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IV 2 [4]. On the Essence of the Soul I

Synopsis
	1	 Introductory: Review of the arguments (cf. IV 7) on the intelligible nature of 

the soul.
The four levels of “being”:

		 (a)  The primarily divisible: bodies
		 (b)  The indivisible Essence: intelligible Being
		 (c)  The secondarily divisible: enmattered forms
		 (d)  The secondarily indivisible: the soul
	2	 The soul is not solely divisible,
		 nor solely indivisible;
		 as the Timaeus teaches, it is simultaneously divisible and indivisible, “one 

and many.”

Introduction

P.’s first attempt to discuss in detail the—central to Platonism—theme of the soul oc-
curs in his rather “early” treatise “On the Immortality of the Soul” (IV 7 [2]), where all 
the broader, fundamental characteristics pertaining to its nature were laid down, such as 
the soul’s incorporeality and its immortality. In this brief treatise, which can be consid-
ered as a complement to IV 7, P. revisits the question of the nature of the soul, approach-
ing it from a more specialized viewpoint: he is interested in specifying its precise place 
in his ontological system, by clarifying, as much as possible, its mode of being, as well as 
the direct import of its position in the ontological hierarchy. To make headway with this 
sort of detailed examination of the theme, however, P. cannot rely solely on the rough 
distinction (inspired mainly by Plato’s Phaedo) between the corporeal and the incorpo-
real, which he employed in his earlier treatise.1 He needs to resort to the more detailed 

1 See mainly IV 7.9.1–10, which also contains allusions to the Phaedrus and the Republic.
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description of the composition of the soul that is included in the psychogony of the 
Timaeus. There, the cosmic Soul is portrayed as composed of three constituents, each of 
which is the intermediate between an indivisible and a divisible entity:

In between the kind of being (ousia) that is indivisible and always changeless, and 
the one that is divisible and comes to be in the corporeal realm, he [sc., the Demi-
urge] mixed a third, intermediate kind of being, derived from the other two. Sim-
ilarly, he made a mixture of the Same, and then one of the Different, in between 
their indivisible and their corporeal, divisible counterparts. And he took the three 
mixtures and mixed them together to make a uniform mixture.2

P. focuses his attention on the first of these three constituents: the one that has to 
do with ousia. According to the prevalent interpretation, only one intermediate kind 
of being is mentioned here, something “third, derived from the other two” (triton ex 
amphoin), of which the soul is also constituted.3 Yet P. holds that between the abso-
lutely unitary and indivisible (intelligible) Essence on the one hand, and the utterly 
multiple and divisible “substance”4 of sensible bodies on the other, there are two inter-
mediate ontological levels: these are the modes of being that correspond to the souls 
and to qualities as observed in individual bodies, whose partition is not primary, but 
dependent on the bodies in which they inhere. Thus, a fourfold subdivision of all 
the ways in which something can “be” results; four different degrees of multiplic-
ity correspond to these modes of being. If we add two additional gradients to this, 
such that would correspond to the level “beyond being” of the One-Good and the 
level “below being,” that of formless matter, a six-part schema would emerge,5 one 
that can accommodate P.’s ontological hierarchy in its entirety:

Mode of being (ousia) “Formula” Ontological level
1. one only (hen monon)  

(cf. Prm. 137c4–5, d2)
the One

2.  indivisible one many (hen polla)  
(cf. Prm. 144e5)

Intellect

2 Pl. Ti. 35a1–7, trans. Zeyl. With respect to the text and the interpretation of the citation, I basically fol-
low the analysis (which is based on Procl. In Tim. ΙΙ, 156.8–24) in Cornford 1937, 49–66. See also Brisson 
1974, 273–75. P. quotes only the first part of the passage, which pertains to the three types of being, and does 
not discuss the other constituents of the final mixture of which the soul is said to be composed in that 
dialogue.

3 See, e.g., “Alcinous” Didasc. 14, 169.22–25; Procl. In Tim. ΙΙ, 127.28–130.1, 148.5–20.
4 The derivative and precarious ontic status of the sensible bodies renders somewhat problematic the 

usage of the term “substance” (ousia) for them (cf. my comment on ΙΙ 6.1.13–22), yet this is founded on Plato’s 
own practice (cf., e.g., Tim. 37a5; Phlb. 26d8). For this reason it should be understood here that P. is employ-
ing this term not to designate the real Being (which, of course, for P. is solely intelligible; cf. ΙΙ 6.1.1–8 with my 
comment), but, broadly, the “mode of being” of any given ontic status.

5 For a variety of reasons, this schema, inspired as noted by a systematic interpretation of the Hypotheses 
in Plato’s Parmenides, is not present in this treatise and in general remains rather implicit in P.’s work; in other 
parts of the Enneads he seems to be moving away from or modifying it somewhat. Cf. indicatively IV 1.19–20 
and IV 3.19.11–22, where the formula for level 4 is attributed to lower psychic functions, and Porph. Sent. 5, 
2.10–13. See further Hoppe 1965, 134–38.



IV 2. Essence of the Soul I   5

3.  indivisibly divisible one and many (hen kai polla)  
(cf. Prm. 155e5)

soul

4.  divisible in bodies many and one (polla kai hen)  
(cf. Prm. 157c6)

enmattered forms

5.  primarily divisible only many (polla monon)  
(cf. Prm. 158b3)

bodies

6.  the others than one (ta alla  
tou henos) (cf. Prm. 159b3)

matter

The motives that led P. to devise such a schema, especially the distinction between levels 
3 and 4, are not immediately obvious,6 but could be correlated, among else, with the fact 
that, according to Iamblichus’ testimony, certain Aristotelians, apparently considering 
the soul as an indivisible “enmattered form” (enhulon eidos), classified it as a quality (poi
otēs) of the body.7 Therefore, if P. was aware of such a view, it would be reasonable for 
him, qua Platonist, to seek to establish that the way in which the soul is present in the 
body is radically different from that of a simple accidental attribute, or even of an essen-
tial qualitative characteristic of the body. That is because, according to him, the soul con-
stitutes a self-subsistent and autonomous substance, one that is not dependent on the 
body in the least.8 Owing to its intellective origins, it is unitary and indivisible wherever 
it is present, yet it is expressed through its various activities. These activities allow it 
to come into contact with the multiplicity of sensible nature, and thus, in some sense, to 
become partitioned.9

Therefore, the soul, according to the above analysis, appears to be an entity that is 
simultaneously divisible and indivisible: it is divisible because its functions are as-
signed to the body in accordance with its receptiveness and the qualitative differen-
tiation of its parts;10 but also indivisible, inasmuch as it inheres in its entirety in all the 
parts of the body, a fact that guarantees the body’s functional unity as a living organ-
ism. In this way, it can act as an intermediate between the internally interdependent 
unity of the intelligible world and the disorderly (prior to its intervention) multi-
plicity of sensible bodies.

In all MS families preserving the Enneads, this treatise is placed first in the fourth En-
nead. This classification is consonant with its citation in the systematic listing of VP 
25.12–13,11 as well as with its title: “On the Essence of the Soul I,” on which the MSS are 

6 We know, however, that similar (albeit not identical) and repeated attempts at a systematic scaling of the 
ways of being had been undertaken by the Middle Platonists, as well as later by Porphyry: on this, see Hadot 
1968, 1:148–67.

7 See Iambl. De an. apud Stob. I 49.32 (363.19–21).
8 Cf. my comments on IV 7.11.3–17.
9 Cf. my comment on ΙΙΙ 9.1.27–37.
10 It is the latter that renders a body “such and such” (toionde), i.e., suitable to receive and support the vital 

functions afforded to it by the soul; cf. IV 4.19.22–28.
11 As results from the incipit cited there. See Henry 1938, 16.
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also in agreement.12 Nonetheless, for reasons pertaining to the peculiar MS tradition 
of treatise IV 1 [21],13 Ficino placed it second, after the latter, numbering it as IV 2. 
This practice was also adopted by later editors; in fact, from Volkmann onward, its title 
was likewise adapted to “On the Essence of the Soul II,” so as to reflect its new position. 
H-S restored it to its original place in their editions, but retained Ficino’s numbering in 
order to avoid disturbing the manner in which it is cited. I opted to follow their example, 
notwithstanding the discrepancies between title and number, so as to avoid compounding 
the reader’s confusion.14

Commentary

1.1–7. Τὴν τῆς ψυχῆς . . . ​αὐτῆς: In these lines, P. is conducting a brief review of the con-
tents of his—chronologically—earlier treatise ΙV 7 [2]. There he argued for the incor-
poreality of the soul, mainly against the Stoics, in IV 7.2–83, while in IV 7.84 he discussed 
and rejected the theory of the soul as the harmony between the body’s components. In 
ΙV 7.85 we had a rebuttal of the Peripatetic view of the soul as “actuality” (entelecheia) of 
the body. In IV 7.9–10 he goes on to establish the soul as a “different kind of nature” (het-
era phusis), that is, “not a body or an affection of body” but purely intelligible and “akin 
to the diviner nature” (cf. Pl. Resp. X 611e2–3), and therefore belonging to the “divine 
portion” of higher entities (cf. Pl. Phdr. 230a5–6, and IV 8.7.6). We thus observe that this 
review covers the better part of IV 7, including sections of it that have come down to us 
only indirectly, through the Preparatio Euangelica of Eusebius of Caesarea. (For a sum-
mary presentation of the subject, see Kalligas 2001, 587–88.) Of greater interest is sec-
tion IV 7.85, whose place in Porphyry’s edition of the Enneads had been previously 
challenged, the theory being that Eusebius drew on some earlier version of this treatise 
that did not include this section. This debate partly revolves around the meaning of the 
participle aphentes (in l. 4), which can be translated as either (a) “omitted,” “left out” 
(Creuzer, Heinemann, Henry); or (b) “dismissed,” “abandoned” (Bouillet, Oppermann, 
Bréhier, Harder, Armstrong, Igal). For (a) to be true, the passage in contention could 
not form part of this treatise, while (b) presupposes the opposite; on this, see Henry 1935, 
118–25. Although the second interpretation appears more compelling—more so in view 
of the precise correspondence, as noted by Oppermann 1928, 425–26, between the 
course of the argument in IV 7.85 and its summary here—it should be noted that either 
view on the question of the participle’s meaning cannot lead to a conclusive resolu-
tion of the matter of the passage’s exact provenance (notwithstanding the unequivocal 

12 The chronological listing in VP 4.28–29 mentions it as simply “On the Essence of the Soul,” while the 
summary “Pinax” that the MSS preserve after the end of the VP (see H-S2, 1:40) cites the full title but omits 
the incipit.

13 On this treatise, see the relevant introduction.
14 On the contrary, Cilento and Armstrong managed to exacerbate the confusion: while they do follow H-S 

in terms of the order of the treatises, they proceed to switch the numbering of treatises IV 1 and IV 2! Unfortu-
nately, Guidelli follows their example in the most recent Italian collective translation. Igal, on the other hand, 
numbers and places this treatise second, yet translates its title as preserved in the MSS: “. . . ​Libro I.”
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tone of, e.g., Goulet-Cazé 1982b, 293–94), inasmuch as the reference here is clearly to a 
pre-enneadic version of that treatise. Therefore, the whole question should be ultimately 
examined on the basis of stylistic and broader semantic cohesion criteria.

1.7–9. ὅμως γε μὴν . . . ​ τιθέμενοι: That the pure soul is a purely intelligible entity is one 
of P.’s characteristic doctrines. Cf. indicatively IV 7.10.32–37, and Kalligas, 1997b, 219n.48.

1.9–11. νῦν δὲ . . . ​ μεταδιώκωμεν: The method P. is about to employ here is entirely dif
ferent from the one in IV 7. There, a dialectical examination of alternative materialistic 
or epiphenomenalistic theories led to the recognition of the intelligible nature of the 
soul. Here, making this thesis his point of departure, P. deduces its concomitants, mainly 
regarding the relation of the soul with the body and its presence in it. More specifically, 
after announcing an exhaustive fourfold subdivision of all the possible “modes of being,” 
the soul will be placed in the relevant grade in the resulting schema.

1.11–17. λέγωμεν δὴ . . . ​ ἐν πλείοσι τόποις εἶναι: The examination commences with a de-
scription of the nature of bodies, which appear as sensible “magnitudes” (megethē) and 
“masses” (ogkoi), that is, as res extensae: things that have extension, occupy space, and im-
pede (because of their “resistance”, antitypia) other bodies from being present in the 
same space as them. At the same time, their materiality limits them to that space and, 
somehow, renders them bound to it. Cf. my comments on ΙΙΙ 6.18.24–41; on the mean-
ing of the term ogkos, see Brisson 2000, 100–102.

This entails that every part of them, inasmuch as it is also bodily, will be distinct from 
every other part as well as from the whole—in contrast to the circumincessant nature of 
the intelligibles; compare my comments on ΙΙΙ 2.1.26–34 and ΙΙΙ 8.8.40–48. Therefore, 
each body’s extension is connate to it, a direct consequence of its materiality; cf. my com-
ment on ΙΙ 4.11.27–43 and Matter 1964, 27. That is why space is logically subsequent to 
matter and bodies; see ΙΙ 4.12.11–12 and Emilsson 1988, 215–16. It is the presence of bodies, 
their extension and arrangement that, somehow, engenders the local differentiations, and, 
consequently, space. Thus bodies are primarily divisible (“dispersible” skedasta: cf. Pl., Ti. 
37a5; “Alcinous,” Didasc. 25, 177.25–26), and it is with reference to them that space is 
apportioned to particular places, and the various sensible forms to particular objects.

1.17–24. ἡ δέ ἐστιν . . . ​ τῶν ἐφεξῆς: In contradistinction to bodily nature, the intelligi-
ble Essence is altogether insusceptible to partition, for it lacks extension and is not ap-
portioned in space and time, but is inherent, or rather through its presence governs all 
beings, which owe their existence to it and from which they draw their subsistence.

1.24–29. οἷον κέντρον .  .  . ​ αὑτὰς ἐκεῖ: This foundational origin of intelligible beings, 
their common ontological essence, is wholly without parts and is compared—with the 
aid of one of the most celebrated images employed by P. (see the relevant list provided 
by Tornau 1998, 371–72)—to the center of a circle, on which its radii and circumference 
depend and, so to speak, “emanate” from. This image is at times used by P. to describe the 
relation of the Intellect to the intelligible object of its contemplation (see ΙΙΙ 8.8.36–38 
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with my comment, and VI 5.5.1–23), and at times for the Intellect’s relation with the 
Good that lies beyond it (see Ι 7.1.23–26, V 1.11.10–13, VI 8.18.3–25); this adds some va-
lidity to the observation in Emilsson 1998, 210–13, that in his earlier treatises, like the 
current one, P. had not fully elaborated his view on the transcendence of the One with 
respect to Intellect; cf. also below, my comment on 2.52–55. His aim here is to under-
score the wholly indivisible character of intelligible Essence, which remains undisturbedly 
unitary and compact, even though a multitude of individual intellects look toward it.

1.29–41. τούτου δὴ . . . ​ καὶ τοῦτο θετέον: In between the wholly indivisible, intelligi-
ble Essence and the primarily divisible nature of the bodies, and closer to the latter, 
stands another category of entities, themselves also divisible, yet not primarily as in 
the case of bodies, but rather, in the words of Timaeus, 35a2–3, “divisible in the sphere 
of the bodies.” These are qualities that are inherent in these bodies, which become ap-
portioned and individuated on the basis of bodies and are incapable of existing inde
pendently; on this, see Kalligas 1997c, 398. The “whiteness,” for example, that exists in 
a particular piece of paper is numerically different from the “whiteness” of another 
piece of paper, although, clearly, they may both be identical in “form” qua qualities, 
constituting manifestations or images of the same intelligible Form, Whiteness itself, 
which, nonetheless, according to P., does not constitute a quality, but an essence; cf. ΙΙ 
6.1.13–22 with my comment; and Emilsson 1988, 217–19. Should we, therefore, cut 
that white piece of paper in half, the result will be two individual “whitenesses,” one 
for each part, given that the identity of each is directly dependent on the identity of 
the “substance” to which it inheres. We could therefore claim that inherent entities of 
this kind are fully divisible, albeit in a derivative way, correlated with the bodies, on 
which their existence depends. At the same time, given that the presence of each such 
quality in each body is complete, and not partial or fragmentary, it could be said that 
their apportionment is indivisible, because a complete entity (holon) results from each 
part, exhibiting all the distinctive features also borne by the respective universal qual-
ity. The origin of this view regarding inherent individual qualities can, of course, be 
traced back to Aristotle’s Categories, 2, 1a24–29—according, that is, to at least one 
interpretation: cf., indicatively, Ackrill 1963, 74–75; Duerlinger 1970, 183–89—and 
entails certain difficulties, with which P. sought to deal later in treatise ΙΙ 6 [17]; see 
the relevant introduction. Yet here he is content with demonstrating the existence of 
an intermediate ontological level, where the respective entities are neither absolutely 
indivisible—inasmuch as they are apportioned depending on the bodies to which they 
inhere—nor primarily divisible, for their apportionment depends on these. The use of 
the phrase “(enmattered) form” for these qualities, although alluding to the Aristote-
lian origins of the concept, had already become naturalized in the Platonic vocabulary 
by Seneca’s time; see Epist. 58.20–21, and cf. “Alcinous” Didasc. 4, 155.39–41, 10, 166.3–
5; Theiler 1930, 10–12; Chiaradonna 2007, 39–42; and, with respect to P. himself, ΙΙ 
4.6.10 and my comment on ΙΙΙ 6.17.1–12.

It is possible that a similar interpretation of the same passage from the Timaeus had 
been put forward by the earliest systematic commentator of Plato, Crantor; according 
to Plutarch De an. proc.1, 1012d, Crantor interpreted the mixture as being made up of 
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“the intelligible nature, and that which forms impressions of perceptible objects by means 
of opinions” (doxastē), provided, of course, that the final phrase can be regarded as re-
ferring to the sensible qualities of bodies, which the soul ought to be in a position to 
“know” (gigknōskei, see op. cit. 2, 1012f ).

1.41–53. πρὸς δ’ αὖ . . . ​ ἡ αὐτή: Here we have the introduction of a fourth ontological 
level, mediating (en mesōi is the phrase in Timaeus 35a3; cf. Arnobius Adu. nat. II 30–31, 
73.27–28: “A certain intermediate, the undecided and ambiguous nature of the soul . . .”) 
between the indivisible Essence and the secondarily divisible one that was just mentioned, 
a level that corresponds to the soul’s way of being. P. is firstly concerned with explaining 
the differences between these two intermediate levels. A universal quality can be pre
sent in many different bodies, yet the specific particular property of each of these is com-
pletely individuated and distinct (“cut off ”) from those of other bodies; Callias’ bravery 
or whiteness is altogether distinct from that of Socrates’; and the whiteness of this piece 
of paper is “cut off ” from the whiteness of another piece, lacking any sort of community of 
affection (cf. 1.40)—one of the two can be altered or vanish without the other suffering 
the least. The soul, on the contrary, although it too is able to be present in multiple and 
differentiated parts of a body, is present as a whole everywhere, in each and every single 
one of these (cf. V 1.2.35–38 and, with respect to this point, Tert. De an. 14.5). In this 
way, it ensures their homopatheia, that is, the fact that each of these parts is influenced 
and co-affected by what happens to the other parts through an internal apperception 
that binds and coordinates them into a unitary synergy of vital functions, what is else-
where called “nature” (phusis); cf. my comments on ΙΙΙ 8.4.15–31 and VI 4.1.17–29 with 
the comments of Tornau 1998, 26–30.

1.53–59. ἣν δὲ . . . ​ τοῦ εἶναι μία: The soul too inheres in bodies, albeit not as a quality 
but as an autonomous substance, and is apportioned in these, without forfeiting, how-
ever, its indivisible unity with all the other souls, in such a way that they constitute a uni-
tary nature. P. would examine the associated problems that arise in the chronologically 
not-so-distant treatise IV 9 [8]. At any rate, the apportionment of the soul does not con-
stitute a component of its identity but rather a mere “accident” (symbainei: cf. Santa 
Cruz 1979, 54; and Phillips 2002, 245), which is the consequence of the primary disper-
sion of the bodies, and does not alter the essential unity that binds the souls and renders 
possible their “concurrent awareness” (sunaisthēsis) and “co-affection” or “affinity” (sump-
atheia); cf. ΙΙ 3.9.39–42; IV 3.8.2–4; IV 4.45.8–19; and IV 9.3.1–9. This unity, of course, 
does not go as far as annulling the uniqueness and individuality of each soul, for it has 
its basis in the unitary multiplicity of the intelligible world itself; on this, see Kalligas 
1997b, 220–23. It prevents individual souls, however, from becoming detached from each 
other and isolated, thereby losing their connate “kinship” (sungeneia). That is why each 
soul is both “one” (hen) and “many” (polla), or as it is claimed elsewhere “particular with-
out being particular” (hekastē ouch hekastē); see VI 4.16.33.

1.59–66. οὐχ οὕτως . . . ​ αὐτοῦ ὅλη: Bodies that lack a soul do not possess any internal 
unifying principle. The only thing securing their unity is their natural cohesion and the 
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coherence of one part with the other; once this is broken, these parts are left unconnected 
and isolated from one another. Not even possession of a shared property is capable of 
making two different bodies become one, that is, to constitute an autonomously unitary 
entity. Only the soul has the ability to unite disparate bodily parts into a unitary organ-
ism, where each part cooperates and collaborates with the rest, thanks to the coordinat-
ing presence of the entire soul; see also Emilsson 1991, 155–57.

1.66–76. καὶ ὁ τοῦτο κατιδὼν . . . ​ οὐκ αὐτῆς: The singular manner in which the soul is 
apportioned while remaining undivided suffices to show its incorporeal nature. No ma-
terial body could exhibit such behavior, for it would be bound by the space its mass takes 
up; see below, my comment on 1.11–17. On the other hand, the soul is not essentially ap-
portioned, only the bodies (and their parts); these are apportioned in space, and by 
participating with the soul, make it appear as if it becomes portioned out, whereas in 
reality it remains together, indivisible and unitary; cf. VI 4.4.27–32. Just as in the case 
of the soul’s affections, the apportionment attributed to it is per extrinsecam denomina-
tionem; cf. my comment on ΙΙΙ 6.4.41–52.

2.2–12. εἴτε γὰρ . . . ​ μάταιον: The first argument pertaining to the soul’s incorporeality 
involves its capacity to perceive: something purely corporeal could not possess a central 
perceptual faculty, to which all sensations from peripheral sensory organs arrive. Each 
stimulus would only pertain to the specific affected part, and would remain limited to 
it, without being capable of becoming perceived by any other part of the body, given 
that psychic activity is a prerequisite for that—this is a position to which even the ma-
terialist Stoics subscribed; cf. my comment on ΙΙΙ 6.1.1–4 and ΙV 7.6.1–19. Cohesion, 
which as mentioned above in 1.60–61, is the sole unifying factor for bodies, does not 
suffice to impart the capacity to perceive, or their “community of affection” (homo-
patheia), that is, to render them unitary living organisms. Furthermore, as already 
noted by Alexander of Aphrodisias De mixt. 10, 223.25–224.14, the cohesive power at-
tributed by the Stoics to “breath” (pneūma) can hardly be reconciled with its purely 
material subsistence. Even the Stoic Hierocles El. Eth. 6.11–17, admitted that in order 
to act cohesively on the body, any psychic “hegemonic power” (hēgemonike dunamis) 
would have to be “cohesive of itself ” (heautēs sunektikē). Yet, according to P., this is 
above and beyond the capabilities of a simple body; cf. VI 9.1.10–14; but also Alex. 
Aphrod., De an. mant. II, 114.39–115.6.

2.12–18. οὐ γὰρ δὴ . . . ​ ὄντος: The argument now comes to the question of the nature 
of the organism’s cohesive principle that, according to the Stoics, is to be identified with 
the soul’s “directive faculty” (hēgemonikon; P. here prefers the Platonic term hēgemon-
oun, i.e., “the ruling principle”; cf. Ti. 41c7), which is also the center at which all percep-
tual apprehensions arrive; see SVF 2:857. If the soul is a material body, the question is 
how it can be portioned out so that one part of it is the seat of the faculty of seeing, an-
other is that of the faculty of hearing, and yet another part is the hēgemonikon, which 
apprehends these sensations (cf. SVF 2:854 and 860) and memorizes or processes them 
in a rational manner.
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2.18–31. καὶ πότερα . . . ​ ἐκεῖ γεγονέναι: A series of aporiai follows, surrounding the way 
in which sensory stimuli are transmitted from sensory organs to the hēgemonikon, pro-
vided we accept the view that the soul is corporeal. The term “transmission” (diadosis) 
already employed by P. in l. 13, is known to us from Plato (Ti. 45d2; 64b3–c3, e5; 67b2–5), 
but it appears that it had acquired a special significance in the context of the so-called 
pneumatic theory that emerged mainly among the Peripatetics; on this, see Jaeger 1913, 
43ff. Apart from Aristotle (Insomn. 2, 459b2–5), we find it used by Theophrastus to 
describe the associated theories of Alcmaeon and Diogenes of Apollonia (Sens. 25 and 
40; on this, see Solmsen 1961, 151–53), while in Strato it represents a basic constituent of 
his theory of sensory perception and is illustrated with the help of a characteristic exam-
ple: “Hence, when we bump into something, we often instantly contract our eyebrows 
[which, according to Strato, constitute the seat of the “directive faculty”; see frs. 119–21], . . . ​
while the center of command rapidly refers the sensation to the part which received the 
knock. Again, if our limbs are secured by bonds <there is no feeling in our extremities, and 
if we are wounded,> we press hard with our hands, resisting the transmission (diadosin) 
of the injury and squeezing the blow to keep it in the parts that have no feeling, so that 
it does not become a pain by making contact with the part of us that has understanding” 
(Strato fr. 111 = [Plut.] Parsne an fac. 4, 40.2–9, trans. Sandbach). Cf. also Alex. Aphrod. 
De an. 41.5, 63.16; and Galen PHP VII 4, 448.15–17, 452.23; and also SVF 2:882. As may 
be deduced by a parallel discussion of the subject in IV 7.7.2–28, P. holds that such a 
materialistic approach is incapable of accounting for the soul’s perceptual functioning. 
That is because only one of the two can be the case: either (a) the hēgemonikon alone 
perceives, without, however, coming into contact with stimuli, for it resides elsewhere, 
for example, in the heart, as the Stoics believed (see SVF 2:837–39); or (b) certain other 
parts of the soul also possess perceptual faculties. In fact, (a) formed the main thesis of 
Strato’s theory, who argued that “nothing has any sensation except the soul’s center of 
command” (op. cit.), indeed invoking a verse from Epicharmus (fr. 249): “It is the mind 
which sees, the mind that hears—all else is blind and deaf ” (see Strato, fr. 112; but cf. 
also SVF 2:854). P. adduces three arguments against this:

(i) If affection impinges directly, and only to the hēgemonikon, it is impossible to iden-
tify its origin, that is, the sense organ responsible for it.

(ii) Should affection impinge on some other part of the soul, it will go unnoticed, 
inasmuch as that part will lack sensation.

(iii) If we regard the hēgemonikon as something composite, then the incidence of af-
fection to one of its parts could not be transmitted to the rest, because in such a case 
either only the specific part would have sensation whereas the rest would have no rea-
son to not remain senseless, or otherwise a myriad of successive sensations would arise 
(a fact underlined through their slightly humorous personification; most of the other 
brief personifications found in the Enneads are in the same playful vein, e.g., in ΙΙΙ 6.15.28, 
IV 4.7.14, V 3.3.4, 10.35–37, 13.24, VI 4.6.15, in contrast to the dignified tone informing 
more extensive personifications, on which see my comment on ΙΙΙ 2.3.20), and it would 
be impossible to ascertain their starting point. We should note here that Strato himself 
conceded that, in order to identify the source of a sensation, apart from its “transmis-
sion,” a further psychic action would be required, which he called “calculation” or 
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“appropriation” (proslogizesthai or analegesthai); through this, the soul ascertains “where it 
originated, as the soul is drawn towards the source that has affected it” (fr. 111).

2.31–35. εἰ δὲ μὴ . . . ​ γνώσεται: Here P. examines the second branch (b) of the disjunc-
tion introduced in 2.18–19. In view of case (iii) discussed above, it becomes clear that here 
P. examines only the possibility that some part of the soul may have sensation without 
the involvement of the hēgemonikon. In that case, of course, the raison d’être of the hēgemon-
ikon vanishes altogether. Only isolated sensory impressions, sights, sound, etc. would exist, 
without these being combined in a common perceptual process, along the lines of Aristotle’s 
“common sensation” (koinē aisthēsis). Cf. IV 7.6.3–19, and Pl. Tht. 184d1–5.

2.35–39. εἰ δ’ αὖ . . . ​ ὄγκον: On the other hand, if the soul is regarded as something com-
pletely unitary, it would remain devoted to its intelligible center (cf.1.24–29), lacking 
the ability to apportion and deploy its various functions to the different parts of the body, 
which would thus remain soulless and unable to operate as an organism, where each part 
cooperates with and is co-affected by the rest, thereby contributing to a unitary life. In 
such a case, the soul would be deprived of its most distinctive property, namely, the pro-
vision of life to the body.

2.39–42. δεῖ ἄρα . . . ​ πολλαχοῦ εἶναι: The foregoing analysis leads to the conclusion that 
the soul cannot be totally multiple, in the manner of bodies, whose unity is superadded 
and essentially factitious, yet it cannot be perfectly uniform either. The remaining op-
tion, then, is to regard it as unitary and at the same time multiple, in accordance with 
the formula in Plato’s Parmenines (155e5: cf. V 1.8.26, and Jackson 1967, 325–27; the same 
formula was also employed by Alexander of Aphrodisias, De an. 63.13; Quaest. ΙΙΙ 9, 
96.16–17, with reference to the “common sensation”); or, according to the equivalent 
formula in the Timaeus, as partitioned and indivisible: unitary in terms of its essence, 
which is intellective, yet multiple in terms of its activities, which are apportioned in the 
multiplicity of bodies. P. is well aware of the paradoxical nature of these characteriza-
tions, yet he invites us to suppress our reservations, marshaling an expression commonly 
employed to describe extraordinary or even wondrous events; cf. Festugière 1960, 133–
37. For the presence of the soul in the world and its activity in it constitute a veritable 
“wonder” (thauma); cf. ΙΙΙ 2.13.20–25, ΙΙΙ 3.3.30–34. At the same time, the terms in which 
the soul’s unitary presence in the body’s multiple parts is couched suggests that P. had in 
mind here the related aporiai expressed in the first part of Plato’s Parmenides; cf. mainly 
Prm. 131b3–8.

2.42–49. εἰ γὰρ τοῦτο . . . ​ μιμεῖται τοῦτο: This intermediating role of the soul between 
unity and multiplicity constitutes its characteristic contribution in the world. It allows 
it to act cohesively and as an organizing capacity by subduing the chaotic multiplicity of 
matter into regularities, and imposing a rational order on it; cf. my comment on ΙΙΙ 
2.4.26–36. Of course, this occurs mainly through the so-called lower of the soul’s facul-
ties, the perceptive and—chiefly—the vegetative; cf. IV 9.3.11–16. This cohesive action 
of the soul was particularly stressed, according to one testimony, also by P.’s teacher, 
Ammonius Saccas, who in so doing likewise sought to highlight its incorporeality: see 
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Nemesius De nat. hom. 69–70; this is a passage that presents notable similarities to 
another part of the present treatise, 1.11–12. It is likely, therefore, that here as in other cases, 
in the words of Porphyry we find P. “basing his lectures on his studies with Ammonius,” 
VP 3.33–34 (cf. VP 14.15–16).

2.49–52. τοῦτ’ ἄρα . . . ​ εἶδος: The final answer with respect to the nature of the soul is 
provided by quoting verbatim a celebrated passage from the Timaeus 35a1–4; this 
passage, however, is vexed by hermeneutical difficulties that have become proverbial 
(on this, cf. Sext. Emp. Math. Ι 301, and also Taylor 1928, 106: “the most perplexing and 
difficult passage of the whole dialogue”) and make it seem like a riddle or an oracle, one 
that requires careful interpretation; cf. my comment on Ι 6.8.19. The view that Plato was 
being vague deliberately, so as to render his doctrines inaccessible to those lacking the proper 
hermeneutical tools, had by the time of Middle Platonism become quite widespread; this 
certainly facilitated the boldest among Plato’s interpreters in resorting to elaborate and, 
at times, imaginative construals; on this see Baltes 1976–78, 1:125; Tarrant 2000, 19–25; 
Dillon 2006, 25–26.

As regards the text of the citation, the most noteworthy divergence from the version 
preserved in the MSS of Plato is the omission of the phrase “intermediate” (en mesōi) 
that occurs after “[derived] from the other two” (ex amphoin); this is a phrase, however, 
that P. seemed to have been aware of earlier, in 1. 45. The motive for this omission was 
arguably the fact that in 1. 54 the soul was shown to adhere (proschoroūsa) more closely 
to the intelligible Essence than to its sensible offprints. For the rest, the basic peculiarity 
of P.’s interpretation, as molded in the preceding discussion, is that whereas the “indivis-
ible and always changeless” denotes (as was customarily accepted; cf., e.g., Procl. In Ti. 
ΙΙ 147.23–24; Calc. In Ti. 27, 78.4–5) the realm of intelligible Forms (cf. above, 1.30), what 
is “divisible and comes to be in the corporeal realm” is interpreted not as the nature of 
these bodies (see Procl. op. cit. 148.27; Calcid. op. cit. 78.5–8; and Emilsson 1994, 5340), 
but as the nature of the qualities inherent in these—in other words, of the “enmattered 
forms”; cf. Schwyzer 1935, 363–64, and above, 1.31–41 with my comments. As we have 
seen, this interpretation is problematic inasmuch as it introduces two ontological levels 
mediating between the intelligibles and bodies, which appears to be out of tune with 
the dialogue’s wording. Similar fourfold classifications of the modes of being had become 
quite widespread in antiquity; in fact, according to Procl. In. Ti. Ι 257.3–8, Porphyry, prob
ably relying on Aristotle’s analysis in Cael. I 12, 282a4–25, had also put forward such a 
fourfold subdivision, as follows:

	 1.	 the primary eternal being	 —	 the intelligible
	 2.	 what is both being and becoming	 —	 the area of the soul
	 3.	 what is becoming and being	 —	 the borderline of becoming
	 4.	 what is only becoming	 —	 [sensible bodies]

By comparing this schema with the one P. has in mind (on this, see the introduction 
to this treatise) the pivotal role of the phrase “the one that is divisible and comes to be 
(gignomenēs) in the corporeal realm” in P.’s interpretation becomes evident. Because what 
comes to be and passes away from the bodies, “those that act” (poiounta) and “are acted 
upon” (paschonta), will be the conflicting images through the alternation of which 
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bodies acquire their various properties; cf. my comments on ΙΙΙ 6.8.1–11, and 9.20–37. 
The general advantages this interpretation holds for P. are chiefly the following:

(a) It fully ensures the incorporeal character of the soul, inasmuch as both its com-
ponents are, strictly speaking, non-bodily.

(b) The soul’s composition will constitute a substantial basis for the duality of its 
cognitive capabilities: its indivisible component allows it to know the intelligible beings, 
while its divisible component affords it access to the qualitative characteristics that 
characterize sensible bodies; the soul is only able to come to know these, for their other 
component, matter, remains cognitively inaccessible, at least directly; cf. ΙΙ 4.10.1–10 with 
my comment, as well as Kalligas 1997c, 400. As is well known, Crantor had worked out 
similar epistemological extensions for his own interpretation of the psychogony in the Ti-
maeus (see Plut. De an. proc. 2, 1012f–1013a), yet his conclusions differ drastically from P.’s. 
See also “Alcinous,” Didasc. 14, 169.18–27, with the observations in Deuse 1983, 87–91.

2.52–55. ἔστιν οὖν . . . ​ ἓν μόνον: In four concise sentences, the author summarizes the 
treatise’s conclusions. We are reminded of Porphyry’s account of P.’s teaching style (VP 
14.16–18): “He quickly absorbed what was read, and would give the sense of some profound 
subject of study in a few words and pass on.” There is an element of surprise in the introduc-
tion of these final distinctions (Heinemann 1921, 101 describes them as blosse Taschen-
spielerunterscheidung) that, however, should not bewilder us. This is because here it becomes 
clear that the textual substrate behind this schematic construal is in fact Plato’s Parmenides; 
the successive Hypotheses in that dialogue systematically correspond to the gradients of 
the hierarchical ontology expounded thus far; on this, see the introduction.

The sole difficulty here pertains to the exact meaning of the phrase to hypertaton. Ap-
pearing in one more passage in the Enneads (VI 8.16.8), this clearly refers to the One-
Good, as one would expect keeping in mind the established structure of P.’s ontological 
system; see also Santa Cruz 1979, 55 with n.6. The absence of any reference to the One 
in the remainder of this treatise, however, has led some scholars, including Hoppe 1965, 
136, with n.1; and Igal 1982, 282, with n.3, to regard it as the hypostasis of the Intellect. 
As Emilsson 1990, 208–12, has observed, we should note here that in P.’s earlier works 
there seems to be no radical distinction between the One and Intellect, something that 
is first touched upon in treatise V 4 [7].1.1–13, 2.1–3 (not yet in the usual manner) and 
becomes established through VI 9 [9], and V 1 [10]. If we recall that, according to the 
available evidence, Ammonius Saccas had not developed the doctrine of the One as be-
yond the intelligible (on this, see Baltes 1985, 328–30) and that, as we have already noted 
(see above, my comment on 2.42–49), P. seems here to be closely following his master’s 
thought, one can plausibly assume that the “Supreme” (hypertaton) is to be understood 
here as the unitary originating “center” whence the Intellect springs (cf. above 1.17–29), 
and to which its primary energy is directed (cf. V 3.4.28–26). This can be described as 
“intelligible” (noēton, cf. V 4.2.4), but at the same time as “one” (hen op. cit. 2.8), thereby 
justifying its description above in 1.29–30, as “primarily indivisible being which domi-
nates in the intelligible and among real beings.” Therefore, without being completely iden-
tified with either the first or the second hypostasis of the mature Plotinian system, it 
acts as the ultimate intelligible principle of everything.
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93; 412a27-b1: 182; 412b12: 61; 413a9: 57; 
413b24–9: 56, 183, 184; 414a19–28: 181, 183; 
415b28–416a9: 55; 418b4–17: 132, 143, 145; 
419a7–15: 134; 419a17–20: 131; 419b18–25: 
141, 142; 419b33–420a11: 141, 154; 424a17–
24: 150n, 173; 425a14–5: 214; 425b26–31: 
154; 426a13–4: 241; 426b8–22: 171, 172; 
427a10–4: 172; 427b21–4: 75; 429a22–4: 
184; 429a24–7: 16, 256; 430a2–5: 300, 
360; 430a10–8: 238, 359; 430a17: 253, 275, 
322, 360; 430a23–4: 76; 431a1–2: 300, 306, 
360; 431a16–7: 73; 431a17–20: 173; 431b2–5: 
328; 431b17: 300; 432b3–7: 106; 433a10: 64; 
433b29–30: 74; 434a5–7: 74; 434b3–5: 100

De bono fr. = De bono. Fragmenta (W. D. Ross) 
2: 240, 241

De diuin. = De diuinatione per somnum 
463b23–31: 120

De ideis (W. D. Ross) 3: 368
De int. = De interpretatione 16a3–4: 346
De motu an. = De motu animalium 702a19: 74
De prec. = De precatione, fragmentum (W. D. 

Ross) 1: 251, 299
De phil. fr. = De philosophia, fragmenta (W. D. 

Ross) 3: 265n; 12a: 183; 17: 254; 18: 214
Eth. Eud. = Ethica Eudemia 1244b7–10: 362; 

1245b17–8: 268n
Eth. Nic. = Ethica Nicomachea 1102a32-b2: 55; 

1112a21-b11: 53, 87; 1112b20–8: 226; 
1145b24: 101; 1166a32: 257; 1177b26–31: 
278; 1178a2–3: 94

Eud. fr. = Eudemus, fragmenta (W. D. Ross); 3: 
193; 5: 76; 7: 182; 8: 331n

Gen. an. = De generatione animalium 726b32–3: 
340; 727b31–3: 340; 729a1–5: 334; 729a9–11: 
340; 736a30–737a1: 255, 327; 739a8–10: 241

Gen. corr. = De generatione et corruptione 327b2–31: 
69; 328a5–17: 179; 330b3–7: 110; 331a7-b24: 
166; 331a26–9: 189

Hist. an. = Historia animalium 492a29: 102
Insomn. = De insomniis 459a24–33: 138; 

459b2–5: 11
Mem. = De memoria et reminiscentia 449b6–8: 

158; 449b30–450a2: 73; 450a12–451a2: 72, 
150n; 450b3–11: 156, 158; 450b20–451a2: 
73; 451b2–5: 156

Metaph. = Metaphysica 980a26-b25: 153; 983a12–6: 
155, 317; 985a21–33: 253; 987b18–27: 296; 
989a9–12: 236; 989b15–9: 252; 990a34–b29: 
365; 990b11–3: 367; 993b24–6: 244, 299, 
322; 999b10: 242; 1001a12–7: 253; 1004a21: 

239; 1014a30–1: 29; 1016b17–20: 311; 
1019a1–4: 294; 1028b16–8: 175; 1031a17-b3: 
38; 1035b14–6: 166; 1043b1–2: 331; 1049b24–
7: 180; 1050a4-b6: 360; 1050b2–8: 180; 
1051b17–33: 77, 175; 1069b3–9: 295; 
1072a26–8: 253; 1072a35-b20: 253; 
1072b18–27: 238, 253, 272, 277, 284, 303n, 
360, 363; 1072b24–30: 266, 280, 299; 
1073a4–11: 39, 255, 319, 326; 1073a28-b1: 
253; 1074a15–7: 253; 1074a31–8: 253; 
1074a15–7: 253, 254; 1074a31–8: 254; 
1074b15–8: 303n; 1074b17–22: 309; 
1074b21–1075a5: 238, 266, 267, 277, 324, 
326, 328; 1075a7–9: 267; 1075a11–23: 38; 
1080a18–23: 312; 1081a14–6: 244, 296; 
1082a1–11: 312; 1087b4–12: 241; 1088a4–8: 
240, 311; 1091b9–10: 254; 1091b16–8: 185

Mete. = Meteorologica 378b11–3: 110; 381b6: 338
Part. an. = De partibus animalium 641b4–10: 

95; 642a19: 169; 645a14–21: 99; 648a2–11: 
176; 686b8–20: 91

Ph. = Physica 184b2–185a5: 241; 185b5–186b14: 
252; 187a16–20: 241; 187b1–7: 343; 
188a27–8: 348; 194a21–2: 42, 338; 199b28: 
53, 87, 214; 199b26–33: 87; 200a15–9: 126; 
202a21-b22: 282; 206a14–8: 179; 207b10–2: 
179; 209b1–2: 58; 210a14–24: 56; 210a25–34: 
59, 90; 211a4–6: 165; 212a5–6: 59; 214a14–24: 
56–7; 215a4–6: 59; 219a10–1: 242; 221a14–8: 
91; 221a28–30: 91; 256a13–21: 186; 265a22–3: 
360; 266a10–1: 168; 266a24-b27: 319; 
267a15–7: 137

Poet. = Poetica 1448b15–7: 338; 1450b34–1451a3: 
341; 1451a37, b5: 339

Protr. fr. = Protrepticus, fragmenta (Ι. Düring) 
Β13: 338

Sens. = De sensu 437a22–6: 145; 437b10–4: 
134; 440a15–20: 107; 442b1–10: 141; 
447b26–448a5–20, 449a5–20: 171

[Arist.] = pseudo-Aristotle
De audibilibus 800a1–13: 141
De lin​.insec​. ​= De lineis insecabilibus 972a7–9: 175
De pomo (M. F. Rousseau) 50: 107
Mund. = De mundo 391a15: 234; 392b6–8: 138; 

396a33-b34: 85; 397b20–5: 205, 214; 398a1-
b10: 234; 398a10-b15: 85, 275, 310; 398b6–17: 
204; 398b17–23: 131; 399a12–21: 84, 85, 310; 
399a30–5: 204; 399b1–11: 46; 399a30–5: 204; 
399b1–11: 42; 399b11–23: 60; 400b9–15: 214

Pr. = Problemata 17, 916a1–7: 367
ThA = Theology of Aristotle (H-S1) 371–3; I 38: 

189; 63: 76; II 20: 77; III 75–6: 184; VI 6: 
120; 41: 127; VII 47: 214; VIII 141: 243
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Aristox. = Aristoxenus
fr. (F. Wehrli) 120a: 181

Arist. Quint. = Aristides Quintilianus
De mus. = De musica (R. P. Winnington Ingram) 

ΙΙ 17: 81; 18: 126
Arnobius

Adu. nat. = Aduersus nationes (A. Reifferscheid) 
II 30–31: 9; 37: 196n

Arrianus
Anab. Alex. = Anabasis Alexandri ΙV 9.7: 344

Ascl. = Asclepius of Tralles
In Metaph. = In Aristotelis Metaphysica Commen-

taria (M. Hayduck in CAG 6.2) 92.21–5: 
125–6; 189.8–15: 365.

Aspasius
In EN = In Ethica Nicomachea Commentaria 

(G. Heylbut in GAG XIX 1) 45.2–10: 105
Ath. = Athenaeus

Deipnosophistae I 10f: 176
Atticus

fr. = Fragments (É. des Places) 4: 40; 7: 60, 182; 
8: 27, 28, 205, 206; 9: 304, 347, 363; 12–13: 
303; 14: 208; 40: 304n

Aug. = Augustine
De ciu. D. = De ciuitate Dei VII 5: 44
De cons. Euang. = De consensu Euangeliorum I 

23.35: 238
De Trin. = De Trinitate X 10.14: 309

Aul. Gell. = Aulus Gellius
NA = Noctes Atticae V 16: 136

Basilides
fr. = Fragments (apud Foerster 1972) 6: 45

Boethus of Sidon
apud Aspasius In EN 44.24–8: 84
apud Porph. Ad Boethum fr. 248F: 170
apud Th. Waitz, Scholia in Arisotelis Organon 

22.28–34: 57
fr. (SVF III Boëthus Sidonius) 8: 232

Calc. = Calcidius
In Ti. = Timaeus a Calcidio translatus commen-

tarioque instructus (H. Waszink) 27: 13; 
51–52: 43; 135: 128; 227: 178; 236–8: 135, 136

Callim. = Callimachus
Hymni IV 120: 313
Fragmenta (R. Pfeiffer) 23.20: 66

Celsus
apud Origen C. Cels. V14: 236; VII 36: 80, 352; 

45: 291; VIII 21: 360
CH = Corpus Hermeticum (A. D. Nock—A.-J. Fes-

tugière in NF 1–4)
Ascl. = Asclepius (in NF 2) 37: 43

I-XVIII = Hermetic Treatises I-XII (in NF 1) 
and XIII-XVIII (in NF 2) I 8: 337; 14: 50; 
21: 26, 188, 269n; 31: 286; IV 1–2: 203; VI 
3: 319; X 5: 242; XII 17: 102; ΧΙΙΙ 22: 269n; 
XIV 7: 189; XVII: 44

Exc. = Excerpta Stobaei I-XXII (in NF 3) and 
XXIII-XXIX (in NF 4) XXIII 24: 233; 
28–9: 49; 44–6: 233

fr. = Fragmenta varia (in NF 4) 23: 208
Chaer. = Chaeremon

fr. (P. W. van der Horst) 12, 15D, 17D: 346
Cic. = Cicero

Acad. = Academica II 80: 316
Diu. = De diuinatione I 63: 183; II 33–4: 85, 111, 

215; 140: 189
Fin. = De finibus bonorum et malorum I 29–31: 

357; III 20–1: 96
Leg. = De legibus I 58–9: 26
Nat. D. = De natura deorum I 19: 363; 20: 347; 

27: 27; 52: 88; II 19: 24n; 25: 238; 43: 86; 
67: 103; 83: 97; 96: 117; 119: 120; 140: 275

Orat. = Orator II 8–9: 339
Rep. = De re publica VI 26: 266
Somn. Scip. = Somnium Scipionis 26: 26
Tusc. = Tusculanae disputations I 27–8: 193; 38: 

254; 52: 58; 61: 153, 154; V 70: 26, 266
Cleanthes

Hymnus ad Iovem (SVF I 537) 85
Clem. Al. = Clemens of Alexandria (O. Stählin)

Exc. = Excerpta ex Theodoto 5.3: 319; 7.1: 269n; 
10.6: 319; 48.4: 359; 78.2: 269n

Strom. = Stromateis I 19: 80; 24: 315; II 20: 45; 
IV 25: 257, 358; V 4, 20.3–21.3: 345; 11: 175; 
12: 286, 319, 322; VI 17: 287; VII 7: 242; 
VIII 3: 305–6

[Clem. Rom.] = pseudo-Clemens of Rome
Hom. = Homiliae (B. Rehm—J. Irmscher— 

F. Paschke in GCS 42) II 22, 24: 262
Cleom. = Cleomedes

Cael. = De motu circulari corporum caelestium 
(R. B. Todd) I 69–73: 136; II 38–44: 138

Cornutus
Theol. Graec. = Theologiae Graecae Compendium 

(C. Lang) 18: 49; 28: 103; 32: 47
Corpus Hermeticum: see CH

Dam. = Damascius
Hist. Philos. = Historia Philosophica fr.  

(P. Athanassiadi) 43Α: 340
In Phd. = In Platonis Phaedonem commentarii 

(L. G. Westerink) 128–30: 45
In Prm. = In Platonis Parmenidem Commentarii 

(L. G. Westerink) IV 15.4–5: 213
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Damianus
Optical Hypotheses (Schöne) 2.1–7: 145

David
In Porph. Isag. = In Porphyrii Isagogen commen-

tarium (A. Busse in CAG 18.2) 103.34–
104.11: 226

Democr. = Democritus
fr. (DK) 67A 13, 28: 168; 68A 1: 359; A 64: 168; 

A 157: 145; A 160: 106
[Democritus]

fr. (DK) B 300: 25n, 123
Dio Chr. = Dio Chrysostom = Dion of Prusa

Orationes 12: 339; 36: 84
Diod. Sic. = Diodorus Siculus

II 30.3–4: 45; III 4.1–4: 345
Diog. Laert. = Diogenes Laertius

Vitae (H. S. Long) I 119: 254; VIII 2: 254; 30: 
64; 32: 54; IX 7–9: 252; 8: 200

Dioscorides
De materia medica II 126: 123
Euporista II 96: 123

[Diotogenes] = pseudo-Diotogenes
De regno (H. Thesleff in PTHP) 310

Elias
In Cat. = In Aristotelis categorias commentarium 

(A. Busse in CAG 18.1) 152.12–5: 155
In Porph. Isag. = In Porphyrii Isagogen commen-

tarium (A. Busse in CAG 18.1) 37.11–6: 
356n

Emped. = Empedocles
fr. (DK) A 20a: 121; B 17.7–8=B 26.5–6: 122, 153; 

B 20.2–3: 253; Β 62.6: 121; B 90: 121; B 
112.4: 188; B 115.4–5: 162n; B 118: 202; Β 
120: 202; Β 129: 82; Β 137: 162n

Ephrem Syrus
Against Domnus (C. W. Mitchell) 32–33: 138

Epicharmus
fr. (G. Kaibel) 249: 11

Epict. = Epictetus
Diss. = Dissertationes ab Arriano Digestae  

(H. Schenkl) I 14.1–6: 24n; II 33.3–4: 135
Epicurus

Ep. Her. = Epistula ad Herodotum (H. Usener) 
46–47: 136

Ep. Men. = Epistula ad Menoeceum (P. von der 
Mühll) 128–32: 357

fr. (H. Usener) 352: 88
Eratosthenes

apud Strabo Geogr. Ι 15: 109
Et. Magn. = Etymologicum Magnum (T. Gaisford)

s.u. dyas: 23; s.u. Hestia: 313
Eucl. = Euclid

El. = Elements XIII: 226
Opt. = Optica ( J. L. Heiberg) Def. 1–3: 135

Eudemus
fr. (F. Wehrli) 77: 56

Eudoxus
fr. (F. Lasserre) 299: 282

Eun. = Eunapius
VS = Vitae philosophorum et sophistarum  

(G. Giangrande) IV 1.7–9: 201
Eur. = Euripides

Bacch. = Bacchae 275–6: 103; 1084–5: 235
El. = Electra 467: 884; 803–10: 220
HF = Hercules Furens 673–5: 337
Or. = Orestes 1259: 235
Tro. = Troades 887–88: 130
fr. (TGF) 944: 103

Eus. = Eusebius
PE = Preparatio Euangelica (K. Mras in GCS 43.1 

and 43.2) 231n; XI 21.5: 251; XV 10, 22: 161n

Firm. Mat. = Firmicus Maternus
De err. = De errore profanarum religionum VI 2: 45
Math. = Mathesis (W. Kroll—F. Skutsch) III 

7.12: 110

Galen
Comp. Ti. = Compendium Timaei Platonis  

(P. Kraus—R. Walzer) 64
De foetuum formatione (C. G. Kühn IV) 6: 33, 

37, 202
De nerv. diss. = De neruorum dissectione  

(C. G. Kühn II) 831: 63
De optima doctrina (I. Marquardt Scr. min. I) 

4–5: 306
De symptomatum causis (C. G. Kühn VII) I 6: 

64; 8: 64, 173
De ther. = De theriaca ad Pisonem (C. G. Kühn 

XIV) 233.15–9: 125
Loc. aff. = De locis affectis (C. G. Kühn VIII) III 

5–6: 69, 70; VII 5: 133
PHP = De placitis Hippocratis et Platonis (Ph. De 

Lacy) VI 3.5: 64; 3.7: 65; 5.11: 90; 8.5–20, 
36–41, 48–9, 50–2, 77: 65; VII 4: 11, 145; 
4.4–5.41: 136, 139; 5.5–12: 106, 137, 140; 
5.8: 143; 5.31–4: 132; 5.37: 154; 5.41: 136; 
5.42–4: 102; 6.28: 134; 7.16: 132; 7.20: 141; 
7.25: 31; 8.4: 64; VIII 1.3–5, 22: 64

QAM = Quod animi mores corporis temperamenta 
sequuntur. (I. Mueller Scr. min. II): 63, 69, 
176, 181

SMT = De simplicium medicamentorum temper-
amentis ac facultatibus (C. G. Kühn ΧΙΙ) 
V 19: 178; ΙΧ 2: 118, 178; XII 192: 118
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Galen cont.
UP = De usu partium (G. Helmreich) I 8: 111;  

V 4: 112; XVI 3: 154
[Galen] = pseudo-Galen

Qual. Incorp. = Quod Qualitates Incorporeae Sint 
(M. Giusta) 9–10: 178; 13: 177

Gem. = Pompeius Geminus
apud Simpl. In Ph. 292.28: 84
Optica (Schöne) 24.7–13: 136

Gorg. = Gorgias
Hel. = Encomium in Helenam 8: 307

Heliod. = Heliodorus
Aeth. = Aethiopica III 5.4–5: 219

Heraclit. = Heraclitus of Ephesus fr. (DK)
B 10: 177; B 26: 80, 199; B 30: 46, 252; B 31: 46; 

B 41: 252; B 45: 265n, B 50: 252; B 60: 177; 
B 67: 177; B 73: 80, 199; B 84ab: 200, 207, 
344; B 89: 199; B 90: 200; B 96: 236;  
B 101: 200, 207, 265n; B 108: 252;  
B 115: 201; B 116: 265n

Hermeias
In Phdr. = In Platonis Phaedrum scholia  

(P. Couvreur) 68.4–69.18: 54; 128.4–6: 
232; 160.3–4: 213

[Hermes Trism.] = [Hermes Trismegistus]: see CH
Hes. = Hesiod

Op. = Opera et Dies = Works and Days 60–89: 
49, 50; 89–104: 50; 471: 82

Theog. = Theogonia = Theogony 178–81: 354; 
453ff.: 248; 459–67: 249, 353; 468: 310; 
478: 353; 521–8: 50; 717–8: 353

Hier. = Hierocles the Stoic
El. Eth. = Elementa Ethica (G. Bastianini—A. A. 

Long in CPF I 1**) I 15–22: 180; Ι 50-ΙΙ 3:  
131; II 1–3: 272; III 52–56: 131; 61-IV 3: 
177; IV 3–10: 57, 58, 179; VI 11–17: 10; VII 
52–61: 95

[Hippoc.] = pseudo-Hippocrates
Nutr. = De nutrimento 31: 65
Vict. = De victus ratione I 7–8: 181

Hippol. = Hippolytus
Haer. = Refutatio omnium haeresium (M. Mar-

covich) I 19.3: 314; IV 51.3: 16; 51.9: 262;  
V 6.6: 269n; 7.10: 103; 8.22–3: 202; 29.4: 
360; VI 29.4: 360; 31.2: 46; 34.5: 255; VII 
22.7–12: 358; 23: 305n, 349; 27.6: 255; IX 
10.4: 200; X 34.4: 269n

Historia Augusta: see SHA
Homer

Il. = Iliad 1.37: 108; 1.528–30: 339; 1.544: 310; 
2.547: 129; 3.277: 101; 4.440–3: 46; 6.138: 
343; 6.211: 248; 7.422: 316; 14.203–4: 353; 

15.12: 46; 15.566: 234; 19.81–2: 93; 20.65: 
235; 24.460: 188

Od. = Odyssey 4.379: 343; 4.468: 343 9.555: 176; 
10.601–2: 71; 10.617–26: 71; 13.332: 158; 
18.353: 52; 19.33–40: 291

[Hom.] = pseudo-Homer
Hymn. Dem. = Hymnus ad Demeter 278–80: 291

Horapollon
Hieroglyphica (F. Sbordone) I 17: 145

Iambl. = Iamblichus
apud Simpl. In Cat. 302.31–303.3: 85, 125
De an. = De anima (apud Stob. Ecl. I 49) 32: 5n, 

215n; 37: 216n, 223, 233; 39: 39, 47, 196n, 
200; 41: 61

De imaginibus apud Philop. apud Photius Bibl. 
cod. 215, 173b6–15: 44

In Sophistem fr. ( J. Dillon) 1: 122
In Timaeum fr. ( J. Dillon) 49: 81
Myst. = De mysteriis (É. des Places) III 28: 44

[Iamblichus]
Theol. ar. = Theologumena Arithmetica 2: 232

Ion of Chios
(TGF Ion) 55: 269n

Iren. = Irenaeus
Adu. haer. = Aduersus haereses (A. Rousseau—L. 

Doutreleau) I 2.2ff.: 284, 317, 321; 5.1, 3: 
349; 7.4: 305n; 29.1: 261

Isocr. = Isocrates
Hel. = Helenae encomium17, 40: 340

[ Justin] = pseudo-Justin Martyr
Cohort. ad Graec. = Cohortatio ad Graecos 5: 205; 

7: 60

Longinus
fr. = Fragmenta (M. Patillon—L. Brisson) 17: 

156; 18: 304n, 307, 363; 20: 151n; 27: 119; 
30: 157; 32: 202; 36: 176

Mem. = De memoria (M. Patillon—L. Brisson) 
24, 70, 129–37, 180–203: 153; 29–38, 54–8, 
110–4: 150, 157; 30–8, 47–51, 58–61, 82–98: 
156; 58–60: 152; 61, 63, 93, 100: 159; 63–5: 
158; 90–102: 150, 156; 110: 307; 127–45: 
158; 174–9: 157

Longinus (?)
De sublimate 8.4, 13.2, 16.2: 351

Luc. = Lucian
Hermotimus 7: 71
Prom. es in uerb. = Prometheus es in uerbis11–14: 

49
Salt. = On danse 7: 84
Vit. auct. = Vitarum auctio 18: 358
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Lucr. = Lucretius
De rerum natura V 181–3: 347

LXX = Old Testament, Septuagint version
Gen. = Genesis 2.20: 269n
Wisd. of Sol. = Wisdom of Solomon18.15–6: 46

Macrob. = Macrobius
In Somn. = Commentarius ex Cicerone in Somnium 

Scipionis ( J. Willis) I 12.1–5: 16, 28, 196; 
12.5–6: 31, 81; 12.12: 46; 12.17: 27; 14.19: 
181

Manil. = Manilius
Astron. = Astronomica (G. P. Goold) I 247–54: 

348
Marc. Aurel. = Marcus Aurelius

Meditationes III 3: 58; VI 38: 111; XII 14: 235
Max. Tyr. = Maximus Tyrius

Or. = Orationes (H. Hobein) V 8: 242; VII 2: 93, 
IX 7: 214; X 3: 80; 9: 79, 80; XI 3: 339; 9: 
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