the texts came to prominence coincidentally to support a contemporaneous posi-
tion, Song-dynasty Neo-Confucians—principally the scholars Sima Guang & %5t
(1019-1086), Hong Mai # % (1123-1202), and Su Zhe # %t (1039-1112) in the case
of the Zhou li, declared them forgeries.®

The Zhou li was reputed to have been authored by the Duke of Zhou (] 2, 1. 1042~
1036 BCE), and in the Tang dynasty it was made an official Confucian Classic. For these
reasons, it had many defenders, who pointed out that the text contained passages that
predated Liu Xin and so could not have been an outright forgery by him. William Boltz
says that “the conclusion that the [ Zhou li] is a genuine pre-Han text remains convinc-
ing” (Loewe 1993, 29). Below, we shall see that a similar rationale can be applied to the
Dialogues: passages predating Wang Su and even Kong Anguo, especially from exca-
vated texts, add to a body of evidence justifying an earlier dating for the text.

Before getting to that, however, a complicating factor must be raised: namely, the
ancient-script version of the Documents (Shang shu #%). The postface to the Dia-
logues was not the only such document attributed to Kong Anguo; the preface of
the ancient-script Documents was as well. The Documents, as explained in the glos-
sary, is an immensely important Confucian classic, the earliest strata of which date
among the earliest of all Chinese transmitted expository texts. However, the version
of the text that surfaced about the time of Wang Su had acquired many additional
chapters. Although that version was heralded in subsequent centuries as authentic,
later textual scholars surmised that the extra chapters had been forged. Although
Wang Su never adduced those chapters, and although mention of them precedes
their appearance in the Jin dynasty (after Wang Su’s time), the certainty with which
scholars have pronounced them to be forgeries has tarnished the Dialogues by as-
sociation. Inevitably, whenever the possible forgery of one is raised, the possible
forgery of the other is not far behind.’

8. See William Boltz’s entry for the Chou li in Loewe (1993).

9. For overviews of the complicated controversy of the ancient-script Documents, see Nylan (2001),
Edward Shaughnessy’s entry on the Shang Shu in Loewe (1993), and Huang (2017). A similar guilt by
association is found in discussions of the Kong cong zi L3 F, which is also often considered a forgery
attributed to Wang Su, even though he never adduced it. See Ariel (1989) and Huang (2017) for lengthy
discussions of the issues involved. Ariel concludes that the book is likely a forgery originating from
circles related to Wang Su. Nevertheless, he says, “The ascription of the authorship of the [Kong cong zi]
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The Most Plausible Scenario

The first scholar to make an extended argument in English justifying the genuine-
ness of the Dialogues was Robert Paul Kramers (1950).1° More recently, Chinese
scholars have used new evidence from recently excavated texts that date back to the
relevant time period to likewise argue for the genuineness of the Dialogues. Let us
begin by discussing Kramers along with Yang Chaoming and Song Lilin (2013) as
representatives of current Western and Chinese scholarship! on the matter before
entertaining opposing viewpoints.

to Wang Su will remain a matter of conjecture, and one must always be prepared to be proved wrong
when suggesting such a probability” (Ariel 1989, 62). In a review of Ariel’s conclusion linking Wang Su
to the Kong cong zi, Kramers says, “The case Ariel makes for the [Kong cong zi] to be a third century
Confucian response to the new ‘Neo-Taoistic’ developments which replaced the orthodox Han syn-
thesis seems to me to go too far. . . . It is a hypothetical exercise carried out with the greatest ingenuity,
but to me it remains extremely unconvincing” (Kramers 1991, 156—-57). Huang Huaixin agrees with
Kramers that the Kong cong zi likely contains early matter, but with more additions and reworking by
later contributors in the Kong family. Huang says, Kong cong zi “is definitely not the work of Wang Su.
Although some of its contents are not genuine, unlike what others have said before, it is not entirely
untrustworthy” (Huang 2017, 246). Huang’s analysis goes so far as to attribute authorship and two
layers of editorship to all twenty-three chapters of the Kong cong zi, with the earliest layer dating to the
Qin dynasty.

10. Prior to Kramers, James Legge adduced the Dialogues many times in his prolegomena to the
Analects, writing that it is “a very valuable fragment of antiquity, and it would be worthwhile to incor-
porate it with the Analects” (Legge [1893] 2012, 132). A. B. Hutchinson (1878, 1879, 1880) echoes this
sentiment in the first partial English translation of the Dialogues.

11. Huang Mengshan (2014) summarizes a flurry of activity on the authenticity of the Dialogues up
to 2014. Liu Jinyou (2019) provides an exhaustive literature review of contemporary work on the Dia-
logues. See also Ning Zhenjiang’s (2017) introduction to his own collection of essays about the Dia-
logues for a literature overview. Two other book-length studies are worth mentioning. Liu Wei (2014)
and Huang Huaixin (2017) both attempt comprehensive evaluations of claims in the history of the
controversy involving the Dialogues. Liu divides arguments in the controversy into four “cases (gongan
N2E);” evaluating their merits and influence. He finds that the arguments against the authenticity of
the Dialogues stem, by and large, from misunderstandings, decontextualization, or their own motiva-
tions ancillary to the actual controversy. Huang’s study is the most detailed and nuanced, beginning
with an in-depth examination of the Kong family, first during the Former Han and then during the
Later Han. He examines Kong Anguo and works attributed to him and his descendants, as well as works
about the Kong family, such as Kong cong zi. He continues into the Wei-Jin period, examining the
scholarship of the Kong family and then the advent of Wang Su and the Dialogues. These steps comprise
most of the seven chapters of the book, from which Huang concludes that the contents of the Wang
Su preface and the Kong Anguo postface relating to their relationship to the book are likely to be ac-
curate. Huang goes on to examine the relationships between the Dialogues and other texts, including
excavated texts, that have parallel passages, concluding that Kong Anguo’s description in the postface
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Kramers begins with the Kong family itself, prompted by Wang Su’s preface.
Wang Su says that he obtained the Dialogues material from his pupil Kong Meng,
who is not attested elsewhere, and some have suspected that his existence was a
fabrication by Wang Su. Kramers argues that this is highly improbable because
(1) the Kong family was prominent at the time and would surely have objected to
such an egregious fabrication, (2) the family actually sided with Wang Su at the time,
and (3) Wang Su’s foremost student was Kong Chao L3, a leading member of the
Kong family. The only way to make sense of these facts and still maintain that the
Dialogues was forged by Wang Su is to assume the forgery represented a grand con-
spiracy involving the prestigious Kong family, which defies common sense."

From here, Kramers moves on to the two postfaces (which he refers to as a single
postface). He examines in detail each of the historical claims as well as the Kong
family lineage. He tentatively concludes that the first postface is by the hand of the
compiler of the Dialogues in the early Han dynasty (i.e., Kong Anguo) and that
the second is of a later date, perhaps as late as Wang Su himself. However, Kramers
insists that evidence in the preface and the postfaces should not count as evidence
for or against the authenticity of the Dialogues itself.

Looking at evidence internal to the Dialogues, Kramers divides his examination
into four parts. In the first part, Kramers examines numerous passages that are
slightly different from parallel passages in other texts and that are so consistent with
Wang Su’s arguments in the Sheng zheng lun as to suggest intentional tampering
on Wang Su’s part. In the second part, Kramers examines suspicious consistencies
between Wang Su’s commentary in the Dialogues and the pseudo-Kong Anguo
commentary in the ancient-script Documents. In the third part, Kramers examines
“peculiarities” of the Dialogues that in some way suggest tampering by Wang Su.
These three discussions are consistent with—and adduce many of the arguments
from—historical critiques of the Dialogues.

In the fourth part, Kramers explains why one should refrain from drawing any
kind of general conclusion from the first three. He says that there are other parts
of the text that strongly suggest that Wang Su was working with an independent
text. He points out that Wang Su’s commentary corrects graphical errors in the
text, which would not make sense if Wang Su had created the text himself. Nor
would it make sense, unless Wang Su were utterly diabolical, that he forged the

still stands and that although the Dialogues is not an entirely pristine Warring States text, it is largely
the edited form of a collection of Warring States material.

12. Paul Goldin pushes back against this objection: “We can say with some confidence, however,
that in forging the [Kong cong zi] ¥L3#-F, Wang Su (or someone in his camp) displayed just the kind
of cleverness that Kramers finds it impossible to attribute to him” (Goldin 1999, 135n53). Goldin himself
cites Ariel (1989). See above our discussion of Ariel’s work, and see below Goldin’s five objections to
Kramers.
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text and then corrected apparent anachronisms in it (as Wang Su does, for ex-
ample, in correcting Yan Hui’s purported age).

The bulk of the fourth part is devoted to examining relationships between the
Dialogues and other texts, including proto-texts and common source texts, that ex-
isted at the beginning of the Han dynasty: Zuo zhuan %1%, Guo yu B35, Xunzi & ¥,
Shuo yuan 3¢, Li ji, and so on. Kramers says that the contents of the Dialogues are
consistent with the description in Kong Anguo’s postface, and that there is a large
overlap with accounts of Confucius in extant historical records (“mixed up with
events of the various states” [see appendix 1]). The Dialogues contains nearly all
accounts of conversations between Confucius and his students that existed at that
time (“words of the seventy-two students” [see appendix 1]), with the exception of
stories in the Zhuangzi 7t ¥ that were considered apocryphal. There is very little
overlap with the Analects or other focused collections such as the Xiao jing Z4%.

Kramers concludes that the Dialogues should be distinguished into two parts:

a. A collection made up from the main early traditions about Confucius
handed down by later followers of his school, with the purpose of provid-
ing a complement to the [Analects]. Excluded were, for the reason that
they had their own transmission, the [Xiao jing], [ Kongzi san chao ji], and
[Zengzi wen]. All this constitutes the bulk of the collection.

b. A series of texts, passages, and sentences, which are in agreement with
theories propounded in the third century A.D. by Wang Su, of which he
made use as evidence against the tenets of the influential school of [Zheng
Xuan]; this is a minor portion of the collection. (Kramers 1950, 192)

What does Kramers make of the value of the Dialogues for the present day?
He says:

We may learn from it some more about Confucius as he was conceived in the
early Han and also in pre-Han times; for [my] hypothesis would entail that part
of the direct sources out of which the [Dialogues] was compiled have been lost
themselves. . .. It does not make a great deal of difference whether the [Dia-
logues] was entirely compiled in the third century A.D. or partly also in the sec-
ond or first century B.C.; to us it mainly represents the Confucian lore existing in
the third century B.C., as Waley rightly has pointed out. (Kramers 1950, 198)

While Kramers refutes some of the claims of the accusers of Wang Su, he also
accepts some. But many of these claims rest on certain questionable assumptions,
such as that there was a distinct divide between Daoist and Confucian schools. For
example, with reference to passages connecting Confucius to Laozi # -, Kramers
says, “trends provening from [Daoist] origins were placed within the Confucian
frame-work” (168). Although a distinct line separating Daoism from Confucianism
was popular in twentieth-century scholarship, recent archaeological evidence has
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thrown it into doubt. The affiliation between so-called Daoist and Confucian theory
present in the Dialogues can now be seen as pointing in the direction ofits authentic-
ity rather than the opposite. This point will become clearer below.

Several archaeological discoveries over recent decades provide evidence that at
least some parts of the Dialogues are of early origin (Liu 1981; He and Liu 1981). Yang
and Song (2013) summarize these finds and their relevance to the Dialogues. In 1973,
a set of bamboo manuscripts dating to the year 55 BCE were found in a tomb in Ding
County, Hebei Province. Some of these bamboo slips constitute the Analects, and
some overlap with portions of the Dialogues. Li Xueqin, a leading scholar in con-
temporary China, called these the “Bamboo [Dialogues]” (X. Li1987, 61) since they
were written on bamboo, the common writing medium of the period.

Yang and Song also cite an even earlier source. In 1977, a Han tomb dating to 165
BCE was excavated in Fuyang, Anhui Province (Wang and Han 1978). It contained
another set of bamboo slips that overlaps with the Dialogues. The dating of 165 BCE
puts it just before Kong Anguo’s time.

These two finds contain passages that overlap passages scattered across the Dia-
logues. A more recent archaeological find includes a large portion of an entire brief
essay (chapter 27) of the Dialogues and dates to an even earlier time. In 1994, the
Shanghai Museum purchased a collection of ancient bamboo slips on the antiquities
market. These have since been authenticated and found to date to the fourth century
BCE (Ma2001; Shaughnessy 2005).1* This stunning discovery puts to rest any theory
that the Dialogues is entirely a product of the Han dynasty or later.!* But it does more
than that. It also shows that terminology once associated only with Daoism also
appeared in overtly Confucian texts. The text in question is called “Parent of the
People” (Min zhi fumu K2 % # ). Overlap between the Shanghai Museum text and
Dialogues 27.2 is not complete, but there is a significant amount of identical wording,
including passages about the “three absences.” The Chinese for absence is wu #%, a
term that, indeed, means an absence of something at a basic level. In Daoism, it gains
a supererogatory meaning, which is also apparent in the essay in question. There is

13. Ma estimates a late-fourth-century date for the physical manuscripts, and Shaughnessy concurs.
Because it is unlikely that an original manuscript would be buried, it is most likely that the essay had
circulated for some time before it was copied and buried. That would likely position it toward the mid-
fourth century at the latest.

14. Some might downplay this significance by saying that if, as some accusers have said, the Dia-
logues was merely copied from other texts, like the Li ji, then any such archaeological finds speak to the
authenticity of the other texts, not to that of the Dialogues. As Kramers and others have shown, how-
ever, the most likely scenario is that it was not merely a matter of the Dialogues being a pastiche of other
texts. It is more likely that the Dialogues and other related texts were instead based on an independent
set of underlying texts. The excavated material supports the theory that there were independent lines
of texts that formed the bases of the transmitted texts that we have today.
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also mention in the passage of gi &, a term that, despite one anomalous passage in
the Mencius (Mengzi #7), has been widely considered a notion adopted by Daoists
and other metaphysicians but eschewed by the earliest Confucians. The adoption of
these putatively Daoist ideas would have once marked the Dialogues as unequivo-
cally late. The Shanghai manuscript version of this passage, along with other exca-
vated texts (such as “Xing zi ming chu 1% B 4 "), turns that notion on its head."
Xia Dekao (2012) quotes a common view of the development of literary styles in
Warring States period China from a standard history of Chinese literature:

The development of prose styles related to pre-Han thinkers can be divided into
three stages. The first stage is composed of the Analects and the Mozi, the former
being prose purely in the form of reported dialogues and the latter being a mix
of reported dialogues and debates. The second stage is composed of the Mencius
and the Zhuangzi, the former also based on the dialogue form but already de-
veloping into a dialogic form of essay; the latter has already developed from the
dialogue form into a transitional form of thematic essays of focus arguments.
With only a few exceptions, the Zhuangzi almost entirely transcends the dia-
logue form and has developed into the thematic essay. The third stage is com-
posed of the Xunzi and Han Feizi, both of which represent the height of the
pre-Qin thematic essay. (69)

According to Xia, this theory has been overturned by the several essays of the Shang-
hai Museum manuscripts, which predate the Mencius and Zhuangzi but already have
the form of the thematic essay.

Do the preceding arguments and insights settle the matter of the authenticity of the
Dialogues once and for all? Not entirely. Some scholars (e.g., Wu Kejing 2015) still
believe that Wang Su, or someone of his time, created the Dialogues by pasting together
passages from already existing texts and then altered them to suit their own philosophi-
cal position. Their main argument rests on comparing linguistic features of one passage
to another. These scholars say that aspects of the language in the passages that overlap
with other texts, including excavated texts, point to the Dialogues being a later text. But
thiskind of argument, relying as it does on tentative assumptions about (1) what kind

15. Scholars who have closely examined the relationship of the Shanghai Museum text with its paral-
lels in the Dialogues and Li ji have differing opinions about ultimate provenance, but the predominant
opinion appears to be that the Shanghai Museum manuscript predates the Dialogues and Li ji versions
(Richter 2013; Ning 2017; Cook 2021). As Scott Cook reminds us, however, this does not devalue the
transmitted texts. On the contrary, the existence of the manuscript version gives us reason to reevaluate
the transmitted texts. Qi Dandan (2012) summarizes the already copious literature on just this topic
and classifies newer scholarship into four categories: the relationship of Confucian ideas with Daoist
ideas; the development of intellectual history and literary history; political philosophy; and junzi
studies.
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of linguistic features count as early and (2) when such features made their way into
a text, amounts to little more than a series of ad hoc just-so stories.'®

Although it would be an overstatement to say that Western scholars largely accept
Kramers’ conclusions, it is safe to say that few have challenged them in print. The
most extensive example in English comes only in a long footnote to an excursus on
the Xunzi from Paul Goldin. Goldin expresses confidence that the Dialogues is a
forgery by “the infamous Wang Su” (Goldin 1999, 135n53). Goldin offers five brief
arguments for his rejection of Kramers” work and his own refusal to believe “that
anything in the [Dialogues], which purports to contain those sayings of Confucius
not selected for incorporation into the Analects, can be taken without outside con-
firmation as an authentic document from the Warring States.”

First, he appeals to the large overlap with other extant texts, offering a false di-
chotomy to account for the overlap: “[Either] Wang Su stole from everyone or . ..
everyone took from a real [ Dialogues]” (136n53). As we’ve seen above, there is a more

16. Wu Kejing cites as support for his theory a dissertation by Siu King Wai (2004) that purports
to demonstrate, by so-called forensic linguistics, that the Dialogues is a heterogenous text, with parts
dating from the late Warring States period to the late Han. While attempting to proceed from a com-
parative basis employing the entire set of early texts, the work provides no dating schema for texts and
no statistical framework for linguistic analysis, and instead merely examines whether certain characters,
or strings of characters, occur across certain texts, with single citations (if any) substantiating the dating
for each text in his massive set. There are two further flaws with this approach. First, the number and
length of texts of the Han dynasty (by traditional dating) far exceeds the number and length of texts
of the pre-Qin period, and so it will be statistically more probable that any random string of characters
will be present in the larger set of texts than the smaller set of texts. Without independent statistical
analysis or other criteria for selecting strings of characters, finding them to be more common in the
later and larger set of texts is not informative. There must first be a reason to select a character, or string
of characters, for analysis (as we show in our own examples later in this introduction). Otherwise, one
can be accused of cherry-picking examples. Second, if Kong Anguo did indeed edit the Dialogues, as
we provisionally accept, he did it by transposing Warring States script into Han dynasty script (using
manuscripts that were not entirely pristine), and anyone can see by looking at excavated bamboo strips
that this was not a perfectly straightforward process. In cases of difficult-to-understand passages or
illegibility, his reconstructed word choices could have occasionally reflected Han dynasty syntactic
constructions. So, the mere presence of a small number of such constructions is not evidence that the
text was originally a Han dynasty production. Something similar can be said for Wang Su’s recension
(though his edits would have been based on hermeneutics, not script). What’s more, the Dialogues is
a relatively large text, five times as large as the Analects. So, of course, there is more likely to be overlap
of specific syntactic constructions with other texts. Siu doesn’t say that there are 50 or 100 examples of
such-and-such a construction in the Dialogues. He says there are 2, or 6, or even just 1, and from there
makes sweeping generalizations. Such a small number of examples is likely statistically insignificant.
But we can’t know for sure without some sort of statistical framework or set of eligibility criteria, which,
where available, are thinly justified in Siu’s work.
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nuanced position—namely, that there were multiple lines of transmission of the ma-
terial now contained in the Dialogues and found elsewhere. The multiple-lines-of-
transmission theory accounts for the many divergences in parallel passages across
manuscripts; Goldin’s theft theory does not.

Second, Goldin says that parallel passages in the Dialogues and the Yanzi chunqiu
#F &K “seem” to originate in the latter rather than the former, “although this
probably cannot be proved” (136ns3).

Third, Goldin says that a single statement of more than one formulation—
namely, dao bu shi yi i 743 (lost items were let lie), which is found twice in the
Xunzi and in parallel passages in the Dialogues (1.1 and 1.3)—was a late Warring
States cliché, implying that the Dialogues could not date from the early Warring
States. This line of reasoning is similar to the vocabulary evidence adduced below
with respect to the dating of Zuo zhuan and the Art of War (Sunzi Bing fa % T %i%).
It is true that, outside of the Dialogues, the earliest extant use of this phrase was in
the Warring States period. Does that demonstrate that the two uses of it in the Dia-
logues are evidence that the Dialogues was forged by Wang Su? Certainly not. At
most, it shows that that one part of the two passages in question dates from the late
Warring States period at the earliest (400 years before Wang Su’s time). But even
this conclusion is premature, for the argument rests on a fallacious appeal to igno-
rance. Just because there are no extant early Warring States texts that use the phrase
in question does not mean that it was never used in that time period. (We have to
remember that most of the texts of the period have been lost.) It could also, as a
cliché, have been added later. We see in other evidence below that, based on peri-
odization of vocabulary, the Dialogues is likely a product of the early or middle War-
ring States period, though later additions cannot be ruled out.

Fourth, Goldin says, “the language of the [Dialogues] is not like that of Confu-
cius’s day” (136n53). Goldin offers one piece of evidence for this sweeping claim—
the use of the term Ru (see in the philosophical lexicon below), which occurs in one
chapter of the Analects and in one chapter of the Dialogues, although in the Dia-
logues the entire chapter is devoted to the concept. Goldin says that such an interest
in the term occurred “only after the development of rival schools—that is to say, long
after the time when Confucius’ disciples would have decided what to include in the
[Analects] and what in the [Dialogues].” In fact, however, the description of the Ru
in the Dialogues has no association with rivalry among schools and is instead a de-
scription of Ru as the very kind of shi & (see below) that Goldin says did occupy
Confucius’ thinking. If Kong Anguo’s description of the contents of the Analects and
Dialogues is correct, then the brief treatment in the Analects and the lengthier treat-
ment in the Dialogues is what we should expect (see further discussion below).

In his final argument, Goldin says that Wang Su’s justification for bringing the
Dialogues to light was to supplement his own philosophical positions of the time.
But, Goldin asks, given the overlap of the Dialogues with other texts, why could

For general queries, contact info@press.princeton.edu



© Copyright, Princeton University Press. No part of this book may be
distributed, posted, or reproduced in any form by digital or mechanical
means without prior written permission of the publisher.

INTRODUCTION 15

Wang Su not simply appeal to those other texts? Wang Su implies, Goldin says, that
material in the Dialogues is new, and yet most of it is not. Isn't this a contradiction?

Again, the situation is more complicated than Goldin makes it out to be. Wang
Su himself, in his preface, points out two pieces of information in the Dialogues that
are indeed new. But it is not the newness of the Dialogues that is important; what is
important is the authority. Most of the ideas in the Dialogues can indeed be found
in other texts, but their originating in the lineage of Confucius confers on them a
degree of certainty—lacking from quotations in other texts—that they are in agree-
ment with Confucius” own thinking. Further on in this introduction, we cite many
examples of fresh perspectives offered by the Dialogues.

In fairness to Goldin, it is important to emphasize that his argument comes in but
a single footnote, so extensive evidence and discussion should not be expected (al-
though he repeats his accusation with equal certainty in Goldin [2020], citing his
own note). Because it is the most extensive challenge to Kramers’ conclusions that
we have found in English, we feel that it deserves the foregoing lengthy discussion.

Before moving on, there are two further minor points worth mentioning. Con-
sistent with Goldin’s position, Wu Kejing (2015) points out that approximately
s percent of the Dialogues is unique and does not overlap with any known text. An
example is Dialogues 9.11, about hiding a piece of jade. Nothing about this passage
points to Wang Su’s anti—Zheng Xuan agenda, so Wu Kejing and other opponents
of the authenticity thesis have to say either that it is a passage taken by Wang Su from
a text that has since been lost or that the forger made it up to throw us off his scent.
This latter claim is also employed when certain linguistic elements appear that would
be anachronistic for a later text. For example, Wu Kejing notes that the word ju /&,
which had gone out of style by Wang Su’s time, still appears repeatedly in the Dia-
logues. His argument is that it must be the forger’s intentional way of making the text
look older than it really is. In our opinion, neither of these arguments is convincing.
The more plausible account is Kramers'—that the compiler (most likely Kong
Anguo) was working with a set of Warring States texts.

A final niggling point has to do with the whereabouts of the Dialogues after Kong
Anguo purportedly created the text out of the pile of manuscripts that he found in
the imperial archives. The story is that Kong Anguo kept a version of the manu-
scripts in the Kong family home, and Wang Su eventually brought them to light. But
Kong Anguo wouldn’t have taken a version home without also leaving a version, or
at the very least the original manuscripts, in the archives. When Liu Xiang was later
charged with producing texts out of the archival material and produced the Shuo
yuan, which substantially crosses over with the Dialogues, why does he mention
neither the Dialogues as a text he found in the archives (the one that Kong Anguo
had put together) nor the manuscripts that Kong Anguo purportedly used?

Kramers provides an answer to this question. First, Liu Xiang does mention the
Dialogues. It is listed right there in the Bie lu (preserved in Han shu, “Yi wen zhi”). It
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is true that the length listed is different from the current length (on one interpretation)
and that the Tang-dynasty cataloger Yan Shigu 78 #f & (581-645 CE) said that the
Dialogues mentioned in the Bie lu was not the same as the one circulating in his day.
According to Kramers, a solution to this riddle can be found in the second postface
to the Dialogues, which suggests that when Liu Xiang came across both the Dialogues
and the Da Dai li ji X #7432 and noticed the parallels, he mistakenly suspected that
the former copied from the latter, and so he excised all the common passages from
the Dialogues, shortening it substantially. If the second postface of the Dialogues is
accurate, Liu Xiang passed away before completing work on his truncated version
of the Dialogues, which Yan Shigu may have seen but which has since been lost.

The Authenticity of the Text

From the very beginning of classical studies in the Han right up to today, scholars
have been sensitive to the possibility of the existence of forgeries among the classics.
Whenever it was noticed that a text had suddenly been plucked from obscurity,
suspicion would fall upon the plucker for the too-serendipitous discovery. But
perhaps we can look at this process in a different way.

Hundreds, if not thousands, of texts were committed to writing during the War-
ring States period, and only a small fraction have come down to us today. Why were
those few texts preserved? Because they were found to be relevant to the readers of
their day. If that is the case, then it should not surprise us when one of those texts
skidded along the precipice of the abyss like so many others, but unlike the others
was saved by someone who found in it support for their theory of the day. It hap-
pened when the Zhou liwas rescued “from the obscurity of the Han archives” (Boltz,
in Loewe 1993, 27) by Liu Xin on behalf of Wang Mang, who wanted to legitimize
his rule as a restoration of the Duke of Zhou’s wise governance. It happened when
Liu Xin rescued the Zuo zhuan and used it “for citing the text in arguments on omen
interpretation, a form of discourse that was immensely influential in his era” (Dur-
rant, Li, and Schaberg 2016, lviii).”” And, we believe, it happened when Wang Su
latched onto the Dialogues in his battle against the theories of Zheng Xuan." All of
these texts fell under suspicion as possible forgeries over the centuries, in part
because their arrival happened just at the right time for those who deployed them

17. Michael Nylan (2001) adds that after Liu Xin, “the Zuo gained steadily in popularity within
scholastic circles, no doubt because it was touted as promoting conservative values in this period of
gradual reinfeudation” (262).

18. Hao Hong (2011) details aspects of the Dialogues’ philosophy that are consistent with aspects of
Wang Su’s own thinking and would therefore have been a convenient supplement to his own position.
In addition, Hao discusses aspects of the Dialogues that are inconsistent with Wang Su’s ideas. These
are conveniently ignored by Wang Su’s accusers.
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in philosophical disputes. But perhaps that convenience should be seen as a point
in their favor rather than against them. That is, perhaps they survived simply because
they were found relevant.

In his studies of the Bamboo Annals (Zhu shu ji nian 45 % #24F) and the “Shi fu”
35 chapter of the Yi Zhou shu % 8%, Edward Shaughnessy (1997) has shown that
sometimes authentic classics turn out to be hiding in plain sight. From the Qing dy-
nasty forward, the new text version of the Bamboo Annals had widely been considered
aforgery. Only in recent decades has it been accepted as genuine. By examining simi-
larities between the new-text Bamboo Annals and bronze inscriptions, and by a close
examination of the arrangement of the Bamboo Annals, Shaughnessy (following David
Nivison) has shown that, in his words, “no serious student of early China will be able
to disregard the testimony of the Bamboo Annals” (93). This same spirit and allied
methods, we believe, should be applied to the Dialogues of Confucius.

We said above that we believe the Dialogues can “provisionally be accepted” to be
authentic. What do we mean by that? When working with any premodern text of
questionable origin, one has to do a kind of Bayesian calculus and determine one’s
own confidence threshold for putting it to use as representative of the thought of the
particular historical figure in question. What is one’s confidence level, for example,
that the Gospels are representative of the thought of Jesus, or that the words of
Plato’s Socrates can really be attributed to Socrates? Similarly, how likely is it that
Aristotle’s works, discovered underground centuries after his death, are indeed his
students’ records of his lectures? These questions are impossible to answer defini-
tively. If one seeks 100-percent confidence in attributing a text to an author before
using the text as a representative of the author’s thoughts, then a vast range of texts—
even the plays attributed to Shakespeare (James and Rubinstein 2007)—would be
off-limits.

None of Aristotle’s own writings survive, and yet Aristotle is one of the most
influential philosophers in the Western tradition. How can that be? Historical rec-
ords tell us that Aristotle produced over 100 writings—Iletters, essays, dialogues, and
poetry—but all of them have been lost (Anagnostopoulos 2013; Hatzimichali 2016).
Instead, we have records of his talks recorded by his students that were mysteriously
discovered hundreds of years after his death. The traditional story goes as follows:

Strabo [c. 63 BCE—23 CE] informs us that after the death of Theophrastus all of his
and Aristotle’s books were bequeathed to [Aristotle’s student] Neleus, who took
them to his home town of Scepsis in the Troad, where his descendants kept them
hidden from the book-thirsty Attalid kings. They made up their minds to sell the
books eventually in the early first century [BCE], but to the rich bibliophile Apel-
licon of Teos, whose library was brought by Sulla [d. 78 BCE] to Rome and re-
ceived some form of scholarly attention from the grammarian Tyrannio, who
then passed them on to Andronicus of Rhodes. (Hatzimichali 2016, 81)

For general queries, contact info@press.princeton.edu



© Copyright, Princeton University Press. No part of this book may be
distributed, posted, or reproduced in any form by digital or mechanical
means without prior written permission of the publisher.

18 DIALOGUES OF CONFUCIUS

Andronicus made them public around the middle of the first century BCE. Some of
Aristotle’s other writings were still extant at the time, but the Andronicus corpus
gradually eclipsed them until they were lost entirely.

But even the writings that are purported to be transcriptions of his lectures are
suspect. According to Georgios Anagnostopoulos (2013), the texts that Andronicus
received were unorganized, brief, fractured, and in generally poor condition. On top
of this, he says, they were purported to be from Aristotle’s library but not necessarily
authored by Aristotle. That means, he continues, that they could have been written
by members of his school or could instead have been merely outside works that
Aristotle had collected.

Furthermore, Aristotle is not the only philosopher for whom determining author-
ship is a challenge. The fact is that the authorship of many texts of ancient origin is
difficult to attribute with certainty. Philosophers, historians, and textual scholars con-
tribute to the long process of reaching consensus in such cases, but the burden of
decision-making falls most heavily on the scholar who wishes to position a thinker’s
ideas not only in the history of the tradition but also in the current conversation.
Often, historians and textual scholars can plead ignorance and simply ignore any con-
temporary relevance a candidate text might have. They can put the decision off for
another day, or provide a detailed analysis of various positions, without adopting any
one of them. But a scholar hoping to put ancient ideas into conversation today would
like to be able to attribute key ideas from the past not just to a particular school or text
but to a particular person. How can that be done without full confidence of authorship
attribution?

One of the most influential philosophical texts of the European medieval period
is that of St. Dionysius the Areopagite. This text appeared in the sixth century, pur-
porting to be the work of this direct disciple of St. Paul in the first century (Rorem
1993; Corrigan and Harrington 2019). The text became extremely influential in
Christian philosophy when it was assumed to genuinely be by the first-century saint,
and not until the fifteenth century was it determined that the text was a forgery and
couldn’t have been written until the fifth century at the earliest. Because the true
author of the text was completely unknown, the later tradition has referred to the au-
thor as simply Pseudo-Dionysius, or False-Dennis.

Many texts from ancient times fall between the poles of confirmed author-
ship and confirmed forgery. What can we do about them? Some scholars would say
that, where we lack absolute confidence, we should refrain from attributing au-
thorship. The fact is, however, that authorship attribution rarely works this way.
When scholars today attribute authorship of the Nicomachean Ethics or the Poli-
tics to Aristotle, they—we—are not claiming absolute knowledge of confirmed
authorship. Rather, they—we—are claiming sufficient confidence for now.
Perhaps later we will learn something new about the authorship. It is also a her-
meneutic shorthand for grouping mutually consistent positions. Even if the
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historical Aristotle did not write the texts, they are sufficiently alike among
themselves and sufficiently similar to what others said of Aristotle’s thinking that
grouping them under one author permits us certain insights into the texts as a
body of work, allowing us to make inferences and fill gaps from one text to
another.

Most scholars who work with reconstructions of ancient philosophy prioritize
hermeneutic expedience over certainty of authorship, in a provisional rather than
neglectful way. Some scholars focus on questions of authorship attribution—a
worthwhile enterprise—and some make provisional attributions based on the best
evidence available. In a book on the five Confucian classics, Michael Nylan (2001)
makes direct, unambiguous attributions to the thoughts and actions of Confucius.
For example:

« “Confucius had said little or nothing on questions [about human nature, etc.],
possibly because he thought them unanswerable, more likely because in his
lifetime such topics did not yet engross educated men” (26).

« “The down-to-earth conversations, relaxed jokes, and individualized
question-and-answer sessions used by Confucius himself” (41).

o “Confucius himself was fully confident that the old Zhou culture he faithfully
renewed would never die” (348).

Nylan justifies as follows:

The source now commonly regarded as most reliable for the life and thought of
Confucius is the Analects (Lunyu 3% ), a work that purports to record conver-
sations between Confucius and his disciples. But even the earliest passages
in the Analects probably date to the fourth century Bc, about a century or so
after Confucius’s death, and the Analects contains later traditions and outright
interpolations. . .. Scholars cannot reasonably hope to discern precisely what
the historical Master really thought or said. ...

I have tried to follow the formula whereby “Confucius” refers to the semific-
tional creation of the Analects’ compilers, supplemented—where this is possible
without doing real violence to the Analects’ account of Confucius—by portraits
of Confucius preserved in related canonical works of early date, including the
[Liji]. I follow this formula in the full knowledge that Confucius over time came
to be “more than a man or a thinker, more even than a school of thought,” a
veritable “cultural phenomenon intertwined with the destiny of all of Chinese
civilization.” (364)

In his entry on Confucius in the Stanford Encyclopedia of Philosophy, Mark Csik-
szentmihalyi (2020) follows a similar formula, and, beyond the Analects and Li ji,
names several other sources of the philosophy of Confucius:
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Expanding the corpus of Confucius quotations and dialogues beyond the Analects,
then, requires attention to three additional types of sources. First, dialogues pre-
served in transmitted sources like the Records of Ritual [ Li ji], the Elder Dai's Records
of Ritual ([Da Dai liji] X #4%32), and Han collections like the [ Dialogues] of Con-
fucius (Kongzi jiayu 3LF % 3&) contain a large number of diverse teachings. Second,
quotations attached to the interpretation of passages in the classics preserved in
works like the Zuo Commentary to the Spring and Autumn Annals, or Han's Intertex-
tual Commentary on the Odes (Han Shi waizhuan %%3% 9% ) are particularly rich
sources for readings of history and poetry. Finally, a number of recently archaeo-
logically recovered texts from the Han period and before have also expanded
the corpus.

The “Confucius” to which Nylan and Csikszentmihalyi refer is, by our reckoning,
the same Confucius that appears in the Dialogues. A reference to one is a refer-
ence to the other. So, when we say that a certain idea or position can be attributed
to Confucius, we are not saying that it is a fact that the historical Confucius definitely
said it. Instead, we are provisionally claiming that, to our best understanding today,
there is a coherent set of positions that we can attribute to the figure known as Con-
fucius in a specific set of texts (primarily the Analects and the Dialogues), and that the
position in question fits into that set.

There are quite a number of criteria used to determine where on the authenticity
spectrum any particular text falls. When enough criteria are met to suggest that
authorship can be ascribed, one criterion that stands out is coherence, both internal
and external. Are the ideas in the text largely consistent throughout, and are the ideas
in the text consistent with texts attributed to the same author? Though not all con-
tradictions or inconsistencies have to be ruled out, a text should not come off as
tracking back and forth across incompatible positions, as conveying ideas that clearly
originate in a later tradition, or as being simply a collection of haphazard and unre-
lated ideas. There should, as with the purported teachings of Socrates, be some sem-
blance of systematicity or development, or at the very least of persistent questioning
or exploration of positions.

One of the tasks of a scholar working with an ancient text is to reconstruct it in a
coherent way. That does not mean forcing coherence on it, by taking passages out of
context or offering implausible interpretations. Rather, it means looking at passages
that, on a surface reading, may seem unrelated or contradictory and showing how
they are actually mutually informing. The more mutually informing passages there
are in a text, absent contradictory passages, the more coherent it is.

The Dialogues is not a systematic text in the sense that it presents a single argu-
ment broken into parts. Its chapters, for example, do not build on each other and
then culminate in a final conclusive statement. Nor do they work like premises of a
single disordered argument. However, many chapters do contain cohesive thematic

For general queries, contact info@press.princeton.edu



© Copyright, Princeton University Press. No part of this book may be
distributed, posted, or reproduced in any form by digital or mechanical
means without prior written permission of the publisher.

INTRODUCTION 21

statements, and there are few obvious contradictions or serious anachronisms
across chapters. The ideas presented are consistent with the ideas discussed in the
Analects and with other early Confucian positions, such as those of Mencius (Mengzi
#F) and Xunzi. It is, unquestionably, a Confucian text.

Where some discrepant ideas, such as presumably Daoist ideas, appear in the text,
rather than presupposing that they are interpolations or markers of a later text, we
can take them as evidence that during the Warring States period there was not a
divide between two such schools, as is often assumed. This is one way that the Dia-
logues demonstrates its value.

Skeptics of the authenticity of the Dialogues begin with the assumption that it was
forged in a time well after the era of Confucius and his students, and that it therefore
reflects the language and concerns of the era of its forger. However, if the text is indeed
a text of the Warring States period, as we provisionally accept that it is, then it must
be looked at instead as a text that reflects the language and concerns of the Warring
States period, or even of Confucius’ own time, the late Spring and Autumn period.
But where in this three-century span of time should we place it? Other Warring States
texts pose a similar problem of precise dating, and it will help to look at how dating
has been approached in two particular texts, the Zuo zhuan and the Art of War.

Yuri Pines (20023, 2002b) takes a fairly conservative approach to dating in his
study of the Zuo zhuan, a text that, like the Dialogues, could range in date from early
to late Warring States period, but also possibly reflects ideas of the Spring and Au-
tumn period. Of Pines’ dating methods, two are applicable to the Dialogues. The first
examines the occurrence of specific terminology, including renyi 1= &, wanwu % 4
(all things/creatures), li # (order), cheng 3% (sincerity), zhi % (wisdom), wan
sheng % 3 (large—a reference to the size of a state), buyi # & (commoner), yin
yang [£1%, and the words for crossbow (nu ") or crossbow trigger (ji #%, shu 1&).
Following the Yuan-dynasty scholar Zhao Fang, Pines argues that, because of the
rare incidence of these terms in the Documents and the Poems but their common
incidence in middle and late Warring States texts, frequent occurrence of these terms
in a text would preclude its dating to the early Warring States period.

Pines (2002b) also distinguishes between a received text and an Ur-text, the latter
being a core original text that was modified over time into the received text that we
have today. While many scholars despair at the prospect of dating received Warring
States texts more precisely than a 300-year range, Pines suggests that it is possible to
do so with Ur-texts. He tentatively establishes an early Warring States date for the
Zuo zhuan text, which contains ideas from the Spring and Autumn period. Pines’
overall method seems readily applicable to the Dialogues.

Tabulating the occurrence of the above terms in the Dialogues, a relatively early
dating is suggested, as follows:

The Dialogues contains no references to the crossbow or its trigger.

The term buyi occurs just once (35.2) in the Dialogues.
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The term wan sheng occurs just once (9.9) in the Dialogues.

The terms ren and yi (see the separate headings below) are pervasive across the
text individually but occur in only eight passages as a pair. A similar proportion is
seen in the Guodian ¥//5 corpus (excavated texts dating to the middle Warring
States period or earlier).

Pines highlights the term i £ as a key marker of change in intellectual terminol-
ogy during the Warring States period. He observes that it is absent in the Analects,
occurs seven times in three passages of the Mencius, and appears “no less than 106
times in the Xunzi” (Pines 2002b, 699). The term li occurs in thirteen passages of the
Dialogues, largely in the same sense of to order that it is used in the Guodian essays
“Cheng zhi wen zhi & M Z” and “Xing zi ming chu % A 45 Less commonly
in the Dialogues, it is used as a noun, meaning something like norm or principle,
similar to its apparent use in the Guodian essay “Zun de yi 4% & The Guodian
“Yu cong & 3 essays seem to use it in both of the above senses.

The term cheng occurs in twelve passages of the Dialogues, usually in the typical
sense of describing a basic personality trait, which is how it is also used in the Zuo
zhuan (“Wen” 18.7) and in “Cheng zhi wen zhi.” Dialogues 8.6 and 29.2 could have a
more profound sense of a cultivated virtue with cosmic overtones (a purported later
usage). In both cases, however, they appear right at the end of the passage, with a
clearly explanatory purpose, suggesting that they could be later additions.

The term wanwu occurs in 11 passages of the Dialogues, a much lower incidence
than in the Xunzi (40), the Zhuangzi (s55; 21 in the Inner Chapters), and even the
Laozi % F (ak.a. Dao de jing {8 1442, 16). In the Mozi T, it occurs in 6 passages.
It occurs in 3 of the Guodian documents (Laozi, “Tai yi sheng shui X — 27K, and
“Tang Yu zhi dao /& £ X i”). Pines says there are two alternative forms for this
cosmological concept: qun wu ### and bai wu & 4. The former appears in the
Guodian texts “Xing zi ming chu £ B 4 #” and “Zhong xin zhi dao &4z X &,
and the latter occurs in the Guodian text “Yu cong.” Bai wu occurs once (26.4) in
the Dialogues but not in a cosmological sense. Qun wu does not occur in the
Dialogues.

The term zhi %7 occurs in forty passages of the Dialogues, but this is the most
questionable of Pines’ criteria, for the term appears in the “Shao gao” chapter of the
Documents, which is widely recognized as among the earliest chapters of our earliest
Chinese expository text, and the term zhi %7 was commonly considered the graphic
equivalent of zhi %, making it virtually impossible to use zhi %4 as an independent
criterion. For example, Stephen Durrant, Wai-yee Li, and David Schaberg (2016)
repeatedly translate zhi %7 as “wisdom” in their translation of CQZZ (e.g., “Wen”
13.2; “Cheng” 17.6, 17.9; “Xiang” 21.5, 23.8). In addition, the term zhi % occurs repeat-
edly in the Shanghai Museum and Guodian manuscripts.

The term yin yang is also of questionable utility in dating texts. Pines himself ac-
knowledges that the terminology occurs during the Spring and Autumn period,
when it referred to “primary cosmic forces” (701). He adds, however, “it was not related
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to political thought or general philosophy; and this situation evidently remained
intact until the late fourth century BC” (701). The term yin yang appears in five pas-
sages of the Dialogues (5.3, 26.1, 32.9, 32.10, 32.13). To what extent these instances
represent an earlier or later usage and to what extent any later usage is representative
of the Dialogues Ur-text are both open to interpretation.

A second dating criterion used by Pines (2002a) follows the scholar He Leshi
T4+ (among others), who posits that the grammatical character yu T is more
common in the Western Zhou and is substituted later for the equivalent yu 7%, es-
pecially in conversation. The fact that yu 7 outnumbers yu F by a factor of eight in
the Dialogues should be expected, since Confucius lived in the Eastern Zhou. The
very presence of the character yu 7, by this criterion, may gesture toward an early
dating; but then again, the term continues to occur throughout the Han dynasty.

A similar transition, Pines says, occurred with the character gi 3 being replaced
with gi ¥ (€) in rhetorical questions. Qi 4t is the older construction, he says. Pines
examines the ratio of one to the other in the Zuo zhuan, the Analects, and the Men-
cius, finding that the ratio of i ¥ to gi 3 in the Zuo zhuan (82:64, or 1.28) and the
Analects (8:3, or 2.6667) closely matches, whereas the Mencius ratio (12.5) is much
higher. The ratio in the Dialogues is 36:9, or 4.0. If this criterion is valid and our tabu-
lations are accurate, it would suggest that the Dialogues lies closer in time to the Zuo
zhuan than to the Mencius.

By Pines’ two methods, the Dialogues Ur-text would seem to be of quite early
dating: that is, from the early Warring States period, reflecting the thoughts and ideas
of the time of Confucius in the late Spring and Autumn period. Some passages were
likely added or embellished over time, as reflected in the few instances of late War-
ring States terminology.

The dating of Sunzi’s Art of War ranges, in scholars’ estimations, from the late Spring
and Autumn (possibly Confucius’ lifetime) to the late Warring States period. In trac-
ing prior scholarship, Samuel B. Griffith (1971) discusses two avenues of dating. The
first, like Pines’ analysis, focuses on terminology in the text.”

The crossbow; as discussed above, is one such term; as noted, it does not appear
in the Dialogues.

Another is the term dai jia # ¥ (armored), which should not appear in a text of
the Spring and Autumn period, Griffith says. This term does not appear in the
Dialogues.*®

19. Pines (2002b), without citing Griffith, also applies his lexical method to Sunzi’s Art of War
(which contains a term for crossbow trigger and the terms Ii, yin yang, and renyi), and concludes with
a tentative date of mid-fourth century BCE.

20. It’s unclear whether other references to jia (armor) would also be criteria for later dating. The
term jia in reference to soldiers appears seven times in the Dialogues (1.3, 5.4, 22.5, 31.5, 35.3, 37.2, 41.17),
but it also appears in the same sense countless times in CQZZ (e.g., “Yin” 1, “Huan” 6, “Min” 2, “Xi” 15,
“Wen” 1, “Xuan” 2.
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Jin &, referring to counted money, as in bai jin & £ or gian jin T4, does not
come into wide circulation, Griffith says, until the Warring States period. This usage
is also absent from the Dialogues, despite many references to payments and to ex-
pensive or luxurious items. Five passages ( §.1,10.18, 16.2, 33.3, 4.1.17) refer speciﬁcally
to payments or gifts in the form of bi #. Though the term later came to mean money,
it earlier referred to goods used as payment, most commonly silk.

The division of generals into shang £, zhong ¥, and xia T did not occur until
the Warring States period, Griffith says. These terms do not occur in the Dialogues,
despite references to military campaigns.

The terms ye zhe 384 and she ren %A (both of which indicate functionary
roles), have meanings specific to the Warring States period, Griffith says. These
terms do not appear in the Dialogues.

Griffith distinguishes between two senses of wu xing %17, referring to changing
phases and to elemental substances (the latter use being the earlier one, he says).
However, he offers no textual support, and this is likely an outmoded theory (Major
1976).* The earliest known use of wu xing is either in the CQZZ (“Zhao” 25 and 32)
or in the Documents (“Gan shi” and “Hong fan”). In both of these texts, correlative
relations are established between the five phases and other “fives.” We see a very
similar correlative arrangement in the Dialogues ( 24.1-5, 32.9—10).

Following the Qing-dynasty scholar Yao Nai, Griflith says that the term zhu %,
while common across all early texts, comes to refer specifically to the sovereign only
during the Warring States period, having previously referred, as a noun, to a minister
(or other leadership role) but not to a head of state. The term zhu appears in the
sense of sovereign in ten passages of the Dialogues. One wonders, however, how ac-
curate this criterion is for dating texts, given that the same sense also appears in a
Western Zhou layer of the Documents (“Duo fang”) (Nylan 2001).

Finally, Griffith comments on the scale of warfare and how it steadily grew from
a small, knightly affair during Confucius’ time to massive battles of hundreds of
thousands of soldiers, with siege machines, cavalry, and tax levies to fund it all, in
the late Warring States period. In the Dialogues, we see a number of depictions of

21. A. C. Graham (1986) and John Major (1991), following Graham, distinguish between an early
meaning of five processes and a later meaning of five phases. The former refers to materials put to use,
and the latter to substances transforming into one another. Major says that the latter gets its textual
expression in the Huainanzi /% ¥ (139 BCE). In addition to its similarity of usage with the Zuo zhuan
and Documents, the use of wu xing in the Dialogues seems to also overlap with later uses, as in the Huai-
nanzi, in that we see correlations of materials with rulers, colors, musical tones, and so forth, and we
see clear references to phases passing one into the other, but without a sense of one overcoming (sheng
J¥5-) another, as we see in the Huainanzi (derived from Zou Yan #47, fl. 250 BCE). We suggest that Dia-
logues chapters 24 and 32, where wu xing appears, represent an intermediate and distinctively Confucian
stage that predates the Huainanzi (as well as Zou Yan's wu de 7./%).
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battle and preparation for battle (1.3, 22.9, 37.2, 41.2, 41.6, 42.9, 42.11, 42.16), none of
which indicate a massive scale, instead describing fairly limited confrontations. For
example, 41.2 and 42.16 depict different parts of the same battle. Section 41.2 begins,
“Guo Shu, a high minister of Qj, attacked Lu. Ji Kangzi sent Ran Qiu [his household
manager] as lead general to defend against the attack, with Fan Chi as second in
command.” This is obviously not a large-scale, well-planned battle of specialists with
tactical and technical expertise. Similarly, 42.16 says: “A Qi army invaded Lu.
Gongshu Wuren met a man entering the fortress leaning on his staff and out of
breath. In tears, Wuren said, “We exhaust them with labor and burden them with
taxes. It is impermissible for a junzi to not participate, for an official to not be willing
to die. This being the case, dare I shrink from battle?” At that, he and his beloved
servant boy Wang Yi rode forth on a chariot, rushed the enemy, and died in battle.”
Section 42.11 depicts a battle between Chu and Wu, which fielded comparatively
large armies during Confucius’ time. The scene we are shown is of ad hoc participa-
tion by members of the highest levels of the government. Shang Yang, the minister
of labor, did his very minimum by shooting three Wu soldiers with his bow and
arrow (covering his eyes as they fell) and then promptly left the battlefield. In the
largest tactical preparation for battle that we see in the Dialogues (37.2), Yue pledges
“the 3,000 soldiers within its borders” to Wu.

Taken together, the criteria that Pines and Griffith put forward to date the Zuo
zhuan and Sunzi’s Art of War and applied to the Dialogues reveal that the Dialogues
can be considered of quite early date, closer to the beginning of the Warring States
period than to its middle or end and describing events that could very well date to
the time of Confucius.*

As raised above, one of the key intellectual historical questions relating to phi-
losophy of the Warring States period is the dating of the rise of correlative cosmol-
ogy founded on the metaphysical concepts of gi &, yin yang [% %, and the five
phases (wu xing 747). A. C. Graham (1986), in an influential study of this topic,
summarizes his conclusions as follows:

22. Ruan Guoyi (2010) compared the Dialogues to Zhou- and Han-dynasty texts along two linguistic
dimensions. He found that with regard to the percentage of disyllabic words, the Dialogues belongs in
the middle Warring States period, and with regard to the proportion of compound words that are at-
tributive as opposed to coordinate, the Dialogues resembles later Warring States texts. Tang Haipeng
(2011) performed a linguistic analysis of the Dialogues along three dimensions. He found that the vo-
cabulary of the Dialogues does not match the specific characteristics of the vocabulary of texts of Wang
Su’s time, that copulative constructions (ye AL vs. wei %) are characteristic of Archaic Chinese (Zhou
dynasty) rather than Middle Chinese (Wang Su’s period), and that passive constructions (yu T, wei %,
jian JU) are characteristic of Archaic rather than Middle Chinese. He concludes that the Dialogues “is
primarily a text of the archaic period, but not ruling out the possibility that Wang Su polished or rear-
ranged portions, confined to a minority of chapters, namely chapters s, 7,and 8” (95).
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(1) Down to 300 BC philosophers had only a bare cosmological scheme, the
Way, Heaven and Earth, the Four Seasons, the 10,000 things. But outside
the philosophical schools, the court astronomers, physicians, musicmasters
and diviners had a cosmology in which colours, sounds and tastes correlate
with the Six [Qi] of Heaven (which included yang “sunshine” and yin
“shade”), and the Five [Xing] (processes) of Earth give way to each other
in the conquest cycle. There was a state cult of the Five Processes which
may already have correlated them with the centre and Four Directions.

(2) After 300 BC the philosophical schools came to accept the Yin and Yang
as the [gi] which are the assimilating and differentiating influences behind
chains of pairs.

(3) Outside the philosophical schools, [Zou Yan] (c. 250 BC) explained the
rise and fall of dynasties by the conquest cycle of the Powers ([de])
behind the Five Processes, and advised rulers who aspired to found the
coming dynasty to correlate their ritual acts with the Power of Water. This
required a shift of fours and fives from the Six [ Qi] to the Five Powers,
with the result that the placing of the Powers in the Four Directions
implied motion in a generation cycle corresponding to the Four Seasons.

(4) During the third century BC cosmology enters philosophical literature in
[ Guanzi] and the [Lii shi chunqiu]. From the unification in 221 BC the
First Emperor reigning by the Power of Water, the surviving schools took
over the whole system of correspondences now indispensable to influence
at court. The Five [xing] (now translatable as “Five Phases”) took next
place to Yin and Yang, as the [gi] which assimilate and differentiate chains
of fours and fives, and move all of them through the generation and
conquest cycles. (91-92)

All of this very good scholarship should come with one large caveat—namely, that
the textual record is woefully incomplete. What Graham attempts to do here is akin
to reconstructing the dating of a fifty-two-card deck of playing cards with just ten
randomly appearing cards, only five of which are datable. Suppose the cards of the
fifty-two-card deck had evolved and accumulated over several centuries, and sup-
pose there were no face cards in the datable set of five but there was a jack in the
other group of five. One might infer that the jack was a late invention. But if so, one
would be committing the fallacy of argument from ignorance. As the old saw goes,
absence of evidence does not equal evidence of absence. Just because we don’t know
there was a jack in the period represented by the datable set does not entail that there

was never a jack at that time.?

23. This fallacy is pervasive in scholarship over the last century, and although the recent revelations
of excavated texts have given many scholars pause, the pause has often been too brief. Dirk Meyer
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The sinological case is more complex than this, but the same logical principles
apply, and from the limited information we have, the same proportions appear to
apply also. The “Yi wen zhi” section of the Han shu is the earliest catalog we have of
extant literature, and it records some 13,000 scrolls during the Former Han dynasty.
But many texts that have been excavated from the Warring States period are not
recorded there, and only about 20 percent of those Former Han texts survive today.
To reconstruct the intellectual history of the Warring States and Han periods with
any kind of specificity regarding which concepts occurred when—relying almost
entirely on textual evidence, as Graham does—is a fraught enterprise. And it risks
misdating other texts that don't fit the incomplete scheme.**

The fact is that there is a lot we don’t know about cosmological beliefs in the
Warring States period. A case in point is the recent emergence of the importance of
the concept of the Great Inchoate (ai yi X—). This concept appears prominently
in the Huainanzi and the Lii shi chunqiu & K 44X, texts that date to the early Han
dynasty, the Qin, or the very late Warring States period. Because of this, any other
text of ambiguous dating where the term occurs, such as the Dialogues, would be,
on this basis, dated no earlier than these two texts. However, in the excavated Guo-
dian manuscripts, which date to about 300 BCE at the latest, and probably signifi-
cantly earlier than that, contain an essay (“Tai yi sheng shui”) dedicated entirely to
the cosmological concept of the Great Inchoate. It turns out that the Dialogues dis-
cussion of the concept parallels the one in the excavated text, another hint suggesting
the authenticity of the Dialogues.

provides an illustrative example. In a 2012 publication he writes, “To date, no single [excavated] manu-
script has been found that contains [ poems] alone. They exist only in quotations” (Meyer 2012, 248).
This observation makes up part of an argument that the poems in Confucius’ time and during the
Warring States period were primarily oral, and so without firm graphic instantiations. Seven years after
Meyer made this statement, an early- to mid-Warring-States-period manuscript containing only a col-
lection of fifty-seven poems (also found in the transmitted Poems) came to light (Shaughnessy 2021;
for a discussion of orality versus writing in the history of the Poems, see Shaughnessy 2015). We're not
claiming that this manuscript entirely invalidates Meyer’s conclusion, merely that the conclusion was
based at least in part on an argument from ignorance (because we have no text, therefore . . .). Such an
argument is fallacious, and any conclusions drawn from such an argument, absent more substantial
arguments, must be viewed with skepticism.

24. Note the distinction we are making here between general terminology vs. philosophical termi-
nology. Given a dearth of textual sources, it is safer to make dating generalizations with regard to
common terminology (e.g., grammatical particles and terms from everyday language) and terms that
can be tied to the historical or archaeological records. The size of armies are stated in texts, for example,
and examples of crossbows have been found in tombs. Philosophical terminology, such as wu xing,
because it is neither common nor datable historically or archaeologically, is much more difficult to pin
down chronologically.
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The “Tai yi sheng shui” essay also uses the terms yin and yang unequivocally as
cosmogonic principles. Graham says this doesn’t happen until after 300 BCE, by
which he means that Zou Yan was the major progenitor of the idea. However, Gra-
ham offers a rare caveat, saying that although this is our first textual record of the
idea, it probably was circulating earlier. The “Tai yi sheng shui” shows that he was
correct in his caveat but that he didn’t push the date far enough back. If the same
principle—that an idea typically circulates before it is recorded—applies to the ap-
pearance of the yin/yang principle in the Guodian manuscripts, then it could go back
at least to 400 BCE.

A concept Graham discusses elsewhere using the same logic is ging 7. Canvassing
early literature, he concludes that, in pre-Han texts, ging never means emotions (his
word is passions) as it comes to mean in the Han dynasty (Graham 1990b, 59). A corol-
lary of this claim is that any text of ambiguous dating that contains the word ging with
a connotation of emotions would have to date to no earlier than the Han. Here again
we see the fallacy of appeal to ignorance. Just because we don’t have a Warring States
period text in which ging clearly has emotional connotations (Graham discounts its
association with emotions in the Xunzi and ignores a relevant occurrence in the
Poems) does not mean there never was one. It turns out that several of the Shanghai
Museum and Guodian essays contain the word ging, with clear emotional connota-
tions, likewise mirroring its use in the Dialogues (see, e.g., chapter 32).

Other concepts follow a similar pattern. Concepts once thought to be markers of
late Warring States or post—Warring States arguments have turned up in the Shang-
hai Museum and Guodian manuscripts and may mirror usages in the Dialogues.
These include, for example, an emphasis on affection, or closeness (gin #), between
the people and the leadership, a preference for education and /i over legal punish-
ments, and an emphasis on meritocratic succession.®

According to Shaughnessy (1997), “In attempting to determine the authenticity
of a transmitted document three factors must be considered: the history of the text’s
transmission, its linguistic usage, and whether the content is consistent with the
purported historical context” (37). Let us summarize our conclusions according to
these three criteria.

First, the title of the Dialogues is found in the earliest Han bibliography of existing
texts dating from the Warring States period received into the Han archives. It

25. Scott Cook (2012, 97-176) provides an overview of some of the main themes of the Guodian
texts. The overlap in themes with the Dialogues is noteworthy and deserving of further exploration.
Sarah Allan (2015) translates and analyzes four excavated texts, all having to do with early sages and
meritocratic succession, revisiting her earlier work on the subject (1981), which looked only at transmit-
ted texts (excluding the Dialogues). According to her, “This paradigm of abdication is the only alterna-
tive to the idea of dynastic cycle found in the Chinese tradition, and it did not survive the Qin and Han

dynasties as an idea for an alternative form of succession” (2015, 11).
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remained obscure until Wang Su, one of the “greatest scholars of the third century”
(Shaughnessy 1997, 80), is made aware of a copy in the home of the descendants of
Confucius. That copy includes two postfaces, one by the great scholar Kong Anguo,
explaining its origins in the Warring States period and its subsequent journey up to
its arrival in his hands, and relating how it was introduced to the Han emperor but,
for political reasons, languished thereafter. Although there is more than one current
version of the Dialogues text, the differences among them are minor, and so it is
widely believed that our current Dialogues is essentially the one that Wang Su
brought to light.

Second, the linguistic usage in the text has been shown above to be largely con-
sistent with texts dating prior to the middle of the Warring States period, and, more
importantly, largely different from texts dating after that period. As Shaughnessy
demonstrated in his examination of the Bamboo Annals, and as Pines argues in refer-
ence to Warring States texts generally, minor textual anomalies do not delegitimize
an entire text. We know with certainty that texts were commonly modified after their
original recording. We also know with certainty that many characters were homo-
graphically interchangeable.?® Therefore, some apparent anachronisms are to be
expected.

Third, we also saw above that the contents of the Dialogues are largely consistent
with what we know from textual and archaeological sources of the time of Confu-
cius. (More detail is provided in specific footnotes to this translation.) Many criti-
cisms of the Dialogues argue that it primarily reflects concerns of the Han-dynasty
philosophical debates, but this is simply not the case. One method used by Shaugh-
nessy that is implicit in his three criteria is the comparison of transmitted texts with
archaeological finds. Such finds from the Warring States reveal substantial crossover
of exact content, of language use, and of general subject matter between the Dia-
logues and manuscripts that date to the mid-Warring States period at the latest.””

26. Shaughnessy (2006) provides a thorough examination of what he calls the “instability” of texts
during the Warring States period at the level of “the word, the pericope, and perhaps even the whole
text” (60). See also Boltz (1997).

27. As we noted above, the archaeological finds themselves don’t prove the authenticity of the Dia-
logues, but they raise the question of the ultimate value of the practice of doubting antiquity that began
in the Song dynasty, gained steam during the Qing dynasty, and then accelerated in the twentieth
century. Michael Loewe and Edward Shaughnessy offer a reasonable and sobering assessment:

This archaeological verification of some received texts has given rise, especially in China, to a
scholarly view which affirms the antiquity of most significant aspects of Chinese culture. This
view is now referred to as that of the Xingu pai 1% % J (Believing in Antiquity School), in
conscious distinction from the Yigu pai £t & 7% (Doubting Antiquity School). . .. In some of its
expressions this belief in antiquity is doubtless exaggerated, owing as much to contemporary
cultural chauvinism as to scholarly evidence; but such opinions are probably no more biased than
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Whatever concerns Wang Su found in the text that supported his views are there
not because he put them there but because his view was more consistent with an
early Warring States view than was Zheng Xuan’s, whose “propensity to exalt and
mystify” (Nylan 2001, 41) Confucius was itself anachronistic. Because of Zheng
Xuan'’s syncretism, “the classical traditions were impoverished, deficient in the play
necessary to fire scholars’ imaginations and prevent scholastic ossification” (Nylan
2001, 53). It was Wang Su who turned opinion away from Zheng Xuan and back to
a more down-to-earth depiction of Confucius and his philosophy.

It is increasingly recognized that the Analects was not known as a completed text
until the Han dynasty (Makeham 1996). A recent advocate for this recognition has
been Michael Hunter (Hunter 2012, 2017; Hunter and Kern 2018). In contrast to the
work of scholars who filter through passages attributable to a historical Confucius,
Hunter works in the opposite direction, combing through the entire early corpus for
all passages having to do with Confucius and working with them to see how Confu-
cius was envisioned, not what Confucius thought. He argues “that the single-serving
[Confuciuses] who emerge from [early] dialogues and anecdotes . . . are best read as
literary projections of the values and virtues implicit in associated [ Confucius said]
material. In other words, [Confucius] was the figure he had to be in order to legiti-
mate [Confucius said] discourse” (Hunter 2017, 97). Although Hunter agrees that the
Dialogues contains “a large amount of material” from early sources (22), he maintains
that “all [ Confucius] texts are on an equal footing such that there is no a priori reason
to read some sayings or stories before others” (19-20). This leads to his most contro-
versial claim: that not enough evidence can be found “to justify continuing to read
the [Analects] as the most authoritative [ Confucius] text from the Warring States era
and, thus, as a foundational work of pre-imperial Chinese thought” (11).

In this way, Hunter blows up our traditional model of viewing the Analects as an
early—and thus more authoritative—Warring States Confucius-related text and all
other Confucius-related texts as later and thus less authoritative. One need not go
as far as Hunter and place the Analects as late as the Former Han. After all, as even
Hunter admits, there are quotations from the Analects that predate the Han. As Ed-
ward Slingerland (2018) and Paul Goldin (2018) point out, there are other reasons
to believe that the source material of the Analects is a product of the Warring States
period.

The implications of the work of Hunter, Makeham, and others is that, conserva-
tively speaking, the Analects should not be considered to be entirely a product of the

those of many Western attempts to negate this view, and each of its proposals needs consideration
on its own merits. Despite all these reservations, it is hard to deny the conclusion that the ar-
chaeological discoveries of the past generation have tended to authenticate, rather than to over-
turn, the traditional literary record of ancient China. (Loewe and Shaughnessy 1999, 10)

(continued...)
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This index provides locators for significant names and terms. For items already listed in the glossary or the

introduction’s philosophical lexicon (which provide locators only for the main text), locators are provided

here for pages outside the main text—in the front matter, back matter, and footnotes. For items not

appearing here, please go directly to the glossary. Locators in italics refer to figures.

affection (qin #1): distantly related to (gin jin
BE), 27418, 427; gloss and locators for
main text with examples, 55—60; as parents
and/or relatives (gin qin #.#.), 272, 27916,
282, 407, 477

ai % . Seelove (ai %)

alcohol (jiu /& ): as beer, 45-46, 507; covered
wine container made of jade, 269, 269n2;
formal wine offering at a capping ceremony,
385; gloss and locators for main text,
507-508; marriage and, 26on10; proper and
improper uses of liquor, 352n1; village archery
event described as like a contemporary
drinking game, 353n2; wine goblet arrange-
ment as indicative of social status, 363n7

Allan, Sarah, 28n25, 110n61, 371n2

Ames, Roger T, xi; on Confucian-Legalist polit-
ical theory of li min #| K. in the Huainanzi,
113-114162; on de £, 73; on the Jin penal law
cauldron, 37, 448n43; junzi & ¥ translated as
exemplary person, 97; on particularism in the
philosophy of Confucius, 77; on the role of
ethics, 53n48; on si & as a syntactic particle,
280n9; on thick translation, 43—44n37

Ames, Roger T., and Henry Rosemont Jr.,
418n14

Anagnostopoulos, Giorgios, 18

Analects (Lun yu %35 ), 1-2n1, 4, 12, 53048, 76,
81, 148n2, 170n2, 182, 201n§, 214N21,
234-235n18, 246n3, 284119, 418n14, 435153,

46116, 509, 512, 516, 517, 521, 524, 535, 536, 537,
339, 540; ancient script version, 499-501, 556,
557, 559, 560, 561, 562, 563, 567, 568, 569,

570; Confucius’ students and educational
categories identified in, 138-139, 411, 542;
dating and creation of, 2, 13, 19, 30-31,
134168, 495; Dialogues’ relationship to, 4,
8n10, 10, 13, 14, 21, 22, 23, 31, 32—33, 35, 36, 37,
39—41, 55, 60, 105, 115, 122, 125, 138—140, 205,
206, 238n1, 27916, 284n19, 289n13, 292nNN23—
24, 299n8, 316n13, 32316, 346n1, 382n35,
409N9, 410N11, 411, 41101, 418113, 419116,
43412, 440N22, 442129, 450051, 452n56,
46117, 50302, 504, 510, 512, 519, 520, 524, 530,
532, 533, 534, 542, 544, 545, 550, 554; Ding
County bamboo slips, 11; genuineness of, 19,
41; puzzle of the identify of Lao 7 in, 139,
s01; as source of the philosophy of Confu-
cius, 19-20, 30-31, 41, 76, 77; as translation

of lun yu 3%, 2n3; wu-wei in, 34

Ancient Kings (xian wang T, s12, 519; gloss

and locators for main text, 508

Andronicus of Rhodes, 17-18
Anhui University collection of excavated

manuscripts, 140. See also excavated texts

Appiah, Kwame Anthony, 43n37
Ariel, Yoav, 7-8n9, 9ni2
Aristotle: authorship of texts attributed to, 18-19;

intersubjective availability of the rational

calculus during the time of, 64; survival of his
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Aristotle (continued)
work, 17-18; valuing of his theories, in spite of
some (like spontaneous generation) that are
false, 32; xianzheng ¥ used to translate his
aristocracy, by Yan Fu, 109n60

Bamboo Annals (Zhu shu ji nian 45 % %4 [BA]),
XV, 17, 29, 117164, 180115, 220n6, 270N6, 415N11,
452155, 505, 509, 510, 522, 523, 526, 529, 551, 552,
554, 560, 562, 564, 565, 567

Bao #k ceremony, 520; gloss and locators for
main text, 509

Benjamin, Walter, 43n37

Bigan It : as an example of an official mur-
dered for giving direct advice, 64, 65, 242,
302; gloss and locators for main text, 509;
posthumous enfeoffment of, 395

Bodde, Derk, 43n37

Boltz, William G., 7, 7n8, 76n56

bones: Confucius asked about the propri-
ety of worshipping them, 48, 92, 270,
270n7; dinosaur fossils found in the
vicinity of Kuaiji Mountain, 270ns; an
emissary sent to Lu by the ruler of Wu to
ask about a large bone, 270; Fangfeng’s
bones displayed by YU, 270, 270n6;
transformation of bones and flesh into
soil, 284, 470

bones, oracle bones, 335n8, 525, 543, 549, $62;
prognostication based on their cracking
under concentrated heat, $38—539

Boyi 14 % (cf. Bo Yi), 235nn18-19, 360n2, 523;
gloss and locators for main text, s10

Brindley, Erica Fox, 113n62

Brooks, E. Bruce, and A. Taeko Brooks, 31n28,
139NN70-72

burial: of Confucius, 432; of a dog, 474,

489; expense of, 288; joint burial, 491n4,
491-492n5; li of, 469, 489; plans to bury Ji
Pingzi with precious jade, 484, 484n17; in
pre-historic times, 171; with respect to
whether someone is conscious after death,
196; spirit and sacrificial items, 488n2s.
See also tombs/graves

INDEX

Changes (Yi jing % #): bi hexagram discussed by
Confucius and Zizhang, 209n6; Fa xiang % %-
terminology found in the Xi ci (Commentary
on the Changes), 518; gloss and locators for
main text, 512; gian % and kun 3%, 170n3,
338n27; traditional way of divination with the
Changes, 209n3. See also Six Classics

Chen Mengjia R % %, 525

cheng #% (sincerity, sincere development): dating
of the Dialogues associated with its occur-
rence, 21; in the Dialogues (used to describe a
basic personality trait), 22, 283, 283018

Chengzi #F: Confucius’ chat (yu 3&) with
him on his way to Tan, 1n1; gloss and
locators for main text, 513

Cheung, Martha P. Y., 43-44n37

Chu ci: the term congcong MM (casual) in,
467m8; the Umbrella (hua gai % %)
constellation mentioned in, 420n17

Chu King Zhuang (Chu Zhuang Wang # #
£): gloss and locators for main text, 514;
identified by Confucius as capable and
virtuous, 208n2

Chunqiu wai zhuan &KIME, 4, 504

Classic of Xiao (Xiao jing % %% ), minimal
overlap with the Dialogues, 10

Confucius (Kong Qiu L £ ): family history,
426—-429; as a liberal reformer, 95ns9; list of
seventy-six (stated as seventy-two) students,
10, 140, 411-425, 495—496; role of the Six
Classics in his teaching, 398, 398n2, 429; the
song “Pan Cao” written by, 314n10; teaching
method of, 224-225; theory of consultoc-
racy, 63—66; travel to Zhou to study li and
music, 219—221, 220n6. See also Laozi # F
(Lao Dan #7it)

congeniality. See shun J (congeniality)

consultocracy and consultation: gloss and lo-
cators for main text with examples, 63-66

Cook, Scott, 12n15, 28n25

CQZZ. See Spring and Autumn and Zuo Zhuan
(CQzz)

Csikszentmihalyi, Mark, 19-20, 33, 117n65

Cua, Anthony S., 77ns7
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Da Daili ji X #4432 (Elder Dai’s Records of
Ritual), xiii, 310n4, 321n2, 332n3; chapters
attributed to Zengzi in, 561; parallels
between the Da Dai li ji and the Dialogues
noticed by Liu Xiang, 16; as a potential
source of Confucius’ teachings, 20

Dai Sheng # %, parts of the Dialogues pur-
portedly used in his compilation of the
Liji, 4, so1

Dan Fu ¥ # (or Tai Wang X £ ): the ambi-
tions and virtuous governing of the Zhou
lineage traced to him, 160ns; gloss and
locators for main text, 515

dao i : gloss and locators for main text with
examples, 66-73

dao i, achieving dao, da dao i£ 18 : grammati-
cal construction of, 28on10

Dao de jing 1 1245 (ak.a., the Laozi % F):
Dialogues reference to, 201ns; emphasis on
xiao in, 34; exhortation to place oneself
beneath others in Dialogues compared with,
311, 316-317; a Guodian document, 22;
Michael LaFargue on its being composed of
aphorisms recorded by “Laoist” idealists,
34n31; occurrence of wanwu & 47 in, com-
pared to Dialogues, 22; parallels about empty-
ing oneself (loss) in Dialogues compared
with, 254, 259; parallels between lines from
it and lines in Dialogues, 22217, 223, 223n8;
terminology like gi £ and wu # (absence/
without) in, 11-12, 351n14

dao i of tian, 35, 62, 70, 161, 340, 371

Daoism and Confucianism: blurring of lines
between them, 10-11, 34; exhortation to place
oneself beneath others in Dialogues compared
with the Dao de jing, 311; parallels about emp-
tying oneself (loss) in Dialogues compared
with the Dao de jing, 254, 259n8; parallels
between lines from the Dao de jing and lines in
Dialogues, 223n38; terminology like gi % and
wu #& (absence/without) in, 11-12, 351114

de 1%: gloss and locators for main text with
examples, 73-76

De Bary, William Theodore, 95ns9

583

Dewey, John, 78
dialogue, as a literary form: the Guo yu as a col-

lection of purportedly historical dialogues,

76; “pure conversation” (ging tan 73X ) of the
Wei-Jin period, 76; Socratic dialogues com-
pared with Confucian dialogues, 77-78; wen
da M % (in the Chan Buddhist tradition of
the Song dynasty), 75-76

Dialogues of Confucius (Kongzi jia yu 3LF %35 ):

collection and compilation by Kong Anguo,
500; origins of the extant text, according to
Kong Anguo, 2, 4, 495—497; origins of the
extant text, according to Kong Yan, 4; origins
of the extant text, according to Wang Su, 4;
title in Chinese, 1-2n1

Dialogues of Confucius, authenticity of: Paul

Goldin on, 9n12, 13-15, 140; Huang Huaixin
on, 6n6, 8n11, 140; Huang Mengshan’s sum-
mary of scholarly investigations of, 8n1;
Kramers on, 2, 8-10, 11114, 140; Liu Jinyou’s
review of contemporary work on, 8n11; Liu
Wei’s organization into four cases, 8niy; Ning
Zhenjiang on, 8n11; Wu Kejing on, 12, 13016, 15

Dialogues of Confucius, dating: “Bamboo

[Dialogues]” dating to 55 BCE, 11; bamboo
slips from a Han tomb dating to 165 BCE with
passages overlapping passages from the
Dialogues, 11; early dating of its Ur-text,
using Pines’ two methods, 23; fourth-century
dating of an essay from the Dialogues in the
Shanghai Museum bamboo slips collection,
11, 11n13; occurrence of terms used to suggest a
relatively early dating, 21-24

Dialogues of Confucius, gaps it fills in the

philosophy of Confucius and the historical
record, 31, 34—39; as a bridge over the
supposed divide separating Daoism and
Confucianism, 11, 34-35

differentiation (bian #/##, bie #): cosmologi-

cal process of, 522; gloss and locators for
main text with examples, 78-81; hierarchy
related to, 93; as the social basis of li, 78—79,
102, 130, 382; yi and the differentiation of
norms, 130, 381
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Documents (Shu %, Shu jing % #&, or Shang shu
#%): additional chapters of the ancient-
script version pronounced as forgeries,
7-8n9; Bigan memorialized by Zhou King
Wa (in Documents “Wu cheng”), s09; dating
of, 3; gloss and locators for main text,
516—517; omission of Kong Anguo’s recension
from Liu Xiang’s Bie Lu, 501; preface to the
ancient-script Documents attributed to Kong
Anguo, 7, 9; the term Ru 1% not found in,
117n64; the terms shun )& and ni % in, 6ons2;
Wang Bai’s Doubting the Documents (Yi shu %%
%), 6; Wang Su on “inspection tours every
five years” by Shun in, s04; wu xing £47 as
“five phases” in, 24; the Wugeng rebellion
and enfeoffment of Viscount of Wei in,
427n1; on Wugeng’s enthronement as the
ruler of the remnants of the Shang, 537; on
the Xia (dynasty) & as the first ruling
dynasty of China in, 554; Zizhang’s question
about Gaozong not speaking for three years
in, 41, 451-452, 451n53. See also Six Classics
Documents (Shu %, Shu jing % 42, or Shang

shu # %), “Yao dian” section of: “Plans of
the Great YU” (Da Yii mo), 360n2, 362ns,
449n438

Documents (Shu %, Shu jing % #&, or Shang shu
# %), “Zhou shu” section of: Duke of
Zhou’s younger brother, Kang, instructed to
follow the legal ways of the Shang in (“Kang
gao” chapter), 150n4; on the Viscount of Ji’s
freeing by Zhou King Wu, 551; on Wei
Viscount Qi as installed by Zhou King Wu
as founding ruler of the state of Song, 552
Duke of Zhou, Zhou Gong /] 2~: Dukes Huan
and Xi only distantly related to (gin jin #L
), 274n18; eastern expedition led on behalf
of King Cheng, 426; gloss and locators for
main text, 517; his younger brother, Kang,
instructed to follow the legal ways of the
Shang (“Kang gao” chapter of the “Zhou
shu” section of the Documents), 150n4; line
statements of the Changes attributed to, 512;
as regent for King Cheng, 187n11, 452n55,
476—477; the Zhou li attributed to, 7

INDEX

education: Confucius’ students and educa-
tional categories identified in Analects,
138-139, 411; gloss and locators for main
text with examples, 81-88. See also Six
Classics

Er ya M7, 277n27; lin B glossed in, $30; ping
3 glossed in, 195027

Erlitou culture = 2 3k, association with the Xia
dynasty, 554

excavated texts: on connection between Dao-
ism and Confucianism in, 12; early sages and
meritocratic succession in, 28n25; expanding
the scope of Confucian theory, 140-141;
Fuyang, bamboo slips overlapping Dialogues,
11; on having changed Pang Pu’s view of the
Dialogues, 42; on many not being recorded
in Han shu, “Yi wen zhi,” 27; passages from,
as justifying early dating of Dialogues, 7, 8,
8-9n11, 27, 351n14; passages from, as justify-
ing later dating of Dialogues, 12—13; and
philosophical terminology, 41n36; poems in,
26-27n23; recent revelations of, 26n23; on
the relation of excavated manuscripts to the
Dialogues, 140; on the relation of excavated
manuscripts to transmitted texts, 11n14, 39;
transcription of, 13n16. See also Dao de jing
8 #%4%; Great Inchoate; Guodian manu-
scripts; Shanghai Museum manuscripts

Exemplary Women of Early China (Lie nii zhuan
Z\Jcf% of Liu Xiang [LNZ]): on forgetting
(wang &) in the “Lu Ji jing Jiang -& 4%~
section of, 453n60; on Nanzi in the “Niebi #
57 section of, 536-537; on Tai Jiang and Tai
Siin the “Muyi #4&” section of, 549; on
ways for a woman to be faithful, 26on10; the
wife of the Duke of Wei on Qu Boyu in the
“Renzhi /=% ” section of, 541-542

fa # (norm, law): gloss and locators for main
text with examples, 88—90

faithfulness: faithfulness (zhen jie 8 #f ) associ-
ated with a woman’s marriage situation,
260, 260n10; zhong % as loyalty, faithfulness,
135

Falkenhausen, Lothar von, 38n33, 91n58, 110n61
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Fan Chi 4 # (or Fan Xu #£/8): gloss and
locators for main text, 519; identified by
D. C. Lau as a student of Confucius in the
Analects, 139

fate: being in the position of commoner as a
starting point, not ineluctable fate, 174n3;
capable and virtuous leaders as the captains
of, 52; gloss and locators for main text
with examples, 90-93; si tian & X.: to think
of heaven/sky/nature, 235n20

Five Chiefs (wu di £, 36; gloss and
locators for main text, 519—520; meritoc-
racy associated with, 109-110. See also Yellow
Chief (Huang Di 3% #); Zhuanxu #1#

Five Classics. See Six Classics

Five elemental phases. See wu xing #.47 (five
elemental phases)

Fu Zijian 5% F %: gloss and locators for
main text, 520; as mayor of Shanfu, 66,
407-409, 416; praised as a junzi in the
Analects (5.3), 36

Gaozong & 7 (or Wuding & T, Shang dynasty
king): gloss and locators for main text, 521;
Zizhang’s question about his not speaking
for three years, 41, 451153

Goldin, Paul R.: on the forging of the Kong cong
zi, 9n12; objections to Kramers’ assertion of
the authenticity of the Dialogues, 13-15, 140;
on shu #%, 122n67; on source material of the
Analects as a product of the Warring States
period, 30, 31; on zhong %, 134n68

Goodwin, Doris Kearns, 64

Graham, A. C.: early meaning of “five processes”
distinguished from later meaning of “five
phases,” 24n21; on the rise of correlative
cosmology, 25-26; zi kuan 8 % in the Liezi
translated as “console himself,” 263n15

Grand Congeniality. See shun J& (congeniality)

graves. See tombs/graves

Great Inchoate (tai yi K—): as a cosmologi-
cal/metaphysical concept, 27, 34, 369,
380n31; gloss and locators for main text,
522; relevance to dating of texts, 27, 34. See
also Guodian manuscripts
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Greek tradition: Ames on Greek philosophical
terms, 44n37; concept of the essentialism of
human nature, 51; deep roots of the term
philosophy in, s1; Plotinus’ natural hierarchy
distinguished from that in ancient China, s3.
See also Aristotle; Plato

Grifhths, Samuel B., 23-24

Guan Zhong % 4 (minister of Qi), 124, 133;
Confucius’ admiration of, 239n4; Duke
Huan’s hiring of him, 110, 189n14; gloss and
locators for main text, 522; good gover-
nance associated with, 111

Guanzi & ¥, the: cosmology enters philosoph-
ical literature via Lii shi chun qiu & K&K
and Guanzi (according to Graham), 26;
lengthy descriptions of xin shu *S47 in, 34;
the terms shun JI& and ni 1% in, 6ons2

Guo yu Bl 3%, 76, 76156, 271n8, 289137, 543012,
562n11

Guodian manuscripts, 140; “Cheng zhi wen zhi
ARZH] X essay, 22; dating of, 3, 27; “Laozi,”
22; “Liu de 742" essay, 534-535, 546; overlap
in terminology/themes with the Dialogues, 2,
22, 28, 28n23, 55050, 60ns2; possible helpful-
ness of the introduction’s philosophical lexicon
in understanding them, ssns1; on a purported
division between Daoism and Confucianism,
34, 38; “Taiyi sheng shui X — 4 7K” essay, 22,
27,28, 380n31; “Tang Yu zhi dao & £ X8
essay, 22; “Wuxing 747" essay, 5sn50; “Xing zi
ming chu 14 & % " essay, 12, 22, 6ons2; “Yu
cong #& 3 essays, 22; “Ziyi #§1” essay,
s55n50; “Zun de yi F-#% & essay, 22. See also
Dao de jing 18 #£4%; excavated texts

Han Feizi # 3F F and the Han Feizi: bing #% used

for the levers of power used by the absolute
monarch in, 374n14; cang 3 associated with
the ruler in, compared with Dialogues, 374n15;
Han Feizi viewed as the height of the pre-Qin
thematic essay, 12; manipulations of a jealous
king in Han Feizi compared with Dialogues, 113,
375, 375m16; reward and punishment advocated
by Han Fel, 374n14; view of the role of lower
officials in Dialogues compared with, 434n2
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Han shu, 467118

Han shu, “Yi wen zhi” section: as the earliest
catalog of extant literature, 27; Liu Xiang’s Bie lu
preserved in (see Liu Xiang %1%, Bie lu #5%)

Han's Intertextual Commentary on the Odes
(Han Shi waizhuan 3% 9% ), 20,
467n18

Hatzimichali, Myrto, 17

Henry, Eric, 32, 149n2, 187n12, 191016, 195027

Hermans, Theo, 43n37

hierarchy: congeniality established via hierarchy,
61, 93; five levels of moral achievement

defined by Confucius, 120; gloss and locators

for main text with examples, 93-95; natural
hierarchy of the Greeks, distinguished from
that in ancient China, 53; placing positions in
the ancestral sacrifice in the proper order,

289n14; wine goblet arrangement as indicative

of social status, 363n7

Holzman, Donald, 77ns7

Hong Mai #&, 7

Huainanzi /% ¥, 263n13; Confucian-Legalist
political theory of Ii min #| K. in, compared
with minben in the Dialogues, 113-114n62; the
Great Inchoate (fai yi X—) as a prominent
concept in, 27; wu xing AT as “five phases”
in, 24n21

Huang Huaixin 3% 15 : on the authenticity of
the Dialogues, 6n6, 8n11, 140; on Kong
Anguo’s postface, 8—9n11; on the Kong cong
zi, 8ng; on Wang Su’s preface to the Dia-
logues, 8n11

Huang Mengshan 3 # 3, on the authenticity
of the Dialogues, 8—9n11

Hutchinson, A. B., on the value of the Dia-

logues, 8n1o

independence: gloss and locators for main
text with examples, 95—97
Ing, Michael David Kaulana, 370n1

Jin &, vassal state of Zhou: gloss and locators
for main text, 526—527; penal cauldron,

37-38, 448043

INDEX

Jin Duke Ping (Jin Ping Gong & -F2): gloss

and locators for main text, 527; reputation
for hiring capable and virtuous men and
heeding their counsel, 518

Jizi of Yanling (Yanling Jizi 3£ % & F):

gloss and locators for main text,
527-528

junzi: gloss and locators for main text with

examples, 97-99; meritocracy associated

with, 111

Kinney, Anne Behnke, 260n10

Knoblock, John, 148-149n2, 177110, 516

Kong Anguo, 7, 32, 330, 382035, 495-497, 499—501;
as author of Dialogues’ postface, 2, 8n11, 9, 29;
dating of; 212, 3; as editor of the Dialogues, 4,
8—9ni1, 13016, 15; on the history and transmis-
sion of the Dialogues, 2, 4, 495-497; as possible
fabricator of the Dialogues, 33

Kong cong zi 3L F, 7-8ny, 8n11, 9n12

Kong Meng 3L4%, 4, 9, 503

Kramers, Robert P, 13, 15, 16, 148-149n2, 175n4,
177110, 178n12, 187n12, 196128, 274117, 389n2;
on the authenticity of the Dialogues, 8-10,
11114, 140; on the authorship of the Kong
cong zi L3k T, 8ng; Goldin’s five objections
to his arguments on the authenticity of the
Dialogues, 13-15; on Kong Anguo as author
of a Dialogues postface, 2n2; on the value of
the Dialogues for the present day, 10

Kuhn, Thomas S., 99

LaFargue, Michael, 34n31

Laozi # ¥ (Lao Dan ##), 47sns; Confucius
attributing his knowledge to, 35; Confucius’
visit to Luoyang to see Laozi, 186n7, 201ns,
219; gloss and locators for main text, 529;
on how to date a text with reference to
Confucius’ purported connection to, 10, 34;
on Laozi’s version of a story in the Dialogues,
210n12; purported influence on Confucius,
201ng; on reconciling Laozi’s idea of empti-
ness with Confucius’ exhortation to study,
259n8; warning Confucius about the dangers
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of officialdom, 38; on what may separate
thinking of from Confucius’ view, 34

Laozi % ¥, the. See Dao de jing 1 f& 4%

Lau, D. C. %] B %, 139-140, 559n10

Legge, James, 1-2n1, 2n3, 8n10, 76, 370n1, 378n27

Lewis, Mark Edward, 76nss

li #%: on the absence of an explicit rationale
for, 492n8; on acceptable divergence from,
492n7; analogy with alcohol as raising one’s
spirits, 381n32; analogy with the flawed
condition of a temple gate, 202-203n8;
analogy with wiao regarding the mystery of
its philosophical importance, 125; as assigned
to the minister of public works, 332n2; as the
basis of social order, 142, 238, 278, 344,
36317, 519; compared to fa % with regard
to inculcating self-discipline, 88; comparing
li in the Dialogues and the Li ji, 37; Confu-
cianism as following the li of the Zhou,
223n8; Confucius as an authority on, 474;
Confucius’ conception of li, the wide scope
of, 458; as Confucius’ desired modus
operandi, 142; Confucius’ discussions of,
with Duke Ai and Yan Yan, 168; Confucius
recovering the cultural traditions of, 170n2,
171n6; on Confucius studying /i with Laozi,
34; in Confucius’ view of education, 81;
cosmic link with the cycles of dao and de,
219; and culture, 344; frequency of its
occurrence, compared to dao i&, in
Dialogues, 66; gloss and locators for main
text with examples, 99-105; in governing,
168, 369, 371n2; the Grand Wedding as a
microcosm of, 352; of grave mounds, 143n2;
Guan Zhong and Zichan as unconcerned
with, 522, 568; and hierarchy, 280n8; humble
origins of, 168; and the marriage of close
relations, 472n27; mention of, noted as
absent, 241ns; Minzi on not daring to live up
to the system of, 257ns; misconstrued as a
practice of strict rule-following, 232n15,
492n7; as moving lightly and mindfully
through the world, 232n15; non-ceremonial
li, 350n13; on not overthinking it, 397; as one
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of the five manifestations, 349n7; as one of
the five norms, according to Wang Su, 333n6;
as originating in normal human emotions,
130, 207, 260111, 466n17, 471n26; as paired
with yi #,130; as prized in xiao, 125; proper
performance of, 372nn4-3; of Ran You
faulted by Confucius, 542; as reinforcing
dao, de, xiao, and ren, 152; as related to the
Great Inchoate, 380n31; as related to legal
punishment, 359; as related to music and
dance, 391; as related to poetry as the
manifestation of thoughts and feelings,
348nn35-6; reward and punishment as Han
Fei’s alternative to, 374n14; on the Ru’s
knowledge of, 117; social differentiation as
the foundation of, 7879, 168; the spirit of Ii
matters over form of, 349n8; as a standard of
dein CQZZ, 448n43; on Sun Weizi display-
ing a lack of, 547; superpowers as maintain-
ing the system of, 548; on treating capable
and virtuous men with, as quality of a good
leader, 246; as useful in carrying out xiao,
trustworthiness, and ren, 158; waking up to
the importance of, 16on4; Yanzi’s emphasis
on, 557; yi # asa prerequisite of, 79; Zigong
on the negative results of non-li behavior,
273n14; Zixia on not daring to live up to the
system of, 257n4; Ziyou as singularly focused
on, 570. See also mourning; music (yue %)

li # (order), as a term useful for dating early

texts, 21—22, 23n19

Li #¥, the: as akin to an ethics text in liberal-arts

education, 81; gloss and locators for main
text, 529-530; as one of the Six Classics, 81.
See also Six Classics

Liji 3T, 4, NS, 10, 11N14, 12015, 20, 34, 42,

140-141, 204110, 27811, 33316, 348n§, 350N13,
37011, 39412, 501; “Li yun” chapter com-
pared with chapter 32 of the Dialogues, 37,
37215, 378n27; as one of the Six Classics, 546;
“Yue ji” chapter, sns, 535; “Zhong yong” ¥+ /i
chapter, 5—6, 53148, 122n67, 140, 27811,
279nn4-6, 28on1o, 282n15, 283n18, 499

Li Qigian %4 %, 139n72
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Li Xuegin 5% ¥, 11

Lie nii zhuan #.% 1% of Liu Xiang. See
Exemplary Women of Early China (Lie nii
zhuan #.4c1% of Liu Xiang [LNZ])

Liezi 7', the, 263n13, 263n15

Littlejohn, Ronnie, and Qingjun Li, 77

Liu Jinyou %] # 4, 8nu1

Liu Wei #] 4, 8n11

Liu Xiang #1%): commissioning by Han
Emperor Xiaocheng to provide new editions
of the classics, 4, 500; parallels between the
Da Dai li ji and the Dialogues noticed by, 16;
on a possible truncated version of the Dia-
logues produced by, 16; on purportedly not
mentioning Kong Anguo’s copy of the
Dialogues, 15-16

Liu Xiang %1, Bie lu %|4%: the Dialogues
mentioned in, 6, 15-16; the Shizi /* T
mentioned in, 5ng

Liu Xiang #1 %, Xin xu #7 /7, xiii; story about
the king of Chu receiving a fish as a gift
from a person of ren, 184n3; story of
Tang’s (Shang dynasty founder) shu %3,
232-233n16

Liu Xin %14k, 7,16

Loewe, Michael, 76n56

Loewe, Michael, and Edward L. Shaughnessy,
29-30n27

Lord Liu (Gong Liu 2~%1), 509; gloss and
locators for main text, 530

love (ai %), 44, 45, 53-54, 79, 115-116, 122, 125,
130, 136169, 158, 179n14, 193n23, 203N9,
216n24, 278, 376118, 499, 526, 532, 538; gloss
and locators for main text with examples,
105-109

Lu Duke Ai (Lu Ai Gong & &), 36, 39,
158, 162, 168, 173, 23811, 278, 43111, 431n3,
487123, 545; gloss and locators for main
text, 531

Lu Duke Ding (Lu Ding Gong & &),
43516, 524, 556; gloss and locators for main
text, 531

Lu Duke Huan (Lu Huan Gong &424), 524,
531; gloss and locators for main text, 532

INDEX

Lu Duke Xi (Lu Xi Gong ‘&1&4"), 51, 289n14;
gloss and locators for main text, 532

Lu Duke Zhao (Lu Zhao Gong & ¥ 2), 435n6,
521, 525, 531; gloss and locators for main
text, 532

Ma Chengyuan % 7% /R : dating of essay from the
Dialogues in the Shanghai Museum bamboo
slips collection, 11n13; on the use of shun JIg
(and ni i) in the essay “Xing qing lun” (in
Shanghai and Guodian manuscripts),
6ons2

Ma Zhao %52, 5, 5ns

Major, John S., early meaning of “five pro-
cesses” distinguished from later meaning of
“five phases,” 24n21

Marcus Aurelius: on cosmic hierarchy deter-
mined at birth, 51; on natural hierarchy
of, distinguished from that in ancient
China, 53

Mencius (Mengzi & F), 506, 521, 559n10; book
by, 496ns; Confucius’ emphasis on love not
amplified by, 105; dates of, 3, 495n3; as an
early Confucian, 21; his distinction between
cannot and does not, 198n1; as saying, “A
junzi . .. is ren toward the people but not
qin,” 55n50; writings of, as among books of
the Masters, 496ns; writings of, used by Dai
Sheng to create his Li ji, so1

Mencius, the (Mengzi & F): dating of 3, 521, 535;
the Dialogues as earlier than, 23, 42, 35114;
dialogues embedded in larger essays in, 76;
disputation in, 77; the mythical elevation of
Zisi in, 34; part of Dialogues found in, 278n1;
regicide discussed, 371n2; the term gi & in, 12,
34; the term gin # in, 55n50; using specific
terminology to date the Dialogues vs. the
Mencius, 22—23; viewed as part of the second
stage of the development of literary styles in
pre-Han China, 12

meritocracy: education associated with, 81-88;
gloss and locators for main text with
examples, 109-113; shi & associated with,

120—122
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Meyer, Dirk, 26-27n23, 51706

minben KA (“people as the root”): Confucian-
Legalist political theory of li min #] K. in the
Huainanzi compared with, 113-114n62;
Confucius’ political theory labeled as
minbenzhuyi, 63; gloss and locators for
main text with examples, 113-115; manipu-
lations of a jealous king in Han Feizi com-
pared with Dialogues, 113, 375116

ming % (order/ designate/proclaim/determine/
ask/decide, ordination, edict, rules): as an
example of this book’s method of translation,
47-49; gloss and locators for main text
with examples, 90-93. See also fate

mourning: of Confucius’ death by his students,
as if he were their father, 568; counting of the
mourning period, 515; the Documents on
Gaozong’s silence after he came out of
mourning, 451ns3; the Documents on Taijia’s
house arrest during the mourning period,
451n54; five degrees of mourning attire,
477-478n8; gloss and locators for main text
with examples, 534; grief and sorrow, 471n2s,
47504, 477—-478n8, 486n21; kings not par-
ticipating in the government during the
mourning period, 41; the li of mourning
ceremonies, 102, 232115, 471n26, 483n15; and
the link between resigning from office and
excusing oneself from going to war, 475nn4-s;
mood and mourning attire, 213n17; mourning
period related to king’s reign date, 41; on a
new ruler handing the government over to his
ministers while he mourns his deceased
father, 452nss; parallel passages in Analects
and the Dialogues on, 4041, 452n56; psy-
chological state of Minzi at the end of a
mourning period, 257ns; psychological state
of Zixia at the end of a mourning period,
257n4; sad music during, 213016, 257ns; “Sleep
on a reed mourning mat with your shield as a
pillow;” 474, 474n2; ten-day mark (zu ku 5
R ) during the three-year mourning period for
one’s parents, 475n3; Yan Hui’s death mourned
by Confucius, 556; Yanzi’s mourning of his
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father, 557; Zilu's death mourned by Confu-
cius, 569

Mozi #F, 3

Mozi % T, the, 3; Chengzi’s appearance in,
513; as an early stage of prose, 12; shi junzi
+ & F used in, 204n10; wanwu & ¥ used
in, 22

music (yue 4 ): Chang Hong as knowledgeable
in, 512; Confucius’ interpretation of, 391;
delight in music as a mark of quality and
standard of de 7%, 448n43; emotions infec-
tiously conveyed by, 516; five elemental
phases (wu xing #4T) correlated with mu-
sical tones, 24n21; gloss and locators for
main text, 534; Jizi of Yanling described as
a music aficionado and a good judge of
character in CQZZ (“Xiang”), 527-528; Kui
as alegendary expert in, 529; Long as the
official in charge of music for Yao, 530;
musical instruments as sacrificial items,
488n25; musical notes, 377n22; music-
masters, 26; as one of the five manifestations
(wu zhi 2.£.), 344, 349n7; pairing with li 7%,
102; qualities of, in different geographical
regions, as respectively suitable for educa-
tion and self-cultivation, 391; ritual musical
instruments as a symbols of power, 373n10;
role in education, 81; sad music during
mourning, 213n16, 257ns; silent music as one
of three starting points for a parent of the
people, 350n13; as a standard of de 1%,
448n43; that it not be overthought, 397; the
Yellow Chief credited with music innova-
tion, §58; Zhou music traditions preserved in
the south, 38, 101. See also zithers (gin %%)

and zither music

Nanzi # F: addition of zi F to her name,
signifying notoriety, 535; gloss and locators
for main text, $36-537; as having a paramour,
238n1, 450n49; as the subject of Confucius’
remarks about appreciating de vs. beauty,
419116; Zilu as showing displeasure with
Confucius’ behavior toward, 569
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Neolithic period: alcohol production during,
507; di 7 translated as chief for leaders of
Neolithic settlements, 518; jar used for
ferrnenting beverages, 200—-201n4; joint
burial of spouses traced to, 491ns; placing
items symbolizing food or wealth in the
mouth of the deceased traced to, 432n4;
pottery and gourd ware, 357ns; prognostica-
tion using oracle bones and turtle shells,
538-539; settlements along the Yellow River,
558; smaller-scale mounds for burial traced
to, 470n24; spirit items and sacrificial items
can be found in tombs from, 488n2s; tai %
terraces or platforms traced to, 548; tradi-
tional hat traced to, 387n6; Xia dynasty
associated with Erlitou culture, 554

nine requirements for governing a state,
282-283

Ning Zhenjiang T 4458, 8n11

Nylan, Michael: on attributions to Confucius,
19-20; on the lack of early attributions of the
Five Classics to Confucius, 546; on the
popularity of the Zuo zhuan after Liu Xin’s
promotion of it, 16n17; the Yi li dated by,
s529n7; on Zheng Xuan’s propensity to exalt
and mystify Confucius, 30

oracle bones. See bones, oracle bones

Pang Pu /& 4, 350n13; changed view about the
authenticity of the Dialogues, 42

Pines, Yuri, 31; assertion that minor textual
anomalies do not delegitimize an entire text,
29; dating of the Zuo zhuan, 21-23, 25;
received texts distinguished from Ur-texts,
21; Sunzi’s Art of War dated by, 23n19

Plato: dialectic in works by, 77; intersubjective
availability of rational calculus, 64; literary
form of the dialogue used by, 77-78; Plato’s
Socrates, 17; valuing of his theories, in
spite of the fanciful cosmology in his
Timaeus, 32

Plotinus, natural hierarchy of, distinguished
from that in ancient China, 53

INDEX

Poems (Shi 3, or Shi jing 3F4%), 21, 28, 117064,
140, 312n4, 500, 505, 512, 517N6, 522, 529, 558;
the Analects on four ways the Poems can help
their reader, 81; Confucius’ references to, 82,
224, 311; dating of, 3; Dialogues poem that
does not occur in the Poems, 393n1; educa-
tional use of, 81, 224; gloss and locators for
main text, 538; interpretive possibilities of,
207; knowledge of as a mark of quality,
448n43; as one of the Five or Six Classics of
Confucianism, 81, 546; orality of, during the
Warring States period, 26-27n23; Prince
Gong of Lu’s & #& £ recovery of, s00; Wang
Bai’s Doubting the Poems (Yi shi $¢3¥F), 6;
Zhou King Cheng in, 565; Zhou King Wen
and the founding of the Zhou in, 436n9, 564.
See also Six Classics

Poems (Shi 3, or Shi jing 3 #2), “Bei feng”

section: “Clappers” (#38), 218, 218n29;
“The Cypress Boat” (#26), 149, 14903, 349,
349n11; “The Valiant Pheasant” (#33), 437,
437n11; “Valley Winds” (#35), 349-350n12,
463

Poems (Shi 3, or Shi jing 3 4), “Bin feng”
section: “Owl” (#155), 217, 217n26; “Seventh
Month” (#154), 313, 31307

Poems (Shi 3, or Shi jing 3 42), “Daya”
section, 538; “Already Drunk” (#247), 312,
31203, 312n6; “Beleaguered People” (#253),
445, 445n36; “Dissolute” (#255), 227, 227ns;
“Distant Draw” (#251), 230, 230n9; “King
Wen” (#235), 447, 447n41; “Lofty” (#259),
399, 399n3; “Perverse” (#254), 247, 24705,
297, 297ns; “Solemn” (#256), 231, 231n13;
“Succession” (#243), 226, 226n4; “The Voice
of King Wen” (#244), 436, 436n9; “Yangtze
and Han Rivers” (#262), 399, 399n2

Poems (Shi 3, or Shi jing 3 4%), “Qin feng”
section: “The Light Chariot” (#128),
397-398, 39811

Poems (Shi 3, or Shi jing 3¥4%), “Shang song”
section: “Long Prosperity” (#304),
227-228n7, 232-233N016, 351, 351115, 445,
445n37; “Many” (#301), 312, 312n2
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Poems (Shi 3, or Shi jing 3 %), “Shao nan”
section: “Flowering Pear Tree” (#16),
209-210, 209n8; “Katydid” (#14), 179,
179n14; “Zouyu” (#25), 395-396, 395-396n7

Poems (Shi 3, or Shi jing 3F4%), “Wang feng”
section: “Big Wagon” (#73), 491, 491n4

Poems (Shi 3, or Shi jing 3 42), “Xiao ya”
section: “April” (#204), 247, 247n7; “The
Carriage Linchpin” (#218), 419, 419n15;
“Cherry Tree” (#164), 312, 312n4; “Clever
Words” (#198), 247, 247n6; “Cry of the
Deer” (#161), 216, 216n25, 435, 435n8;
“Guests Arrived and Seated” (#220), 352,
352n1; “January” (#192), 241-242, 241n7;
“Lofty Nan Mountain” (#191), 151, 15105, 230,
230n10; “Narrow Sky” (#195), 223, 223n9;
“Quite Small” (#196), 223139, 285, 285n22;
“Sedge in the Southern Hills” (#172), 444,
444n34; “Steep Rocks” (#232), 420, 420n19;
“What Grasses Never Yellow” (#234), 301,
301n1

Poems (Shi 3, or Shi jing 3 4), “Yong feng”
section: “Pole Banners” (#53), 218, 218n30

Poems (Shi 3, or Shi jing 3F4%), “Zheng feng”
section: “Uncle in the Country 2” (#78), 218,
218n29; “Vines in the Wilderness” (#94), 193,
193023

Poems (Shi 3, or Shi jing 3 4%), “Zhou nan”
section: “Chirp of the Osprey” (#1), 216,
216n24

Poems (Shi 3, or Shi jing 3 42), “Zhou song”
section: “Great Heaven Has a Mission for
Me” (#271), 349, 34919

poetry, 224, 225n1, 409n10; of Aristotle, 17;
Confucius’ masterful grasp of, 312n1; expres-
sion of thoughts and feelings in, 348nn4-s; as
one of the five manifestations (wu zhi £ %),
344, 348, 349n7; unappreciated Confucian
texts as rich sources of], 20; use in education,
81, 224; use in governing, 344

Pseudo-Dionysius (St. Dionysius the Areopa-
gite), 18

punishment, 217, 294, 295, 404-405, 437, 438,
441-442, 453N60, 462, 521, §50; extrinsic

591

motivation vs. internalized standards associ-
ated with, 88; for failing to participate in the
She ceremony, 453; in fair vs. unfair justice
systems, 150151, 155-157, 374; in good govern-
ing, 186, 225226, 249, 306, 309, 331, 334, 360,
36213, 409, 441, 462; of Guan by the Duke of
Zhou, s11; of Guan Longpang, 302, 522; of
Guan Zhong, 189n14; handled according to
i, 150; preference for education and Ii over
legal punishment, 28, 82, 147, 150-151, 244,
359364, 365-368; severe/harsh punishment,
147, 148-149n2, 151, 169, 181, 244; severing a
foot, 185, 453—454; of Zhao Wenzi’s family,
235m18, 362ns; of Zilu, 486n20. See also wu
xing Z7 (five criminal punishments)

qi #.: four climatic conditions (si gi ™ %), 377,
377n21; gloss and locators for main text,
539; significance of its appearance in the
Dialogues, 12, 2526, 34, 351N14; spiritual
concepts related to, 232n13; zhi &
(thoughts/feelings) paired with, 348, 348n4

Qi Dandan 577+, 12n15

Qi Duke Huan (Qi Huan Gong #424"): and
Bao Shu, 509; gloss and locators for main
text, 540; Guan Zhong hired by, 110; as an
innovator of meritocracy, 110; and Qi Duke
Xiang, 541; as a ruler of a superpower, 566;
struggle for ascendancy and Guan Zhong’s
role, 189n13

Qidiao Kai 4/ F : appearance in similar
passages in Analects and Dialogues, 35;
biography, 418

qin #. See affection (gin #L)

Qin Duke Mu (Qin Mu Gong &4 2)), 508;
gloss and locators for main text, 541

Qin ES dynasty, 3,8n9, 27, 28n25, 170n2, 499,
soons; Masters texts collected by the First
Emperor, 496, 496ns; unification of China in
221 BCE, 26; Zhou dynasty conquered by, 563

Qin 4 state, 4, 63, 110, 495496, 508, 527, 540,
541, 542, 547, 551, 556, 560, 563

Qin Zhang #-7&, 139, 504; gloss and locators
for main text, 541
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Qinghua University collection of excavated
manuscripts. See Tsinghua University
collection of excavated manuscripts

Qu Boyu % (# )14 %, 234235018, 544;
gloss and locators for main text,
541-542

Ran You ## (Ran Qiu #-K), 147, 433515,
563; gloss and locators for main text,
542

ren 4=, 32, 55, 55N50, 105, 152, 158, 198, 232112,
24115, 33212, 376019, 532; of Bigan, 509; of
Boyi and Shugqj, 235n19; and clothing,
213-214N17; a commoner as a person of ren,
184, 187n12; defined in terms of humanity,
279-280n7; as a directional virtue, 79; and
education, 224—225n1; as a form of love, 54;
gloss and locators for main text with
examples, 115-117; a lin as a ren creature, 530;
as one of the five norms, 333n6; as originat-
ing in normal human emotion, 130; as the
quality of a xian, 124; related to dao, 279ns;
related to fa xiang, 518-519; related to lj, 101;
related to shu, 123; related to xiao, 125, 279n6;
related to zhong, 133; standard translation of,
43n37; as the virtue of a supervisor and
mentor, §3—54, 93, 97, 106; yi paired with, 22,
130; Zai Wo as not ren, 560; Zichan and
Guan Zhong as ren, $68; Ziyou’s concerns
with ren, s70; Zizhang as ren, §70

Richter, Matthias L., 348ns, 349n8

Ru 1% and Ruists, 14, 37, 162, 174n1; gloss and
locators for main text with examples,
117-118, 542; and meritocracy, 109

Ruan Guoyi, 25n22

sage (sheng [ren] & [A]), 2, 159, 22002, 508,
509, 512, 513, 530, 549, 559, 561, 566; accor-
dance with ziran, 135-136; Confucius as,
4335n7; cosmic fecundity exploited by, 369;
gloss and locators for main text with
examples, 118-120; in the hierarchy of
achievement, 93, 120, 123; as proceeding from
li and yi, 369

INDEX

Shakespeare, William, plays attributed to, 17

Shang # dynasty, 3, 91, 150n4, 37318, 551;
alcohol during, s07; Boyikao as political
hostage, 491n2; bronze technology of, 357ns,
543; Confucius’ visit to Song K to learn
about it, 170n2; gloss and locators for main
text, $43; Guzhu aligned with, 234—235n18;
Kunwu as enemy of, 529; laws of, 150n4; nine
provinces (nine environs) of, 351n1s; as one
of the Three Dynasties, 550; prognostication,
538; Rui enfeoffed by, s42; Shang Rong as a
capable and virtuous man of, 544; and the
Song state, 63, 170n2, 219, 220n2, 37216, 511,
546; Tai Wu as a ruler of, 549; Tang as the
founder of, 227n7, 232n16, 312n2, 526, 549; and
the Three Kings, 110, 550; tombs, 488n25;
Viscount of Ji and, 551; Viscount Qi of Wei,
prior to its downfall, 491n3; Wugeng and,
554; Xia conquered by, 554; Xia culture
inherited by, 260n9, 357ns; Xie as progenitor
of, 550; zhangfu hat, 72; Zhaoge as an
alternative capital of, 562; Zhou as a vassal
state of, 563; Zhou conquest of; 110, 186n9,
187n11, 217126, 218n29, 234—235n18, 37216,
395n6, 43518, 447141, 510, 516, 518, 522, 539,
553, 563, 566; Zhou culture inherited from,
260n9, 543; Zhou King Ji as a general of, 565;
Zhou King Wen and, 564. See also Bigan 1t
F; Poems (Shi 5%, or Shi jing 3 4% ), “Shang
song” section; Zhou #f (the last ruler of the
Shang dynasty)

Shanghai Museum manuscripts, 55141, 140;
dating of, 3, 11; form of the thematic essay in,
12; “Junzi Performing Li” (Junzi wei li & F %
%) essay, 546; “Neili 12" essay, 125; origin
in Chu, 38; “Parent of the People” (Min zhi
fumu RZSH) essay, 11-12, 12015, 34804,
351n14; passages about the “three absences,”
11; purchase of, 11; role in revising our under-
standing of early texts, 12, 28, 34, 55n50;
vocabulary overlap with the Dialogues, 22, 28,
60n52, 348n5, 350N13; Xido in, 125; “Xing qing
lun #1537 essay, 6ons2; “Ziyi 4R essay,
55n50. See also excavated texts
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Shao Hao " (/)v) (8% /4% /38): gloss and
locators for main text, 544; ruling family of
Tan as descendants of, 549

Shaughnessy, Edward L.: assertion that minor
textual anomalies do not delegitimize an
entire text, 29; on the Bamboo Annals, 17;
dating of the Shanghai Museum manu-
scripts, 11n13; “dual first year” or “double
yuan” theory of, 41; on the “instability” of
texts during the Warring States period,
29n26; the “Parent of the People” essay
interpreted by, 348nn4-s, 349n8; three
factors identified for determining the
authenticity of transmitted documents,
28-29

Shaughnessy, Edward L., and Michael Loewe,
on the value of the traditional literary record
of ancient China, 29-30n27

shi &, 14, 204n10, 443n32; commoners con-
trasted with, 174n3; Confucius as a, 37;
Confucius’ students as, 138; as dispossessed
nobility, 174n3; gloss and locators for main
text with examples, 120-122; in the hierar-
chy of achievement, 93, 97, 123; large pool of,
during the time of Confucius, 110; meritoc-
racy associated with, 110; as striving to
improve, 174n3

Shiji %32 (S]), xv, 148n2, 235001819, 467018,
487123, 496153, 508, 509, 510, 520, 522, 524,
529, 549, 552, 553, 555, 557; 559, 560, 562111,
564; contents compared with the Dialogues,
36, 38, 138-140, 146n12, 20115, 220N4, 224,
411, 414107, 467118, 487123, 53618, 550

shu %2, 115063, 198, 19912, 232-233n16; gloss
and locators for main text with examples,
122-123

Shun %% (also known as Yu /£ and Youyu #
J£), 510, 511, 513, 519, 521, 523, 526, 555; ability
to solicit help from capable and virtuous
men, 52; Confucius’s admiration of, 52, 110;
on criminal punishment, 36on2, 362ns; four
legendary figures exiled by, 323n4; gloss and
locators for main text, 545; governance by
wu wei, 34, 323n6; as a model for ruling, 52,
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111, 323n6; as a model of xiao, 125; as one of
the Ancient Kings, 508; as one of the Five
Chiefs, 519; poem attributed to, sns, 393n1; as
a simple potter and fisherman, 52, 110; Yao’s
daughters married to, 323ns; Yao’s elevation
of, s2n45; as Youyu, 329n6, 559; Yii selected
as his successor, 52, 449148, 559

shun JB (congeniality), 226n4, 369; gloss and
locators for main text with examples,
60-62; Grand Congeniality, 61-62, 369, 382;
as a key term of political philosophy, 381n33

Shuo yuan 3%, xiii, 36n32; content overlap
with the Dialogues, 10, 15, 32, 148-14912,
185ns, 205n12, 25816, 263n13, 27118, 550; Liu
Xiang’s production of, 15; many anachronisms
in, 32

Shugi A7, 234-235n18, 235019, 30212, 523;
gloss and locators for main text, 545

Si bu cong kan (SBCK), xiii, xv, 292n22, 316n14,
33213, 378n25, 457064

Si ku quan shu v % 4% (SKQS), xiii, xv, 152n1,
215N22, 25703, 316014, 33213, 347N2, 378N25,
457164, 570

Sima Guang & % 3£, 3,7

Sima Qian @] %1&, 3, 36, 321n2, 496n5

Siu King Wai # # ¥, 13n16

Six Classics: in education, 81, 398n2, 429; gloss
and locators for main text, 546. See also
Changes (Yi jing % #&); Documents (Shu 3,
Shu jing % 4%, or Shang shu % ); Li %, the;
Poems (Shi 3, or Shi jing 35 4%); Spring and
Autumn and Zuo Zhuan (CQZZ)

SJ. See Shiji %3t (S])

slaves and slavery: in ancient China, 196n30;
captured enemy soldiers pressed into labor,
144, 196n30; in European civilization, §1;
ransoming of enslaved citizens of Lu,
196-197; selling of children into servitude
by destitute families, 196n30, 288, 288n4

Slingerland, Edward, 30, 31

Socrates, 17, 20; Socratic dialogues compared
with Confucian dialogues, 7778

Song x (state), 238n1, 427n4, 450Nn49, 505, 511,
520, 528, 536, 556, 569; as Confucius’ ancestral
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Song K (state) (continued)
state, 63, 163n3, 170n2, 219, 220N2, 274n18;
Confucius’ encounter with danger in, 36;
Confucius’ visit to, 63, 170n2; gloss and
locators for main text, 546; Shang dynasty
remains settled in, 63, 170n2, 37215, 372n6, 552
Song Lilin R & #. See Yang Chaoming # # ¥,
and Song Lilin R & #
spirit items, 487-488, 488n25, 493n9
Spring and Autumn and Zuo Zhuan (CQZZ), xv,
50n43, 134n68, 469n22, 505, 508, 509, 512, 516,
517, 520, 521, 522, 523, 525, 526, 527, 529, 536, 541,
545, 547, 550, 553, §55, 556, 557, 558, 560, 563,
565, 566, 567, 569; Confucius’ ancestry in, 37;
dating of, 21-23; gloss of the Spring and
Autumn and locators for the main text, 547;
overlap with the Dialogues, 22—24, 37, 39, 40,
117, 134168, 139, 140, 144N5, 145N9, 146N12,
148n1, 16311, 189n13, 220n1, 220n6, 23811,
273115, 274116, 276N23, 276n26, 289n14, 289n17,
290N19, 297n4, 297N6, 308N2, 323n4, 327N4,
328n3, 37215, 404N1, 406NN3—4, 426, 42711,
42714, 43103, 43414, 43517, 436110, 437012,
438015, 439019, 441n24, 442128, 443032,
446139, 447042, 4481043, 450149, 4521157,
453n61, 45912, 462110, 466n14, 483n15, 484n17,
484118, 486n20; Zuo zhuan raised from
obscurity by Liu Xin, 16. See also Six Classics
Spring and Autumn and Zuo Zhuan (CQZZ),
“Ai”: on Confucius’ death, 431n3; conversa-
tion between Confucius and Duke Ai,
following the murder of Qi duke, 39; on the
Duke of She, 517; on Gongshu Wuren and
Wang Yi going to battle against Qi, 466n14;
on Guo Shu’s attack on Lu, 434n4; on Kong
Wenzi ordering Taishu Ji to divorce his wife,
450n49; on Lu’s counterattack on Qi, 434n4;
on Ran Qiu’s advice to Jisun concerning
enticing Confucius to return to Lu, 163n1;
summit spearheaded by King Fuchai of Wu
and Zigong’s interference in, 276n23, 276n26;
on a temple fire in Lu, 274n16; on Wu's attack
on Qi in 484 BCE, 406n3; on Wu’s defeat of
Yue in 494 BCE, 404n1; on Yue’s surprise

INDEX

attack against Wu in 482 BCE, 406n4; on Zhu
Duke Yin’s exile, 567-568; on Zilu’s death in
Wei, 486n20
Spring and Autumn and Zuo Zhuan (CQZZ),
“Cheng”: on Bao Qin punished by having
his feet cut off, for accusing Qing Ke of
having an affair with Qi Duke Ling’s mother,
453-454n61; on ceremonial implements as
symbols of power, 452n57; the earliest
reference to the “Upper States,” 469n22; zhi
%= interpreted as “wisdom,” in the transla-
tion by Durrant, Li, and Schaberg, 22
Spring and Autumn and Zuo Zhuan (CQZZ),
“Ding”: on Confucius as minister of justice
for Lu, 148n1; on Ji Pingzi’s corpse adorned
with jade, 484n17; on Nanzi, 536; on the
summit at Jiagu, 144ns, 145n9; on Wei Duke
Ling’s invitation of Zizhao to Wei, 238n1; on
Zhong You'’s attempt to demolish the city
wall of the Three Huans, 146n12; on Zha
Duke Yin’s visit to Lu, 273n15
Spring and Autumn and Zuo Zhuan (CQZZ),
“Huan”: on Confucius’ ancestry, 426, 427n4;
CQZZ as recording sacrificial ceremonies
only when there is something unusual about
them, 525; the term jia ¥ (armor) used in
reference to soldiers in, 23n20
Spring and Autumn and Zuo Zhuan (CQZZ),
“Min”: on Taibo X 14 (uncle of Zhou King
Wen), 553; the term jia ¥ (armor) used in
reference to soldiers in, 23n20
Spring and Autumn and Zuo Zhuan (CQZZ),
“Wen”: cheng # used to describe a basic
personality trait, 22; on Jin's penal cauldron,
448n43; on the ruler of Zha relocating the
main city, 567; on Shun’s exiling of vile rulers
of four obscure peoples, 323n4; the term jia
¥ (armor) used in reference to soldiers in,
23n20; on Xiafu Fugi’s placing of Duke Xi
ahead of Duke Min in the ancestral sacrifice,
289n14; zhi %7 interpreted as “wisdom,” in the
translation by Durrant, Li, and Schaberg, 22
Spring and Autumn and Zuo Zhuan (CQZZ),
“Xi”: on Baili Xi, 508; on the Beilu Law,
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448n43; on the historiography of the Spring
and Autumn, 459n2; on Jie Zishan, 526; on
Shao Duke Mu, 566; the term jia ¥ (armor)
used in reference to soldiers in, 23n20

Spring and Autumn and Zuo Zhuan (CQZZ),
“Xiang”: on Chu attacking Zheng, 438n1s;
on the defeat of Wuzhong by Zha, 462n10;
on free political speech in Zheng, 443n32; on
Han Xuanzi, 523; on Jizi of Yanling, 527-528;
on Qi Xi, 541; on Sun Wenzi and the Wei
ruler’s antagonistic relationship, 436n1o0,
547-548; on Tongdi Bohua, 550-551; on Yan
Pingzhong mourning his father, 483n1s,
539-540, 557; on Yanzi’s father’s extermina-
tion of the Lai state, 529, 556, 557; on Zang
Wuzhong and the Duke of Qj, 289n17, 290n1;
zhi % interpreted as “wisdom,” in the trans-
lation by Durrant, Li, and Schaberg, 22; on
Zichan’s eloquence, 439n19; on Zipi, 569

Spring and Autumn and Zuo Zhuan (CQZZ),
“Xuan”: on Confucius’ view of Zhao Dun and
the assassination of Jin Duke Ling, 437n12;
the term jia ¥ (armor) used in reference to
soldiers in, 23n20; Xie Ye’s warning Chen
Duke Ling about Xia Ji in, 297n4, 29716, s55;
on a Yellow River flood, 558

Spring and Autumn and Zuo Zhuan (CQZZ),
“Yin”: on Confucius’ ancestry, 426; the term
jia ¥ (armor) used in reference to soldiers
in, 23n20

Spring and Autumn and Zuo Zhuan (CQZZ),
“Zhao”: on Confucius’ ancestry, 37, 426, 520;
on the corruption of the Qi clan and another
family in Jin, 446n39; on the five phases
known as the five “chiefs,” 328ns; on Gong-
shu Wuren, 521; on Han Xuanzi, 523; on the
Jin penal cauldron, 37, 447042, 448n43;
Meng Xizi’s admonition for his sons to study
with Confucius recorded in, 220n1, 435n7;
Nangong Jingshu identified in, §36; on the
punishment of Jin Marquis Xing, 442n28;
on a Qi game warden following protocol,
434n3; on Qin Zhang (Qin Lao), 139;
reference to the “upper state,” 469n22; on
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Shao Hao’s four uncles, 327n4; on Shusun
Muzi and his illegitimate son Niu, 441n24;
on Wei reducing the power of the Qi and
Yangshe clans, 446n39; wu xing in, as the
term’s earliest known use, 24; on Yanzi, 557;
on Zhanghuatai in Chu, 548; on Zhou King
Li, 565—566; on Zixi, 569

Su Zhe # 4, 3,7

Sunzi % F, Art of War (Bing fa % i%), dating of,

14, 21, 23119, 25

Tai Hao K%, 544; gloss and locators for
main text, 549

Tai Jiang K%, 312n5; gloss and locators for
main text, 549

Tai Ren KA1%, 312n5; gloss and locators for
main text, 549

Tai Si A4, 312n5; gloss and locators for main
text, 549

Tang %, 64, 451034, 501; as an ancestor of
Confucius, 220n2; gloss and locators for
main text, $49; nonviolence toward animals,
232-233016; as one of the Three Kings, 550;
Shang dynasty founded by, 110, 220n2, 227n7,
232-233N16, 312n2, 526, §43; as a virtuous
ruler, 371n2

ti ' (love from a younger sibling to an older
sibling), 122, 224n1; gloss and locators for
main text with examples, 127-128

tombs/ graves, 11, 27N24, 249N13, 470, 484, 539, 558;
ancient manuscripts found in tombs, 11; of
Confucius, 432, 490; of Confucius’ mother and
father, 491-492; Confucius observes a non-Han
burial, 470; depiction in Dialogues compared
with the archaeological record, 469-470,
470n24; joint burial, 491n4, 491-492n5; liata
gravesite, 464, 480, 492n7; location of Tai Hao's
tomb, 549; Lu Duke Zhao's body buried out-
side the ducal tombs and then returned, 143;
practice of building a mound or planting a tree
above a tomb, 32, 14312, 210n9, 342, 34216, 470,
470n24, 492, 492n8; spirit items and sacrificial
items found in, 488n2s; terrace conversion to
tomb, 249. See also burial
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translation issues: the dangers of being too
literal stressed by Bodde and Benjamin,
43n37; discussed, 42—50; thick translation,
43-44n37

Tsinghua University collection of excavated
manuscripts, 140; “Bao xun % 3J1” essay,
141n73. See also excavated texts

Wang Bai £44, 3, 6, 6n6; Zheng Xuan opposed
by, 15, 16, 30

Wang Su X 7#, 3, 404, 36,171n6, 207n1, 236N22,
272112, 314110, 33306, 34307, 35303, 39412,
405N2, 411N2, 431N2, 438n16, 447N42, 4531058,
507, 519, 552; accused of fabricating the Dia-
logues, in whole or in part, 5, sns, 6, 6n6, 7,
8n11, 9—-10, 12—15, 16Nn18, 25N22, 30, 33, 42; as
author of preface of the Dialogues, 4, 9, 139,
503; as creating a recension of, commenting
on, and bringing the Dialogues to the public,
5, 13116, 16, 29; fabrication of the Kong cong zi
associated with, 7-8n9, oni2; Sheng zheng lun
attributed to, sns; Zheng Xuan’s theories
opposed by, 15-16, 30

Wei 4, 139, 140, 193024, 234017, 23811, 388,
436n10, 442130, 450n49; the Duke of Zhou'’s
younger brother Kang enfeoffed at, 150n4;
gloss and locators for main text, 551;
Kuaikui unrest in, 185n4

Wei Duke Ling (Wei Ling Gong #7 & ),
23801, 450N49, 450N51, 537, 544; gloss and
locators for main text, 551552

Wei Viscount Qi (Wei Zi Qi # F7%), 427n1,
49113, 543, 546; gloss and locators for main
text, 552

wife/wives: deference to one’s older brother
to the point of giving him your wife, as a viola-
tion of i, 260onu1; faithfulness (zhen jie 8 )
associated with a woman’s marriage situa-
tion, 260n10; gloss and locators for main
text, $52; joint burial of spouses, 491-492ns;
marriage age, 340; Nanzi # ¥ (wife of Duke
Ling of Wei), 238n1, 450149, 535, 536-537,
569; obligations of women to be xiao to her

in-laws, 415n10; pheasants as an analogy for

INDEX

the separation of a wife and her husband in
“The Valiant Pheasant,” 437n11; role of
women with respect to men in marriage,
341; the sharing of wives and concubines
among powerful families in Jin, 448n43;
Shun’s reliance on his two wives, 323ns;
Taishu Ji ordered to divorce his wife,
450n49; three generations of Kongs said to
have divorced their wives, 499n3; the wife of
the Duke of Wei on Qu Boyu, 541-542; wife
Tai Si as part of group essential to King
Wen’s success, 186n8; a wife’s lament on
being abandoned by her husband in the
poem “Valley Winds,” 349-350n12; a wife’s
lament on missing her husband as the sub-
ject of the poem “The Light Chariot,”
398n1; wine purified by a faithful wife,
260n10; wives of senior officials (dafu zhi
qi K XZ ), 453n58; Xia Ji Z4E as the wid-
owed wife of a Chen official, 208n2. See also
Nanzi % F; Xia Ji 2 4%

Woo, Jeong-Gil, 77

Wu Kejing 4F T d#, 12, 131016, 15

wu xing £ (five criminal punishments),
360n2

wu xing 24T (five elemental phases), 24, 24n21,
25-26, 27114, 34, 326327, 329, 342, 369, 377,
378, 520

Wugeng LF‘K.%, 148n2, 218n29, 42711, 511, 518,
546; gloss and locators for main text,

554

Xia Dekao #7% %, 12

Xia & dynasty, 3, 437012, 449047, 49216, 522,
526, 529, 530, 549, 564; calendar of, s11; gloss
and locators for main text, 554; as one of
the Three Dynasties, 550; QI A% as successor
state of, 170n2, 372n6, 539, 559; Xia as the
name for prevailing Chinese culture, 260ny;
Yt as dynastic founder, 52, 110, 360n2, 371n2,
539, 559

Xia Ji Z4E%: gloss and locators for main text,
554; role in the downfall of a ruler of Chen,
208n2, 555
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xian % (capable and virtuous person), 175n6,
175-176n7; gloss and locators for main text
with examples, 123-124; and meritocracy/
role in governing, 111, 139; as one of the five
stages of achievement, 93, 97, 120; translation
of, 46, 175ns

xiao # (filial love), 152, 158, 198, 229n8, 254,
279n6, 284n19, 415NN10-11, 532, 533, 561, 570;
as a “directional” virtue, 5354, 79, 93, 106; in
education, 224n1; fostered by ren, 115-116; as
the foundation of yi, 130; gloss and locators
for main text with examples, 125-127;
importance of having a reputation for xiao,
314n11; in the Laozi, 34; as a variety of love,
122; zhang as equivalent to, 133

Xiao jing % #2. See Classic of Xiao (Xiao jing % &)

Xie Ye i#7%, 37, 64, 29704, 29716, 513, 554; gloss
and locators for main text, 555

xin 1%, 241ns; as a directional virtue, 187n12;
gloss and locators for main text with
examples, 128-129; of a swimmer, 194n2s;
zhong often paired with, 133

Xunzi % ¥, 34, 496ns; Confucius’s emphasis
on love not amplified by, 105; dates of, 3; as
having conveyed a collection of the Dia-
logues to the king of Qin, 4, 7, 495-496; ideas
in Dialogues as consistent with his, 21; as Sun
Qing 7 ¥, 49s5n4

Xunzi % F, the, xiii, 13, 14, 28, 148-149n2, 148n1,
282116, 534; dating of, 3; overlap with the
Dialogues, 10, 22, 17507, 177110, 204110,
205N12, 265N17, 302n4, 312n1, 315n12; viewed
as the height of the pre-Qin thematic essay,

12

Yan Fu B 4%, xianzheng % #X used to translate
Aristotle’s aristocracy, 109n60

Yan Hui 78 ™, 241n5, 300, 30204, 428n6, 532;
age of, at death, 411n2, 487n23; dialogues
involving him, 286; gloss and locators for
main text, 556; respectfulness of, 292n23;
self-reflection as a weakness of, 291n20;
virtuous conduct of, 138

Yang Chaoming # # ¥, 220n6
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Yang Chaoming # # ¥, and Song Lilin R 2 #%,

xiii, 8, 11, 187n12, 191116, 210n9, 215-216N22,

370n1, 378n27, 382n34

Yang Hu % J%: Confucius resembled by, 36n32;

gloss and locators for main text, 556-557; Ji
Huanzi’s power usurped by, 524; the Lu
government controlled for three years by,
532; as rude to Confucius, 487n22, 557; as
setting the stage for open rebellion, 484n17;
Shusun Zhu teamed up with, in a failed
uprising, 546; as wanting to adorn Ji Pingzi’s
corpse with jade, 484n17; Zhao Jianzi’s
harboring of him, 275n20, 562

Yanzi % F, 265017, 545, 556; attitude toward a

poorly behaving ruler, 239n3; gloss and
locators for main text, 557; as hailing from
Lai, 529; as a pragmatic reformer, 249n14

Yao 5% (or Taotang 4 /&), 4, 32304, 324107,

32916, 504, 510, 519, 523, 526, 530, 555;
admired by Confucius as a model ruler, 52,
111; daughters given in marriage to Shun,
323ns; gloss and locators for main text, 557;
meritocratic transmission from Yao to Shun,
52, 125; as one of the Ancient Kings, 508; the
people transformed through his de, 360n2

Yellow Chief (Huang Di 3 ), 326n1, 519;

M

i

Chief Yan as his half-brother, 513; gloss and
locators for main text, 558; as one of the
Five Chiefs, 519; as one of the Three
Founders, 360n1; Shao Dian as his father,
544; Shao Hao as his son, 544

&, 55, 214121, 241N, 421, 448n43; doing what
is appropriate associated with, 101, 279n7; in
education, 224-225n1, 520; gloss and locat-
ors for main text with examples, 130-133;
making distinctions allowed by the virtue of,
79; as one of the five norms, 333n6; on the
part of a husband, 376n19; as pervasive
across the Dialogues, 22; as a prerequisite of
li, 79; in relation to fa xiang, 519; the sage
ruler as proceeding from, 369; standard
translation of, 43n37; xiao as the foundation
of, 125

Yi li 1542, 529, 546
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Yin Qun, 470n24

yin yang % % as cosmogonic principles, 28,
377, 380, 522; guides for behavior associated
with, 378; as marker for dating texts, 21,
22-23, 2526, 28; odd and even numbers
corresponding to, 335n8; reproduction
associated with, 339

You Ruo # #: gloss and locators for main
text, 559; identified by SJ as Confucius’
failed successor, 140

Zai Wo % & (or Yu F), 52046, 139; Confu-
cius engaged about arcane topics, 35-36,
278; gloss and locators for main text,
560—-561

Zeng Dian % %, 418n13; gloss and locators for
main text, 561

Zhao Wenzi #1 X7, 235019, 547, 550

Zheng #} (Zhou vassal state), 63, 23904,
249114, 438013, 438115, 443032, 444033,
45901, §14, §22, 523, 554, 565, 567, $68; Confu-
cius’ travels to, 311; gloss and locators for
main text, §62-563

Zheng Xuan ¥} %, 3, 5ns, 39402, 492n6; Ma
Zhao as a defender of, 5; propensity to exalt
and mystify Confucius, 30; syncretism of,
30; Wang Su’s criticism of, 503

zhong &, 241; in contradistinction to xido,
53—-54, 93; as a directional virtue, 79, 93,
115163, 128, 187n12; gloss and locators for
main text with examples, 133-135; inter-
preted as single-mindedness, 194n25; as love
of a follower toward a leader, 54, 122; as a
matter of building close relationships based
on a feeling of trust, 128; translations of,
134n68; xin paired with, 128

“Zhong yong” ¥ /§. See under Li ji # 3

Zhonggong 1V 3, 365, 542; as excelling at
virtuous conduct, 138; gloss and locators
for main text, 563

Zhou #t (the last ruler of the Shang dynasty),
546, 552, 554; defeat by Zhou King W,
234-235n18; dissolute behavior of, 277ns;
gloss and locators for main text, 565;

INDEX

murdering of his adviser Bigan, 509; referred
to as King Xin, 18onis; tyrannical behavior
of, 91, 437n12, 526

Zhou 7 dynasty: Bin # as the name of the
early polity of, 217n26, 509; blurring of
lineages in the Eastern Zhou, 110n61; burial
practices of, 432n4, 488n25, 491-492n5;
Chu as having preserved Zhou traditions,
38, 38n33; Confucius as transmitting the
culture of, 19, 170n2, 223n8; Confucius’
view of the early Zhou, 357ns; Confucius’
visit to the Zhou capital, 219; Dan Fu as
influential ancestor of, 160ns, s15; dating
of, 3, 41; the Duke of Zhou as instrumental
in the early years of, 187n11, 452033, 511, 517;
education system of, 396n9; feudalism in,
49-50; gloss and locators for main text,
563-564; judicial system of, 360n2; mea-
surement system of, 156, 506—507; music
of, 38; as one of the Three Dynasties,
170n2; political geography of, 63, 143n3,
438n16, 444133, 45911, 469n22; political
organization of, 49-50, 63, 120, 35304,
371n2, 39505, 439118, 456163, 490-491n1;
razing of the Western Zhou capital, 38,
273n13; ritual reform of, 91ns8; ritual sys-
tem of, 372ns; the Shang conquered by,
37, 91, 170n2, 186n9, 187n11, 220N2, 234—
235018, 37216, 395n6, 447n41; warfare of,
438n14, 517. See also Duke of Zhou, Zhou
Gong /& 2

Zhou King Cheng (Zhou Cheng Wang /2 5%
), 3,382n35, 513, 526, 546, 549, 565; Duke
of Zhou as his regent, 150n4, 187n11, 452155,
476—477, §10-511, 517, 564, 565; the dynastic
system perpetuated by, 371n2; Earl Shao as
Grand Protector of, 518; gloss and locators
for main text, 565; loyalty and accomplish-
ments of, 226n4, 279n3, 349n9, 439n21; as
virtuous, 371n2

Zhou King Wen (Zhou Wen Wang /il X £), 3,
510, 51014, §15, 517, 518, 522, 523, 549, 553,
564, 565; as a caring ruler, 234-235n18;
Confucius’ admiration of, 391, 392; as
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extolled in poetry, 436n9, 447141, 564;
gloss and locators for main text, 566;
judgments on the hexagrams in the
Changes written by, s12; King Wu selected
over Boyikao as his heir, 491n2; as one of
the Ancient Kings, 508; as one of the Three
Kings, 550; passing away before ambitions
were fully realized, 234235118, 564; Shang
King Zhou’s dissolute behavior con-
demned by, 227ns; succeeding through the
help of others, 186n8, 312n5

Zhou King Wu (Zhou Wu Wang & & £), 3,
20918, 27913, 511, 513, 522, 524, $30, 546, 549,
551, 552, 556, 565; Bigan memorialized by,
509; Confucius’ admiration of, 279n3, 391;
as conqueror of the Shang, 110, 186n9, 187n11,
234-235N18, 43518, 518, 539, 553, 554, 564;
death of, 517, 546, 564; extolled in a poem,
436n9; as a fine ruler, 439n21; gloss and
locators for main text, 566; as one of the
Ancient Kings, 508; as one of the Three
Kings, 550; selected as heir by King Wen, s10;
as the subject of a dance, 394n3; as suc-
ceeding through the counsel of advisers, 64;
as uniting others, 186

Zhou King You (Zhou You Wang J& # £ ), 562,
565; gloss and locators for main text, 567;
poetic lament over disastrous governance of
his prime minister, 151ns, 230n10; the Zhou
capital razed after he was defeated, 273n13

Zhou li 3%, 60ons2, 367n3; authorship
attributed to the Duke of Zhou, 7; as a
genuine pre-Han text, 7; history of, as
parallel to the Dialogues, 7; raised from
obscurity by Liu Xin, in support of Wang
Mang, 7,16

Zhu Xi %+, 3, 278n1; on the authenticity of the
Dialogues, 56, 6n6

Zhuangzi # T, the, 3, 10, 12, 22, 280, 351n14,
510, 529, 534, 546; as conceptually separated
from Confucianism, 34; dialogues embed-
ded in larger essays in, 76; overlap with
the Dialogues, 194n25; viewed as part of
the second stage of the development of
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literary styles in Warring States period
China, 12

Zhuanxu #8138 (or Gao Yang & % ): matched
with the water element, 326

Zichan ¥ & (prime minister of Zheng), 563;
Confucius’ admiration of, 239n4, 299n8, 522;
as the first leader in Chinese history to put
the penal code in writing, 249n14; gloss and
locators for main text, 568; good gover-
nance associated with, 111, 249n14, 545; his
talent recognized by Zipi, 569

Zigong T R, 234118, 237023, 23914, 249n14,
273N14, 276126, 29918, 300, 30214, 311,
406n3, 43113, 550, 556, 570; evaluations
of twelve other students of Confucius by,
139-140, 224, 22613, 234118; gloss and
locators for main text, 568; statement
that Confucius does not discuss inborn
nature and the dao of tian by, 35-36;
temple flaw witnessed by, 202, 202n7;
wealth derived from his business ventures,
35506

Zilu ¥ %, 243n8, 284119, 353N4, 409N9, 413N4,
556, 561, 563, 568; on caring about a reputa-
tion for xiao, 314n11; Confucius admonished
by, 147, 293, 537; death of, 486n20; depictions
of his character and dress, 205n13; first
meeting with Confucius, 210n10, 293n1;
gloss and locators for main text, 569; as Ji
Huanzi’s household manager, 524; Kong
Kui’s 312 employment of, 528, 569;
sacrificial offerings efficiently organized by,
4941010

Zisi 7 & (Confucius’ grandson), s01;
absence of mentions about him in the
Dialogues, 34; conflation with Yuan Xian,
33-34; lineage of, 499; Wu Xing theory
associated with, 34

zithers (gin %) and zither music, sns, 312n4,
314110, 391, 436n10; gloss and locators for
main text, 569. See also music (yue %)

Zixi ¥ %: gloss and locators for main text,
569; as possibly an unnamed prince of Chu,

262n12
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Zixia F &, 39, 35114, 47411, §42; associated
with teaching and Marquis Wen of Wei,
41417, 552; gloss and locators for main
text, 570; later attributions of, not present in
the Dialogues, 33; on numerology and natural
phenomena, 330; as one of Confucius’ most
esteemed students, 140, 561; possible ten-
dency toward metaphysical speculation,
35-36; psychological state of] at the ending
of a mourning period, 257n4

INDEX

Ziyou T, 139, 465113, 49319, 550; Confucius
chided by, for altering custom in a funeral
ceremony, 101; gloss and locators for main
text, 570

Zizhang ¥ 7k : gloss and locators for main
text, 570; Gongming Yi as possibly his stu-
dent, 521; question about a commentary in
the Documents, 41, 451053

Zuo zhuan %1%. See Spring and Autumn and
Zuo Zhuan (CQZZ)
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