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Introduction

IN DECEMBER OF 1144, a group of Jewish merchants and travelers gathered in
the Red Sea port of ‘Aydhab (maps 1 and 2) to record and sign a deposition
about a heated conflict between two of their associates (figure 0.1).! One of them,
another Jewish merchant called Ibn Jamahir, had gone to the local chief of police
(wali), a Muslim official, and beseeched him to punish Safi (Pure), a ghulam
(enslaved man), for slander. Safi was known to the Jewish community in ‘Aydhab
because he served as a factotum for the head of a rabbinic academy in Fustat (Old
Cairo).”> While the chief of police summoned $Safi, Ibn Jamahir recruited some of
his Muslim colleagues to serve as witnesses on his behalf. They testified that Saf1
had slandered and demeaned Ibn Jamahir with unspeakable profanity. Safi
responded indignantly: “You had a jariya (a slave girl) and got her pregnant.
When she bore you a son, you banished her along with [your] s[on] to Berbera,”
on the Somali coast.” Ibn Jamahir was unrelenting in his demand that Safi be
punished. The chief of police ordered that Safi be flogged in front of the Jewish
merchants in the town before he was thrown into jail.

Of all the stories I have encountered in researching and writing this history
of slavery and the slave trade, it is the case of Ibn Jamahir’s “banished” jariya,
her son, and the ghulam $afi to which I have returned the most often. Like the
majority of enslaved people whose histories are told in this book, she and her
child appear and disappear from the written record in a flash. Two handwritten
lines contain the twenty-odd words (thirteen in the Judeo-Arabic) that attest to
the life of this mother and child.* Still, their history foregrounds many of the
themes that animate this book, themes that cut across the scales of historical in-
quiry from the global to the local and from the history of urban society to the
microhistories of individual lives.

Slavery was ubiquitous in the medieval Middle East, yet we know surprisingly
little about its practice in everyday life. The narrative and prescriptive sources,
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FIGURE 0.1. A court deposition from the Red Sea port of ‘Aydhab,
ca. 1144. T-S 12.582. Paper. 16.5 X 25 cm. Reproduced by kind permission
of the Syndics of Cambridge University Library.
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like chronicles, belles lettres, and legal writings, that have long been the bedrock
of medieval Middle Eastern studies tend to privilege elite settings. These types
of sources thus tend to highlight the lives of refined courtesans and the concubine-
mothers of the caliphs rather than the more common experiences of the en-
slaved people bound to urban households and to traveling merchants like Ibn
Jamahir. Alongside traditional narrative and legal sources, this book brings evi-
dence to bear from a large corpus of everyday documentary records such as let-
ters, bills of sale, marriage documents, and court testimonies. Jews produced
and preserved most of the documents studied in this book, not because they were
the largest or most important group of slave owners. Rather, it was because the
custodians of one Egyptian synagogue had enough storage for disused papers that
they were never compelled to dispose of nearly a millennium’s worth of worn-
out books and documents.’

While these records were preserved by Cairo’s Jewish community, they tell us
a great deal about Egyptian society more broadly. This was a world in which Jews
transacted with Christian associates and appeared before Muslim courts to de-
fend their rights as slave owners. Merchant and family letters demonstrate the
workings of the transregional slave trade that trafficked men, women, and children
across the Mediterranean, northeast Africa, and the Indian Ocean. Once in Egypt,
enslaved people were thrown into a churning local slave trade through which they
could be sold and resold many times over the course of their lives. Finally, it is
through the everyday writings of the slave-owning classes that this book learns
about the personhood of the enslaved individuals who did not produce their own
written records.

This book centers Jewish men and women as slave owners for a few reasons.
First, despite being a minority, Egyptian Jews preserved the largest cache of sur-
viving documentary evidence for the topics of slavery and the slave trade in the
world between the late tenth and mid-thirteenth centuries. Second, the history
of slavery opens up a revealing window into the formation of medieval Jewish
culture and its place in the larger Islamic Middle East. The very presence of en-
slaved people in Jewish households engendered this culture and sparked debates
about the boundaries of the community and the nature of Jewish power in an
Islamic society where Jews were simultaneously privileged and subordinated.
Lastly, many enslaved people gained their freedom, became Jews, and remained
in the Jewish community as the mothers and fathers of Jewish children.

Other enslaved people, for various reasons, were consigned to historical obliv-
ion.® The banished jariya and her son fall into the latter category. Though we
cannot trace their history beyond the court deposition in ‘Aydhab, this book tells
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the history of people like them and how their lives in slavery were conditioned
by factors ranging from geopolitics and famine to the contingencies of everyday
life and individual choices. This book is my argument for how global medieval
scholarship can integrate subaltern subjects to historicize more fully the medi-
eval societies to which they belonged.

A Brief History of Slavery in the Medieval Middle East

Slavery and slave trading were present in pre-Islamic Arabia and across the vast
territories that Muslim forces would conquer during the seventh and eighth
centuries.” These conquests meant both the periodic intensification of enslave-
ment through capture and the gradual incorporation of slavery laws and customs
from the conquered societies across what scholar Bernard Freamon calls the
“Afro-Irano-Semitic” complex.® During this expansion, the demographic centers
of Jewish life were also encompassed by an Islamic imperium that stretched
from Iberia across North Africa to Iraq and Iran. Jewish travelers and traders took
part in economic and social networks that stretched to Yemen, India, and as far
as Java and China.” Slavery, along with other forms of coerced labor and unfree-
dom, was part of life in these places.'® Enslaved people were one of many
commodities whose forcible trafficking loosely knit together a near-hemispheric
constellation of medieval societies. It is a fair generalization to state that most
peoples in the Middle Ages belonged to groups that were at one time or another
both vulnerable to enslavement and owners of slaves."

Urban households were a primary site of slavery across the late antique and
medieval Middle East. Not only did enslaved people perform the work necessary
for the daily and seasonal routines of family life,"” they were also pressed into other
kinds of labor based on their household’s demographics and economic activi-
ties, labor such as wet-nursing and child-rearing, running errands, working in
an artisan’s shop or apothecary, tending to animals and plants, and so on.” As
you will read below, Egyptian Jews had a term for this kind of slavery, and I
assume that they shared this sense with their Muslim and Christian counter-
parts. They called it slavery lil-khidma, which translates to “slavery for personal
service”™ Sex and childbearing were other kinds of labor that enslaved women
were forced to perform routinely. Slave-owning men also used enslaved men and
boys for sex, though direct evidence of this exploitation is scant."

In comparison to plantation slavery in the early modern Atlantic, gang labor
in agriculture appears to have been much less common in the medieval Middle
East. There are two notable exceptions to this pattern in Egypt and Iraq.'® In the
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Eastern Desert between the Nile River and Red Sea coast, Arab entrepreneurs
from Egypt used enslaved labor to extract precious metals and minerals from the
mines there. In eighth- and ninth-century Iraq, enslaved laborers from northeast
and east Africa, often referred to as the Zanj, worked to convert territory in the
country’s south into arable land. The Zanj are generally well known in Islamic
history and the world history of slavery because they participated in a series of
revolts against the ‘Abbasid caliphate, whose seat was in Baghdad. Scholars sur-
mise that the caliphate abandoned the intensive use of enslaved gang labor after
the last of these revolts to prevent a recurrence of these events.”

While enslaved gang labor was not the norm in medieval Muslim societies,
the caliphates did rely substantially on other forms of slavery for their political
survival. The first of these developments was what the historians Majied Rob-
inson and Elizabeth Urban call the “the rise of the concubine-born caliph”*® As
these scholars show, in the late Umayyad and early ‘Abbasid era, rulers increas-
ingly used enslaved women as childbearing concubines as a strategy for solidify-
ing dynastic loyalties and power. In Islamic law, the children born to free Muslim
men and enslaved women were free Muslims. Thus, their offspring could rise to
become caliphs (and caliph-imams in Twelver and Isma‘ili Shiism).”

The second development was military slavery. In the ninth century, ‘Abbasid
caliphs began to purchase enslaved Turks and Central Asians to use as soldiers
for protection amid intradynastic political strife. The caliphate’s preference for
Turks and Central Asian soldiers has been attributed to their skill in horsemanship
and archery.* For centuries to come, many Near Eastern armies enlisted enslaved
and freed soldiers. By the eleventh century, armies from Iberia and North Africa
to Afghanistan and northern India had also adopted the practice.”

Eunuchs were also commonly found in service of the palace and army of Mus-
lim societies as they were in the Sassanian and Byzantine realms.*” Islamic law
prohibited the mutilation required to “manufacture” eunuchs, but it was legal to
import castrated boys from outside the dar al-Islam (territories under Islamic
political control). Within the palace, eunuchs were gatekeepers and attendants.
Since they could not produce children by the caliph’s wives and concubines,
eunuchs served and guarded the harem. In the Fatimid and later ‘Abbasid era,
eunuchs were entrusted with sacred knowledge and duties as the keepers of the
Fatimid Imams’ religious texts and as guardians of the tomb of the Prophet
Muhammad in Medina.”

Another specialized kind of slavery was the elite female courtesan (gayna, pl.
giyan).** Atleast from the Umayyad era forward, a class of highly trained enslaved
women appears in courtly settings as singers, musicians, dancers, and objects of
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male desire.”® In ‘Abbasid Baghdad there was a competitive market for the pur-
chase of the most sought-after women, some of whom eventually attained their
freedom and even came to buy and command their own retinues of enslaved
maids and attendants. Medieval authors composed biographies of many cour-
tesans, and their images were painted on valuable ceramics of the era and in
illustrated manuscripts; they even adorn the ceiling of the Cappella Palatina
in Palermo, Sicily, where they were possibly painted by craftsmen from
Fatimid Egypt.*°

While slavery lil-khidma was common across the medieval Middle East and
North Africa, scholarly attention has long focused on the histories of the soldiers,
eunuchs, courtesans, and concubine-mothers who were central to the political
and cultural life of the caliphates. As a general rule, though not an absolute one,
authors of the narrative and literary sources that tell these histories were not con-
cerned with the experiences of enslaved people bound to more common
households.”” In contrast, this book draws on the abundant evidence for slavery
lil-khidma found in documentary sources, since these records were created and
kept by the classes of people who frequently purchased enslaved people for per-
sonal service.

The Cairo Geniza and the History of Slavery

The brief mention of Ibn Jamahir’s banished jariya and her child survived the
centuries because someone eventually discarded a written deposition in the
geniza of the Ben Ezra synagogue in the bustling city of Fustat, today one of
greater Cairo’s many layers. The Ben Ezra geniza, today called “the Cairo Geniza,”
is one of many genizot, but it is distinguished by its size, density, and age, with
its approximately four hundred thousand manuscript pages and fragments, a great
proportion of which date back to between the eleventh and thirteenth
centuries.”®

Today, the Cairo geniza is divided among university and other collections
worldwide. Approximately 10 to 15 percent of the geniza are documentary sources,
such as marriage records, letters, wills, and various court records, not to men-
tion bills of sale for enslaved people and their deeds of manumission.?” These
geniza documents are written primarily in Judeo-Arabic, a variety of the Arabic
language written in the Hebrew script and used by Jews for centuries as a lan-
guage of communication and cultural production from Iberia to India. Writers,
mainly scribes and educated men, also used Hebrew and Aramaic. They tended
to switch between these languages for any number of reasons, whether
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rhetorical or technical.*® Jews also acquired, reused, and eventually discarded
Arabic-script materials in the geniza.”

These geniza documents are distinct from other kinds of historical evidence
for a few reasons. First, because of its density and coherence, the Cairo geniza
attests to a large but interconnected cast of characters in any given generation,
such that one can trace many connections among individuals—including slave
owners and the enslaved.** Second, the geniza’s proximity to imperial Cairo
(founded in 969 CE), the capital of the Fatimid caliphate (969-1171) and the Ayyu-
bid sultanate (1171-1250), makes it an unusually rich source for the study of the
interregional slave trade. The state, along with the city’s merchant and profes-
sional classes, purchased slaves, whom they imported from regions including
Nubia, India, and Byzantium. Significantly, the bureaucracies, courts, and mer-
cantile networks that orchestrated this trade created a substantial paper trail.
Finally, the religious diversity of Fustat meant that the geniza, although it was
housed in a Jewish religious institution, preserved documents drawn up not just
by and for Jews, but also by and for Muslims and Christians—an opportunity
that allows historians to tell the story of the larger Egyptian society.

There are major challenges involved in rendering geniza documents legible
as historical sources, for the geniza chamber was not an organized archive. Rather,
it held heaps of haphazardly discarded materials that are often fragmentary
because of physical deterioration and human handling. For example, records that
had reached the end of their initial and ephemeral usefulness were frequently
reused and torn apart and used for scrap paper. When antiquities collectors began
to empty the geniza in the nineteenth century, parts of a once whole document
were sometimes separated inadvertently into different crates. Some fragments
have since been reunited by enterprising researchers, and more recently with the
help of image recognition software.” Even whole and relatively legible documents
may lack information like names, dates, and so on. Writers also took much for
granted that outsiders, and modern readers, want to know. When merchants
wrote to each other, for example, they tended to refer to previous correspondence
to which researchers are often not privy.

The responses to these challenges involve generations of scholarship and, in-
creasingly, collaborative efforts made more common by digital tools, like the
Friedberg Genizah Project (FGP) and the Princeton Geniza Project (PGP). Simi-
lar developments are present among scholars who study the thousands of
Arabic-script documents that were preserved in Egypt and beyond, namely in
the Arabic Papyrological Database (APD). Fortunately for this book, geniza schol-
ars have thus far identified the largest and contextually densest corpus of
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slavery-related documents for the Middle East between the eleventh and thir-
teenth centuries.** My study of geniza documents alongside contemporaneous
writings by Muslim and Christian authors convinces me that these materials
together yield rare and groundbreaking insights into the history of slavery and
the slave trade in Jewish communities and Islamic societies for this period.

Geniza sources and their subjects tell a fuller story when they are read in tan-
dem with other contemporaneous writings in Hebrew and Arabic, as well as
with published translations of materials in other languages such as Persian and
Sanskrit. For example, family and merchant letters from the geniza suggest how
individuals organized the trafficking of individuals across distances great and
small. As the historian Jessica Goldberg argues, geniza merchant letters were
ephemeral tools meant to convey useful information for immediate concerns and
not to be enduring, public texts.*® This ephemeral nature means that authors
provide useful and up-to-date information about the shipping news, or they ex-
press a sudden need to purchase an enslaved person with disarming frankness
and without a concern for posterity. Merchants’ activities also required them to
interact with a variety of ancillary characters, including ship captains, slave bro-
kers, tax collectors, market inspectors, and others who did the quotidian work
of the slave trade. Of these actors the documents provide rare snapshots, but often
without further context about who these people were or what their exact roles
were. For this background, other kinds of writings, such as slave-buying guides
and market-inspector (hisba) manuals illuminate the larger world that lurks,
as it were, in the epistolary shadows. Travel writing is also complementary, as
these authors sought to produce writings that would interest curious readers
and be preserved for posterity. They are apt, then, to focus on aspects of the slave
trade that merchant letter-writers were not apt to include (as you will see in the
works of Nasir-i Khusraw and Benjamin b. Jonah of Tudela).

This book draws on Jewish rabbinic works that were written in the same times
and places as the geniza documents studied in this book. Among them, the re-
sponsa of Moses Maimonides (d. 1204) and his son Abraham Maimonides (d.
1237), himself a jurist and philosopher, provide us with some of the most detailed
and coherent narratives about disputes over slavery in the Jewish community.
Responsa (Heb. teshuva, pl. teshuvot; Ar. fatwa, pl. fatawa) are sets of questions
sent to legal authorities and those authorities’ replies. Some of the responsa I study
are preserved in the geniza and are directly addressed to Abraham Maimonides
or signed in his own hand.*® As I discuss in chapter 5, scholars debate the
value of responsa for social history. Readers will notice, especially in parts two
and three of the book, that there is a striking verisimilitude between some
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responsa queries and specific cases described in documentary geniza sources.
Both kinds of sources, for instance, report how women appeared before Muslim
judges, who interrogated their personal histories to determine whether they were
lawfully enslaved.” The interplay between responsa and documentary records
permits the greater contextualization of both as historical sources.

Another work essential to this history is Moses Maimonides’s legal code, the
Mishneh Torah, which he completed in Egypt around 1178. The Mishneh Torah
is one of the greatest and most enduring products of medieval rabbinic culture.*®
In fourteen books, Maimonides sought to compile all the Oral Law in one text
so that a person would need no other source besides it and the Written Law (i.e.,
the Torah). Though it was not his intention, the Mishneh Torah also serves as a
kind of archive for the social history of medieval slavery.* I juxtapose the laws of
slavery found in the Mishneh Torah with his own responsa and evidence from
geniza documents to illuminate how Egyptian Jews tried, and sometimes failed,
to regulate slavery in the Jewish community. In some cases, Maimonides’s con-
demnation of Jewish men’s sexual use of enslaved women echoes in the criticism
that Jewish communal officials leveled against men who purchased them for sex.
In other cases I mine incidental, everyday details that he uses to explain and
clarify his rulings. These details sometimes point to histories that are otherwise
invisible to us.*’

Geniza Scholarship on the Slave Trade

This book builds upon generations of trailblazing scholarship.* S. D. Goitein
remains the chief architect of historical geniza studies, and it was he who first
brought the case of Ibn Jamahir, $af1, and the banished mother and son to light.
In his six-volume magnum opus, A Mediterranean Society, he presents a pan-
oramic view of the Jewish community and Egyptian society between the late
tenth and mid-thirteenth centuries. One chapter in volume 1, “Slaves and
Slave Girls,” remains a standard reference in writings on slavery in the medieval
Middle East.** In his copious endnotes and personal research archive, Goitein
identified hundreds of geniza documents that pertained to slavery, only some of
which he discusses in his published works.*’

Goitein viewed his work on slavery, as he did Mediterranean Society as a whole,
to be a provisional sketch upon which future scholars would expand.** And in-
deed, from the early 1970s to the present, geniza scholars have continued to
study slavery in the Jewish households and communities of medieval Egypt as
part and parcel of their inquiries into larger topics of marriage, gender, law, and
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the mercantile economy. Mordechai Friedman and Amir Ashur have shown how
Jewish men’s use of enslaved women shaped written marriage agreements, as free
brides and their families sought to protect their own status against the real and
perceived threat of men’s use of sexual slavery.** Miriam Frenkel, Eve Krakowski,
and Oded Zinger have generated new approaches that use gender as a lens
through which to view and analyze the dynamics of household and communal
politics in which enslaved people figured.* The histories of enslaved people them-
selves have received less attention—with some notable exceptions.

My motivation to research and write this book was further stoked when I read
Amitav Ghosh’s genre-crossing book In an Antique Land alongside his academic
research and the foundational works of Goitein and Friedman.*” Ghosh’s work
is pioneering in how he sought to narrate the life of an enslaved person who is
documented, albeit tersely, in geniza sources. More recently, Moshe Yagur has
analyzed the lives of enslaved and freed individuals in his broader studies of re-
ligious conversion.** Mark R. Cohen’s study of poverty and the poor also illu-
minates the margins of the Egyptian Jewish community where some enslaved and
freed people found themselves among the many people accepting donations of
bread flour and clothing.*® Histories by Roxani Margariti, Jessica Goldberg, and
Phillip Lieberman (see also Ackerman-Lieberman) provide a crucial framework
for how I study the world of geniza merchants and their letters, personal networks,
and business dealings.’® Marina Rustow’s analysis of politics and power strug-
gles in the Jewish community, and their connection to Islamic rule, inform how
I portray Jewish debates about slave ownership and the interface between Jews
and Islamic rule in this book.™

In their landmark publications, Goitein, Moshe Gil, Friedman, and Frenkel
stress that there is no geniza evidence that Jews participated in the “wholesale”
slave trade, meaning that Jews did not traffic in large numbers of human beings
for profit.” Indeed, my research confirms that there is no evidence that Jews traf-
ficked enslaved people in large numbers for profit to, or within, Egypt between
the eleventh and thirteenth centuries.” This does not mean that Jews did not ever
trade in slaves for profit during the Middle Ages. Evidence suggests they may have
had some role in wholesale slave trading in ninth-century Iraq and the thirteenth-
century Crown of Aragon, for example.**

Before I explain how an outsized focus on the question of wholesale slave trad-
ing has distracted scholars from a larger and more complex history, I want to note
why this preoccupation exists. In the Middle Ages, the topos of the Jewish slave
trader (and manufacturer of eunuchs), along with fear of Jewish domination of
non-Jews, was a durable and potent element of religious polemics, narrative
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writings, and legal statutes.’® As Michael Toch argues, modern historians misin-
terpret some of this evidence, and ignore other data, such that their writings over-
state the extent of Jewish slave-trading and economic “monopoly” in medieval
Europe.*® Polemics that draw on myths of Jewish domination of the slave trade
persist, and they are one ingredient that fuels contemporary antisemitism.” Con-
temporary antisemitism, in the words of Eric Ward, is “the theoretical core” of
White Nationalist ideologies that have animated deadly violence against Jews,
Blacks, Asians, immigrants, and others in recent years.*® For all those reasons, it
has been and remains necessary to critique ahistorical myths that stoke racism
and violence.”” The myth that Jews dominated the slave trade is one such
example.

Perhaps this fraught history and state of affairs help explain why geniza schol-
arship on the slave trade never moved beyond the question of how centrally Jews
were involved in it as wholesalers between roughly 1000 and 1250. Yet, for this
period, the geniza holds one of the world’s densest corpora of documentary
materials that illustrates how the slave trade operated within one of the era’s
preeminent political, economic, and cultural centers—Cairo. Without careful
consideration of this evidence, largely produced and preserved by Jews, I argue
below that historians have sometimes misinterpreted key evidence, overlooked
certain modes of slave trading, and thus failed to apprehend how a historically
dynamic and multimodal slave trade operated.®® My arguments rely both on com-
prehensive use of the available evidence and on an interrogation of the assump-
tions that scholars have made in their search for the wholesale slave trade.”

Scholarly preoccupation with the elusive quarry of the wholesale trade is analo-
gous to another bias in medieval scholarship that favors long-distance trade in
luxury goods over the more voluminous regional trade in staple commodities.*>
Collectively, using a corpus of more than four hundred geniza documents, I argue
that the most active and voluminous slave trade was within local and regional
Egyptian markets. Moreover, wholesale trading in large numbers of enslaved
people by nonstate actors was not common in the period between roughly 1000
and 1250 CE; there is no evidence that a wholesale slave trade was a regular or
reliable way that enslaved people were trafficked to and within Egypt.

To integrate Jewish slave owners into this history, I ask you, reader, to hold
two opposing ideas in your mind and consider that they are both accurate, if in-
complete, assessments of Jewish history. Medieval Jews were nearly everywhere
a subordinated group, frequently as a recognized communal body and sometimes
as individual subjects of medieval polities. Medieval Jews also had privileges by
virtue of their very subordinated position, as the “servants of the court (servi
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camerae)” and as protected subjects (dhimmis) within the caliphates.®> Moreover,
these privileges permitted Jews access to power through their vertical alliances
with sovereign rulers in both Christian and Muslim contexts.** You will read ex-
amples of this in the chapters that follow for Islamic Egypt.

Jewish slave-owning was a very particular kind of power.® It was extremely
rare, for instance, for a Jewish man to possess the military powers reserved for
Muslim men in the state apparatus, like Ismafl b. al-Naghrila (d. 1056, more popu-
larly known as Samuel ha-Nagid) in eleventh-century Granada.®® Yet it was not
uncommon for Jewish men and women to possess and legally dominate other
human beings as slave owners. As a form of domination, slavery was both inti-
mate and violent. Sex, eating, child-rearing, childbirth, physical violence, illness,
and deathbed declarations—these are the domains in which owners and enslaved
people are asymmetrically entangled. This intimacy evoked visceral reactions
from everyone involved, including from Muslims who sometimes observed Jew-
ish slave-owning with resentment and scorn, just as they condemned and sus-
pected the Muslims who handled the nasty business of the slave trade.®’”

Slavery illustrates how Jewish subordination and Jewish power were two sides
of the same structural coin. The very letter of Jewish subordination empowered
Jews as slave owners, even as it constrained their slave owning in specific ways.
For example, Jews in Islamic societies could not own Muslims. Slave purchases
by Jews and Christians could become a sign of social disorder for rulers like the
volatile and enigmatic Fatimid caliph al-Hakim, who forbade slave traders from
selling enslaved people to Jews and Christians at the beginning of the eleventh
century.®®

Scholarship on Slavery in the Islamic
Middle East and Beyond

Once we recognize that “wholesale” trading was only one mode of this trade, and
that Jewish sources and subjects shed light on other common modes of slave trad-
ing, this book’s contribution to scholarship on the history of slavery becomes
more clear. Part 1 complements recent scholarship on the slave trade to medieval
Egypt by Hannah Barker and Jelle Bruning, whose studies focus respectively on
the chronological periods after and before this book’s focus.®” My approach em-
phasizes that the local resale market was, in fact, the most voluminous one, even
though most of the enslaved people who were continually resold within Egypt
had been imported from outside of Islamic territory. Chapter 2, on the import
trade, argues that it comprised different strands—diplomatic, state-sponsored,
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and mercantile—that operated variously and should thus be interpreted differ-
ently when historians extrapolate from the evidence. Barker’s findings show that
there was indeed wholesale slave trade to Egypt during the Mamluk sultanate
(1250-1517), though Bruning’s study of documentary evidence from ‘Abbasid-era
Egypt has more in common with what we find in the geniza documents during
the Fatimid and Ayyubid periods (969-1250).

The focus on different modes of slave trading brings into clearer relief how
both the demand and supply for enslaved people were driven by various strate-
gic interests and not only by power imbalances between polities and people.”
The Egyptian state sought enslaved people for its army, and it purchased many
others for use in the palace and state apparatus, not to mention as sex slaves and
child-bearers. Egyptian merchants, artisans, and others purchased enslaved
people for household labor, sex, and to aid their own professional work. More-
over, regional powers from Christian Nubia and the Hadariba Beja in northeast
Africa, to dynasties in Yemen and Goa, nurtured political economies that relied
on the control and taxation of luxury goods, travel, and trade, including of en-
slaved people.” These political economies sometimes complemented the rule of
empires, but they could also oppose them, as it sometimes behooved rulers to
refuse to send enslaved people to Islamic rulers when their relations broke down.”

The argument that slavery and slave trading were strategies used to various
ends shows up across the history of the medieval Middle East. As mentioned
previously, the late Umayyad and ‘Abbasid caliphates’ use of enslaved concubines
as reproductive “vessels” for dynastic rule was born out of political exigencies.”
Parts 2 and 3 of the book illustrate how, in society more broadly, slave owners
and enslaved people both acted strategically, and in relation to one another, to
exercise what scholars have come to call “interagency.””* Interagency emphasizes
that historical subjects do not act as autonomous agents independent of others,
but always interdependently and in relation to other actors. Or, as Vinciane
Despret states, “There is no agency that is not interagency.””® The laws and
culture of slavery conditioned how the interagency of slave owners and enslaved
people was entangled, but these factors alone did not determine their “scopes of
action”’® Individuals in both groups had identities grounded in their relations
with people outside of the “master-slave” dyad, though the chances for enslaved
people to form these ties were relatively attenuated.

Though I do not often use the term “interagency” in this book’s core chapters,
it is a framework that underlies their key arguments. Part 2 of the book analyzes
how the agency of male and female slave-owners relied on, and was conditioned
by, enslaved labor. Free women used enslaved women and girls not only to
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alleviate their own labor, but also to protect and project feminine honor and
prestige, as Krakowski has illustrated.”” Male owners also used slavery, and
competed with each other over its control, in ways that engendered masculinity,
a process that I came to understand better through my engagement with the
work of medieval Europeanists including Ruth Karras, Debra Blumenthal, and
Michelle Armstrong-Partida.”

As a way of thinking, interagency also nurtures an interpretive stance that
acknowledges that the slave owner’s attempt to exercise power provokes a re-

sponse from those she seeks to control.”

Though enslaved people did not leave
behind their own first-person writings, this book is rife with examples of how
their actions were the impetuses for the creation of written works that describe
their lives despite the intention of the slave-owning classes who primarily wielded
such written instruments as tools of control. The logic of source creation and
survival also cuts in the other direction, as an impediment to knowledge about
enslaved individuals. Specifically, the everyday violence of slavery is largely ab-
sent from documentary sources because it was only written about when the vio-
lence against an enslaved person had consequences for a slave owner. Most
violence that was suffered and absorbed by enslaved people, from beatings to rape,
never generated a record.

The turn to the concept of interagency also reckons with what historian Wal-
ter Johnson has called “the master trope” of “agency,” which critiques the ten-
dency of social historians to conflate too strictly “agency” with “resistance” to
slavery.*® Such an approach flattens the humanity of enslaved and freed people,
who made their way in the world sometimes by using the terms of slavery to their
advantage and by choosing, strategically, from among the mostly horrible choices
that were allowed them. Chapters 7 and 8 illustrate how so.

In pushing against the limits of what is possible to know about the lives of
enslaved individuals, I wrote parts of chapters 4 and 7 in engagement with ar-
chaeologists of slavery who confront the “invisibility” of slavery in the material
record of the medieval Islamic world and Europe, where the material culture of
slavery and the slave trade largely resembles the material culture of society and
trade as a whole.* As the archaeologist Paul J. Lane puts it, we can learn a lot about
slavery from not only “confirming the presence of enslaved people” in material
culture, but also by “understanding the wider implications of the fact of their
presence.”® The book’s focus on the implications of enslaved people’s presence
is part of my larger argument for the value and potential of social history, and
histories of everyday life, in global medieval studies.
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Connected, global histories often center elite actors, luxury commodities, and
intellectual currents, in part because these are the contents that the surviving
narrative and literary sources tend to privilege. Alongside these histories, we ought
to also recognize that proto-global connections also involved the violence of en-
slavement, human trafficking, and forced servitude.*> Moreover, as the book’s
conclusion will argue, memories of these individuals and the history they rep-
resent linger in contemporary Middle Eastern societies.

How to Read this Book

At its heart, this book is a work of detection and integration. Like many histori-
ans, I frequently confront the reality of writing about people who did not create
their own records, and I encounter the limits, ambiguities, and silence of the
historical archives that, as the product of the slave-owning classes, were never
meant to be the basis of a social and cultural history of slavery, let alone enslaved
lives. Where possible, I overcome these obstacles using different methods. In other
instances, I dwell in the ambiguity of the sources and ruminate about interpre-
tive possibilities without resolving what must remain unknown.* In both cases,
I try to be deliberate, transparent, and cautious in prodding at the limits of what
the written texts themselves can tell us and when I suggest what the plausible
outcomes of a given, ambiguous scenario were based on what we know from
larger assemblages of evidence. I want to show readers, and not just tell them,
how it is possible to write the social history of medieval subalterns. This mode
of storytelling explains why some parts of the book are almost forensic in their
approach to specific pieces of often fragmentary evidence: the method is an in-
vitation to readers to participate actively in the construction of this history.

This book is also the product of two additional abiding scholarly commit-
ments, both related to different kinds of integration. The first is the integration
of Jewish and world histories, or Jewish sources and subjects, into narratives of
premodern global history, especially in medieval Islamic contexts. Overall, I argue
that Jewish slave-owning mainly reflects the practices of slavery in the larger Is-
lamic society, of which Christians were also a major slave-owning group. At
other points, specific aspects of Jewish slave-owning, and the lives of the enslaved
people bound to Jewish households, are strongly inflected by Jewish law and cul-
ture. The book’s narrative thus shifts its focus among Jews, Muslims, and some-
times Christians. It also foregrounds the interplay among these slaving cultures
and highlights points of convergence and divergence.
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The second form of integration is between the parts and whole. In this case,
the parts are the three different scales across which this book proceeds, from the
macro level of the interregional slave trade to Egypt, to a focus on slavery il-
khidma in the Egyptian Jewish community, and, finally, on to the biographies of
the women, children, and men whose enslavement, trafficking, and presences
(and absences) animate the whole book. Because the book tells the history of
slavery from these different vantage points, parts one and two may raise
questions for readers that are not immediately answered. You will read, for in-
stance, in part 1 of the book about the slavery laws and the slave trade but not
immediately about the experiences of the enslaved people who were the victims
of human trafficking. It is in part 3, and chapter 7 specifically, that you read
about how a six-year-old Indian girl would have experienced the multimonth
passage from western India to Cairo. In this chapter, one also sees how sales
were crucial moments when enslaved people could assert themselves to scuttle
a planned transaction or to force their owners to make an unwanted one.

The parts of the book successively build up the historical world in which the
lives of enslaved people and enslavers were entangled, and what readers learn in
parts 1 and 2 of the book provides context for part 3 and the book’s conclusion.
Part 1 begins with a chapter that provides an overview of the Islamic and Jewish
laws of slavery. The interplay between these two systems is also crucial. Chap-
ter 1 argues that medieval Jews in Egypt lacked an effective framework for sexual
slavery in contrast to Islamic law. This failure to regulate sex slavery led to a host
of unintended consequences that are further explored in parts 2 and 3 of the book.
Enslaved people also understood the interplay between Islamic and Jewish law,
and they sometimes used the subordinated position of their Jewish owners within
Islamic law to protect themselves.

Chapter 2 studies the hemispheric slave trade to Egypt, and the intercity trade
within it. The chapter demonstrates that the slave trade to Egypt was multimodal
and argues that these modes must be parsed to historicize the overall trade. Each
of these different modes, the diplomatic, state, and mercantile trades, operated
for different purposes and reflect distinct patterns. The mercantile mode was, in
this era, decentralized, and scholars searching for the wholesale trade largely over-
looked it or dismissed it as relatively insignificant. I argue that it was likely a
primary way that enslaved people were trafficked over time outside of tempo-
rary “pulses” in the supply of slaves caused by epochal warfare and famine.*

By thus separating the various strands of the slave trade, chapter 2 argues for
a new approach to the study of the medieval slave trade in the Middle East and
beyond. I use these findings to argue that scholars have misinterpreted certain
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evidence for the medieval slave trade. A prime example of such a misapprehen-
sion is that of the baqt, which refers to a diplomatic agreement between Islamic
Egypt and the Christian Nubian kingdom of Makouria and Nobatia in the
seventh century.*® By the eleventh century, the baqt did not exist except as a his-
torical precedent, though diplomatic gifts (hadiyyas) that resembled the earlier
bagt were an important part of geopolitical relations between Egypt, Nubia, and
other polities, for which the geniza also furnishes new evidence. Finally, this chap-
ter analyzes the forces and historical contingencies that coerced free people into
slavery in the African lands just beyond the Egyptian frontier.

Chapter 3 argues that the center of gravity of the Egyptian slave trade was local,
not transregional. Many enslaved people experienced upheaval throughout their
forced servitude as they were sold and resold several times. Formal sales were
only one method by which Jews transferred enslaved property. Wedding dow-
ries, gifts, and bequests were primary methods that owners used to transfer en-
slaved people as both laborers and intergenerational wealth. Such documents
of dowries and gifts, along with a large corpus of bills of sale for enslaved people,
illustrate how Egyptian Jews fashioned a usable Jewish slavery law that allowed
them to transact and protect their property rights in the larger Islamic legal
environment.

This chapter also demonstrates the contingencies and ambiguities of medi-
eval racialization. All non-Muslim people outside of Islamic territories could
legally be enslaved. But Jewish sources reveal how Egyptian Jews coded black-
skinned people as “slaves” in their informal writings, even though “Black™” was
not yet used as one of the many long-standing ethnic categories that scribes were
instructed to note in bills of sale, such as Nubian, Indian, and Abyssinian.

As the introduction to part 2, chapter 4 begins the book’s focus on the physi-
cal, economic, and social locations of slavery in medieval Egypt, particularly in
Fustat and Cairo. We have precious little direct evidence about what slavery lil-
khidma entailed in the medieval Middle East, not to mention how enslaved
people experienced it. Chapter 4 addresses this challenge by illustrating how en-
slaved laborers would have moved through the domestic and urban spaces about
which we do know. It reads, for example, archaeological and textual evidence of
water retrieval and food preparation alongside medieval cookbooks in which en-
slaved women are credited with recipes to visualize how enslaved people fit into
medieval urban society.

Chapter 4 also analyzes the professions of the slave-owning classes docu-
mented in the geniza. It classifies the main professional groups as medical work-
ers (apothecaries and doctors), artisans, communal leaders, and merchants. These
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professional clusters highlight, respectively, the different socioeconomic roles that
enslaved people were forced to play as specialized laborers, as symbols of piety
and prestige, and as sex slaves. Merchants are by far the largest single slave-owning
group, a fact I attribute largely to these men’s desire for sex with enslaved women.
Many geniza merchants were mobile, and their stints in locations from North
Africa to India could last for several years. Within a larger sexual economy that
included polygyny, prostitution, and other extramarital sex, Jewish men had the
least risk and the most control as slave owners.

Chapter 5 continues the study of sexual slavery by examining how Jewish men
practiced sexual slavery even though it was not sanctioned by Jewish law. This
chapter studies the rhetoric and behavior both of the jurists and leaders who dis-
couraged sexual slavery and the men who defied their efforts. There were a host
of unintended consequences. Some slave-owning men abandoned their free wives
and children when they took an enslaved woman for sex. The enslaved women
themselves lacked the protections that Islamic law gave to the childbearing
enslaved women who belonged to Muslim men.

Another consequence was masculine competition over the regulation of slav-
ery within the Jewish community. Some men performed a masculinity of domi-
nance and asserted their prerogative as enslavers in the face of Jewish leaders who
largely lacked the coercive tools to enforce their rulings. Other men cultivated
a masculinity of piety that they performed by freeing enslaved women and then
supporting their integration into the local community as freed, marriageable Jews.
Geniza evidence also shows that some enslavers performed according to both
masculine ideals. Enslaved and freed men also asserted their masculinity, as this
chapter and part 3 of the book will illustrate.

Chapter 6 shines a spotlight on the free women who owned enslaved people
and who made up one-quarter of the slave-owning classes. Beyond relief from
household labor, free women also purchased and inherited enslaved girls because
slave ownership was a feminine status marker and a form of social capital. Still, free
women had to defend their rights as slave owners against the encroachments of
their husbands and other male relatives, a fact that illustrates how Jewish women
were doubly subordinated as dhimmis and due to their gender in a patriarchal
society. When Jewish courts were unable or unwilling to do so, women could sue
Jewish men in Muslim courts. In this way, women’s slave-owning provides further
insight into how masculinity was shaped by Jewish men’s subordination to Muslim
men, the latter of whom had more privilege and power in Islamic society.

Part 3 of the book contains the individual histories and collective biography
of the more than two hundred enslaved and freed people documented in the
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geniza corpus. Chapter 7 focuses on the lives of enslaved people, and it begins
by showing that it is possible to trace the life trajectories of some enslaved
individuals despite the ambiguity created by naming practices in which enslaved
people are not identified beyond their personal names. The chapter follows the
life course of enslaved people from their births and childhoods, when slave owners
seem to have viewed children as young as five or six as minimally competent for
active servitude. The vast majority of the enslaved person’s life course was an
undifferentiated (by slave owners at least) passage from the age of “sexual ma-
turity” (buliigh) through either their manumission, their death with slave status,
or their exit from the written archive.

Chapter 7 also focuses on the strategies that enslaved people used to exert what
little power they could, along a continuum of resistance and accommodation, to
protect themselves and to build their lives. In some cases, enslaved people prac-
ticed a kind of urban marronage in the “underworld” of medieval Cairo. Others
used the terms of slavery and dhimmi law for their own purposes by converting
to Islam and thus forcing their Jewish owners to sell them. Other people
used their knowledge of the law to avoid an unwanted sale or to press their
owners to provide the daily maintenance that slavery law required. In rare cases,
enslaved people created their own families through marriage to each other.

Chapter 8 studies the freed men and women who chose to remain a part of
the Jewish community. Some of them married Jews and had children. Others
continue to appear in geniza documents because they continued the work they
had done for their owners and within the same social and economic networks.
The ways that freed people charted their life-paths largely resemble how freeborn
Jews did so. The dowries of some freedwomen contained the kind of clothing and
furnishings that free women received in their dowries. Freed men and women
owned property, and others invested capital in business ventures and traded in
imported goods.

The history of manumission, in Jewish law, is also a history of religious con-
version as former slaves moved from the liminal category of slavery to become
“full” Jews with their emancipation. Chapter 8 further analyzes how the Jewish
laws of slavery, manumission, and conversion worked to erase the personal his-
tories of freed people. By the second and third generations, the descendants of
freed people were not identified as such. And the onetime presence of their fore-
bearers, whether Nubian, Indian, and so on, was effectively muted. The multi-
ethnic diasporas that formed through the violence of the slave trade, as seen in
part 1 of the book, were partly absorbed into Arab-Islamic society and its Jewish
communities and their histories as enslaved people eventually erased.®®
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The book’s conclusion focuses on how the three parts of the book work to-
gether to tell the two stories at the heart of the book. The first is the integration
of Jewish and medieval world history through the lens of slavery. As in its Mus-
lim and Christian counterparts, slavery was a constituent part of medieval Jew-
ish culture in one of its most storied settings. Roughly one of every four enslaved
people in the Egyptian Jewish community became a freed Jew and remained a
part of the community in different capacities. Though Jewish history has a vo-
cabulary for Sephardic Jews from Iberia, Ashkenazi Jews from central Europe,
and Maghribi Jews from North Africa, the structures of law and religion conspire
such that the passage of formerly enslaved Nubian, Indian, and other Jews has
yet to be fully accounted for. The largest of these coerced diasporas was Nubian,
and the conclusion ends by considering how a Jewish history of slavery figures
into the stories that Nubians in modern Egypt tell themselves about the painful
memories of slavery and how its legacy resonates in the present.
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268n73; as “master trope,” 14

Aghlabid dynasty, 43

ahl al-dhimma (protected people).
See dhimmi (protected person)

Ahmad b. Talan, 44

‘Ajami: distribution of enslaved people, 68,
775 as a term, 76, 244n114

‘Alam (enslaved woman), 268n66

‘Alam 1 (enslaved Nubian woman), 78, 188,
215

Alexandria, 235n127, 237116

‘Alj, Idris, 183

Ali, Kecia, 184

‘Al b. Muhammad al-Sulayhi, ruler of
Yemen, 41, 230n29

‘Aliya, daughter of Moses ha-Kohen,
237014

‘Allan b. Hasstn, 98

alms lists, 146, 147, 150, 268n66. See also
charity

‘Amram ha-Kohen b. Abt al-Majd, 78, 208

‘Amram ha-Kohen b. Aba al-Majd, son of,
208

Anba Sawirus, Coptic metropolitan, 33

apothecaries, 93-95, 250143

Arabic Papyrological Database (APD), 7

Arah al-Shamma’, 204, 250155

Armstrong-Partida, Michelle, 14, 111

arsenic (zarnikh), 94

artisans, 93, 95-96, 250155, 251n57

‘Arts b. Joseph al-Arjawani, 98, 201, 205,
244n117, 252n76

Ashkenaz, 256n40

Asht/Berakha (enslaved woman; freed),
97, 104, 167, 188, 196, 200, 252169, 272Nn3

Ashur, Amir, 10, 99-100

asmakhta (nonbinding promise), 237n18

Austen, Ralph, 230n37

‘Awad (slave owner), 74

‘Aydhab, xxii-xxiii, 1, 2, 113-15, 21901

Ayyubid era: composition of army, 231n41;
documentation of slave trading, 46;
relations with Nubia, 54

Azadwar (enslaved concubine), 28-29,
226Nn40

For general queries, contact info@press.princeton.edu



© Copyright, Princeton University Press. No part of this book may be
distributed, posted, or reproduced in any form by digital or mechanical
means without prior written permission of the publisher.

GENERAL INDEX 327

al-Azhar mosque, 36
al-‘Aziz, caliph, 54, 251061
al-‘Aziza (wife of caliph), 251n61

Bab al-Liq quarter, Cairo, 157

Babylonian Talmud, 63, 68-69, 227n50,
241n76, 255n31

ban of excommunication (herem), 107,
112-13, 227N57

Bandar (freedman), 167, 196

baqt. See diplomatic agreements

Barhun al-Tahirti, 168, 196, 201

Barker, Hannabh, 46, 77, 95, 229n10

bay‘jalb, 69, 239146

Bazi (Beja sub-group), 56, 2351124

Beja: in medieval Islamic maps, 234n106;
political economy and slave trade, 13,
53-54, 55—56, 223n70; relations with
‘Abbasid caliphs, 55; slave raiding from,
52-53

Beja, distribution of enslaved people,
68,77

Ben Ezra geniza (Cairo geniza), 6-9,
219n5, 221n33

Benjamin b. Jonah of Tudela, 53, 79-80,
245N131, 246N137

Berakha/Asha (enslaved woman; freed).
See Ashii/Berakha (enslaved woman;
freed)

bills of sale: “defects” of enslaved in, 62, 67,
68-69, 239nn44-45; for Hidhq
(enslaved woman), 63-65, 68-69,
238n31; Jaina-Gujarati examples,
142-43; and Jewish slavery law, 65-70,
236n13; local slave resale market, 62-65;
for Na‘im (enslaved Nubian woman),
145—-46, 148—49; for Sandal (enslaved
man), 155-56, 269n95; supplementary
deed (fasl), 145-46, 241077, 268n64

“Bint Yahadiyya” (enslaved woman),
152-53, 269n87

Black/black, as terms, 17, 44, 78-79,
177-78, 224187, 2451129, 276n9

Blumenthal, Debra, 14, 223n78

bodily humors, 79-80

bread stamps, 91, 91, 249131

broker’s fee (dilala, jul al-dilala), 70,
240n61, 240n64

Bruning, Jelle, 12-13, 39

al-Bulyani (al-Bulyana), xxiii, 41, 195, 205

Bustanay b. Kafnay, 28-29, 226n40

Byzantine empire, 36-37, 41, 229n6

Calderini, Simonetta, 251n62

caliphates and slavery, 5-6, 220n2o0.
See also specific caliphates

Campbell, Gwyn, 45

Canaanite slave (‘eved kena‘ani), 27, 225n23,
225N26

cannibalism, 57, 235n127

capillary trade networks, 51, 61-62, 143, 176

Cappella Palatina (Palermo), 6

celibacy among priests, 111

charitable endowments (wagqs), 261n54

charity: alms, 167, 274n40; alms lists, 146,
147, 150, 268n66; Jewish communal
charity fund (qodesh), 127, 261n54;
Muslim endowments (waqfs), 261n54;
orphan care, 125-26

child slavery: benefits of to enslaver,
49-50; children born to enslaved people
(muwallads), 62, 68, 77, 139-40, 23618,
244n112; and famine, 56—57, 235n128;
price of children, 56-57, 235n128;
trafficking of children, 48, 139-45, 141.
See also enslaved people; enslaved
people, lives of

childhood in Jewish community, 267n57

child-nurse (dada), 88, 248n14, 260n24

Christians: celibacy among priests, 111;
concubinage among clergy, 32-33; as
concubines, 113; as dhimmis, 23; as slave
purchasers, 95, 239155, 251159; as a term
or terms for, 244n117; transactions with
non-Christians, 119, 258n7; use of
Muslim courts, 33, 228n68

Church of the Holy Sepulchre, 36-37

circumcision, 163, 272n6
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Cohen, Mark R, 10, 74, 125, 260n41, 261n42

communal compounds, 157

concubinage (pilagshut): language in
wedding documents to prevent, 128-29;
in responsa of Abraham Maimonides,
105-10, 107, 254n17; in Talmud, 255n31.
See also concubines; sexual slavery

concubines: among Catalonian priests, 111;
among Coptic Christian clergy, 32-33;
Christians as, 113; vs. courtesans, 5-6;
and dynastic loyalties, 5, 13; enslaved
attendants of, 122, 259n21; favorites
(haziyyas), 153, 2691n89; pilagshim
(sg. pilegesh), 30-31, 227nn49-50; price
of, 55; and “sociological conversion,”
163-64; use of term, 219n3. See also
concubinage (pilagshut); sexual slavery

conjunctural poverty, 74, 241n81, 260n41

Connell, R. W,, 112, 258n73

Constantine IX Monomachos, 37, 229n6

Coptic Christians: concubinage among
clergy, 32-33; as dhimmis, 23; use of
Muslim courts, 33, 228n68. See also
Christians

Cortese, Delia, 251062

courtesans, 5-6

courts. See Islamic legal system; Jewish
courts

curse of Ham, 80, 246nn137-138

Dalal (enslaved woman), 263n3

Daniel b. ‘Azarya (nasi), 104

“defects” (Ar. ‘ayb, pl. ‘uyib): and bills of
sale, 62, 67, 68—69, 239NN44—45; eye
disease, 2391n48; mentioned in law suits,
130-32, 256Nn54; stealing and running
away, 155-56, 269n95. See also enslaved
people

Despret, Vinciane, 13

Dhahab (enslaved woman), 263-64n7

Dhahab (freedwoman; divorcée), 196, 211,
274n36

Dhahab (slave girl; freed), 126-27, 138, 144,
164, 196, 214, 261152, 273N23

dhimmi (protected person): appeal to
Muslim authorities, 1, 34; enforcement
of Jewish laws, 174-75; enslavement of,
24, 224n4; and Islamic law, 23, 151-52;
and Jewish slavery law, 23, 26-27, 32,
112-13, 227n57; Jewish women as, 120;
and masculinity, 180; sale of slaves to,
231-32n62; slave-owning by, 33-34,
228n73

Diadem, the (al-Nezer) as nickname,
233n82

Diadem, the (al-Nezer) (slave purchaser),
50, 212, 233N82

diasporas, 19-20, 163, 170-72, 182-85.
See also freed people and the Jewish
community

diplomatic agreements: between ‘Abbasids
and Beja, 55; and slave trade, 17, 38-39;
use of the term bagqt for, 42, 230nn36-37.
See also diplomatic gifts (hadiyyas);
diplomatic slave trade

diplomatic gifts (hadiyyas): from ruler of
Muhdatha, 39-40; seizure of, 40-41, 40;
and slave trade, 17, 39; use of term, 42,
230n35. See also diplomatic agreements;
diplomatic slave trade

diplomatic slave trade, 36-42, 58, 175

divorce, 108, 109, 132-33, 166—67, 274136

doctors and physicians, 93

domestic slavery, 85-86. See also slavery
lil-khidma

Dongola (‘Ali), 183

Dotawo, 54

dowries: enslaved people as part of, 74-76,
119, 128, 137-38, 140, 241n85; of freed-
women, 165-66, 273NN24-25, 274N31;
household implements, 91-92, 249n33;
for orphans, 125. See also marriage gifts

Edumi (Edomi), 68, 244n113. See also
Rumi

Egypt: civil war crisis (11th century), 156,
270199, 270nn101-102; diplomatic slave
trade, 38—42; Eastern Desert, 52, 55,
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234n106; gang labor, 4-5; pre-Fatimid
military slavery, 43; relations with
Nubia, 54-55; state-sponsored slave
trade, 42-46; use of enslaved people, 13.
See also slave trade to Egypt

El‘azar (husband of Hasana bt. Menasse
ha-Kohen), 130, 131

El‘azar ha-Levi, 264n10

El‘azar b. Yefet, 208, 211, 265n25

‘Eli ha-Kohen, 116, 125, 260n37

‘Eli b. Nathanel, 233n82

‘Eli b. Yefet b. al-Wasiti, 109-10, 165, 201,
255n38, 265024

enslaved people: condolences for deaths of,
258n2; criminals, 237n19; documenta-
tion by gender and type, 68; as dowries,
inheritances, and gifts, 74-76, 119, 128,
137-38, 140, 241185, 26313, 265n23;
female genital mutilation of, 56; lies
about origins of, 77, 243n106; literacy of,
96, 251n64; marriage between, 25,
224n9; muwallads, 62, 68, 77, 139—40,
236n8, 244n112; names for, 49, 162,
272n3; numbers of, 183, 277n26; and
power, 19; protections and rights of,
24-25; religious identity recorded, 50;
resistance to sales transactions, 72,
240n69; with same name in documents,
138, 264n11; terms for, 260n24. See also
child slavery; “defects” (Ar. ‘ayb, pl.
‘uyub); enslaved people, lives of;
manumission; individual names

enslaved people, lives of: enslaved people
as “theorists of power;” 150-54; Na‘Im
(enslaved Nubian woman), 145-50, 146,
148-49; networks, knowledge, and
attachments, 154-56, 270n99, 270nn101—
102; overview, 137-39, 158-59, 180-81,
271n123; urban marronage, 156-58. See
also child slavery; “defects” (Ar. ‘ayb, pl.
‘uyub); enslaved people; manumission;
individual names

enslavement: and famine, 56-58, 142-43,
235n125, 235nn127-128; gendered

patterns of, 89-90, 249n26; methods of,
51-56, 79, 234096
ethnicity (jins, pl. ajnas). See jins
(pl. ajnas) (type)
eunuchs, 5, 24, 36, 248-49n23
European women as slaves, 244n117
Evyatar ha-Kohen (gaon), 96, 205
exchange rates, 72, 240n70
excommunication (herem), 107, 112-13,
227n57
Ezra (merchant associate of Nahray
b. Nissim), 48

Fakhr (daughter of Abu al-Murajja
b. Nathan), 166

famine and enslavement, 56-58, 142-43,
235N125, 235NN127-128

Farah b. Samuel al-Qabisi, 74, 208, 213

Faraj (freedman of Barhan al-Tahirti),
168-69, 196, 201, 212, 275N1N52—-53,
2750N55-56

al-Fasi, [saac b. Jacob (“the Rif”), 29,
226n38

Fatimid caliphate, 36-38, 41, 43. See also
slave trade to Egypt; individual caliphs

Fayriz (enslaved boy), 65, 203, 204

al-Fayyam, xxiii, 108, 277126

female genital mutilation, 56

feminine honor, 121-22

femininity. See slavery and femininity

flax trade, 108, 255n28

Frankish (Ifranjiyya), 68, 77

Franz, Kurt, 23-24, 247n1

Freamon, Bernard, 4, 224n2

free women: male relatives as protectors,
113, 256nn52-53; professional titles,
250n39; and religious commandments,
26, 225120; rights and prerogatives
defended, 128-32; sex outside of
marriage, 98-99; sexuality, 252n74;
as slave owners, 18, 89, 2491n24;
transactions in local slave markets,
119, 258n7. See also dowries; slavery
and femininity
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freed people and the Jewish community:
becoming a freed person, 163-64, 27216,
272n8; integration in community,
170-71; marriage, divorce, and risk of
poverty, 165-67; naming, genealogy, and
clientage, 167-70, 27213; OVerview, 19,
160-63, 161, 171-72, 181-82, 272n3.
See also manumission

Frenkel, Miriam, 10, 104-5, 254n15, 260n28

Friedberg Genizah Project (FGP), 7

Friedman, Mordechali, 10, 99, 105, 106, 109,
128-29, 129-30

Faq (enslaved woman), 140, 242n92

Furs bt. Zayn b. Aba al-Rida, 213, 263n4

gang labor, 4-5

gender: and enslavement, 89-90, 249n26;
kinship and patronage culture, 124-28,
260nn28-29, 260n31; protections of
enslaved people, 24-25. See also slavery
and femininity; slavery and masculinity

geniza documents: slave markets
mentioned in, 46-47, 231-32n62; as
source, 137-38

geonim (sg. gaon) (heads of rabbinic
academies), 28-30

geopolitical relations and slave trade, 16-17.
See also diplomatic gifts (hadiyyas);
diplomatic slave trade; political
economy and slave trade

Gharad (enslaved woman; freed), 116, 196,
206

Ghazal 1 (enslaved woman), 129, 189, 207,
215, 262Nn65

Ghazal 3 (enslaved woman), 96, 189, 278n6

ghilman (sg. ghulam), as a term, 25,
248-49n23

Ghosh, Amitav, 10

Gil, Moshe, 226n40, 261148, 261n54

Goa, 13

Goitein, S. D., 9-10, 66, 70, 105, 270n101

Goldberg, Jessica, 8, 10, 73

Goldenberg, David, 80, 2461137, 2461138

Gotzmann, Andreas, 256140

Greek: meanings of, 234n98; Riimf as
translation for, 238-39n38
Guyjarat, 141-42

Hadariba (Beja sub-group), 55, 56. See also
Beja

hadiyyas (diplomatic gifts). See diplomatic
gifts (hadiyyas)

Hai (Hayya) b. Sherira (gaon), 33, 238n37,
2430111

hairdressers (mdshitas), 122, 259n22

al-Hakim, caliph: diplomatic gifts to, 36;
and Ibn Mukarim’s father, 230n2s; sale
of slaves to dhimmi, 12, 231-32n62;
subordination of dhimmi, 34; use of
African troops, 44

Halfon ha-Levi b. Nethaniel, 49, 201

Halfon b. Menasse, 70-71, 72, 78, 137,
2441117, 244nN119, 260n23, 268165

Halfon b. Shemarya ha-Levi. See Aba Sa‘id
b. Mahfuz (Ibn Jamahir)

Ham (son of Noah), curse of, 80,
246nn137-138

Hanan b. ‘Allan, 95, 205, 244n117, 251159

haqq al-sultan (government tax), 70, 71,
240n59

haqq al-siiq (market tax), 70, 71, 240n59

Harper, Kyle, 247n1

Harrison, Matthew, 91

Hasan of dar al-raqiq, 231-32n62

Hasan the perfumer, 250n43

Hasana bt. Menasse ha-Kohen, 130-32,
200, 213, 262n74, 269195

haziyya (favorite concubine), as a term,
153, 269n89

Hebrew slave (‘eved ‘ivri), 27, 225125, 2251027

hibas (gifts), as a term, 230n35. See also
diplomatic gifts (hadiyyas)

Hidhq 1 (enslaved Nubian woman), 140,
189, 209, 211, 238n31, 265N24

Hidhgq r’s daughter, 140, 189, 209, 211,
238n31

Hidhq 2 (enslaved Nubian woman), 63-65,
64, 67, 68-69, 206, 207, 215
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Hidhgq 3 (enslaved maghribiyya woman),
190, 204, 208, 265n24

Hillel b. ‘Eli, 267n61

hisba manual (market inspection manual
of al-Shayzari), 231-32n62

hujra (holding room for enslaved people),
as a term, 253n4

Husayniyya quarters, Cairo, 157

Ibn ‘Awkal family, 168-69, 275153

Ibn Battata, 97

Ibn Butlan: among geniza documents,
2351n120; on Beja, 55-56; on buying
literate slaves, 96, 155, 2691n94; on jins
and labor types, 87-88, 90; on sexual
slavery, 250n41; on slave agency, 150-51

Ibn al-Faqth al-Hamadhani, 8o

Ibn al-Furat, 235n113

Ibn al-Hajj al-‘Abdari, 121

Ibn Hamdan, 41

Ibn Jamahir. See Aba Sa‘id b. Mahfuz (Ibn
Jamahir)

Ibn Khurradadhbih, 58-59

Ibn Misbah, 209

Ibn Misbah, ghulam of, 158, 216

Ibn al-Mujawir, 143-44, 2671051

Ibn Mukarim Abu Yazid, 39-40, 230n25

Ibn Muyassar, 44

Ibn Sulaym al-Aswani, 54-55, 2351108

Ibn al-Taghri Birdi, 94

Ibn al-Watid, 116, 203

Ibtida’ (freedwoman; divorcée), 166, 196,
200

Idris ‘Imad al-Din, 41, 45

al-1drisi, 234n102

Ifriqiyya: Fatimid rule, 36, 43; map, xxii;
migrants from, 257n57; military slavery,
43; as a term, 246n137

Iftikhar (enslaved woman), 130-32, 156,
190, 200, 213, 256154, 269195

Ikhshidid dynasty, 43

Ikhtisar (enslaved woman), 78, 190

importers for resale (jalibs), 48, 51, 232n71,
234193

India: enslaved people from, 68, 77,
140-45, 141; enslaved people from as
Black, 276n9; famine and enslavement,
142-43, 2350125

integration of freed people in community,
170-71

interagency and slavery, 13-14, 95

Intijab (enslaved woman), 78, 190, 245n122

Iraq: gang labor in, 4-5; geonim (heads of
rabbinic academies), 28-30

Iraqis, 80

iron sheep property (nikhse son barzel),
129, 262167, 264-65n19

Islamic legal system: dhimmi access to, 23;
enforcement of Jewish bans, 113,
2561n49-51; enslaved people in, 152,
240n74; Jewish access to, 130-32; Jewish
women’s use of, 131-32, 145-46, 256149,
256n54

Islamic slavery law. See slavery law, Islamic

Isma‘il b. al-Naghrila (Samuel ha-Nagid),
12

‘Izz (enslaved woman), 190, 263n3

Jacob b. Joseph [...] al-Barqi, 74

Jagada (father of abandoned Sampuri), 142

jalibs (importers for resale), 48, 51, 232n71,
234193

Jankowiak, Marek, 45, 51

jariya, as a term, 88, 260n24

jariya mughanniya (enslaved singer), as a
term, 88, 247n12

al-Jawbari, 158

Jawhar b. ‘Abdallah, 36

Jawhara/Fatima (enslaved concubine), 77

Jerusalem Talmud, 255n31

Jewish charitable institutions, 125-26, 127,
261n54

Jewish community. See freed people and
the Jewish community

Jewish courts: informal, 237n23; preference
for, 228n59; slave trade transactions,
33-34, 65; women’s legal claims, 131.
See also slavery law, Jewish
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Jewish prayer instruction for orphans, 125,
260Nn40

Jewish slave-owning: and dhimmi status,
23, 26-27, 174, 228n73; interplay of
Islamic and Jewish law and culture,
32-35; Overview, 23, 173-74; and power,
3, 12; selling of slaves, 72-73, 236n4,
240n74; sexual slavery, 28-32, 226136;
significances of, 183-85. See also child
slavery; enslaved people, lives of; freed
people and the Jewish community;
sexual slavery; slave trade, local resale
market; slave trade to Egypt; slavery and
femininity; slavery and masculinity;
slavery law, Islamic; slavery law, Jewish;
slavery lil-khidma

Jewish slavery law. See slavery law, Jewish

Jewish-Muslim sex, 98-99, 252n80,
253n81

Jinan (enslaved woman), 88, 137-38, 190,
207, 210, 263nn1-2

jins (pl. ajnas) (type): distribution of
enslaved people, 68, 77-78, 243n111; and
labor types, 87-88; and lawful
enslavement, 82; in shadow bills of sale,
78; as a term, 76-77, 242n98

Johnson, Walter, 14, 154

Joseph, nephew of ‘Ariis b. Joseph, 98

Joseph b. ‘Awkal, 168-69, 231160, 275153

Joseph b. Berekhya, 212, 275152

Joseph b. Migash, 30

Joshua b. Dosa (gaon), 96, 205

Judah b. ‘Allan, 129

Judah b. El‘azar (Abu al-Barakat), 65,
203,204

karim (merchant convoy), 49, 233n79

Karras, Ruth, 14, 110-11, 131-32

Kashf (enslaved girl; freed), 116, 144, 164,
190, 196, 206, 215, 257n68

Katz, Marion Holmes, 247n2

Khalaf al-Dajaji al-Levi family memorial
list, 171

Khalaf b. Isaac, 49, 51, 201

Khalisa (slave buyer), 145, 213, 267161

khidma, as a term, 86, 108, 24712, 250n41.
See also slavery lil-khidma

Khulla bt. Shabbat, 75, 213, 249n24

kinship and patronage culture, 124-28,
260nn28-29, 260n31

Krakowski, Eve, 32, 69, 124, 175, 260n29

kunyas, 237125

Kush, 79

Kushites, 67, 68, 18485, 2461137, 278n34

Lane, Paul J., 14, 87

“law of the kingdom,” 26, 225118

Leah (pseudonymous slave-owner), 60,
236n2, 23614, 236n6

el-Leithy, Tamer, 33

Libya, slave trade from, 234n96

Lieberman, Phillip, 10

literacy of enslaved people, 96, 251164

Maghribi: distribution of enslaved people,
68; as a term, 114, 257n57

Mahmud of Ghazni, 52

Mahraz b. Jacob, 49, 202

Maimon b. Joseph, 30

Maimonides, Abraham: on concubinage,
105-10, 107, 112, 254117, 254119, 255N27,
256n47; on inheritance controversy, 170;
on Jews informing on others, 256n51; as
source, 8

Maimonides, David, 144, 277130

Maimonides, Moses: case of “Bint
Yahudiyya,” 153, 269n87; curse of Ham,
80, 246nn137-138; on “defects” of
enslaved people, 269n9s; dietary
manual, 250n53; on divorce and division
of property, 132-33; on kinds of work
within household, 88-89, 122, 248nn17-
18, 248n21; on Kushites, 184-85; laws of
sales, 92; on orphans, 260n32; on
Passover, 173; on sexual slavery, 30-32,
89-90, 104-5, 109, 227150, 227N52,
2541n15; on slave status of children, 112;
as source, 8, 9; on treatment of slaves,
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67, 69, 117-18. See also Mishneh Torah
(M. Maimonides)

Makouria and Nobatia. See Nubia

Mamluk era: karim merchants, 233n79;
poisonings, 94; poor neighborhoods,
157; slave trade, 51, 231138, 235n113,
276n8; slave trade documentation, 46

The Management of the Pharmacist’s Shop
(Abt al-Muna Dawud), 94

manumission: cancelation by husband,
129-30; in deathbed declarations, 119,
126-28, 164, 258n3; and erasure of
personal histories, 19-20, 162-63; Jewish
freed slaves, 26, 225n17; by Jewish
slave-owners, 26, 27-28, 31; numbers of
freed people, 162, 272n2; patron-client
bond (wala’ al-itq), 25-26, 124-25,
225n16, 260N31, 261N56; provisional, 128;
purchase of as a mukatab(ba), 273n15;
rate of, 187, 278n1; and religious
conversion, 127-28, 163, 272n6, 272n8;
and sexual slavery, 31, 109-10; writs of,
160, 161, 164, 228n67, 273115, 273n18.
See also enslaved people; freed people
and the Jewish community; muwallads
(children born to enslaved people)

Magqara b. Harain, 145-46

al-Maqrizi, 39, 43, 56-57

Mardakh b. Masa, 47, 86, 202

Margariti, Roxani, 10

Margoliouth, George, 226n40

maritime laws, 143, 231054

market inspector (muhtasib), advice of, 50

Marmon, Shaun, 219n3

marriage: duty and subordination of
women to husbands, 248n22; of freed
women, 165-67; plural (polygyny),
99-100, 128-29, 262163

marriage gifts: delayed, 102, 107, 108, 109;
of freed people, 166, 273n24, 2741131~
32. See also dowries

masculinity. See slavery and masculinity

Masliah ha-Kohen, 268n65

al-Mas‘adyi, 39, 231n51

McKee, Sally, 124, 153-54

medical workers, 93-95

medieval masculinities, 110-16, 258n73.
See also slavery and masculinity

menstruation, 89-90, 249n26

merchants: jalibs (importers for resale),
48, 51, 232171, 2341n93; karim (merchant
convoy), 49, 233n79; letters of as
sources, 8, 40—-41; and mercantile slave
trade, 46-51, 231n60; Radhanites
(Jewish merchants), 58-59, 176; as slave
owners, 18, 90, 93, 96-100, 228n60;
wholesale traders, 10-11, 222n53

Mevasser (formerly Bishara) (freedman),
196, 275156, 278n17

Mevorakh b. Nathan, 138, 161, 264n8,
27211, 274137

Milah (daughter of ‘Eli b. Yefet), 109-10,
255n38

military slavery: and caliphates, 5, 220n20;
and Fatimids, 36; multiethnicity of, 43,
231n41; state sponsorship of, 42-46,
231138

Miriam (freedwoman married to Jewish
man), 196, 273n21

Mishneh Torah (M. Maimonides): laws of
selling, 69, 92; as source, 9, 32, 221n39;
women owning enslaved males, 242n94.
See also Maimonides, Moses

Misk (enslaved woman), 165, 204, 213,
242n96, 268n64

Misk 1 (enslaved woman of a perfumer),
93, 190, 203, 205

Misk 2 (enslaved “Black” woman), 78, 206,
210, 216, 217, 245N125

mobility of enslaved people, 154-56,
270199, 270NN101-102

Moses b. ‘Amram, 241n79

Moses ha-Kohen a.k.a. “Splendor of the
Dynasty (sant al-dawla),” 63, 237n14

Moses b. Palti’el, 167, 210

Moses b. Samuel ha-Nagid, 95-96, 200,
205

Moses ha-Talmid b. Tahor, 78, 204, 210

For general queries, contact info@press.princeton.edu



© Copyright, Princeton University Press. No part of this book may be
distributed, posted, or reproduced in any form by digital or mechanical
means without prior written permission of the publisher.

334 GENERAL INDEX

Mubarak (enslaved boy; son of Taws),
140, 190, 208, 211, 265n25

Mubaraka (enslaved woman), 77

Mubaraka 1 (freedwoman; married a dyer),
166, 196, 206, 274n31

Mubaraka 2 (freedwoman; sought to
marry a Jewish man), 116, 125, 196, 203

Mubaraka bt. Samuel al-Qabisi, 74, 208,
211, 213

Mufaddal b. Aba Sa‘d b. Sibyan, 137, 210

Muhammad al-Sakhawi, 77

Mukarram b. Abi al-Baqa Ibn al-Musinn,
78, 210, 245n125

Mukarram b. Abi al-Baqa Ibn al-Musinn,
wife of, 216

Mukhtar (freedman of Evyatar ha-Kohen
Gaon), 168, 205

Muna 1 (enslaved woman; possibly freed),
119, 190, 197, 214

Muna 2 (freedwoman; wife of Abu al-Faraj
al-Tinnisi), 165-66, 167-68, 197,
273NN24-25, 273030

Mugpbil (enslaved Abyssinian boy), 67, 140,
190, 206, 210, 238n29, 240N59

Masa b. Kab, 38-39

al-Musabbihi, 38, 39-40

Muslim courts. See Islamic legal system

al-Mustansir, caliph: civil war crisis, 41,
156, 270199, 270nn101-102; diplomatic
gift exchanges, 36, 37; mother of,
228n72; use of African troops, 44

Mu‘tazz (freedwoman), 167, 197, 210

Muwaffaq (enslaved boy; son of Zarf),
265n25

muwallads (children born to enslaved
people): distribution of enslaved people,
68, 77, 244n112; under Jewish law,
139—40; trafficking of, 62, 236n8. See also
umm (al-)walad law

Nafisa (slave owner), 78, 244n119

Nafisa bt. Kathir b. al-Saffari, 213

nagids (heads of Jewish communities),
95-96

Nahray b. Nissim, 46-48, 202, 251159, 259116

Na‘im (enslaved Nubian woman), 138,
145-50, 146, 147, 148—49, 190, 204, 205,
211, 212, 214, 215, 251059

Na‘im (freedwoman; on alms list), 150, 197,
279n21

Najib (freedman), 274n42

naming, genealogy, and clientage, 167-68,
274n44

Nasab bt. Zayn b. Abt al-Rida, 213, 263n4

Nashiya (freedwoman), 160-62, 161, 197, 205

Nashuww (freedwoman), 197, 215, 273n23

Nasir-i Khusraw, 43, 52-53, 79, 92, 234198,
243n106

Nasrin 2 (enslaved woman), 96, 191, 200, 205

Nathan b. Nahray, 47-48, 70, 73, 202

Nathan b. Samuel (al-Nezer), 138, 274n37

Nathanel (slave owner/seller), 76

Natronai b. Hilai (gaon), 29, 30

Nayar caste, 252169

networks: capillary trade networks, 51,
61-62, 143, 176; of enslaved people,
154-56, 270N99, 270NN101-102; scribes
as nodes of, 137-38

Nisa’ (enslaved woman), 263n3

Nissim b. Berekhya, 212, 275n52

No’ Amon (Alexandria), 237n16

nonbinding promise (asmakhta), 237118

Nubia: bagt (a kind of diplomatic agree-
ment), 17, 38-39; as Christian, 243n106;
diplomatic exchanges with Egypt, 17,
38-40, 42, 22912, 229n14; kingdoms of,
54; political economy and slave trade, 13,
54-55, 57-58, 223170, 235N113; slave
raiding in, 52-53; state archives, 229116

Nubian, as label for person, 78, 2451123

Nubian Christians, enslavement of, 24

Nubian diaspora, 20, 182-85, 277n22

Office of Inheritances (diwan al-
mawarith), 165-66, 273n29

officials, communal and government,
95-96, 251NN58-59

orphans, 125-26, 260n32, 260N37, 261n42

For general queries, contact info@press.princeton.edu



© Copyright, Princeton University Press. No part of this book may be
distributed, posted, or reproduced in any form by digital or mechanical
means without prior written permission of the publisher.

GENERAL INDEX 335

Panuti (enslaved Indian girl), 142

patron-client relationships, 124-25, 167-68,
169-70, 260n31

Patterson, Orlando, 225n25, 271n123

Persians (‘Ajamis), 68, 77, 2440114

personal service. See slavery lil-khidma

Petry, Carl, 157

pilagshim (sg. pilegesh) (concubines). See
concubinage (pilagshut); concubines;
sexual slavery

Pinhas b. Elazar (slave buyer), 268n65

poisonings, 94

political economy and slave trade: Beja, 13,
53-54, 55-56, 223n70; Nubia, 13, 54-55,
57-58, 223170, 235n113. See also slave
trade

polygyny (plural marriage), 99-100,
128-29, 262163

poverty, 125-26, 260n41

“practices of alterity,” 69

prices for enslaved people: currencies, 66,
238n27; for Intijab (enslaved woman),
245n122; for Jinan (enslaved woman),
88, 263n2; for ajariya rumiyya, 241n87;
for mother and son, 75, 241n88, 265n23,
265n25; range of and average, 66,
238n29; for Sirf (enslaved singer), 88; for
Sumr (Sitt al-Sumr) (freed slave girl),
264n10; terms of payment, 66, 238n28;
for unnamed woman, 267n61; for
women named Tawfiq, 264n11

Princeton Geniza Project (PGP), 7

prostitutes, 98, 252n73

public bake-houses, 121, 259n12

al-Qadi al-Fadil, 43

Qaraite Jews, 242n88, 251158, 254n17

ginyan (symbolic purchase), 63, 69, 129,
237n18, 239N51, 273N22

Qus (Egypt), xxiii, 41

rabbinic academy heads (geonim, sg.
gaon), 28-30
Rabia tribe, 39-40, 55, 230n25

racialization and slavery, 17, 53, 76-81,
177-78

Radhanites (Jewish merchants), 58-59, 176

Rahaj (enslaved woman), 191, 204, 205,
251158

Rapaport, Yossef, 277126

Rasad (enslaved concubine-mother of
al-Mustansir), 34, 44, 228n72, 251158

redress of grievances (mazalim).
See Islamic legal system

Reilly, Benjamin, 230n37

religious conversion: to being “partial Jews,”
236n4; of enslaved people, 126-28; to
Islam, 24, 151-52; to Judaism, 27-28,
269n88; and manumission, 127-28

religious identity of enslaved people, 50

responsa: on concubinage, 105-10, 107,
254n17; as historical sources, 8-9,
254n19; of Iberian jurists, 226n39; term
for Christian in, 244n117

Reuben (pseudonymous slave-owner), 60,
236n2

Richardson, Kristina, 157

Rida (enslaved woman), 191, 265n25

rights and prerogatives of free women,
128-32

Robinson, Majied, 5

Romanos IV Diogenes, 41

Roth, Pinchas, 105

Rumi: price for a jariya rimiyya, 241n87;
translations of term, 234n98, 238-39n38.
See also Edumi

Rustow, Marina, 10

Sa‘ada 1 (enslaved Black child-nurse,
dada), 78, 123-24, 144, 191, 216, 245n126,
248n14, 260nn23-24, 267158

Sa‘ada 1s son, 78, 123-24, 144, 191, 216

Sa‘ada 4 (enslaved Baziyya woman), 56, 191

Sa‘ada 5 (freedwoman; married), 171, 197

Sa‘d (enslaved boy), 75, 140, 191, 216,
241n88, 265n23

Sa‘d al-Mulk, 116, 258n72

Sada bt. Zayn b. Abu al-Rida, 214, 263n4
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Sa‘d’s mother (enslaved woman), 75, 140,
191, 216, 241n88, 265n23

Saf (enslaved man), 167, 191, 207

Safi1 (enslaved man), 1, 34, 97, 113-15, 191,
200, 205, 257NN56-59

Sahlan b. Abraham, 226n40

Salaf (enslaved woman, possibly freed),
128, 191, 197, 214, 216, 262n62

Salama (freedman), 166, 197

al-Salih Hajji, sultan, 94

al-Salih Najm al-Din Ayyib, sultan, 46

Sampari (enslaved Indian girl), 142-43

Samuel b. Hananya (nagid), 95, 102, 25304,
264n8

Samuel ha-Nagid (Ismafl b. al-Naghrila),
12

Sandal (enslaved man), 155-56, 191, 212,
269195

Sarab (freedwoman), 167, 197, 268n66

Sayd 1 (Sitt al-Sayd) (enslaved woman),
158, 192, 216, 271n117

Schine, Rachel, 245n129

Se‘adya b. Abraham, 93, 203, 206, 250142

seclusion of women, 121-22, 259nn14-16

Sedaqa ha-Levi the Cantor b. Solomon, 65

sex outside of marriage, 98-99, 252n74

sexual slavery: concubine as a term, 219n3;
consequences of, 18; contrasted with
slavery lil-khidma, 108, 110; controver-
sies over, 104-5; and diet, 95, 250n53;
free men residing alone with enslaved
females, 249n24; interplay of Islamic
and Jewish law and culture, 32-33,
227n57; Jewish slavery law, 28-32,
226n36; lies about origins of enslaved
people, 2431n106; in medieval Europe,
153-54; of men and boys, 4; overview,
174-75; ownership of sexual organ,
227n47; pilagshim (sg. pilegesh), 30-31,
227nn49-50; by traders, 96-100; waiting
period, 31, 227n52. See also concubinage
(pilagshut); concubines; slavery and
masculinity; slavery law, Islamic; slavery
law, Jewish

Sha‘ath (enslaved Nubian woman), 192,
248n14

Shabbetay b. Joseph, 146, 205, 268n65

Shaham, Ron, 261n54

al-Shayzari, 231-32n62

Shela b. ‘Ayyash, 126, 202

Shemarya b. Halfon, 145, 211, 212

Sherira b. Hananya (gaon), 89

shifha, as a term, 88

shira’jalb, 71, 239n46

Sirf (enslaved singer), 88, 192, 247n12

Sitt al-Aqran b. Joseph ha-Kohen, 129, 145,
214, 215

Sitt al-Dalal bt. Hananel, 119, 214

Sitt al-Dalal bt. Joseph, 168

Sitt al-Fakhr bt. Jacob ha-Kohen, 214,
265n20

Sitt al-Hasab bt. Shela ha-Levi (sister of
Abi al-Hasan), 128, 214

Sitt al-Husn bt. Abraham (wife of Yakhin),
214, 264n18

Sitt al-Husn bt. Saada, 126-28, 138, 144,
164, 214, 261nn48-49, 261n52, 264n9,
264n18

Sitt al-Mulk, Fatimid princess, 36, 96,
251NN61-62

Sitt al-Muna b. Nathan, 145, 204, 214, 215,
251N59

Sitt Qadib Sada bt. Aba al-Bayan, 206, 215,
238n28

Sitt al-Ri’asa (sister of Aba al-Hasan), 116,
128, 144, 164, 206, 215, 257N68

Sitt al-Sirr (free woman), 123-24, 215,
260n23

Sitt al-Sirr, younger sister of, 216

Sitt al-Sumr (Sumr). See Sumr (Sitt
al-Sumr) (freed slave girl)

Sitt al-Sumr, as name, 80

slave, terms for, 66-67, 238n32

slave markets: cross-religious transactions
in, 119, 258n7; mention of in geniza
documents, 46-47, 231-32n62. See also
slave trade, local resale market

slave raiding, 52-53
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slave trade: as contingent set of strategies,
37-38, 229n10; decentralization of, 37,
58-59, 2221n60; and geopolitical
relations, 16-17; in “non-slaving” zones,
223n70; risks, 45-46, 49-50, 231n54;
wholesale trade, 19-20, 222153, 222n60.
See also diplomatic gifts (hadiyyas);
diplomatic slave trade; political
economy and slave trade; slave trade,
local resale market; slave trade to Egypt

slave trade, local resale market: bills of sale,
62-65, 236n10, 236n13; bills of sale and
Jewish slavery law, 65-70; documentary
evidence, 61-62; ethnicity, skin-color,
and racism, 76-81; overview, 60-61,
81-82, 176-78; reasons for buying and
selling slaves, 73-74; slaves as dowries,
inheritances, and gifts, 74-76, 128,
137-38, 140, 241n85, 263n3, 265n23;
taxes, 70-73, 72, 239157, 240159, 241n77.
See also slave trade; slave trade to Egypt

slave trade to Egypt: diplomatic slavery,
38-42; famine and enslavement, 56-58,
142-43, 235N125, 235NN127-128;
mercantile trade, 46-51, 140-45;
methods of enslavement, 51-56;
overview, 36-38, 58-59, 175-76;
state-sponsored slave trade, 42—46.
See also slave trade; slave trade, local
resale market

slave traders (al-nakhkhasin, sg. al-
nakhkhas), 46, 231-32n62

slave-buying manuals, 87-88, 247nn9-10.
See also Tbn Butlan

slave-owning: by free women, 18, 89,
249N24; as pOwer, 12-14, 223170.
See also free women; Jewish slave-
owning; slavery law, Islamic; slavery law,
Jewish

slave-owning men, professional affiliations,
90, 93-96, 2501n40. See also slavery and
masculinity

slavery and femininity: affective connec-
tions, 122-24; defense of prerogatives

and rights, 128-32; feminine honor,
121-22; kinship and patronage culture,
124-28, 260nn28-29, 260n31; Overview,
119-20, 132-33, 180, 258nn1-3; religious
conversion, 126-28, 259n10. See also free
women

slavery and masculinity: concubinage
in responsa of Abraham Maimonides,
105-10, 107, 254Nn17; controversies
over sexual slavery, 104-5; medieval
masculinities, 110-16, 258n73; overview,
102-4, 116-18, 179-80. See also sexual
slavery; slavery law, Jewish

slavery law, Islamic: children born to
enslaved people, 139; “defects”
(Ar. ‘ayb, pl. ‘uyiab), 239n45; eunuchs,
5, 24; freed people and clientage,
169-70; interplay of Jewish law and
culture, 32-35, 151; overview, 23-26;
return of escaped slaves, 270n103;
treatment of slaves, 67. See also
muwallads (children born to enslaved
people); sexual slavery

slavery law, Jewish: and bills of sale,
65-70; Canaanite slave (‘eved kena‘ani),
76; Canaanite slavery and religious
conversion, 27-28, 225n23, 225n25,
225n31; children born to enslaved
people, 139-40; Hebrew slave (‘eved
ivri), 27, 76, 225n25, 225n27; interplay of
Islamic law and culture, 174-75;
religious conversion, 259n10; sexual
slavery, 28-32, 226n36; symbolic
purchase (ginyan), 69; treatment of
slaves, 69; women owning enslaved
males, 89, 242n94, 249n24. See also
Jewish courts; sexual slavery; slavery
and masculinity

slavery lil-khidma: contrasted with sexual
slavery, 108, 110; descriptions of, 87-90,
247n10; evidence about, 6, 17; mercan-
tile class as slave owners, 18, 90, 93,
96-100, 228n60; overview, 85-87,
100-101, 178-79, 247nn1-2; as a term, 4,
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slavery lil-khidma (continued)
86, 250n41; trades, professions, and
enslaved labor, 93-96; in urban settings,
90-92

slavery scholarship: geniza scholarship,
9-12; history, 4-6; history and Cairo
geniza, 6-9, 21915, 221n33; interpretive
reorientation, 86-87; on Islamic Middle
East and beyond, 12-15, 223n70;
organization of book, 15-20. See also
sources and methods of study

So‘an Misrayim (Fustat), 237n16

»
>

“sociological conversion,” 163-64

Solomon, king, 91, 249n31

Solomon ha-Kohen (Abt al-Hasan
al-SayrafT), 130-32, 213, 262n74

Solomon ha-Levi b. Moses ha-shishi, 241179

Solomon b. Sedaqa, 208, 211, 265n25

sources and methods of study: geniza
documents, 6-9; interpretive re-
orientation, 86-87; juxtaposition of
documents, 139; merchant letters, 40-41;
narrative and legal writings, 87-90;
scribal identities, 137-38; textual
assemblage, 138, 264n12. See also geniza
documents; slavery scholarship

“Splendor of the Dynasty (sani al-dawla).”
See Moses ha-Kohen a.k.a. “Splendor of
the Dynasty (sani al-dawla)”

state-sponsored slave trade, 42-46, 175-76,
276n8

structural poverty, 26on41

Sulayman b. Aba Zikr1 Kohen, 49, 202

Sumr (Sitt al-Sumr) (freed slave girl),
126-27, 138, 144, 164, 192, 197, 214,
246n136, 261152, 264N10, 273N23

Sutayt (girl of unknown status), 192, 259n16

Sutayt bt. Ya'Tr, 75

symbolic purchase (ginyan), 69

Tagarrub (enslaved woman), 96, 251n61

Tawfiq (multiple enslaved and freed
women named), 165, 192, 198, 209,
264n11

Tawfiq 1 (enslaved Nubian woman), 140,
165, 192, 210, 214, 2431106, 244N119,
264n11, 278n13

Tawfiq 2 (enslaved woman), 209, 211, 214,
264n11

Tawfiq 3 (enslaved woman), 78, 192, 206,
213, 244N119, 264111, 266128, 278n13

Tawfiq 4 (enslaved woman; left her
owner), 156, 192, 217, 270197

Tawfiq 5 (enslaved woman), 192, 264n11

Tawfiq 6 (freedwoman; wife of Levi b.
Namer), 165, 198, 264n11, 27213, 273122,
275047

Tawts (enslaved woman and son), 140,
192, 208, 211, 265n25

taxes: local slave resale market, 70-73, 72,
241n77; merchant’s petition, 239n57;
terms for, 240n59

textile production by orphans, 125

“theorists of power,” 150-54

Tiqva b. ‘Amram, 126, 202

Toch, Michael, 11

traders (tujjar, sg. tajir). See merchants

trades, professions, and enslaved labor,
93-96, 250n39

Talanid dynasty, 43

Turfa bt. Abraham, 146

Turks as army faction, 44

‘Ud al-Zan (enslaved woman), 128, 192,
207, 215, 262n61

‘Umar b. al-Khattab, caliph, 28

Umayyad caliphate, 5, 13

Umm Bagqa (freedwoman), 198, 274n40

“Umm Nuabiyya” (enslaved Nubian
woman; freed), 109-10, 165, 192, 198, 201,
255Nn36, 265n24, 278n14

“Umm Nuabiyya”’s daughter, 109, 110, 192,
198, 265n24

umm (al-)walad law, 24-25, 108, 151, 174,
276n3. See also muwallads (children born
to enslaved people); slavery law, Islamic

Urban, Elizabeth, 5

urban marronage, 156-58, 271n114
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urban settings, 90-92

‘Ushshagq (Sitt al-Ushshaq) (enslaved
woman; pregnant), 67, 139—40, 192, 214,
264-65n19, 265-66n18—22

‘Uthman, caliph, 38

Wacholder, B. Z., 29, 226n36

Wafa’ (enslaved girl; freedwoman), 88, 114,

137-38, 198, 207, 213, 214, 263nn1-2,
263nn1-4, 263n4

wailer (al-na‘iha), 88, 247n12, 248n13

Wala’ (enslaved woman?), 193, 270n101

Ward, Eric, 11

Warda (enslaved girl), 76, 193

warfare and enslavement, 51-52, 57-58,
142-43

wasif(a), as a term, 88, 123, 248-49n23,
260n24

Weitz, Lev, 184

wet nurse (daya), 88, 122, 248n14, 259120,
263n2

wife of Suqayr (freedwoman), 168

Yagur, Moshe, 104-5, 163-64, 171
Yakhin (husband of slave seller), 139-40

“Yase’a” (enslaved girl), 60-61, 151-52, 153,
193, 23611, 236N6

Yefet ha-Levi, 266n35

Yefet b. Shemarya (Aba ‘Ali al-Ne’eman)
(parnas), 204, 205, 251058

Yemen, 13

Yequtiel b. Moses (Abu al-Fada’il), 65,
203, 204

Yeshu‘a (husband of Mubaraka bt.
Samuel), 74, 211

Yeshu‘a b. Ishmael, 48, 202

Zacharias II, Nubian ruler, 39

al-Zahir, caliph, 34, 36-37, 44, 228n72

Zakkar b. ‘Ammar (nagid), 96, 205

Zakkay ha-Dayyan [b. Moses], 96, 205

Zanyj, 5; distribution of enslaved people
(Zaniji), 43, 68, 76, 177; lands of
(bilad al-Zanj), xxii, 49, 51, 76, 201,
243N104

Zarf (enslaved woman), 193, 213, 265n25

Zayn b. Abu al-Rida, 137, 263n4

Zayn b. Aba al-Rida, daughters of,
213, 214

Zayn Sitt al-Dar, 63-65, 66, 68, 206, 207,
215

Zinger, Oded, 10, 69, 131, 132, 150, 179,
273129

Zirid rulers, 36
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