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I N T R O D U C T I O N

Aristotle was born in 384 in the small township of 
Stagira, in north-eastern Greece. His father, Nicomachus, 
was a physician attached to the Macedonian court. At the 
age of seventeen he moved south to Athens, and joined the 
Academy, that brilliant band of philosophers, scientists, 
mathematicians, and politicians which gathered in Athens 
under Plato’s leadership. For twenty years he remained as 
Plato’s pupil and colleague, and made a name for himself as 
an industrious student, a vigorous polemicist, and an inde-
pendent thinker, with an early interest in rhetoric, logic, 
metaphysics, and ethics.

In 359 King Philip II succeeded to the throne of Mace-
don. He adopted an expansionist policy, waged war on a 
number of Greek city-states, and made himself master of 
Greece. It cannot have been an easy time for a Macedonian 
in Athens, though Aristotle remained on the warmest terms 
with Plato, whom on his death in 347 he described as the 
best and happiest of mortals ‘whom it is not right for evil 
men even to praise’.

Once Plato was dead, however, Aristotle found it prudent 
to emigrate. He settled in the eastern Aegean, first at Atar-
neus, then at Assos. Hermias, the ruler of Atarneus, was a 
graduate of the Academy, and offered an intellectual home 
to Aristotle and a few fellow-exiles. Aristotle later married 
his adopted daughter.

During his period in Assos, and during the next few 
years when he lived at Mytilene on the island of Lesbos, Ar-
istotle carried out extensive scientific research, particularly 
in zoology and marine biology, whose results remained un
rivalled for two millennia. Here Aristotle first worked with 
Theophrastus, who was to become his successor and great-
est pupil.
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In 343 Aristotle was summoned to the Macedonian cap-
ital by King Philip as tutor to his thirteen year old son, the 
future Alexander the Great. We know nothing of the con-
tent of his instruction, though forgers later concocted cor-
respondence between the monarch and the philosopher. 
Within ten years of succeeding his father, Alexander had 
made himself master of an empire that stretched from  
the Danube to the Indus and included Libya and Egypt. 
While Alexander was conquering Asia, Aristotle was back 
in Athens, where in 335 he established his own school in 
the Lyceum, a gymnasium just outside the city boundary. 
Now fifty, he built up a substantial library, and collected 
around him a group of research students, called ‘peri
patetics’ because they walked up and down while discussing 
philosophy. And for a decade he explored and expounded 
and taught the entire field of human knowledge—logic, 
metaphysics, theology, history, politics, ethics, aesthetics, 
psychology, anatomy, biology, zoology, botany, astronomy, 
meteorology, and the ancient equivalents of physics and 
chemistry.

Aristotle’s anatomical and zoological studies gave a new 
and definitive turn to his philosophy. Though he retained a 
lifelong interest in metaphysics, his mature philosophy con-
stantly interlocks with empirical science, and his thinking 
takes on a biological cast. Most of the works that have come 
down to us, with the exception of the zoological treatises, 
probably belong to this second Athenian sojourn. There is 
no certainty about their chronological order, and indeed in 
the form in which they have survived it is possible to detect 
evidence of different layers of composition, though no con-
sensus has been reached about the identification or dating of 
these strata.

In 323 Alexander died in Babylon. When the news reached 
Athens, Aristotle, unwilling to share the fate of Socrates, left 
the city lest the Athenians put a second philosopher to death. 
He went to Chalcis, where he died a few months later. His 
will, which has survived, is a happy and humane document.
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Aristotle left behind a substantial corpus of phil-
osophical writing: although most of it has long been lost, the 
items which have survived fill two thousand or more modern 
pages, and they cover almost the whole range of Aristotle’s 
extensive intellectual interests.

In his major works Aristotle’s style is very different from 
that of Plato. The prose he wrote is commonly neither lucid 
nor polished, though he could write passages of moving elo-
quence when he chose. His treatises, as we have them, are 
thought to derive from the lecture courses which he gave 
during his long teaching career—they are, so to speak, his 
lecture notes. The notes were not used once and then filed 
away: rather, they were taken up, year in year out, as the exi-
gencies of lecturing dictated; and they were subject to a se-
ries of additions, corrections and refinements. They were 
later prepared for public circulation; and although the an-
cient editors doubtless indulged in some ordering and pol-
ishing, what we now have before us is essentially what Aris-
totle had on the lectern in front of him when he addressed 
his pupils. If we look for a modern parallel for the composi-
tion and editing of the treatises, we might think of a twenti-
eth century posthumous publication: Sense and Sensibilia, by 
the Oxford philosopher J. L. Austin, was published after his 
death by a colleague who put together a text from Austin’s 
own lecture notes which had evolved over the years.

Everything Aristotle wrote is fertile with ideas and full of 
energy; every sentence is packed with intellectual punch. 
But effort is needed to decode the message of his jagged 
clauses: what has been delivered to us from Aristotle across 
the centuries is a set of telegrams rather than epistles.

Human knowledge, according to Aristotle, divides 
into disciplines or ‘sciences’. These sciences group under 
three main heads: the contemplative, the practical, and the 
productive. The major divisions of contemplative science are 
theology, mathematics, and ‘physics’ or natural science; and 
the majority of Aristotle’s surviving works, being concerned 
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with natural science, fall therefore under the heading of con-
templation. Productive sciences are, naturally enough, sci-
ences that have a product. They include weaving and archi-
tecture, with products such as garments and houses, but also 
disciplines such as strategy and rhetoric, where the product 
is something less concrete, such as victory on the battlefield 
or in the law-courts. Aristotle’s ethical treatises are works of 
practical science. What that means is that the characteristic 
aim of studying ethics is not the acquisition of knowledge 
about action but action itself—we study ethics, according to 
Aristotle, not in order to know what good men are like, but 
in order to act as good men act.

Ethics is only one of the practical sciences. Another is pol-
itics. The two sciences are continuous with each other, and 
Aristotle’s Politics is in a manner a complement to his ethical 
writings. The practical sciences cannot easily be studied in 
isolation, either from one another or from the theoretical 
sciences: a student of ethics is unlikely to discover how a 
good man will act unless he has some knowledge of the gen-
eral capacities and characteristics of human beings. One of 
the most familiar utterances of Aristotelian anthropology is 
the claim that man is a ‘political animal’: distinctively human 
activity is carried on in a political setting.

Aristotle often addressed ethical topics, but much of what 
he wrote is lost or survives only in fragments. The standard 
corpus of his works contains three substantial treatises of 
moral philosophy: the Nicomachean Ethics (NE), the Eu-
demian Ethics (EE), and the Magna Moralia (MM). In addi-
tion there is a pamphlet On Virtues and Vices (VV). The titles 
of the first two treatises have been variously interpreted. In 
antiquity the adjectives ‘Nicomachean’ and ‘Eudemian’ were 
taken to refer either to the authors of the works or to their 
dedicatees (though one does not normally dedicate one’s lec-
ture notes). French scholars refer to the Éthique à Nicomaque 
and the Éthique à Eudème; but the adjectives are generally 
taken to indicate that the former work was edited by Aris-
totle’s son Nicomachus and the latter by his pupil Eudemus. 
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As for the Magna Moralia or Large Ethics, which is in fact by 
far the smallest of the three treatises, the commonest ex
planation of the title invokes the fact that the two ‘books’ 
into which it is divided are each much larger than any of the 
‘books’ of the other two treatises.

The status of the three treatises and the relationship 
among them is complex and controverted. Between Aris
totle’s death and the second century AD a dozen authors cite 
Aristotle’s ethical writings: all but one of them take their 
quotations from books that form part of the Eudemian Eth-
ics. But this early primacy of the Eudemian over the Nico
machean treatise comes to an abrupt end in the second cen-
tury AD with the work of Aspasius, who wrote a line-by-line 
commentary on several books of the Nicomachean Ethics. 
Since that time it has been almost universally agreed that the 
NE is not only a genuine work but also the most important 
of the three treatises. In the nineteenth century, indeed, the 
EE was treated as spurious, and published under the name 
of Aristotle’s pupil, Eudemus of Rhodes. In the twentieth 
century scholars came to regard it as a genuine but imma-
ture work, superseded by an NE written in the Lyceum pe-
riod. Throughout the Middle Ages, and since the revival of 
classical scholarship, it is the NE that has been treated as the 
Ethics of Aristotle, and it is indeed the most generally popu-
lar of all his surviving works.

But there is a twist to the story. The EE—in the modern 
editions—has a large gap in the middle: it contains nothing 
corresponding to Books 5, 6, and 7 of the NE. But at the end 
of Book III of the EE, the mediaeval manuscripts indicate 
that Books IV, V, and VI have not been copied out since they 
are the same as the three Nicomachean books. It has become 
clear, on both stylistic and philosophical grounds, that the 
three ‘common’ books began their career in the EE and were 
later added to fill a gap in the NE. (The most obvious sign of 
this is that modern editions of the NE contain two distinct 
accounts of pleasure in Books 7 and 10—the transplanta-
tion created an otherwise inexplicable duplication.)
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Once the common books are restored to the EE the case 
for regarding the EE as an immature and inferior work col-
lapses: nothing remains, for example, of the argument that 
the EE is closer to Plato, and therefore earlier, than the NE. 
Moreover, internal historical allusions suggest that the dis-
puted books, and therefore the EE also, belong to the Ly-
ceum period. But the similarities and dissimilarities be-
tween the two treatises are perhaps to be explained not by 
any simple chronological hypothesis, but rather by differ-
ences in audience and editorship.

What of the MM? Both style and content make it most 
unlikely to be an authentic work of Aristotle, and internal 
historical references have been taken to suggest a date in the 
late fourth century. However, it never explicitly discusses 
Aristotle in the third person, and its author appears to refer 
to Aristotle’s works as his own. In general the MM follows 
closely the line of thought of the EE, but it contains a num-
ber of misunderstandings of its doctrine. Some scholars re-
gard it as an independent construction of the time of Theo-
phrastus; others surmise that it consists of notes made by a 
student at the Lyceum during Aristotle’s delivery of a course 
of lectures resembling the EE. In the latter case, a modern 
parallel may be found in the posthumous publications by 
pupils of Wittgenstein of their notes of his Cambridge 
lectures.

As for VV, it is a trifle, and if it is Aristotelian in its ulti-
mate inspiration, rare is the scholar who has ever thought 
that it came from Aristotle’s own hand.

The teaching of the three ethical treatises is, in 
general, very similar. The ground covered by them overlaps 
with that covered by Plato’s Republic, though Aristotle’s re-
jection of the Theory of Ideas makes for substantial differ-
ences between the moral teaching of the two philosophers. 
The Idea of good, Aristotle says, cannot be the chief good of 
which ethics treats, if only because ethics is a practical sci-
ence, about what is within human power to achieve, whereas 
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an everlasting and unchanging Idea of good could only be of 
theoretical interest.

In place of the Idea of good Aristotle offers happiness (in 
Greek, eudaimonia) as the supreme good with which ethics is 
concerned; for, like Plato, he sees an intimate connection 
between living virtuously and living happily. In all the ethical 
treatises a happy life is a life of virtuous activity, and each of 
them offers an analysis of the concept of virtue and a classifi-
cation of virtues of different types. One class is that of the 
virtues of character, or the ‘moral’ virtues, such as courage 
and temperance, that constantly appeared in Plato’s ethical 
discussions. The other class is that of intellectual virtues: 
here Aristotle makes a much sharper distinction than Plato 
ever did between the intellectual virtue of wisdom, which 
governs ethical behaviour, and the intellectual virtue of un-
derstanding, which is expressed in theoretical endeavour 
and contemplation. The principal difference between the 
NE and the EE is that in the former Aristotle regards perfect 
happiness as constituted solely by the exercise of a single in-
tellectual virtue in the activity of theoretical contemplation, 
whereas in the latter it consists of the harmonious exercise 
of all the virtues, both intellectual and moral.

At the beginning of each of his treatises Aristotle reduces 
the possible answers to the question ‘What is a good life?’ to 
a short-list of three: wisdom, virtue, and pleasure. All think-
ers, he says, connect happiness with one or other of three 
forms of life, the philosophical, the political, and the hedo-
nistic. This triad provides the key to his own ethical inquiry. 
All the treatises contain detailed analyses of the concepts of 
virtue, wisdom and pleasure. And when Aristotle comes to 
present his own account of happiness, he can claim that it  
incorporates the attractions of all three of the traditional 
forms of life.

A crucial step towards achieving this is to apply the dis-
tinction between layers of potentiality and actuality that is 
ubiquitous in Aristotle’s thought. The most relevant layer  
in this ethical area is that between a state and its use or 
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exercise. Virtue and wisdom are both states, whereas happi-
ness, Aristotle claims, is an activity, and therefore cannot be 
simply identified with either of them. The activity that con-
stitutes happiness is, however, a use or exercise of virtue or 
virtues.

In each treatise, to fill out this conclusion takes many 
pages of analysis and argument—and analysis and argu-
ment of a particular kind. Aristotle warns us that the 
method of ethics is not the same as that of the contempla-
tive or productive sciences. The sciences, he emphasizes, 
cannot all aspire to an equal degree of ‘precision’ or akribeia: 
different subject matters make different demands, and the 
subject matter of ethics in particular allows only a modest 
amount of precision. This notion remains somewhat ob-
scure; but one important feature of it seems to be that of 
generality as opposed to universality: ethical judgements, 
like other judgements about sublunary matters, are lacking 
in precision because they hold ‘only for the most part’. This 
does not mean that Aristotle held that there are no abso-
lutely valid moral rules: he tells us that there are—for in-
stance there is no such thing as committing adultery with 
the right person at the right time in the right way, because 
adultery is always wrong. However, the observance of such 
absolute prohibitions will not get one very far towards the 
good life, and Aristotle, unlike his later Christian disciples, 
does not spend much time on them.

In any event, Aristotle does not attempt to establish rules 
which determine what is to be done in any specific concrete 
situation. Among the contemplative sciences mathematics 
offers precise measurement in every case; and the move-
ment of the heavens can in principle be determined accu-
rately. That is not so with the productive sciences, of which 
Aristotle’s favourite example is medicine: medical science 
alone will not determine the treatment to be given to an in-
dividual patient in a particular case—there is need of the 
judgement of the practised and practising doctor. Moreover, 
the reasoning that lies behind the doctor’s judgement will 
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use the formal rules of deduction in a different manner from 
the contemplative sciences, arguing not from axiomatic 
principles to theoretical conclusions, but from the end to be 
achieved to the action to be undertaken. Ethics, in its turn, is 
one stage further removed from the contemplative sciences: 
the action to be done on a particular occasion will only be an 
expression of virtue if it springs from the experience and 
judgement of the individual moral agent.

Any work of practical philosophy is liable to contain 
judgements of two different sorts. It will contain, on the one 
hand, substantive moral judgements, to the effect that cer-
tain men or types of men, or actions or types of action, et ce-
tera, are (at least for the most part) good or bad, right or 
wrong, virtuous or vicious, obligatory or impermissible, and 
so on. On the other hand, a work of moral philosophy will 
contain judgements about such substantive moral judge-
ments, to the effect that they are or are not factual or objec-
tive or prescriptive, et cetera; that the concepts they use are 
to be elucidated in such and such a way; that they are logi-
cally interrelated in such and such a manner, and so on. In 
short, it will contain adversions on what is sometimes called 
the ‘logic’ of moral discourse.

Aristotle does not draw a distinction between these two 
kinds of judgement (termed by some modern philosophers 
‘ethical’ vs. ‘meta-ethical’ judgements). Nor is it easy to apply 
the distinction to individual propositions in his treatises. 
Perhaps indeed it is not always helpful to try to do so, since 
what he is up to often cuts across the distinction. To illus-
trate this, consider the famous doctrine of the virtuous 
mean.

The doctrine in fact has two parts or aspects. First, the ac-
tions and emotions which express moral virtue will, Aris-
totle tells us, avoid excess and defect. A temperate person, 
for instance, will avoid eating or drinking too much; but he 
will also avoid eating or drinking too little. Virtue chooses 
the mean, or middle ground, between excess and defect: eat-
ing and drinking the right amount. Aristotle goes through a 
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long list of virtues, beginning with the traditional ones of 
courage and temperance, but including others such as liber-
ality, candour, dignity, and conviviality, and sketches how 
each of them is concerned with a mean. It should be stressed 
that this part of the doctrine of the mean is not intended as a 
recipe for mediocrity or an injunction to stay in the middle 
of the herd. Aristotle warns us that what constitutes the 
right amount to drink, the right amount to give away, the 
right amount of talking to do, may differ from person to per-
son, in the way that the amount of food fit for an Olympic 
champion may not suit a novice athlete.

Secondly, the virtues, besides being concerned with mid-
dle amounts of action and emotion, are themselves means in 
the sense that they occupy a middle ground between two 
contrary vices. Thus courage is in the middle, flanked on one 
side by over-confidence and on the other by cowardice; gen-
erosity treads the narrow path between miserliness and 
prodigality. But while there is a mean of action and passion, 
there is no mean of virtue itself: there cannot be too much of 
a virtue in the way that there can be too much of a particular 
kind of action or emotion.

Aristotle’s account of virtue as a mean seems to many 
readers to be truistic in its first aspect and false in its second. 
After all, Aristotle himself allows that, in some cases at least, 
the virtuous mean is surrounded by more than a pair of 
vices; and in addition he says that it is ‘true but unilluminat-
ing’ to state that a temperate man will drink neither too 
much nor too little. Nonetheless, the doctrine of the virtu-
ous mean is part of a distinctive ethical theory which con-
trasts with other influential systems of various kinds. Reli-
gious ethical theories, such as traditional Jewish or Christian 
doctrine, give the concept of a moral law (natural or re-
vealed) a central role. Because most of the Ten Command-
ments begin with ‘thou shalt not’, this led historically to an 
emphasis on the prohibitive aspect of morality. Aristotle 
does believe that there are some actions that are altogether 
ruled out, as we saw earlier; but he stresses not the minimum 
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necessary for moral decency but rather the conditions of 
achieving moral excellence. Nor is it only religious systems 
that contrast with Aristotle’s account. For a utilitarian, or 
any kind of consequentialist, there is no class of actions to be 
ruled out in advance. Since the morality of an action, on this 
view, is to be judged by its consequences there can, in a par-
ticular case, be the right amount of adultery or murder.

Aristotle’s teaching on the mean thus contains both ethi-
cal and meta-ethical elements. On the one hand he offers 
specific ethical injunctions, while on the other he sketches 
out the general structure of a moral system, which is a meta-
ethical activity.

Aristotle’s ethical system has had a profound and 
lasting effect: by later philosophers it has been warmly em-
braced and hotly repudiated, never coldly ignored; and in 
various ways it has helped to mould the common moral con-
sciousness. Thus modern readers who take up the ethical 
works for the first time will find themselves already familiar, 
at least to some degree, with several of its leading notions. 
They will also find much of it surprising—the dozens of 
pages on friendship, with scarcely a word about sex; or the 
appearance of pride and conviviality as virtues, and humility 
and diffidence as vices. Moreover, it can actually be ques-
tioned whether his ethical writings are works of moral philo
sophy at all, in the sense in which the word ‘moral’ was un-
derstood by later philosophers such as Jeremy Bentham, 
Immanuel Kant, and John Stuart Mill.

Certainly, one of Aristotle’s aims is to help us understand 
what it is to be a good human being. But do his treatises ex-
amine the morally good man? This is not explicit in Aris
totle’s texts, which introduce the moral virtues at a later 
stage in the argument—and when he speaks of moral virtue 
the adjective is to be understood in a mildly archaic sense 
and means ‘to do with character’. If we drop the assump-
tion, we might suppose that Aristotle is dealing, primarily, 
not with moral goodness but with human expertise, or the 
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technique of being a good man. A good man, according to 
Aristotle’s initial suppositions, is a man who does well the 
things that are the uniquely characteristic activities of 
human beings. Moral conduct is part, but only a part, of 
such activities.

To see the difference between Aristotle’s ethical system 
and the moral systems of later philosophers we should focus 
on the role played by happiness. Aristotle holds that happi-
ness or eudaimonia is the supreme end of life. He does not 
maintain that happiness is the immediate aim of every ac-
tion, but rather that it is the ultimate aim. What this amounts 
to may be put, dramatically, as follows: Suppose you are 
doing X. I ask you why, and you reply ‘In order to achieve Y’. 
I then ask you why you are aiming at Y, and you say ‘In order 
to achieve Z’. Our conversation may go on as long as you 
please; but, Aristotle argues, if your doing X is a purposeful 
action and not a pointless frivolity, then there must eventu-
ally come a point at which you reject my questioning and say: 
‘I am not aiming at that in order to achieve any further aim—
that is my ultimate aim’. Aristotle also maintains that your 
penultimate line in any complete dialogue of this sort must 
be ‘In order to achieve my own happiness’.

At different points in his ethical treatises, Aristotle pres-
ents two theses about happiness. One is that every consid-
ered human action does, as a matter of fact, aim at the 
agent’s happiness. The other is that every considered human 
action ought, if it is to be rational, aim at the agent’s happi-
ness. (It is not clear whether he ever held these two proposi-
tions simultaneously.) Both these theses appear to be false. 
A woman may well map out her life in the service of oth-
ers—staying in an unhappy marriage, perhaps, for the sake 
of her children; and surely in some cases she may be ratio-
nal to do so.

Nevertheless, the belief that one’s own happiness is and 
ought to be the ultimate end of one’s actions was dominant 
throughout antiquity and survived into the Christian era. 
Augustine and Aquinas, no less than Aristotle, thought of 
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individual happiness as the supreme good: however, accord-
ing to them it could only be fully realised in an afterlife, and 
it was not to be achieved by one’s own actions but was in the 
gift of God.

The thesis that happiness is as a matter of fact the aim of 
every fully human action was called into question in the mid-
dle ages by Anselm and Duns Scotus. Scotus agreed that 
human beings have a natural tendency to pursue happiness; 
but in addition he postulated another natural tendency—the 
tendency to pursue justice, no matter what the consequences 
may be for our own welfare.

The thesis that one’s own happiness ought rationally to be 
the aim of every action was called into question in the age of 
enlightenment. Thus Jeremy Bentham maintained that the 
real standard of morality was the greatest happiness of the 
greatest number, and Immanuel Kant dethroned happiness 
itself from the central position it had held since Plato and 
Aristotle. Like Scotus, Kant thought that morality needed a 
different basis: he called it the sense of duty. But where Sco-
tus had placed the appetite for justice on equal terms with 
the pursuit of happiness, Kant regarded duty as the supreme 
motive which must trump every other.

Earlier the question was raised whether Aristotle, Ben-
tham, and Kant were all engaged in the same activity of 
moral philosophy. The answer is yes, if moral philosophy is 
the study of the ultimate reasons determining what we ought 
and ought not to do. The supreme position is assigned by 
Kant to duty, and by Aristotle to individual happiness, and 
by Bentham to general happiness. But were Aristotle and 
Bentham talking about the same thing? Bentham equated 
happiness with pleasure, which was a single indefinable feel-
ing—produced, no doubt, in many different ways—and this 
feeling was the one thing that was good in itself and was the 
point of doing anything whatever. Aristotle on the other 
hand made a sharp distinction between the two concepts. 
Indeed, he thought it unhelpful to talk about pleasure in the 
abstract: there were pleasurable experiences and pleasurable 
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activities, and the evaluation of a pleasure depended simply 
on the evaluation of the activity or experience enjoyed.

In everyday modern English, the sense of the word ‘hap-
piness’ seems closer to Bentham than to Aristotle: it means a 
mental or emotional state or attitude. Eudaimonia, on the 
other hand, is not simply a mental state. To call a man eu-
daimon is to say something about how he lives and what he 
does. The notion of eudaimonia is closely tied, in a way in 
which the notion of happiness is not, to success. It would in-
deed be a mistake to replace ‘happiness’ by ‘success’ as a 
translation of the Greek word, since the success which ‘eu-
daimonia’ denotes is a very specific project, that of living a 
good life. But these considerations mean that the traditional 
English translation is not a perfect fit to Aristotle’s concept.

Happiness, Aristotle tells us early in each of his treatises, 
is activity of soul in accordance with virtue, in a complete 
life. Given that ‘activity of soul in accordance with virtue’ 
means the excellent performance of whatever activities are 
typical of living creatures, we can paraphrase Aristotle’s defi-
nition of human happiness as follows: A man is happy if and 
only if, over some considerable period of time, he frequently 
performs with some success the most perfect of typically 
human tasks.

Well, what, if anything, is typical of humans? The Aristo-
telian answer is that man is a rational animal and that his 
typical task is therefore rational activity. According to Aris-
totle, men may be said to be rational on two counts, and the 
notion of rational action is correspondingly twofold: I act 
rationally either in so far as I base my actions in some way 
upon reasoning, or in so far as I indulge in some sort of rati-
ocinative exercises. Selling my shares in the expectation of a 
drop in the market, and following out the Euclidean proof of 
Pythagoras’ theorem, are both rational acts, but rational in 
different ways; in the first case I might be said to be follow-
ing or obeying my reason, in the second case simply to be ex-
ercising it.
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Aristotle’s account of the moral virtues provides a de-
scription of rational activities of the first kind. He sums up 
his account of moral virtue by saying that it is a state of char-
acter expressed in choice, lying in the appropriate mean, de-
termined by the prescription that a wise person would lay 
down. The role of reason appears in this definition in the ref-
erence to the prescription of the wise person. In order to 
complete this account, Aristotle has to explain what wisdom 
is, and how the wise person’s prescriptions are reached. This 
he does in a book in which he treats of the intellectual vir-
tues, whose exercises exhibit rationality of the second kind.

The two principal intellectual virtues are wisdom (or 
phronesis) and understanding (sophia): the first is the virtue of 
practical reason, concerned with human affairs, and the sec-
ond is the virtue of theoretical reason, concerned with un-
changing and eternal truths. The intellectual virtue of practi-
cal reason is inseparably linked with the moral virtues of the 
non-rational part of the soul. It is impossible, Aristotle tells 
us, to be really good without wisdom, or to be really wise 
without moral virtue. Virtuous action must be based on vir-
tuous purpose. Purpose is reasoned desire, so that if purpose 
is to be good both the reasoning and the desire must be 
good. It is wisdom that makes the reasoning good, and 
moral virtue that makes the desire good. Aristotle admits 
the possibility of correct reasoning in the absence of moral 
virtue: this he calls ‘cleverness’. He also admits the possibil-
ity of right desire in the absence of correct reasoning: such 
are the naturally virtuous impulses of children. But it is only 
when correct reasoning and right desire come together that 
we get truly virtuous action.

Readers of Aristotle are sometimes puzzled by this. If we 
have to acquire virtue in order to become wise, and we can-
not become wise without virtue, how can we ever become 
wise or virtuous? The difficulty is spurious. It is as if one were 
to ask ‘How can one become a husband? To be a husband you 
need to have a wife, but a woman can’t be a wife unless she 
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has a husband’. Just as a single union makes a man a husband 
and a woman a wife, the wedding of wisdom and virtue 
makes intelligence into wisdom and natural virtue into 
moral virtue.

In both of Aristotle’s ethical treatises the virtue of theo-
retical reasoning takes higher rank than the virtue of practi-
cal reasoning. Indeed, in the NE happiness itself is identi-
fied with the exercise of understanding. Happiness, it has 
been stated, is the activity of soul in accordance with virtue, 
and if there are several virtues, in accordance with the best 
and most perfect virtue. We have, in the course of the trea-
tise, learnt that there are both moral and intellectual virtues, 
and that the latter are superior; and among the intellectual 
virtues, understanding, which concerns eternal truths, is su-
perior to wisdom, which concerns human affairs. Supreme 
happiness, therefore, is activity in accordance with under-
standing, an activity which Aristotle calls ‘contemplation’.

What is contemplation? Aristotle does not offer any 
wholly satisfactory answer to this question, but two things 
are clear. First, an Aristotelian contemplator is no ascetic, 
denying the body for the good of his mind: Aristotle insists 
that a moderate supply of ‘external goods’ is a precondition 
of ‘happy’ intellectual activity. Secondly, Aristotelian con-
templation is not, as we might be tempted to imagine, an ex-
ercise in discursive reasoning: it is not a matter of intellec-
tual questing or research. As an argument for the thesis that 
a contemplator enjoys himself Aristotle observes that ‘it 
stands to reason that those who possess knowledge pass 
their time more pleasantly than those who are still in pursuit 
of it’. Looking at a painting and listening to a piece of music, 
rather than producing a landscape or composing a sonata, 
are analogues of whatever it is that Aristotle has in mind.

In the EE happiness is identified not with the exercise of a 
single dominant virtue but with the exercise of all the vir-
tues. Nonetheless, contemplation has a dominant position 
in the life of the happy person. For Aristotle says that the 
standard for measuring virtuous choices is set by their rela-
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tionship to contemplation: ‘What choice or possession of 
natural goods . . . will most conduce to the contemplation of 
god is best, and this is the noblest standard’.

Activity in accordance with the virtues is pleasant, and so 
the truly happy man will also have the most pleasant life. For 
a virtuous person will find things pleasant if and only if they 
are actually good: if goodness and pleasantness do not thus 
coincide then a person is not virtuous but is in an inferior 
state which Aristotle calls ‘continence’. The bringing about 
of this coincidence is the task of ethics. The EE ideal of hap-
piness, therefore, given the role it assigns to contemplation, 
to the moral virtues, and to pleasure, can claim, as Aristotle 
promised, to combine the features of the traditional three 
lives, the life of the philosopher, the life of the politician, and 
the life of the pleasure-seeker. The happy man will value con-
templation above all, but part of his happy life will be the ex-
ercise of political virtues and the enjoyment in moderation 
of natural human pleasures of body as well as of soul.

An ethical system like Aristotle’s, which makes 
the agent’s happiness the ultimate aim of his actions, must 
appear impossibly self-centred; and the attempt to make 
one’s own happiness the foundation stone of ethics is surely 
a fundamental defect in the Aristotelian theory. Within this 
egocentric framework Aristotle did devote much careful 
thought to the individual’s relationships to others. His re-
flections on these matters are to be found primarily in the 
chapters on justice and on friendship in each of the ethical 
treatises. In addition, a number of the other virtues are es-
sentially social—for example, generosity and conviviality. 
But the ultimate point of these virtues—and indeed of jus-
tice itself—is the agent’s own happiness.

Aristotle makes a distinction between universal and par-
ticular justice. Universal justice, he tells us, is complete vir-
tue, considered not in the abstract but in relation to one’s 
neighbour. Each of the virtues he has considered in the 
earlier books is incomplete unless this relation to others is 
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incorporated in it. Many people can exercise virtue in their 
own affairs, but not in relation to their neighbour.

Particular justice is a specific virtue in its own right. 
Among other things, it concerns the matters that would 
nowadays be the province of the criminal and civil courts. 
Aristotle offers us several subdivisions: there is distributive 
justice (governing the allotment of the proceeds of military 
or commercial ventures, for instance) and rectificatory jus-
tice (the compensation for losses incurred either through 
defaults on contracts or as the result of crimes). Distributive 
justice involves taking into account the worth of the individ-
uals between whom the goods are to be distributed—though 
it is not clear whether a person’s ‘worth’ depends on his orig-
inal contribution to the project or on his social status within 
a particular constitution. The consideration of distributive 
justice leads Aristotle into a disquisition on the nature of 
money and the purposes of commercial exchange. He ad-
umbrates theses that later developed into the mediaeval doc-
trine of the just price, the economists’ concept of the free 
market, and the Marxist labour theory of value. In treating 
of rectificatory justice Aristotle does not offer any theory to 
justify the institution of punishment, but devotes his at
tention to methods of restoring the status quo between 
wrongdoer and victim. In treating of political justice, he en-
deavours to sort out the relation between the natural and 
conventional elements in the constitution of a just society.

For Aristotle, justice and friendship are closely con-
nected. His word for friendship also covers love, and his dis-
cussions of friendship treat of many kinds of loving relation-
ships: those between husband and wife and between parents 
and children as well as those with comrades and business 
partners. In the relationship between husband and wife the 
husband is always presented as the superior partner, and 
commonly as the clear master of the household. Children, in 
Aristotle’s view, should be seen and not heard, and not even 
seen too often: there can be friendship between father and 
son, but the two cannot be friends. Among the relationships 

Barnes.indb   18 5/1/2014   8:18:38 AM

© Copyright Princeton University Press. No part of this book may be 
distributed, posted, or reproduced in any form by digital or mechanical 
means without prior written permission of the publisher. 

For general queries, contact info@press.princeton.edu.



I N T R O D U C T I O N

19

which are more normally thought of as friendships Aristotle 
distinguished three different kinds: those based on virtue, 
those based on utility, and those based on pleasure. At times 
this tripartite division seems to operate as a strait-jacket 
confining his empirical observations, and it leads to a com-
plex and implausible account of why a virtuous man has any 
need for friends at all. But the books are full of psychological 
insights on such matters as the factors that put a strain on re-
lationships of different kinds and lead to their break-up.

The texts contained in this volume are not new 
translations of the Aristotelian ethical treatises. They are re-
vised versions of the translations contained in the The Com-
plete Works of Aristotle published by Princeton University 
Press in 1984, which was in its turn a revision, by Jonathan 
Barnes, of the eleven volumes of the Oxford Translation of 
Aristotle which had been published between 1908 and 1954. 
The Oxford Translation was undertaken under the auspices 
of the Jowett Copyright Trustees, a body set up under the 
will of Benjamin Jowett, Master of Balliol College, Oxford, 
from 1870 to 1893. The original Oxford translation of the 
NE was made by W. D. Ross, and later lightly revised by J. O. 
Urmson. The translation of the MM was by St G. Stock, and 
that of the EE and the VV by J. Solomon. The translations 
were made on the basis of Bywater’s Greek text of the NE 
(and the common books), which was first published as an 
Oxford Classical Text in 1894, and of Susemihl’s Teubner 
editions of the EE, the MM, and the VV, which were printed 
in Leipzig in 1883 and 1884. The translations presented 
here use the same editions of the Greek texts: in those few 
places in which we have preferred a different reading the fact 
is signalled in a footnote.

Innovations in the present revision are of various kinds. 
First, a few plain mistakes of translation have been cor-
rected. Secondly—following a principle enunciated by Ross 
in the preface to his version of the NE—, we have imposed a 
greater homogeneity in the translation of several key words. 
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Thirdly, one or two of the earlier translations of technical or 
semi-technical terms have been altered (the new versions are 
all noted in the Glossary).

A few examples may indicate where we have replaced the 
earlier versions of technical terms. For ‘arete’ we have re-
verted to the traditional ‘virtue’ in place of the ‘excellence’ in-
troduced by Barnes in the Revised Oxford Translation. We 
have preferred ‘correct reasoning’ to ‘right reason’ for ‘orthos 
logos’. As for ‘phronesis’ and ‘sophia’, for centuries the standard 
translations were ‘prudence’ and ‘wisdom’. But ‘prudence’ 
now means something like ‘caution’, and the expert knowl-
edge of scientists and philologists is no longer called ‘wis-
dom’, which has acquired an overwhelmingly practical sense. 
So we have opted for ‘wisdom’ for ‘phronesis’ and ‘under-
standing’ for ‘sophia’. It goes without saying that neither of 
those two translations is an exact fit—not even for the most 
part or in the majority of cases. The same is true of ‘virtue’ 
and ‘arete’, of ‘happiness’ and ‘eudaimonia’, and of any num-
ber of other pairings.

There are several cases where it is not possible to render a 
single Greek word by a single English counterpart—not 
even for the most part. Two salient examples are ‘arche’ and 
‘ergon’. The first of these can mean ‘beginning’, ‘source’, ‘ori-
gin’, ‘axiom’, ‘principle’, and also ‘rule’ or ‘office’. For the sec-
ond, different sentences call for ‘function’, ‘task’, ‘job’, ‘work’, 
‘output’, ‘product’, ‘deed’, . . . In such cases, where it would be 
absurd to insist on homogeneity of translation, we have tried 
to reduce to a minimum the number of English equivalents.

As a result of the changes that have been mentioned, the 
revised translations differ from the original ones in some-
thing like twenty places a page. Nonetheless, the general 
style has not been greatly modified and the present version is 
recognizably the Oxford Translation.

It differs more visibly from the original Oxford Transla-
tion in two further respects. First, and unlike almost all 
other translations of Aristotle, it presents in the correct 
form the EE and what remains of the NE: that is to say,  
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the ‘common books’ are printed in the EE and it is the NE 
which has a gap in it. Secondly, and again unlike almost all 
other translations of Aristotle, we have abandoned the tradi-
tional division of the texts into ‘books’ and ‘chapters’: the 
chapters were invented in the Renaissance, and have noth-
ing to recommend them; the books are ancient, but they are 
primarily determined not by the content of the text but by its 
length. Thus in the NE the account of friendship fills Book 8 
and Book 9 (it was too long to fit into a single ancient book-
roll), and conversely Book 7 contains two quite distinct dis-
cussions, of incontinence and of pleasure. The revised trans-
lation divides the text into modern chapters, which are fixed 
by their content—the division being based, often enough, 
on explicit indications in Aristotle’s text.

The loss of book and chapter divisions should not ham-
per reference to particular passages, since nowadays cita-
tions are invariably made by reference to the page, column, 
and line of the edition by Immanuel Bekker. The present 
version sets the relevant Bekker indications in the margins 
of the text.
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ability: see capacity
action [πρᾶξις]

and choice, 117–118
matters of, 41
‘mixed’, 254–255
not performed by animals, 61
not performed by children, 61
and particulars, 128
see also origins; producing

activity [ἐνέργεια]
vs capacity, 238
vs movement, 352–353
vs state, 46, 154, 156, 227, 239, 

309, 406, 459
actuality, vs potentiality [ἐνέργεια], 

7–8
adultery, 53, 93, 98, 104, 111, 246, 

272, 385, 423
ambiguity: see homonymy
ambition, 173, 248, 293–294, 451, 

466
amusement, 147, 300, 358–359
analogy, 164, 222

see also homonymy
anger [ὀργή]

objects of, 294–295
and pain, 82, 272
see also good temper; rage

animals
cannot be happy, 229
and courage, 70
do not act, 61

do not choose, 68, 258, 402
and friendship, 165, 178, 319
and pleasure, 80–81, 153, 155, 

158, 275–276, 277, 356–357
and virtue, 131, 408
and the voluntary, 257–258
and wisdom, 123
see also brutishness

appetite [ἐπιθυμία]
and choice, 66, 258
and continence, 59–60
kinds of, 141, 144, 276–277, 

278
and the voluntary, 59–60, 257–

258, 399–400
art: see crafts
associations [κοινωνία], 180–182, 

183, 315–317
assumption [ὑπόληψις], 134, 427
astuteness [ἀγχίνοια], 126
avarice [αἰσχροκέρδεια], 83, 284, 

411

bashfulness [κατάπληξις], 88, 249, 
414

belief [δόξα]
and choice, 65–66, 259
degrees of, 137
and deliberation, 126
and incontinence, 135–136, 137, 

149–150, 437, 439
vs knowledge, 135
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G eneral       I ndex  

benefaction, 171–172, 179–180, 
187–188, 280–281, 334, 335–337, 
469

measurement of, 323–325
benevolence [εὔνοια], 178–179, 305, 

310–311, 333–334, 469–470
blessedness [μακαριότης], 35, 230–

231, 233–235
see also happiness

boastfulness [ἀλαζονεία], 89, 249, 
298–299, 415

boorishness [ἀγροικία], 89, 249, 
301, 414

brutes: see animals
brutishness [θηριότης], 133, 142–

143, 145, 436, 443
buffoonery [βωμολοχία], 89, 249, 

300, 414

calculation, 117, 356, 382, 438, 458
candour [ἀλήθεια], 89, 249, 298–

299, 415
cannibalism, 142
capacity [δύναμις], 50, 238, 243–

244, 341–342, 394
categories, 42, 220–221, 449
causes, 68, 199

see also origins
chance: see fortune
character, 50, 72, 217, 258, 304, 329, 

347, 381, 393, 396, 470
children

and appetite, 278
are not happy, 229, 390
courage of, 75–76
do not act, 61
do not choose, 68, 258
and friendship, 178
and pleasure, 153, 155, 351
and sleep, 37

and virtue, 131
and the voluntary, 256–257

choice [προαίρεσις], 65–69, 258–
260, 402–403

and appetite, 66, 258
and belief, 65–66, 259
defined, 68, 262, 402–403
and deliberation, 66, 107, 260, 

403
and desire, 66, 118, 258, 402
objects of, 66, 241, 258–259, 

402–403, 426
an origin of action, 117–118
and passion, 66, 258
and thought, 118–119, 403
and virtue, 78, 246
and the voluntary, 60–61, 65, 

68–69, 107, 258, 259–260, 
403–404

and will, 66, 258–259, 402
and wisdom, 130

churlishness [αὐθάδεια], 88–89, 413
cleverness [δεινότης], 130–131, 428, 

446
company [ὁμιλία], 296–297, 300
completeness [τέλειος], 204, 216, 

387–388, 416, 429, 434
degrees of, 223–224
of happiness, 46–47, 223, 225, 

230, 361, 390–391
of pleasure, 352–353

compulsion [ἀνάγκη], 61, 63–64, 
254–256, 401–403

see also force
concord [ὁμόνοια], 178–179, 303–

304, 334–335, 470
constitutions, 180–181, 317–319

and families, 180–181, 318
and friendships, 318–319, 

324–325
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contemplation [θεωρία], 16–17, 37, 
205–206, 360–365, 472

see also happiness
contempt, 84–85
continence [ἐγκράτεια]

defined, 59, 195
and endurance, 146–147
not a virtue, 71, 302
objects of, 137, 438–439
opinions about, 134
of passion, 60, 400
vs temperance, 135, 143, 150–

151, 438, 444–445
a virtue, 59, 436, 481
voluntary, 63, 400
see also incontinence

contracts, voluntary vs involuntary, 
327

contraries [ἐναντία], 70, 91–92, 157, 
348, 349

and friendship, 160–162, 174–
175, 460, 465

among virtues and vices, 51, 55–
56, 83–84, 90, 250–251, 297, 
395–396

convention [νόμος], 105–106
see also law

conviviality [εὐτραπελία], 89, 249, 
300–301, 414

courage [ἀνδρεία], 73–79, 247, 267–
274, 407–409, 481

defined, 270
and fear, 73–75, 268–269, 273, 

409
off-centre kinds of, 75–76, 270–

273, 407–409
and experience, 271–272, 

407–408
and hope, 409

and inexperience, 75–76, 
408

military, 75, 271–272, 407
and passion, 76–77, 272, 408
political, 75, 270–271, 408

and pleasure/pain, 240, 
273–274

and wisdom, 430
covetousness, 92, 94, 483
cowardice [δειλία], 75, 77–78, 94, 

143, 240, 247, 269–270, 278, 482
crafts [τέχναι], 35–36, 119–120, 215, 

336, 426, 430
and deliberation, 260–261, 

404–405
and the mean, 245
of pleasure?, 153, 155, 452
virtue of, 121
and virtues, 238–239, 242–243

craftsmanship [τέχνη], 119–120
and understanding, 122–123

death, 77, 230–231, 233, 267–268
decrees, 105, 113
deduction, 119

false, 126
practical, 8–9, 126, 137–139, 

261, 439–440
deficiency [ἔλλειψις]: see excess
definition, 383–384
deliberation [βουλή], 67–69, 260–

262, 403–404
and belief, 126
and choice, 66, 107, 260, 403
error in, 67, 125, 126–127
and inquiry, 125–126, 261
not about ends, 67, 71, 261
objects of, 67–68, 118, 120, 123–

124, 260–261, 404, 426
skill in, 120, 125–127, 431–432
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deliberation [βουλή] (cont.)
and wisdom, 120–121, 123–124, 

127, 431–432
demonstration: see proof
depravity [μοχθηρία]: see vices
desire [ὄρεξις]

and choice, 66, 118, 258, 402
kinds of, 59, 399
and the voluntary, 58–60, 

399–401
diffidence [μικροψυχία], 85–86, 248, 

292–293, 412, 428, 484
dignity [σεμνότης], 88–89, 413–414
disease, 36, 154, 221, 265, 397
divine, 41, 123, 157, 229, 234, 360–

361, 384, 428
see also gods

education, 39, 95, 217, 347, 
368–369

emotions [πάθος], 50–51, 90, 241, 
243–244, 258, 347, 393–394, 400, 
458

see also passions
ends [τέλος]

of action, 215–216
as causes, 68–69
complete, 223
kinds of, 215–216, 387
of sciences, 38–39, 42–43, 46

endurance [καρτερία], 140, 146–
147, 442–443

enjoyment: see pleasure
envy [φθόνος], 88, 249–250, 413
equality [ἰσότης]

arithmetical vs geometrical, 171, 
181, 313

= fairness, 96–98
see also friendship; justice

equity [ἐπιείκεια], 112–113, 128, 431

error, 107, 246, 404–405
ethics

end of, 4, 38–39, 239, 366, 381
vs metaethics, 9–10
methods in, 34–35, 39–40, 41, 

49, 129, 133–134, 157–158, 
216, 218–219, 225–226, 349, 
364–365, 385, 436–437

see also people’s perceptions; 
precision

and politics, 4, 216, 235, 381
etymologizing, 50, 68, 79, 84, 121, 

153, 237, 260, 278, 285, 288, 293, 
295, 300, 317, 393, 402–403, 413

excess [ὑπερβολή], 51, 53, 239–240, 
392–393

items without, 53, 158, 247, 
394–395

see also mean
exchange, 100–103, 417–418
extravagance [δαπανηρία], 412

see also prodigality

fairness: see equality
family relationships

and constitutions, 180–182, 
318

and friendship, 171, 312–313, 
318–319, 320–321, 337, 
468–469

and happiness, 224
and justice, 105, 115, 315–316, 

419, 423–424
fear

causes of, 76–77
kinds of, 409
objects of, 73–75, 267–268
see also courage

feeling: see emotions
flattery [κολακεία], 88, 173, 292, 
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297, 313–314, 351, 414–415, 432, 
461

folly, 482
foolhardiness: see overconfidence
force [βία], 61–62, 255–256, 401
forgiveness: see sympathy
Forms: see Ideas, Platonic
fortune [τύχη], 197–202, 454–456

a cause?, 198–199, 201, 456
causes of, 197–198, 200–201, 

454–455
and friendship, 162, 170, 192–

193, 194, 344–346
and gods, 198, 454–455
and happiness, 197, 231–232
and nature, 198, 454–455
non-existent?, 198–199
and pride, 290–291
two kinds of?, 200, 202, 

455–456
see also goods

friendliness [φιλία], 88, 249, 296–
297, 414–415

friendship [φιλία]
among animals, 163
among the base, 165, 169, 171, 

174, 308, 314–315, 332–333, 
346, 461–462

based on pleasure, 164–166, 
306–307, 308, 311, 463–464

based on utility, 164–166, 306, 
308–309, 311–312, 463–464

moral vs legal, 183–186, 
322–323, 327

based on virtue, 165–167, 170–
171, 187–188, 307–308, 
463–464

among few, 169, 189, 192–
193, 311, 343–344, 
473–474

= perfect kind, 307–308
and pleasure, 464
= primary kind, 164–165, 

167–170
rarity of, 307–308
as subsuming other kinds, 

462–463
= tout court,165

and benefaction, 179–180, 
187–188

and benevolence, 178–179, 305, 
310–311, 333–334, 469–470

and complaints, 172, 184–185, 
186, 322–325, 326–327, 474

how resolved, 184–187
and concord, 178–179, 324–325
and constitutions, 318–319, 

334–335
defined, 163–164, 187–188
degrees of, 344, 463
and disputes, 172–173, 185
dissolution of, 184, 306, 323, 

326, 329–331
duration of, 169–170, 307, 309–

310, 314–315, 325–326
duties of, 327–329
and equality, 171, 180, 183, 312, 

464–465, 468
and external goods, 473
and gods, 172, 188, 191–192, 

313, 321, 472
and the good, 162
and good/ill fortune, 162, 170, 

192–193, 194, 344–346
and happiness, 188, 340–341
homonymy of, 163–164, 

462–463
and justice, 17–18, 160, 180, 

182–183, 303–304, 313, 315–
316, 467–468
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friendship [φιλία] (cont.)
kinds of, 19, 163–165, 172–173, 

180, 183, 305–306, 462
among kinsmen, 181, 319–320, 

469
and love, 18–19, 163, 167–168, 

190
marks of, 176–177, 192, 331–

332, 466–467
living together, 190–192, 

310, 340, 343–344, 346, 
467

natural, 321, 325
noble, 304
off-centre kinds of, 174–175, 

309
with oneself, 175–178, 331–333, 

337–340, 467–468, 470–471
and pleasure, 162, 167–168, 464
political, 179, 181–182, 183, 

325–326
problems about, 160–162, 304, 

327–328, 460–461
and products, 179–180, 336
and self-sufficiency, 188–193, 

471–473
as taking time, 168–169, 

307–308
and trust, 168–169, 184, 307–

308, 323
among unequals, 171–174, 312–

313, 321, 324–325, 465–466, 
468–469

value of, 188–189, 303–304, 
340–343, 472–473

a virtue, 303
see also contraries; family 

relationships
frigidity, 89
functions: see tasks

gentlemanliness [καλοκἀγαθία], 
203–204, 289, 366, 457

gentleness: see good temper
geometry, 57–58, 261

see also proportion
gimlets, essence of, 182
gods

and contemplation, 206, 363
and fortune, 198, 454–455
and friendship, 172, 188, 191–

192, 313, 321, 472
and justice, 481
as origins, 57
and pleasure, 159
and praise, 233–234
and virtue, 105, 133, 363

good
apparent vs real, 162–163, 262–

263, 265
the chief, 12–14, 41, 215–216, 

218, 224–225, 358, 387–389
the common, 41–44, 383–385
homonymy of, 222
human, 41, 222–223, 225
Idea of, 6–7, 41–44, 220–222, 

383, 385–386
and the noble, 44, 203–204, 457
tout court vs relative, 163, 166, 

310, 461
goods

and categories, 42, 220–221, 
449

external [= of fortune], 156, 
228–229, 290–291, 360–361, 
364, 454, 456

kinds of, 45, 154, 156, 163, 203–
204, 221–222, 226–227, 383, 
386–387, 388, 441

good temper [πραότης], 82, 248, 
294–296, 410–411, 480
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goodwill: see benevolence
greatness, 84–87, 287–289
grumpiness [δυσκολία], 249, 

296–297

habit [ἔθος], 50, 143, 237–238, 278, 
393

happiness [εὐδαιμονία]
the acquisition of, 33–34, 35, 

229
an activity, 7–8, 227, 341, 358, 

388, 390
and amusement, 358–359
and blessedness, 35, 230–231, 

233–234
= the chief good, 12–14, 41, 218, 

224–225, 358, 388–389
complete, 46–47, 223, 225, 230, 

361, 390–391
and contemplation, 16–17, 37, 

205–206, 360–365, 472
and death, 230–231, 232–233
defined, 14, 35, 46–47, 225, 232, 

390
and external goods, 156, 228–

229, 360–361, 364, 454, 456
and good/ill fortune, 231–232
and friends, 188, 340–341
and knowledge, 458–459
lasting, 47, 231–232
= living well, 227, 389
not = pleasure, 13–14, 36–37, 

219, 447
not praiseworthy, 47, 233–234
opinions about, 34, 35–36, 47, 

218, 364
as a pleasant thing, 156–157, 

227–228
secondary kind of, 362–363
self-sufficient, 224

and the soul, 35, 225, 390
and success, 14
and virtue, 14, 46–47, 227, 229, 

359–360, 388, 390
harm, kinds of, 107–108
health, 34, 44, 46, 91, 129, 163, 215, 

218, 223, 240, 349, 354, 384, 387–
388, 393, 425, 432

homonymy, 92, 419
focal, 163–164, 222, 462–463

homosexuality, 88, 143
honour [τιμή], 85, 219–220, 248, 

268, 270–271, 286, 289–290, 294, 
313–314, 434–435

hostility, 88, 414–415

Ideas, Platonic, 41–44, 220–222, 
385–386

see also good
ignorance [ἄγνοια]

kinds of, 65, 256–257, 421
as subject to punishment, 264

illiberality [ἀνελευθερία], 83, 247, 
282

and avarice, 284
kinds of, 83, 283–284, 411, 

483–484
immortality, 66, 259, 402
impetuosity [προπέτεια], 147–148, 

444
see also incontinence

impulse, 61–62, 199–200, 391, 429, 
453

incontinence [ἀκρασία]
and belief, 135–136, 137, 149–

150, 437, 439
causes of, 138–139
and cleverness, 446
defined, 59, 109–110
and deliberation, 126
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incontinence [ἀκρασία] (cont.)
and impetuosity, 147–148, 444
kinds of, 147–148, 151–152
and knowledge, 134–135, 136–

139, 437, 439
morbid vs natural, 441
non-existent?, 134–135, 139, 

437
not a vice, 147–148, 151
objects of, 137, 139–142, 

441–442
problems of, 62, 134–136, 

436–437
of rage, 143–145, 442
and reason, 149–150
vs self-indulgence, 150–151, 

443–444, 445
tout court, 139–142
a vice?, 59, 60, 195, 436, 483
voluntary, 62–63, 151, 399–400, 

422
and weakness, 147–148, 444
and wisdom, 134, 135, 151, 

445–446
indignation [νέμεσις], 88, 249–250, 

413
induction, 45, 49, 51, 119, 203, 384
infinite regress, 201, 215
inirascibility, 248, 294–295, 410
injustice

to the base?, 433
and covetousness, 92, 94
and homonymy, 92
and ignorance, 420–421
kinds of, 423, 483
and lawlessness, 92
to oneself?, 113–115, 422–424
and unfairness, 98, 417
and unjust acts, 104, 106, 108–

110, 420

voluntarily accepted?, 109–110, 
114–115, 421–422

and the voluntary, 106–108
see also justice

insensibility [ἀναισθησία], 81, 150, 
240, 247, 277, 410

intelligence [νοῦς]
and action, 117
divine?, 360
= the man, 331–332, 338, 

361–362
objects of, 121–122, 128, 360, 

427
and wisdom, 125

intemperance: see self-indulgence
interactions, voluntary vs involun-

tary, 96, 100, 184
involuntary [ἀκούσιος], 58–65, 254–

258, 420–421
and compulsion, 63–64, 255–

256, 401–402
defined, 65, 254, 258
and force, 59, 61–62, 255–256, 

401
and ignorance, 65, 255–256, 421
vs non-voluntary, 256
see also voluntary

irascibility [ὀργιλότης], 82, 248, 
294–295, 410, 482

judgement [σύνεσις], 127, 428
judges, 98–99

see also law
justice [δικαιοσύνη]

and another’s good, 93
characteristics of, 481
= complete virtue, 93–94, 95, 

113, 416
defined, 91
distributive, 95–96, 110–111
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and equality, 96–98, 98–100, 
416–417

and fairness, 92, 95
and families, 105, 115, 315–316, 

419, 423–424
and friendship, 17–18, 160, 180, 

182–183, 303–304, 313, 315–
316, 467–468

homonymy of, 92, 419
and just actions, 106, 242
kinds of, 17–18
and law, 92–93, 104, 113–114
legal, 111, 112–113, 322, 416
and the mean, 96–98, 100, 103, 

250, 416–417
natural, 105–106, 419–420
 not easy, 111
political, 104–106, 419
problems of, 432–435
and proportion, 97, 417–418
and reciprocity, 100–103, 418
rectificatory, 96, 98–100
relational, 93–94, 416–417
and the voluntary, 106–108

knowledge [ἐπιστήμη]
defined, 91, 118
as a good thing, 449–450
and happiness, 458–459
and incontinence, 134–135, 

136–139, 437, 439
objects of, 118–119, 426–427
particular vs universal, 137–138, 

439–440
perceptual, 139
possessed vs used, 65, 137–138, 

439
and proof, 119, 121
and teaching, 119
and virtue, 242–243, 429

and the voluntary, 65, 106–107, 
109–110

and wisdom, 120, 125, 194–196, 
427

see also proof

law [νόμος]
and equity, 112–113
and justice, 92–93, 104, 111, 

112–113, 113–114, 322, 416
and virtue, 93, 95, 367–369
written vs unwritten, 368–369

legislation, 69, 184, 238, 254, 303–
304, 316, 327, 370–371, 433

liberality [ἐλευθεριότης], 82–83, 
247, 279–285, 411–412, 481–482

life
as an activity, 46, 225, 342, 

354–355
defined, 341–342
a good thing?, 36–37, 331, 

342–343
as needing an aim, 34
and pleasure, 355

lives, three kinds of, 7–8, 34, 35–36, 
38, 219–220

loss: see profit
love, 325

and exertion, 336–337
and friendship, 18–19, 163, 167–

168, 190
and inequality, 172–173
the lover’s complaint, 325–326
objects of, 162–163, 305, 461
and products, 179–180, 336

luck: see fortune

magnificence [μεγαλοπρέπεια], 87–
88, 248, 285–288, 412–413

and liberality, 286
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making: see producing
man

= intelligence, 331–332, 338, 
361–362

as naturally good, 167
as origin of action, 57–58, 262, 

263–264
= origin of action, 118
as a political animal, 182
task of, 130, 224–225

man and wife, 174–175, 182, 312, 
318, 321, 419

mathematics, 124–125
mean [μεσότης]

determination of, 56, 116, 205–
206, 252–253, 296, 458

as difficult to determine, 251–
252, 396

doctrine of, 9–11, 51, 54–56, 116, 
244–246, 393–395, 434–435

items without a mean, 
246–247

see also excess
medicine 8–9, 44, 129, 205, 371, 

439–440, 458
see also health

middle, etc: see mean
miserliness, 83, 284
misfortune, 107–108, 420
mistake, 107
modesty [αἰδώς], 88, 249, 301–302, 

414
money, 101–103, 325, 418
‘moral’, 11–12
mothers and children, 161, 173–174, 

176, 320
movement, 352–353
music, 80, 199, 242, 341, 351, 354, 

370

natural science, 1–2, 124
nature, 63, 105–106, 128–129, 138, 

156–157, 237–238, 341, 356–357, 
419–420, 450

see also virtues
necessity, 58, 117–118, 260
need, 101–102
nobility [καλός], 33, 338–339, 457, 

479
and goodness, 44, 203–204, 

225
numbers, 43–44, 220
nutrition, 48, 130, 391

see also soul

obsequiousness [ἀρέσκεια], 88–89, 
296–297, 413–414, 432

and friendship, 310–311
old men, and friendship, 306, 

309–310
opinion: see belief
optimism, 272–273
origins

of actions, 57–58, 61–62, 69, 
117–118, 120–121, 125, 131, 
148–149, 201–202, 234, 254, 
255–257, 261–262, 263–264, 
398–399, 443, 453

of arguments, 57, 119, 121–122, 
128, 201–202, 218–219, 226, 
386, 398, 427

of deliberation, 69–70, 71, 201
of substances, 57, 119, 398

ostentation, 87
overconfidence [θρασύτης], 77–78, 

240, 247, 269

pain [λύπη], as a bad thing, 156
see also pleasure
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pardon: see sympathy
particulars, 128
partnership: see associations
passions [θυμός], 60, 66, 76–77, 

272, 258, 400, 408
see also emotions

people’s perceptions [τὰ 
φαινόμενα], 34–35, 39–40, 72, 
129, 133–134, 135, 161–162, 164, 
226–227, 436–437

perception, of mathematical items, 
125

see also sense-perception
perspicacity, 125–126
philosophy, 39, 243, 327
pleasure [ἡδονή]

and activities, 354–356
as an activity, 155, 352–353
appropriate vs alien, 355–357, 

451
bodily, 140, 157–158, 359
and categories, 449
the chief good?, 153–154, 156, 

234, 348, 352
and completeness, 352–253
degrees of, 349–350
does not move, 353
and education, 347
good or bad?, 153–157, 347–352, 

355–356, 447–452
and goodness, 17, 205
and happiness, 156–157, 

227–228
an impediment?, 155, 451
kinds of, 141, 146, 147, 157, 163, 

274–275, 355, 356–357, 449
natural vs morbid, 142, 158, 175
and natures, 156–157, 356–357, 

450

as necessary, 146, 157
not continuous, 354
not praiseworthy, 234
and pain, 348–349, 351, 448
a process?, 153–154, 350, 352–

353, 447–448
and perception, 353–354
and replenishment, 154, 350–

351, 449, 450–451
supervenient, 354
therapeutic, 154, 158
and thinking, 353–354
of touch and taste, 145–146, 

275–277
tout court, 163, 166–167
and virtues, 49–50, 54, 240–

241, 280, 393–394, 452
plotting, 144
politics, 37–38, 44–44, 153, 160, 

229, 235, 361, 371, 428–429
deliberative vs judicial, 124
end of, 218, 229, 235
and ethics, 4, 216, 235, 381
and wisdom, 44–45, 120–121, 

124–125
see also constitutions; justice; 

law
poverty, 78
power, in our, 58, 64, 107–108, 260, 

263, 265, 404, 455
see also voluntary

praise, objects of, 47, 58, 233–234, 
386–387

precision [ἀκρίβεια], 8–9, 58, 216, 
226, 239, 328, 458

pride, 84–86, 248, 288–293, 412, 
482

and fortune, 290–291
and honour, 289–290
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principles: see origins
priority, 43, 220–221
process [γένεσις], 153–154, 350–351, 

352–353, 447–448
prodigality [ἀσωτία], 83, 247, 279, 

282–283, 411
producing, vs acting, 3–4, 119–120, 

180, 215, 426, 469
profit [κέρδος], 94, 98–99
proof, 119, 120, 121–122, 128
proportion, 97–98, 98–100, 101, 

417–418
proverbs, 93, 136, 161, 170, 176–177, 

180, 183, 184, 190–191, 303, 304, 
307, 309, 315, 320, 337, 345, 346, 
460, 468, 472

punishment, 98–99, 113–114, 241, 
264, 367

rage [θυμός], 76, 82, 108, 143– 
144

and incontinence, 143–145
and pain, 145
and reason, 144

rashness: see overconfidence
rationality, kinds of, 14–15, 48–49, 

117, 236–237
reasoning

correct, 56, 116, 132, 149, 425, 
429, 458

inefficacy of, 35, 347, 366–367
see also deduction

reciprocity
and justice, 100–103, 418
of moral virtues, 132, 434

regret [μεταμέλεια], 146, 148
responsibility, 58

see also causes
rulers, 104, 183, 313, 319, 433

science [ἐπιστήμη]
as an activity, 458–459
and contraries, 91
and deliberation, 260–261, 

404–405
and the good, 42–43, 215, 221, 

223, 383, 405
sciences, kinds of, 3–4, 38–39,  

469
self-deprecation [εἰρωνεία], 89, 

249, 292, 298–299, 415
self-indulgence [ἀκολασία], 79–80, 

81, 94, 141, 146, 240, 247, 277–
279, 410, 482–483

and incontinence, 443–444, 
445

off-centre forms of, 278–279
and prodigality, 283

self-knowledge, 189–191
self-love, a term of reproach?, 

337–338
see also friendship

self-perception, 189–191
self-sufficiency [αὐτάρκεια], 104, 

224, 364, 471–472
sense [γνώμη], 128, 431
sense-perception [αἴσθησις], 125, 

238, 342, 404–405, 425
and action, 117
and knowledge, 139
and pleasure, 353–354

servility, 82
sex, 37, 80, 143, 153, 276
shabbiness [μικροπρέπεια], 87, 248, 

288, 412
shame, 302
shamelessness [ἀναισχυντία], 88, 

249, 302, 414
sight, 70, 163, 194, 198, 222, 346, 

352, 354, 389, 404, 425, 451, 473
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slander, 308–309
slaves, 318

and friendship, 174–175, 182, 
319

sleep, 37, 47, 236
smells, 80–81, 275, 448
softness [μαλακία], 140, 146–147, 

442–443
sophistry, 53, 136, 177, 370
soul [ψυχή]

parts of, 48–49, 50, 53–54, 63, 
115, 116–117, 121, 130, 175–
176, 177, 235–237, 381–382, 
391–392, 423, 425–426, 458, 
479

and happiness, 35, 225, 390
task of, 45–46, 53–54, 390
and virtue, 48, 235, 390

spite [ἐπιχαιρεκακία], 88, 249–250, 
413

State [πόλις], 101, 114, 124, 216, 
238, 316–317, 338, 343

and education, 216
and friendship, 183, 309
see also law

states
vs activities, 46, 154, 156, 227, 

239, 244, 309, 406, 459
vs capacities, 50

strong-mindedness, 149–150
suicide, 114, 193
syllogism: see deduction
sympathy [συγγνώμη], 64, 108, 128, 

144, 255

tact, 300–301
tasks [ἔργον], 130, 167–168, 224–

225, 244, 356
and ends, 45–47
kinds of, 46

taste
pleasures of, 145–146, 410
and temperance, 80–81

tastelessness [ἀπειροκαλία], 87, 248
teaching, 45, 119
temperance [σωφροσύνη], 80–82, 

121, 240, 247, 274–279, 409–410, 
481

vs continence, 135, 143, 150–151, 
438, 444–445

and pleasure, 80, 155–156, 274–
275, 410

thought, 61, 65, 117–119, 342, 402, 
403, 404–405, 425–426

touch
pleasures of, 145–146, 410
and temperance, 80–81

truth 118, 298, 426
vs illumination, 41, 49, 116, 

205, 392, 399, 401
practical, 118
see also candour

understanding [σοφία]
and crafts, 122
and happiness, 130
kinds of, 123
= knowledge + intelligence, 

122–123, 427
and politics, 123, 428–429
value of, 129–130
and wisdom, 122–123, 129–130, 

132, 427–428, 430–431
universals, and knowledge, 137–138
use, 83, 194, 227, 387, 390, 420

vanity [χαυνότης], 85–86, 248, 292–
293, 412

vices [κακία]
acquisition of, 264
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vices [κακία] (cont.)
bodily, 265
defined, 70, 250
and ends, 72
kinds of, 94
listed, 51–53, 247–250, 479–480
and origins of action, 148
and pleasure, 70
voluntary, 72, 263–265, 278, 

396–397
see also contraries; virtues

villainy [πανουργία], 130–131
virtues [ἀρετή]

characteristics of, 484
vs crafts, 242–243
defined, 45, 390, 429
highest, 360
and honour, 219–220
human, 235
and knowledge, 38–39, 131–132, 

194–195, 381–382, 386, 408, 
429

lasting, 231
moral

acquisition of, 148–149, 
237–238, 264, 366–367, 
393

bad use of?, 194–196, 
452–453

and choice, 78, 246
conflicts among?, 434
vs continence, 71, 302
and crafts, 238–239, 

242–243
defined, 49–50, 54, 244, 

246
degrees of, 399
as determining ends, 71–72, 

405
excesses of?, 434–435

and habit, 148
vs intellectual, 7, 48–49, 53–

54, 116–117, 237, 392
and knowledge, 242–243, 

429
and law, 93, 95, 367–369
listed, 51–53, 247–250, 

479–480
and the noble, 78, 269, 274, 

279, 280–281, 286–287, 
297, 406, 409, 410, 429

not capacities, 244, 394
not emotions, 243–244, 394
and origins of action, 148
and pleasure/pain, 49–50, 

54, 240–241, 280, 393–
394, 452

and pride, 85
reciprocate, 132, 434
states, 46, 244
vs virtuous acts, 130, 

242–243
voluntary, 72, 263–266, 

396–397, 399
and wisdom, 15–16, 132, 

246, 362, 434
see also mean

natural, 90, 131, 148–149, 167, 
265–266, 366–367, 393, 
429–434

not praiseworthy, 386–387
opinions about, 381–382
as praiseworthy, 47, 233, 392
and the soul, 48–49, 235, 390
superhuman, 133, 436
and tasks, 45–47
valuable, 386–387
see also contraries

voluntary [ἑκούσιος], 58–65, 254–
258, 399–402
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and appetite, 59–60, 257–258, 
399–400

and choice, 60–61, 65, 68–69, 
107, 258, 259–260, 403–404

and compulsion, 61, 64
defined, 65, 106–107, 109, 113–

114, 257–258, 399
and desire, 58–60, 399–401
and emotions, 257–258, 400
and force, 61–62
and justice, 96, 100, 106–108, 

184, 420–421
and knowledge, 65, 106–107, 

109–110
and ‘mixed’ actions, 254–255
and passion, 60, 400
and thought, 61, 65, 402
and will, 60, 400–401
see also power

vulgarity, 89, 248, 285, 287

war, 360–361
weakness, 147–148, 444

see also incontinence
wealth, 82–83, 220, 279–280, 410
will [βούλησις], 60, 258–259, 

400–401
and choice, 66, 258–259, 402
and ends, 263
objects of, 70, 262–263
and the voluntary, 60, 400–401

wisdom [φρόνησις]
= the chief good?, 388
and cleverness, 131, 428
not a craft, 121
defined, 120, 426–427
and deliberation, 120–121, 123–

124, 127, 431–432

and the good, 262–263
and incontinence, 134, 135, 151, 

445–446
and injustice, 432–433
and judgement, 127, 428
and justice, 432
kinds of, 124
and knowledge, 120, 125, 194–

196, 427
and moral virtue, 15–16, 132, 

246, 362, 434
objects of, 120, 123–124
and particulars, 128
and pleasure, 155
and politics, 44–45, 120–121, 

124–125
practical, 430
and temperance, 121
and understanding, 122–123, 

129–130, 132, 427–428, 
430–431

value of, 129–131
a virtue, 121, 195–196, 426–427, 

429–430, 480
wittiness: see conviviality
women, 166, 318, 444
work: see tasks
worth [ἀξία], 85–86, 285–286, 288–

290, 292–293, 323–324
and justice, 96–97

young men
and emotion, 301–302
and ethics, 217
and friendship, 306–307
and knowledge, 124–125
and modesty, 301–302
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