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The Counter-Enlightenment

OPPOSITION TO THE CENTRAL IDEAS of the French En-
lightenment, and of its allies and disciples in other European
countries, is as old as the movement itself. The proclamation of
the autonomy of reason and the methods of the natural sciences,
based on observation as the sole reliable method of knowledge,
and the consequent rejection of the authority of revelation,
sacred writings and their accepted interpreters, tradition,
prescription, and every form of non-rational and transcendent
source of knowledge, was naturally opposed by the Churches
and religious thinkers of many persuasions. But such opposition,
largely because of the absence of common ground between them
and the philosophers of the Enlightenment, made relatively little
headway, save by stimulating repressive steps against the spread-
ing of ideas regarded as dangerous to the authority of Church or
State. More formidable was the relativist and sceptical tradition
that went back to the ancient world. The central doctrines of
the progressive French thinkers, whatever their disagreements
among themselves, rested on the belief, rooted in the ancient
doctrine of natural law, that human nature was fundamentally
the same in all times and places; that local and historical varia-
tions were unimportant compared with the constant central core
in terms of which human beings could be defined as a species,
like animals, or plants, or minerals; that there were universal
human goals; that a logically connected structure of laws and
generalisations susceptible of demonstration and verification
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2« Against the Current

could be constructed and replace the chaotic amalgam of ignor-
ance, mental laziness, guesswork, superstition, prejudice, dogma,
fantasy, and, above all, the ‘interested error’ maintained by the
rulers of mankind and largely responsible for the blunders, vices
and misfortunes of humanity.

It was further believed that methods similar to those of
Newtonian physics, which had achieved such triumphs in the
realm of inanimate nature, could be applied with equal success to
the fields of ethics, politics and human relationships in general, in
which little progress had been made; with the corollary that once
this had been effected, it would sweep away irrational and op-
pressive legal systems and economic policies the replacement of
which by the rule of reason would rescue men from political and
moral injustice and misery and set them on the path of wisdom,
happiness and virtue. Against this, there persisted the doctrine
that went back to the Greek sophists, Protagoras, Antiphon and
Critias, that beliefs involving value-judgements, and the institu-
tions founded upon them, rested not on discoveries of objective
and unalterable natural facts, but on human opinion, which was
variable and differed between different societies and at different
times; that moral and political values, and in particular justice
and social arrangements in general, rested on fluctuating human
convention. This was summed up by the sophist quoted by
Aristotle who declared that whereas fire burned both here and
in Persia, human institutions change under our very eyes. It
seemed to follow that no universal truths, established by scien-
tific methods, that is, truths that anyone could verify by the use
of proper methods, anywhere, at any time, could in principle be
established in human affairs.

This tradition reasserted itself strongly in the writings of such
sixteenth—century sceptics  as Cornelius Agrippa, Montaigne
and Charron, whose influence is discernible in the sentiments

xlvii/1.

For general queries, contact info@press.princeton.edu



© Copyright, Princeton University Press. No part of this book may be
distributed, posted, or reproduced in any form by digital or mechanical
means without prior written permission of the publisher.

The Counter-Enlightenment —+ 3

of thinkers and poets in the Elizabethan and Jacobean age. Such
scepticism came to the aid of those who denied the claims of the
natural sciences or of other universal rational schemas and advo-
cated salvation in pure faith, like the great Protestant reformers
and their followers, and the Jansenist wing of the Roman Church.
The rationalist belief in a single coherent body of logically
deduced conclusions, arrived at by universally valid principles of
thought and founded upon carefully sifted data of observation or
experiment, was further shaken by sociologically minded thinkers
from Bodin to Montesquieu. These writers, using the evidence of
both history and the new literature of travel and exploration in
newly discovered lands, Asia and the Americas, emphasised the
variety of human customs and especially the influence of dis-
similar natural factors, particularly geographical ones, upon the
development of different human societies, leading to differences
of institutions and outlook, which in their turn generated wide
differences of belief and behaviour. This was powerfully reinforced
by the revolutionary doctrines of David Hume, especially by his
demonstration that no logical links existed between truths of fact
and such a priori truths as those of logic or mathematics, which
tended to weaken or dissolve the hopes of those who, under the
influence of Descartes and his followers, thought that a single
system of knowledge, embracing all provinces and answering all
questions, could be established by unbreakable chains of logical
argument from universally valid axioms, not subject to refutation
or modification by any experience of an empirical kind.
Nevertheless, no matter how deeply relativity about human
values or the interpretation of social, including historical, facts
entered the thought of social thinkers of this type, they too
retained a common core of conviction that the ultimate ends
of all men at all times were, in effect, identical: all men sought
the satisfaction of basic physical and biological needs, such as
food, shelter, security, and also peace, happiness, justice, the
harmonious development of their natural faculties, truth, and,
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somewhat more vaguely, virtue, moral perfection, and what the
Romans had called humanitas. Means might differ in cold and
hot climates, mountainous countries and flat plains, and no
universal formula could fit all cases without Procrustean results,
but the ultimate ends were fundamentally similar. Such influen-
tial writers as Voltaire, d’Alembert and Condorcet believed that
the development of the arts and sciences was the most powerful
human weapon in attaining these ends, and the sharpest weapon
in the fight against ignorance, superstition, fanaticism, oppression
and barbarism, which crippled human effort and frustrated men’s
search for truth and rational self-direction. Rousseau and Mably
believed, on the contrary, that the institutions of civilisation were
themselves a major factor in the corruption of men and their
alienation from nature, from simplicity, purity of heart and the life
of natural justice, social equality, and spontaneous human feeling;
artificial man had imprisoned, enslaved and ruined natural man.
Nevertheless, despite profound differences of outlook, there was
a wide area of agreement about fundamental points: the reality
of natural law (no longer formulated in the language of orthodox
Catholic or Protestant doctrine), of eternal principles by follow-
ing which alone men could become wise, happy, virtuous and
free. One set of universal and unalterable principles governed the
world for theists, deists and atheists, for optimists and pessimists,
puritans, primitivists and believers in progress and the richest
fruits of science and culture; these laws governed inanimate and
animate nature, facts and events, means and ends, private life and
public, all societies, epochs and civilisations; it was solely by de-
parting from them that men fell into crime, vice, misery. Thinkers
might differ about what these laws were, or how to discover them,
or who were qualified to expound them; that these laws were
real, and could be known, whether with certainty, or only prob-
ability, remained the central dogma of the entire Enlightenment.
It was the attack upon this that constitutes the most formidable
reaction against this dominant body of belief.
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II

A thinker who might have had a decisive role in this counter-
movement, if anyone outside his native country had read him,
was the Neapolitan philosopher Giambattista Vico. With
extraordinary originality Vico maintained, especially in the last
work of his life, the Scienza nuova, that the Cartesians were pro-
foundly mistaken about the role of mathematics as the science
of sciences; that mathematics was certain only because it was a
human invention. It did not, as they supposed, correspond to an
objective structure of reality; it was a method and not a body of
truths; with its help we could plot regularities — the occurrence
of phenomena in the external world — but not discover why they
occurred as they did, or to what end. This could be known only to
God, for only those who make things can truly know what they
are and for what purpose they have been made. Hence we do not,
in this sense, know the external world — nature — for we have not
made it; only God, who created it, knows it in this fashion. But
since men are directly acquainted with human motives, purposes,
hopes, fears, which are their own, they can know human affairs as
they cannot know nature.

According to Vico, our lives and activities collectively and
individually are expressions of our attempts to survive, satisfy
our desires, understand each other and the past out of which we
emerge. A utilitarian interpretation of the most essential human
activities is misleading. They are, in the first place, purely expres-
sive: to sing, to dance, to worship, to speak, to fight, and the
institutions which embody these activities, comprise a vision of
the world. Language, religious rites, myths, laws, social, religious,
juridical institutions, are forms of self-expression, of wishing to
convey what one is and strives for; they obey intelligible pat-
terns, and for that reason it is possible to reconstruct the life of
other societies, even those remote in time and place and utterly
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primitive, by asking oneself what kind of framework of human
ideas, feelings, acts could have generated the poetry, the monu-
ments, the mythology which were their natural expression. Men
grow individually and socially; the world of men who composed
the Homeric poems was plainly very different from that of the
Hebrews to whom God had spoken through their sacred books,
or that of the Roman Republic, or medieval Christianity, or
Naples under the Bourbons. Patterns of growth are traceable.

Myths are not, as enlightened thinkers believe, false state-
ments about reality corrected by later rational criticism, nor is
poetry mere embellishment of what could equally well be stated
in ordinary prose. The myths and poetry of antiquity embody a
vision of the world as authentic as that of Greek philosophy, or
Roman law, or the poetry and culture of our own enlightened
age — carlier, cruder, remote from us, but with its own voice, as
we hear it in the I/iad or the Twelve Tables, belonging uniquely
to its own culture, and with a sublimity which cannot be
reproduced by a later, more sophisticated culture. Each culture
expresses its own collective experience, each step on the ladder
of human development has its own equally authentic means of
expression.

Vico’s theory of cycles of cultural development became
celebrated, but it is not his most original contribution to the
understanding of society or history. His revolutionary move is
to have denied the doctrine of a timeless natural law the truths
of which could have been known in principle to any man, at
any time, anywhere. Vico boldly denied this doctrine, which
has formed the heart of the Western tradition from Aristotle
to our own day. He preached the notion of the uniqueness
of cultures, however they might resemble each other in their
relationship to their antecedents and successors, and the notion
of a single style that pervades all the activities and manifestations
of societies of human beings at a particular stage of develop-
ment. Thereby he laid the foundations at once of comparative
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cultural anthropology and of comparative historical linguistics,
aesthetics, jurisprudence; language, ritual, monuments, and
especially mythology, were the sole reliable keys to what later
scholars and critics conceived as altering forms of collective
consciousness. Such historicism was plainly not compatible with
the view that there was only one standard of truth or beauty or
goodness, which some cultures or individuals approached more
closely than others, and which it was the business of thinkers to
establish and men of action to realise. The Homeric poems were
an unsurpassable masterpiece, but they could spring only from a
brutal, stern, oligarchical, ‘heroic’ society, and later civilisations,
however superior in other respects, did not and could not pro-
duce an art necessarily superior to Homer. This doctrine struck
a powerful blow at the notion of timeless truths and steady
progress, interrupted by occasional periods of retrogression into
barbarism, and drew a sharp line between the natural sciences,
which dealt with the relatively unaltering nature of the physical
world viewed from ‘outside’, and humane studies, which viewed
social evolution from ‘inside’ by a species of empathetic insight,
for which the establishment of texts or dates by scientific criti-
cism was a necessary, but not a suflicient, condition.

Vico’s unsystematic works dealt with many other matters,
but his importance in the history of the Enlightenment consists
in his insistence on the plurality of cultures and on the conse-
quently fallacious character of the idea that there is one and only
one structure of reality which the enlightened philosopher can
see as it truly is, and which he can (at least in principle) describe
in logically perfect language — a vision that has obsessed thinkers
from Plato to Leibniz, Condillac, Russell and his more faithful
followers. For Vico, men ask different questions of the universe,
and their answers are shaped accordingly: such questions, and
the symbols or acts that express them, alter or become obsolete
in the course of cultural development; to understand the answers
one must understand the questions that preoccupy an age or a
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culture; they are not constant, nor necessarily more profound
because they resemble our own more than others that are less
familiar to us. Vico’s relativity went further than Montesquieu’s.
If his view was correct, it was subversive of the very notion of
absolute truths and of a perfect society founded on them, not
merely in practice but in principle. However, Vico was little read,
and the question of how much influence he had had before his
New Science was revived by Michelet a century after it was writ-
ten is still uncertain.

If Vico wished to shake the pillars on which the Enlightenment
of his times rested, the Konigsberg theologian and philosopher
J. G. Hamann wished to smash them. Hamann was brought up
as a pietist, a member of the most introspective and self-absorbed
of all the Lutheran sects, intent upon the direct communion of
the individual soul with God, bitterly anti-rationalist, liable to
emotional excess, preoccupied with the stern demands of moral
obligation and the need for severe self-discipline. The attempt
of Frederick the Great in the middle years of the eighteenth
century to introduce French culture and a degree of rationalisa-
tion, economic and social as well as military, into East Prussia,
the most backward part of his provinces, provoked a peculiarly
violent reaction in this pious, semi-feudal, traditional Protestant
society (which also gave birth to Herder and Kant). Hamann
began as a disciple of the Enlightenment, but, after a profound
spiritual crisis, turned against it, and published a series of
polemical attacks written in a highly idiosyncratic, perversely
allusive, contorted, deliberately obscure style, as remote as he
could make it from the, to him, detestable elegance, clarity and
smooth superficiality of the bland and arrogant French dictators
of taste and thought. Hamann’s theses rested on the conviction
that all truth is particular, never general; that reason is impotent
to demonstrate the existence of anything and is an instrument
only for conveniently classifying and arranging data in patterns
to which nothing in reality corresponds; that to understand is
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to be communicated with, by men or by God. The universe for
him, as for the older German mystical tradition, is itself a kind of
language. Things and plants and animals are themselves symbols
with which God communicates with his creatures. Everything
rests on faith; faith is as basic an organ of acquaintance with
reality as the senses. To read the Bible is to hear the voice of God,
who speaks in a language which he has given man the grace to
understand. Some men are endowed with the gift of understand-
ing his ways, of looking at the universe, which is his book no less
than the revelations of the Bible and the fathers and saints of
the Church. Only love — for a person or an object — can reveal
the true nature of anything. It is not possible to love formulae,
general propositions, laws, the abstractions of science, the vast
system of concepts and categories — symbols too general to be
close to reality — with which the French /umiéres have blinded
themselves to concrete reality, to the real experience which only
direct acquaintance, especially by the senses, provides.

Hamann glories in the fact that Hume had successfully
destroyed the rationalist claim that there is an a priori route to
reality, insisting that all knowledge and belief ultimately rest on
acquaintance with the data of direct perception. Hume rightly
supposes that he could not eat an egg or drink a glass of water
if he did not believe in their existence; the data of belief — what
Hamann prefers to call faith — rest on grounds and require evi-
dence as little as taste or any other sensation. True knowledge is
direct perception of individual entities, and concepts are never,
no matter how specific they may be, wholly adequate to the full-
ness of the individual experience. ‘Individuum est ineffabile’,!
wrote Goethe to Lavater in the spirit of Hamann, whom Goethe
profoundly admired. The sciences may be of use in practical
matters; but no concatenation of concepts will give one an

“Individuals things are inexpressible.” Letter to Lavater, c.2o September 1780:
Goethes Briefe (Hamburg, 1962-7), i 325. 7.
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understanding of a man, of a work of art, of what is conveyed by
gestures, symbols, verbal and non-verbal, of the style, the spiri-
tual essence, of a human being, a movement, a culture; nor for
that matter of the Deity, which speaks to one everywhere if only
one has ears to hear and eyes to see. What is real is individual,
that is, is what it is in virtue of its uniqueness, its differences from
other things, events, thoughts, and not in virtue of what it has in
common with them, which is all that the generalising sciences
seck to record. ‘Passion alone’, said Hamann, ‘gives to abstrac-
tions and hypotheses hands, feet, wings’;' God speaks to us in
poetical words, addressed to the senses, not in abstractions for
the learned, and so must anyone who has something to say that
matters, who speaks to another person.

Hamann took little interest in theories or speculations about
the external world; he cared only for the inner personal life of
the individual, and therefore only for art, religious experience,
the senses, personal relationships, which the analytic truths of
scientific reason seemed to him to reduce to meaningless ciphers.
God is a poet, not a mathematician, and it is men who, like Kant,
suffer from a ‘gnostic hatred of matter” that provide us with
endless verbal constructions — words that are taken for concepts,
and worse still, concepts that are taken for real things. Scientists
invent systems, philosophers rearrange reality into artificial
patterns, shut their eyes to reality, and build castles in the air.
“When data are given you, why do you need ficza?” Systems are
mere prisons of the spirit, and they lead not only to distortion
in the sphere of knowledge, but to the erection of monstrous
bureaucratic machines, built in accordance with the rules that
ignore the teeming variety of the living world, the untidy and
asymmetrical inner lives of men, and crush them into conform-
ity for the sake of some ideological chimera unrelated to the

'Johann Georg Hamann, Simtliche Werke, ed. Joseph Nadler (Vienna, 1949-57)
(hereafter W), ii 208. 20.
2ibid. iii 28s. 15. 3B vi 331 22.
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union of spirit and flesh that constitutes the real world. “What
is this much lauded reason with its universality, infallibility,
overweening claims, certainty, self-evidence but an exns rationis, a
stuffed dummy which the howling superstition of unreason has
endowed with divine attributes?” History alone yields concrete
truth, and in particular the poets describe their world in the lan-
guage of passion and inspired imagination. “The entire treasure of
human knowledge and happiness lies in images’;* that is why the
language of primitive man, sensuous and imaginative, is poetical
and irrational. ‘Poetry is the native language of mankind, and
gardening is more ancient than agriculture, painting than writ-
ing, song than recitation, proverbs than rational conclusions,
barter than trade.” Originality, genius, direct expression, the
Bible or Shakespeare fashion the colour, shape, living flesh of
the world, which analytical science, revealing only the skeleton,
cannot begin to do.

Hamann is first in the line of thinkers who accuse rationalism
and scientism of using analysis to distort reality: he is followed
by Herder, Jacobi, Méser, who were influenced by Shaftesbury,
Young and Burke’s anti-intellectualist diatribes, and they, in
their turn, were echoed by Romantic writers in many lands. The
most eloquent spokesman of this attitude is Schelling, whose
thought was reproduced vividly by Bergson at the beginning of
this century. He is the father of those anti-rationalist thinkers
for whom the seamless whole of reality in its unanalysable flow
is misrepresented by the static, spatial metaphors of mathem-
atics and the natural sciences. That to dissect is to murder is a
Romantic pronouncement which is the motto of an entire
nineteenth-century movement of which Hamann was a most
passionate and implacable forerunner. Scientific dissection leads
to cold political dehumanisation, to the straitjacket of lifeless
French rules in which the living body of passionate and poetical

W iii 225. 3. 2ibid. ii 197. 22. 3ibid. 15.
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Germans is to be held fast by the Solomon of Prussia, Frederick
the Great, who knows so much and understands so little. The
arch-enemy is Voltaire, whom Herder called a senile child with a
corrosive wit in place of human feeling.’

The influence of Rousseau, particularly of his early writings,
on this movement in Germany, which came to be called Sturm
und Drang,* was profound. Rousseau’s impassioned pleas for
direct vision and natural feeling, his denunciation of the artificial
social roles which civilisation forces men to play against the true
ends and needs of their natures, his idealisation of more primi-
tive, spontaneous human societies, his contrast between natural
self-expression and the crippling artificiality of social divisions
and conventions which rob men of dignity and freedom, and
promote privilege, power and arbitrary bullying at one end of
the human scale, and humiliating obsequiousness at the other,
and so distort all human relations, appealed to Hamann and his
followers.

But even Rousseau did not seem to them to go far enough.
Despite everything, Rousseau believed in a timeless set of truths
which all men could read, for they were engraved on their
hearts in letters more durable than bronze, thereby conceding
the authority of natural law, a vast, cold, empty abstraction. To
Hamann and his followers all rules or precepts are deadly; they
may be necessary for the conduct of day-to-day life, but nothing
great was ever achieved by following them. English critics were
right in supposing that originality entailed breaking rules, that
every creative act, every illuminating insight, is obtained by ignor-
ing the rules of despotic legislators. Rules, he declared, are Vestal
Virgins: unless they are violated there will be no issue. Nature
is capable of wild fantasy, and it is mere childish presumption
to seek to imprison her in the narrow rationalist categories of

Herder's simmtliche Werke, ed. Bernhard Suphan (Berlin, 1877-1913), v 583.
>‘Storm and stress’.
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puny and desiccated philosophers. Nature is a wild dance, and
so-called practical men are like sleepwalkers' who are secure and
successful because they are blind to reality; if they saw reality as it
truly is, they might go out of their minds.

Language is the direct expression of the historical life of
societies and peoples: ‘every court, every school, every profession,
every corporation, every sect has its own language’;* we penetrate
the meaning of this language by the passion of ‘a friend, an inti-
mate, a lover’,” not by rules, imaginary universal keys which open
nothing. The French philosophes and their English followers tell
us that men seek only to obtain pleasure and avoid pain, but this
is absurd. Men seck to live, create, love, hate, eat, drink, worship,
sacrifice, understand, and they seek this because they cannot help
it. Life is action. It is knowable only by those who look within
themselves and perform ‘the descent to hell [Hollenfahrt] of self-
knowledge’,* as the great founders of pietism — Spener, Francke,
Bengel — have taught us. Before a man has liberated himself from
the deathly embrace of impersonal, scientific thought which robs
all it touches of life and individuality, he cannot understand
himself or others, or how or why we come to be what we are.

While Hamann spoke in irregular, isolated flashes of insight,
his disciple Herder attempted to construct a coherent system to
explain the nature of man and his experience in history. While
profoundly interested in the natural sciences and eagerly profit-
ing by their findings, particularly in biology and physiology, and
conceding a good deal more to the French than the fanatical
Hamann was willing to do, Herder, in that part of his doctrine
which entered into the texture of the thought of the movements
that he inspired, deliberately aimed against the sociological as-
sumptions of the French Enlightenment. He believed that to
understand anything was to understand it in its individuality and

'Bi369-7o0. W ii 172. 21 3ibid. 171. 15.
4ibid. 16 4. 17.
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development, and that this required the capacity of Einfiihlung
(‘feeling into’) the outlook, the individual character of an artistic
tradition, a literature, a social organisation, a people, a culture, a
period of history. To understand the actions of individuals, we
must understand the ‘organic’ structure of the society in terms of
which alone the minds and activities and habits of its members
can be understood. Like Vico, he believed that to understand
a religion, or a work of art, or a national character, one must
‘enter into’ the unique conditions of its life: those who have been
storm-tossed on the waves of the North Sea (as he was during
his voyage to the west) can fully understand the songs of the old
Skalds as those who have never seen grim northern sailors coping
with the elements never will; the Bible can be understood only
by those who attempt to enter into the experience of primitive
shepherds in the Judaean hills. To grade the merits of cultural
wholes, of the legacy of entire traditions, by applying a collection
of dogmatic rules claiming universal validity, enunciated by the
Parisian arbiters of taste, is vanity and blindness. Every culture
has its own unique Schwerpunkt (‘centre of gravity’), and unless
we grasp it we cannot understand its character or value. From
this springs Herder’s passionate concern with the preservation of
primitive cultures which have a unique contribution to make, his
love of almost every expression of the human spirit, work of the
imagination, for simply being what it is. Art, morality, custom,
religion, national life grow out of immemorial tradition, are cre-
ated by entire societies living an integrated communal life. The
frontiers and divisions drawn between and within such unitary
expressions of collective imaginative response to common experi-
ence are nothing but artificial and distorting categorisations by
the dull, dogmatic pedants of a later age.

Who are the authors of the songs, the epics, the myths, the
temples, the mores of the people, the clothes they wear, the
language they use? The people itself, the entire soul of which is
poured out in all they are and do. Nothing is more barbarous
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than to ignore or trample on a cultural heritage. Hence Herder’s
condemnation of the Romans for crushing native civilisations, or
of the Church (despite the fact that he was himself a Lutheran
clergyman) for forcibly baptising the Balts, and so forcing them
into a Christian mould alien to their natural traditions, or British
missionaries for doing this to the Indians and other inhabitants
of Asia, whose exquisite native cultures were being ruthlessly
destroyed by the imposition of alien social systems, religions,
forms of education that were not theirs and could only warp their
natural development. Herder was no nationalist: he supposed
that different cultures could and should flourish fruitfully side
by side like so many peaceful flowers in the great human garden;
nevertheless, the seeds of nationalism are unmistakably present
in his fervid attacks on hollow cosmopolitanism and universal-
ism (with which he charged the French philosophes); they grew
apace among his aggressive nineteenth-century disciples.

Herder is the greatest inspirer of cultural nationalism among
the nationalities oppressed by the Austro-Hungarian, Turkish
and Russian empires, and ultimately of direct political nation-
alism as well, much as he abhorred it, in Austria and Germany
and, by infectious reaction, in other lands as well. He rejected
the absolute criteria of progress then fashionable in Paris: no
culture is a mere means towards another; every human achieve-
ment, every human society is to be judged by its own internal
standards. In spite of the fact that in later life he attempted to
construct a theory of history in which the whole of mankind,
in a somewhat vague fashion, is represented as developing
towards a common Humanitit which embraces all men and
all the arts and all the sciences, it is his earlier, relativistic pas-
sion for the individual essence and flavour of each culture that
most profoundly influenced the European imagination. For
Voltaire, Diderot, Helvétius, Holbach, Condorcet there is only
universal civilisation, of which now one nation, now another,
represents the richest flowering. For Herder there is a plurality of
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incommensurable cultures. To belong to a given community, to
be connected with its members by indissoluble and impalpable
ties of common language, historical memory, habit, tradition and
feeling, is a basic human need no less natural than that for food
or drink or security or procreation. One nation can understand
and sympathise with the institutions of another only because it
knows how much its own mean to itself. Cosmopolitanism is the
shedding of all that makes one most human, most oneself. Hence
the attack upon what is regarded as the false mechanical model
of mankind used by scientifically minded French philosophes
(Herder makes an exception for Diderot alone, with whose writ-
ings, wayward and imaginative and full of sudden insights, he felt
a genuine affinity), who understand only machine-like, causal
factors, or the arbitrary will of individual kings and legislators
and commanders, sometimes wise and virtuous and altruistic, at
other times self-interested or corrupt or stupid or vicious. But the
forces that shape men are far more complex, and differ from age
to age and culture to culture, and cannot be contained in these
simple cut and dried formulae. ‘T am always frightened when I
hear a whole nation or period characterised in a few short words;
for what a vast multitude of differences is embraced by the word
“nation”, or “the Middle Ages”, or “ancient and modern times”.”
Germans can be truly creative only among Germans; Jews only if
they are restored to the ancient soil of Palestine. Those who are
forcibly pulled up by the roots wither in a foreign environment,
when they survive at all: Europeans lose their virtue in America,
Icelanders decay in Denmark. Imitation of models (unlike un-
conscious, unperceived, spontancous influences by one society
on another) leads to artificiality, feeble imitativeness, degraded
art and life. Germans must be Germans and not third-rate
Frenchmen; life lies in remaining steeped in one’s own language,
tradition, local feeling; uniformity is death. The tree of (science-
dominated) knowledge kills the tree of life.

Lop. cit. (12/1), xviii 56.
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So, too, Herder’s contemporary, Justus Moser, the first
historical sociologist, who wrote about the old life of his native
region of Osnabriick in western Germany, said that every age
has its own style, every war has its own particular tone, the
affairs of State have a specific colouring, dress and manner have
inner connections with religion and the sciences; that Zeizstil
and Volksstil are everything; that there is a local reason for this
or that institution that is not and cannot be universal.! Moser
maintained that societies and persons could be understood only
by means of a total impression, not by isolation of element from
element in the manner of analytical chemists; this, he tells us,
is what Voltaire had not grasped when he mocked the fact that
a law which applied in one German village was contradicted by
another in a neighbouring one: it is by such rich variety, founded
upon ancient, unbroken tradition, that the tyrannies of uniform
systems, such as those of Louis XIV or Frederick the Great, were
avoided; it is thus that freedoms were preserved.

Although the influence was not direct, these are the very
tones one hears in the works of Burke and many later Romantic,
vitalistic, intuitionist and irrationalist writers, both conservative
and socialist, who defend the value of organic forms of social
life. Burke’s famous onslaught on the principles of the French
revolutionaries was founded upon the selfsame appeal to the
myriad strands that bind human beings into a historically hal-
lowed whole, contrasted with the utilitarian model of society as a
trading-company held together solely by contractual obligations,
the world of ‘sophisters, oeconomists, and calculators™ who are
blind and deaf to the unanalysable relationships that make a

!See the part of the preface to his Osnabriickische Geschichte (1768) reprinted as
‘Deutsche Geschichte’ in Von Deutscher Art und Kunst (1773), by Herder and others:
esp. p. 157 in the edition of the latter by Edna Purdie (Oxford, 1924).

*Edmund Burke, Reflections on the Revolution in France (1790): The Writings and
Speeches of Edmund Burke, ed. Paul Langford (Oxford, 1981-2015), vol. 8, The French
Revolution, ed. L. G. Mitchell (1989), 127.
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family, a tribe, a nation, a movement, any association of human
beings held together by something more than a quest for mutual
advantage, or by force, or by anything that is not mutual love,
loyalty, common history, emotion and outlook. This emphasis
in the last half of the cighteenth century on non-rational fac-
tors, whether connected with specific religious beliefs or not,
which stresses the value of the individual, the peculiar (das
Eigentiimliche), the impalpable, and appeals to ancient historical
roots and immemorial custom, to the wisdom of simple, sturdy
peasants uncorrupted by the sophistries of subtle ‘reasoners’,
has strongly conservative and, indeed, reactionary implications.
Whether stated by the enthusiastic populist Herder with his
acute dislike for political coercion, empires, political authority,
and all forms of imposed organisation; or by Méser, moderate
Hanoverian conservative; or by Lavater, altogether unconcerned
with politics; or by Burke, brought up in a different tradition,
respectful towards Church and State and the authority of aris-
tocracies and elites sanctified by history — these doctrines clearly
constitute a resistance to attempts at a rational reorganisation of
society in the name of universal moral and intellectual ideals.

At the same time abhorrence of scientific expertise inspired
radical protest in the works of William Blake, of the young
Schiller, and of populist writers in Eastern Europe. Above all,
it contributed to literary turbulence in Germany in the second
third of the eighteenth century: the plays of such leaders of the
Sturm und Drang as Lenz, Klinger, Gerstenberg and Leisewitz
are outbursts against every form of organised social or political
life. What provoked them may have been the asphyxiating phil-
istinism of the German middle class, or the cruel injustices
of the small and stuffy courts of stupid and arbitrary German
princelings; but what they attacked with equal violence was the
entire tidy ordering of life by the principles of reason and scien-
tific knowledge advocated by the progressive thinkers of France,
England and Italy. Lenz regards nature as a wild whirlpool into
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which a man of feeling and temperament will throw himself if he
is to experience the fullness of life; for him, for Schubart and for
Leisewitz art and, in particular, literature are passionate forms
of self-assertion which look on all acceptance of conventional
forms as but ‘postponed death’.! Nothing is more characteristic
of the entire Sturm und Drang movement than Herder’s cry ‘T
am not here to think, but to be, feel, live!,? or ‘Heart! Warmth!
Blood! Humanity! Life!™® French reasoning is pale and ghostly. It
is this that inspired Goethe’s reaction in the 1770s to Holbach’s
Systéme de la nature as a repulsive, ‘Cimmerian, corpse-like™
treatise, which had no relation to the marvellous, inexhaustibly
rich vitality of the Gothic cathedral at Strasbourg, in which,
under Herder’s guidance, he saw one of the noblest expressions
of the German spirit in the Middle Ages, of which the critic of
the Augustan age understood nothing. Heinse in his fantasy
Ardingbello und die gliickseligen Inseln leads his central charac-
ters, after a bloodstained succession of wild experiences of more
than ‘Gothic’ intensity, to an island where there is total freedom
in personal relations, all rules and conventions have finally
been flung to the winds, where man in an anarchist-communist
society can at last stretch himself to his full stature as a sublime
creative artist. The inspiration of this work is a violent, radical
individualism, which represents an early form, not unlike the
contemporary erotic fantasies of the marquis de Sade, of a crav-
ing for escape from imposed rules and laws whether of scientific
reason or of political or ecclesiastical authority, royalist or repub-
lican, despotic or democratic.

By an odd paradox, it is the profoundly rational, exact,
unromantic Kant, with his lifelong hatred of all forms of

']. M. R. Lenz, ‘Uber Gétz von Berlichingen’: Jakob Michael Reinhold Lenz, Werke
und Briefe in Drei Binden, ed. Sigrid Damm (Munich/Vienna, 1987), ii 638.

2op. cit. (12/1) xxix 366.

3ibid. v 538.

*Dichtung und Wabrbeit, book 11: Goethes Werke (Weimar, 1887-1919), xxviii 68. 17.
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Schwdirmerei, who is in part, through exaggeration and distor-
tion of at least one of his doctrines, one of the fathers of this
unbridled individualism. Kant’s moral doctrines stressed the fact
that determinism was not compatible with morality, since only
those who are the true authors of their own acts, which they
are free to perform or not perform, can be praised or blamed
for what they do. Since responsibility entails power of choice,
those who cannot freely choose are morally no more accountable
than stocks and stones. Thereby Kant initiated a cult of moral
autonomy, according to which only those who act and are not
acted upon, whose actions spring from a decision of the moral
will to be guided by freely adopted principles, if need be against
inclination, and not from the inescapable causal pressure of fac-
tors beyond their control — physical, physiological, psychological
(such as emotion, desire, habit) — can properly be considered
to be free or, indeed, moral agents at all. Kant acknowledged a
profound debt to Rousseau, who, particularly in the ‘profession
of faith of the Savoyard vicar’ in the fourth book of his Emile,
spoke of man as an active being in contrast with the passivity of
material nature, a possessor of a will which makes him free to
resist the temptations of the senses. ‘I am a slave through my vices
and free through my remorse’; it is the active will, made known
directly by ‘conscience’, which for Rousseau is ‘stronger than
reason [ie. prudential argument] which fights against it’, that
enables man to choose the good; he acts, if need be, ‘against the
law of the body’, and so makes himself worthy of happiness.! But
although this doctrine of the will as a capacity not determined
by the causal stream is directed against the sensationalist positiv-
ism of Helvétius or Condillac, and has an affinity to Kant’s free
moral will, it does not leave the objective framework of natural
law which governs things as well as persons, and prescribes the
same immutable, universal goals to all men.

'Emile, book 4: OQeuvres complétes, ed. Bernard Gagnebin, Marcel Raymond and
others (Paris, 1959-95), iv 584—6.
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This emphasis upon the will at the expense of contemplative
thought and perception, which function within the predeter-
mined grooves of the categories of the mind that man cannot
escape, enters deeply into the German conception of moral
freedom as entailing resistance to nature and not harmonious
collusion with her, overcoming of natural inclination, and rising
to Promethean resistance to coercion, whether by things or by
men. This, in its turn, led to the rejection of the doctrine that to
understand is to accept the view that knowledge demonstrates
the rational necessity and therefore the value of what, in his irra-
tional state, may have seemed to man mere obstacles in his path.
This conception, opposed as it is to reconciliation with reality, in
its later, Romantic form favoured the ceaseless fight, at times end-
ing in tragic defeat, against the forces of blind nature, which cares
nothing for human ideas, and against the accumulated weight of
authority and tradition — the vast incubus of the uncriticised
past, made concrete in the oppressive institutions of the present.
Thus, when Blake denounces Newton and Locke as the great
enemies, it is because he accuses them of seeking to imprison the
free human spirit in constricting, intellectual machines; when he
says, ‘A Robin Red breast in a Cage / Puts all Heaven in a Rage’,!
the cage is none other than Newtonian physics, which crushes
the life out of the free, spontancous, untrammelled human spirit.
‘Art is the Tree of Life [...] Science is the Tree of Death’;* Locke,
Newton, the French raisonneurs, the reign of cautious, pragmatic
respectability and Pitt’s police were all, for him, parts of the same
nightmare. There is something of this, too, in Schiller’s early play
Die Riuber (written in 1781), where the violent protest of the
tragic hero Karl Moor, which ends in failure, crime and death,
cannot be averted by mere knowledge, by a better understand-
ing of human nature or of social conditions or of anything else;

"“Auguries of Innocence’, line s: William Blake’s Writings, ed. G. E. Bentley, Jr
(Oxford, 1978), ii 1312.
*‘Laocoon’, aphorisms 17, 19: ibid. 665, 666.
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knowledge is not enough. The Enlightenment doctrine that we
can discover what men truly want, and can provide technical
means and rules of conduct for their greatest permanent satisfac-
tion, and that this is what leads to wisdom, virtue, happiness, is
not compatible with Karl Moor’s proud and stormy spirit, which
rejects the ideas of his milieu, and will not be assuaged by the
reformist gradualism and belief in rational organisation advo-
cated by, say, the Aufklirung of the previous generation. ‘Law
has degraded to a snail’s pace what would have been an eagle’s
flight.”! Human nature is no longer conceived of as, in principle,
capable of being brought into harmony with the natural world:
for Schiller some fatal Rousscauian break between spirit and
nature has occurred, a wound has been inflicted on humanity
which art seeks to avenge, but knows it cannot fully heal.

Jacobi, a mystical metaphysician deeply influenced by
Hamann, cannot reconcile the demands of the soul and the
intellect: “The light is in my heart: as soon as I try to carry it to my
intellect, it goes out.”> Spinoza was for him the greatest master
since Plato of the rational vision of the universe; but for Jacobi
this is death in life: it does not answer the burning question of
the soul whose homelessness in the chilly world of the intellect
only self-surrender to faith in a transcendent God will remedy.

Schelling was perhaps the most eloquent of all the philoso-
phers who represented the universe as the self-development of a
primal, non-rational force that can be grasped only by the intui-
tive powers of men of imaginative genius — poets, philosophers,
theologians or statesmen. Nature, a living organism, responds
to questions put by the man of genius, while the man of genius
responds to the questions put by nature, for they conspire
with each other; imaginative insight alone, no matter whose —

! Die Riuber, act 1, scene 2: Schillers Werke: Nationalausgabe (Weimar, 1943-2012),
iii 21. 29.
*Friedrich Heinrich Jacobi’s Werke (Leipzig, 1812-25), 1 367.
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an artist’s, a seer’s, a thinker’s — becomes conscious of the con-
tours of the future, of which the mere calculating intellect and
analytic capacity of the natural scientist or the politician, or any
other earthbound empiricist, has no conception. This faith in a
peculiar, intuitive, spiritual faculty which goes by various names
— reason, understanding, primary imagination — but is always
differentiated from the critical analytic intellect favoured by
the Enlightenment — the contrast between it and the analytic
faculty or method that collects, classifies, experiments, takes
to pieces, reassembles, defines, deduces, and establishes prob-
abilities — becomes a commonplace used thereafter by Fichte,
Hegel, Wordsworth, Coleridge, Goethe, Carlyle, Schopenhauer
and other anti-rationalist thinkers of the nineteenth century,
culminating in Bergson and later anti-positivist schools.

This, too, is the source of that stream in the great river of
romanticism which looks upon every human activity as a form
of individual self-expression, and on art, and indeed every cre-
ative activity, as a stamping of a unique personality, individual
or collective, conscious or unconscious, upon the matter or the
medium in and upon which it functions, secking to realise values
which are themselves not given but generated by the process of
creation itself. Hence the denial, both in theory and in practice,
of the central doctrine of the Enlightenment, according to which
the rules in conformity with which men should live and act and
create are pre-established, dictated by nature herself. For Joshua
Reynolds, for example, the ‘great style’ is the realisation of the
artist’s vision of eternal forms, prototypes beyond the confusions
of ordinary experience, which his genius enables him to discern
and which he secks to reproduce, with all the techniques at his
command, on his canvas or in marble or bronze. Such mimesis
or copying from ideal patterns is, for those who derive from
the German tradition of revolt against French classicism, not
true creation. Creation is creation of ends as well as means, of
values as well as their embodiments; the vision that I seek to

For general queries, contact info@press.princeton.edu



© Copyright, Princeton University Press. No part of this book may be
distributed, posted, or reproduced in any form by digital or mechanical
means without prior written permission of the publisher.

24« Against the Current

translate into colours or sounds is generated by me, and peculiar
to me, unlike anything that has ever been, or will be, above all
not something that is common to me and other men seeking to
realise a common, shared, universal, because rational, ideal. The
notion that a work of art (or any other work of man) is created in
accordance with rules dictated by objective nature, and therefore
binding for all practitioners of it, as Boileau or the abbé Batteux
had taught, is rejected iz toto. Rules may be an aid here or there,
but the least spark of genius destroys them, and creates its own
practice, which uncreative craftsmen may imitate, and so be say-
ing nothing of their own. I create as I do, whether I am an artist,
a philosopher, a statesman, not because the goal that I seek to
realise is objectively beautiful, or true, or virtuous, or approved
by public opinion, or demanded by majorities or tradition, but
because it is my own.

What this creative self may be differs according to doctrine.
Some regard it as a transcendent entity to be identified with a
cosmic spirit, a divine principle to which finite men aspire as
sparks do to the great central flame; others identify it with their
own individual, mortal, flesh-and-blood selves, like Byron, or
Hugo, or other defiantly Romantic writers and painters. Others
again identified the creative self with a super-personal ‘organism’
of which they saw themselves as elements or members — nation,
or Church, or culture, or class, or history itself, a mighty force
of which they conceived their earthly selves as emanations.
Aggressive nationalism, self-identification with the interests of
the class, the culture or the race, or the forces of progress — with
the wave of a future-directed dynamism of history, something
that at once explains and justifies acts which might be abhorred
or despised if committed from calculation of selfish advantage
or some other mundane motive — this family of political and
moral conceptions is so many expressions of a doctrine of self-
realisation based on defiant rejection of the central theses of the
Enlightenment, according to which what is true, or right, or
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good, or beautiful can be shown to be valid for all men by the
correct application of objective methods of discovery and inter-
pretation, open to anyone to use and verify. In its full Romantic
guise this attitude is an open declaration of war upon the very
heart of the rational and experimental method which Descartes
and Galileo had inaugurated, and which for all their doubts and
qualifications even such sharp deviationists as Montesquieu, or
Hume and Rousseau and Kant, fully and firmly accepted. For the
truly ardent opponents of classicism, values are not found but
made, not discovered but created; they are to be realised because
they are mine, or ours, whatever the nature of the true self is
pronounced to be by this or that metaphysical doctrine.

The most extravagant of the German Romantics, Novalis
or Tieck, looked on the universe not as a structure that can be
studied or described by whatever methods are most appropriate,
but as a perpetual activity of the spirit and of nature, which is
the selfsame spirit in a dormant state; of this constant upward
movement the man of genius is the most conscious agent, who
thus embodies the forward activity that advances the life of
the spirit most significantly. While some, like Schelling and
Coleridge, conceive this activity as the gradual growth into self-
consciousness of the world spirit that is perpetually moving to-
wards self-perfection, others conceive the cosmic process as hav-
ing no goal, as a purposeless and meaningless movement, which
men, because they cannot face this bleak and despair-inducing
truth, seek to hide from themselves by constructing comforting
illusions in the form of religions that promise rewards in another
life, or metaphysical systems that claim to provide rational justi-
fication both for what there is in the world and for what men do
and can do and should do; or scientific systems that perform the
task of appearing to give sense to a process that is, in fact, pur-
poseless, a formless flux which is what it is, a brute fact, signifying
nothing. This doctrine, elaborated by Schopenhauer, lies at the
root of much modern existentialism and of the cultivation of the
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absurd in art and thought, as well as of the extremes of egoistic
anarchism driven to their furthest lengths by Stirner, and by
Nietzsche (in some of his moods), Kierkegaard (Hamann’s most
brilliant and profound disciple) and modern irrationalists.

The rejection of the central principles of the Enlightenment
— universality, objectivity, rationality, the capacity to provide
permanent solutions to all genuine problems of life or thought,
and (not less important) the accessibility of rational methods
to any thinker armed with adequate powers of observation and
logical thinking — occurred in various forms, conservative or
liberal, reactionary or revolutionary, depending on which sys-
tematic order was being attacked. Those, for example, like Adam
Miiller or Friedrich Schlegel, and, in some moods, Coleridge
or Cobbett, to whom the principles of the French Revolution
or the Napoleonic organisation came to seem the most fatal
obstacles to free human self-expression, adopted conservative or
reactionary forms of irrationalism and at times looked back with
nostalgia towards some golden past, such as the pre-scientific ages
of faith, and tended (not always continuously or consistently)
to support clerical and aristocratic resistance to modernisation
and the mechanisation of life by industrialism and the new
hierarchies of power and authority. Those who looked upon
the traditional forces of authority or hierarchical organisation
as the most oppressive of social forces — Byron, for example, or
George Sand, or, so far as they can be called Romantic, Shelley or
Biichner - formed the ‘left wing’ of the Romantic revolt. Others
despised public life in principle, and occupied themselves with
the cultivation of the inner spirit. In all cases the organisation of
life by the application of rational or scientific methods, any form
of regimentation or conscription of men for utilitarian ends or
organised happiness, was regarded as the philistine enemy.

What the entire Enlightenment has in common is denial of
the central Christian doctrine of original sin, believing instead
that man is born either innocent and good, or morally neutral
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and malleable by education or environment, or, at worst, deeply
defective but capable of radical and indefinite improvement by
rational education in favourable circumstances, or by a revo-
lutionary reorganisation of society as demanded, for example,
by Rousseau. It is this denial of original sin that the Church
condemned most severely in Rousseau’s Emile, despite its attack
on materialism, utilitarianism and atheism. It is the powerful
reaffirmation of this Pauline and Augustinian doctrine that is
the sharpest single weapon in the root-and-branch attack on
the entire Enlightenment by the French counter-revolutionary
writers Maistre, Bonald and Chateaubriand, at the turn of the
century.

One of the darkest of the reactionary forms of the fight against
the Enlightenment, as well as one of the most interesting and
influential, is to be found in the doctrines of Joseph de Maistre
and his followers and allies, who formed the spearhead of the
counter-revolution in the early nineteenth century in Europe.
Maistre held the Enlightenment to be one of the most foolish, as
well as the most ruinous, forms of social thinking. The concep-
tion of man as naturally disposed to benevolence, co-operation
and peace, or, at any rate, capable of being shaped in this direc-
tion by appropriate education or legislation, is for him shallow
and false. The benevolent Dame Nature of Hume, Holbach and
Helvétius is an absurd figment. History and zoology are the most
reliable guides to nature: they show her to be a field of unceasing
slaughter. Men are by nature aggressive and destructive; they
rebel over trifles — the change to the Gregorian calendar in the
mid-eighteenth century, or Peter the Great’s decision to shave
the boyars’ beards, provoke violent resistance, at times danger-
ous rebellions. But when men are sent to war, to exterminate
beings as innocent as themselves for no purpose that either army
can grasp, they go obediently to their deaths and scarcely ever
mutiny. When the destructive instinct is evoked men feel exalted
and fulfilled. Men do not come together, as the Enlightenment
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teaches, for mutual co-operation and peaceful happiness; history
makes it clear that they are never so united as when given a com-
mon altar upon which to immolate themselves. This is so because
the desire to sacrifice themselves or others is at least as strong as
any pacific or constructive impulse.

Maistre felt that men are by nature evil, self-destructive ani-
mals, full of conflicting drives, who do not know what they want,
want what they do not want, do not want what they want, and it
is only when they are kept under constant control and rigorous
discipline by some authoritarian elite — a Church, a State, or
some other body from whose decisions there is no appeal — that
they can hope to survive and be saved. Reasoning, analysis, criti-
cism shake the foundations and destroy the fabric of society. If
the source of authority is declared to be rational, it invites ques-
tioning and doubt; but if it is questioned it may be argued away;
its authority is undermined by able sophists, and this accelerates
the forces of chaos, as in France during the reign of the weak
and liberal Louis XVT. If the State is to survive and frustrate the
fools and knaves who will always seck to destroy it, the source
of authority must be absolute, so terrifying, indeed, that the
least attempt to question it must entail immediate and terrible
sanctions: only then will men learn to obey it. Without a clear
hierarchy of authority — awe-inspiring power — men’s incurably
destructive instincts will breed chaos and mutual extermination.
The supreme power — especially the Church — must never seek
to explain or justify itself in rational terms; for what one man
can demonstrate, another may be able to refute. Reason is the
thinnest of walls against the raging seas of violent emotion: on
so insecure a basis no permanent structure can ever be erected.
Irrationality, so far from being an obstacle, has historically led to
peace, security and strength, and is indispensable to society: it is
rational institutions — republics, elective monarchies, democra-
cies, associations founded on the enlightened principles of free
love — that collapse soonest; authoritarian Churches, hereditary
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monarchies and aristocracies, traditional forms of life, like the
highly irrational institution of the family, founded on life-long
marriage — it is they that persist.

The philosophes proposed to rationalise communication by
inventing a universal language free from the irrational survivals,
the idiosyncratic twists and turns, the capricious peculiarities of
existing tongues; if they were to succeed, this would be disastrous,
for it is precisely the individual historical development of a lan-
guage belonging to a people that absorbs, enshrines and encapsu-
lates a vast wealth of half-conscious, half-remembered collective
experience. What men call superstition and prejudice are but the
crust of custom which by sheer survival has shown itself proof
against the ravages and vicissitudes of its long life; to lose it is to
lose the shield that protects men’s national existence, their spirit,
the habits, memories, faith that have made them what they are.
The conception of human nature which the radical critics have
promulgated and on which their whole house of cards rests is an
infantile fantasy. Rousseau asks why it is that man, who was born
free, is nevertheless everywhere in chains; Maistre replies, “This
mad pronouncement, Man is born free, is the opposite of the
truth.”! ‘It would be equally reasonable’, adds the eminent critic
Emile Faguet in an essay on Maistre, ‘to say that sheep are born
carnivorous, and everywhere nibble grass.”” Men are not made for
freedom, nor for peace. Such freedom and peace as they have had
were obtained only under wisely authoritarian governments that
have repressed the destructive critical intellect and its socially
disintegrating effects. Scientists, intellectuals, lawyers, journal-
ists, democrats, Jansenists, Protestants, Jews, atheists — these
are the sleepless enemy that never ceases to gnaw at the vitals of
society. The best government the world has ever known was that
of the Romans: they were too wise to be scientists themselves; for

! Oenvres complétes de J. de Maistre (Lyon/Paris, 1884~7) i 338.

*Emile Faguet, Politiques et moralistes du dix-neuviéme siécle, st series (Paris, 1899),
41.
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this purpose they hired the clever, volatile, politically incapable
Greeks. Not the luminous intellect, but dark instincts govern
man and societies; only elites which understand this, and keep
the people from too much secular education, which is bound to
make them over-critical and discontented, can give to men as
much happiness and justice and freedom as, in this vale of tears,
men can expect to have. But at the back of everything must lurk
the potentiality of force, of coercive power.

In a striking image Maistre says that all social order in the end
rests upon one man, the executioner. Nobody wishes to associate
with this hideous figure, yet on him, so long as men are weak,
sinful, unable to control their passions, constantly lured to their
doom by evil temptations or foolish dreams, rest all order, all
peace, all society. The notion that reason is sufficient to educate or
control the passions is ridiculous. When there is a vacuum, power
rushes in; even the bloodstained monster Robespierre, a scourge
sent by the Lord to punish a country that had departed from the
true faith, is more to be admired — because he did hold France
together and repelled her enemies, and created armies that, drunk
with blood and passion, preserved France — than liberal fumbling
and bungling. Louis XIV ignored the clever reasoners of his time,
suppressed heresy, and died full of glory in his own bed. Louis
XVI played amiably with subversive ideologists who had drunk at
the poisoned well of Voltaire, and died on the scaffold. Repression,
censorship, absolute sovereignty, judgements from which there
is no appeal, these are the only methods of governing creatures
whom Maistre described as half men, half beasts, monstrous
centaurs at once secking after God and fighting him, longing to
love and create, but in perpetual danger of falling victims to their
own blindly destructive drives, held in check by a combination of
force and traditional authority and, above all, a faith incarnated
in historically hallowed institutions that reason dare not touch.

Nation and race are realities; the artificial creations of con-
stitution-mongers are bound to collapse. ‘Nations’, said Maistre,

(continued...)
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Franck, César Auguste, 370n

Francke, August Hermann, 13

Franco-Prussian War (1870), 310

Frankfurt School, Ix—Ixi, 415

Frederick II (the Great), King of
Prussia: and Enlightenment, 8, 12;
unified system, 17; on Machiavelli,
44, 74; rule, 75; reforms, 208,
440; opposed by German
irrationalists, 234

Frederick William III, King of
Prussia, 268, 291

freedom: xxxiv, 29, 259; see also
liberty

Freiligrath, Hermann Ferdinand, 357

French Revolution: Burke on,
17; Cobbett on, 26; and
Enlightenment, 32; failure to
achieve ideals, 32, 202, 382; and
Montesquieu’s separation of
powers, 165; and Jews, 320; and
myth, 402; and patriotism, 465

Freud, Sigmund, 320, 408

Freytag, Gustav, 349

Friedman, Milton, 461

Friedrich, Carl Joachim, 43

future, the see prophecy

Galiani, Ferdinando, 150

Galileo Galilei, 25, 52, 103

Gambetta, Léon, 325

Gans, Eduard, 268

Garibaldi, Giuseppe: and Herzen,
238, 252, 254; and Hess, 291; Verdi
and, 365

Geiger, Abraham, 308

General Federation of German
Workers, 290

Gentili, Alberico, 35

Gentillet, Innocent, 35, 44, 46

geometry, 1230, 1400, 142

Germany: Aufklirung, xvii, 22,
208-9; reaction against French
dominance, lviii, Ixix-Ixx, 23,
207-8,286,294, 438—40, 446;
anti-rationalism, 11-12; Sturm und
Drang movement, 12, 18-19, 104,
208, 438; Romanticism, 18-19,
25,228, 269,370, 423, 440; and
moral freedom, 21; Montesquieu
and, 176; historical jurisprudence
in, 194, 197; Hume and anti-
rationalism in, 204—35; and
Thirty Years War, 207; Absolute
Idealism, 233; Herzen’s antipathy
to, 256; position of Jews in, 2689,
291, 2934, 296, 300, 307, 315;
nationalism in, 269, 294, 337, 351,
4279, 435, 43741, 443, 445-6;
propounds systems, 273; Hess
advocates union with France and
England, 281; socialism in, 296;
Heine on barbarism in, 315; anti-
Semitism, 347, 351; Protestantism,
377

Gerstenberg, Heinrich Wilhelm
von, 18

Gesellschafisspiegel, Der (journal), 288

Gesualdo, Don Carlo, Principe de
Venosa, 370

Gibbon, Edward, 117, 162, 168
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Gideon, Samson, 321

Gilbert, Allan H., 36

Gilbert, Felix, 47n, 75n, 96

Gladstone, William Ewart, 337, 344

Glaube see faith

Gobineau, Joseph Arthur, comte de,
346

God: and single principle, 84

Gocthe, Johann Wolfgang von:
admires Hamann, 9, 215; anti-
rationalism, 19, 23; criticises
Holbach, 19, 234, 420; on Vico,
150; relations with Jacobi, 228; on
Spinoza, 233; influence on Herzen,
241, 256; as Schiller’s naive artist,
362, 364, 366; and nationalist
€XCesses, 442

Goitein, Irma, 313n

Golden Age, 152

Goncourt, Edmond Louis Antoine
Huot de and Jules Alfred Huot de,
255 & n

Gorky, Maxim ( psendonym of Aleksey
Maksimovich Peshkov), 266

Gorres, Johann Joseph von, 9, 351,
437

Gothic, the, 19

Gott, Samuel, 153

government: Machiavelli on, 49-50,
$3—4. 65

Graetz, Heinrich, 301, 348

Gramsci, Antonio, 40n, 43,394

Granovsky, Timofei Nikolaevich,
260

great chain of being, 84

Greece (ancient): support for Rome,
30; polis, 66; on salvation by
knowledge, 384; decline, 385; Sorel
on, 385, 389; and myth, 402; see
also Athens; Homer

Green, Joseph, 225

Gregorio, Pietro de, 109

Griffuelhes, Victor, 409

Index 475

Grimm, Friedrich Melchior, Baron
von, 162

Grotius, Hugo, 127, 130, 149, 186n,
193

Griin, Karl, 277, 28~

Guesde, Jules, 397

Guevara, Che (Ernest Guevara de La
Serna), 414

Guicciardini, Francesco, 35n, 40,
60,93

Guizot, Francois Pierre Guillaume,
241,246

Haag, Luiza (Herzen’s mother),
238-40, 244; death, 250

Habermas, Jiirgen, Ixi

Hale, Matthew, 109

Halévy, Daniel, 383,394, 411, 418

Halévy, Jacques Francois Fromental
Elic, 368

Haliq, Omar: letter to, 457-9

Hamann, Johann Georg: attitude to
Enlightenment rationalism, xiv, xI,
xlvii, i, Ivi—lviii, Ixxiii, 812, 137,
208-10, 434, 466; influence on
German Romantics, xvi; religious
crisis, xvii; on faith (Glaube), lviii,
9,213-20, 224—-7; on language,
Iviii-lix, 13, 211; beliefs, Ixxv,
208-14, 235; eccentricity, Ixxv, 8;
pietism, 8, 209~-10, 214, 216, 22.9;
on truth as particular, 8; Goethe
admires, 9, 215; and individual,
9—10; on passion, 10; on nature,
13; influence on Jacobi, 22; and
Vico’s ideas, 138, 150; and Hume’s
doctrine of belief, 204, 215-26,
233, 234; background and career,
208-9; style, 209; on rules, 212;
hatred of laws and system, 222; on
miracles, 22.4; translates Hume,
225; antipathy to conventions, 235;
Socratic Memoirs, 21516, 227
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Hancock, William Keith, 38

Handel, Georg Frederic, 364

Hannibal, 51, 64—5

Harrington, James, 44n, 93, 153

Hartknoch, Johann Friedrich, 225

Hasidism, 299300

Haydn, Joseph, 364

Hayn, Hiram, 36

Hegel, Georg Wilhelm Friedrich:
metaphysics, liii, 165; on history,
Ixvii-Ixviii, Ixxix, 90, 273, 278,
30s; influence on Herzen, Ixxv,
243,246, 249; on moral ends,
Ixxix; anti-rationalism, 23; views
on, 33; and Machiavelli, 35, 39— 41,
78, 79; ethics, 8on; on virtue, 91;
and intuitive knowledge, 134;
as intellectual organiser, 14 4;
doctrines, 165; influenced by
Montesquieu’s sociology, 177; on
law, 194; criticises Hamann, 215;
radical influence, 246, 273—4;
influence on Hess, 273, 277; and
world spirit, 274, 393; and national
differences, 290; on happy periods
in history, 319; opposition to,
417; on group identity, 426, 4323
and national mission, 435; and
nationalist excesses, 442

Heidegger, Martin, Ixi

Heine, Heinrich Christian Johann:
on Berlioz, 144; on French
bourgeoisie, 245; and Herzen,
245; on Herwegh, 248; and Jewish
identity, 268, 282, 299, 319, 322,
327,352, 357, 465; and German
barbarism, 315; and Hess, 316; on
Itzig, 349; and German anti-
Semitism, 350; and Marx, 357;
prophesies German militancy,
424; on philosophical barbarians,
425

Heinse, Johann Jacob Wilhelm, 19

Heliogabalus, 181

Helvétius, Claude Adrien:
materialism, lix, 216; on universal
civilisation, 15; positivism, 20,
172; and benevolent nature,
27; absolutism, 136; scientific
optimism, 171; and Montesquieu,
172, 183—4, 199N, 203; and
sociology, 190

Herder, Johann Gottfried von: on
understanding alien cultures, xiii;
attitude to Enlightenment, xiv,
x1, xlvii, Ixxiii, 11, 13, 117, 137, 466;
attack on rationalism, li, Ix, Ixix,
Ixxiii, 11, 208; on knowledge, Iv;
pluralism, Ix, 150, 290; on need for
group identity, Ixi, 323, 426, 433;
on nationalism, lxvii, Ixix, 15-16,
433; opposes universalism, Ixix,
17-18; background, 8; criticises
Voltaire, 12; doctrines and ideas,
13, 18; opposes generalisations,
16; on fecling, 19; on Machiavelli,
39—40; influence on study of
history, 117; and Vico’s ideas, 127,
139, 150; on Einfiiblung, 137; on
natural continuity, 141; on man
in general, 176; influenced by
Montesquieu, 177; influenced by
Hamann, 215, 217, 222; and Jacobi,
228; pietism, 229; and Spinoza,
233; and national centre, 265;
origins, 322; and dignity of labour,
378; Sorel and, 378; on ‘folk’, 391,
439; anti-intellectualism, 399;
denounces empire, 443

Herodotus, 34, 107, 114

heroic: Vico on heroic age, 157-62;
Sorel on, 383—7

Hervé, Gustave, 411

Herwegh, Georg, 248, 256

Herzen, Aleksandr Ivanovich: radical
sentiments, Xv, 241—4, 246—7;
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pluralism, Ixi, Ixxv, Ixxvii; Hegel’s
influence on, Ixx, 258; ideas and
beliefs, Ixxv—Ixxvii; idealism and
scepticism, bxxvi-Ixxvii, 246-7;
character, 236—7; conversation,
236, 375; literary style, 236-8,

245; Tolstoy on, 237-8, 262—4;
birth and upbringing, 238—40;
education, 241; arrested and
exiled, 242; career, 242; love-
affairs, 242, 252; marriage, 242,
244, 248-50; emigrates and
travels, 24 4—s, 250; inheritance
from father, 244; in Paris,
244-6,264; financial security,
245; Writings, 245, 250—4; Swiss
citizenship, 248; and wife’s affair
with Herwegh, 248-9; egotism
and self-expression, 249-50; and
deaths of wife and mother, 250; in
England, 250, 253, 256—7; admires
Poles, 254, 264; love of Ttaly, 254;
reputation and recognition, 254,
265—6; on Russia, 254, 318; and
children’s education, 257; lifestyle,
257-8, 260; later beliefs, 258—6 4,
265—6; on peasants, 260, 268, 391;
pessimism, 260-1; quasi-Marxism,

Index 477

[xvii, 290, 2945, 425; socialism,
Lxvii—Ixviii, 279-83, 305—6, 31516,
350; belief in moral values, Ixviii,
Ixxii, 312; on Jews and Zionism,
267,291-308, 314—16, 457; birth
and upbringing, 268-9, 350;
travels, 269-70, 288; in Paris, 270,
286, 288; writings, 271, 275-6,
279n; character, 275; marriage,
275; on class and equality, 276-7;
influence in Gcrmany, 281—-2;
Marx’s influence on, 286, 288,
458—9; and 1848 revolution, 289;
inheritance from father, 289;
pluralism, 290; on nationality,
291-2; adopts name Moses
(Moritz), 297; in International
Workingmcn’s Association,
306—7; death and burial,

3105 expelled from Paris, 310;
achievements, 311-16; reputation,
311; and anti-Semitism, 350; Die
Dynamische Stofflebre, 311; The
European Pentarchy, 276; The
European Triarchy, 276, 281, 283;
Rome and Jerusalem, 285n, 291-2,
304,306, 425; The Sacred History
of Mankind, 271,273

Hess, Sybille (ée Pesch), 275, 311
Hirsch, Helmut, 310n

261; death and burial, 26 4; leaves
London, 264; achievements, 266;

on revolution, 406; on nihilists, history: Vico’s theories of, li, Ixxx,

417; From the Other Shore, 263n;
Letters ﬁom Avenue Marigny, 245;
Letters to an Old Comrade, 262;
My Past and Thoughts, 237, 250-2,
257, 266; Prison and Exile, 251

Herzen, Natalie, 242, 244, 248—50

Herzl, Theodor, 3257

Hess, Moses (Moritz): life and
opinions, xvi, 267-316; IB on,
xxxii—xxxiii, Ixi, Ixiii, Ixvi; and
Jewish identity, Ixvii, 268-9,
282-3,302, 311; on nationalism,

145, 154—6; Hegel’s view of, liii,
Ixviii, Ixxix, 90, 117; Machiavelli’s
theories of; 55, 58, 92; and scientific
method, 107-14; Descartes
disparages, 109, 168—9; Voltaire

on civilisation and, 111-18; and
imaginative method, 133—4; Sorel’s
view of, 392

Hitler, Adolf, 52, 325, 352, 399
Hobbes, Thomas: and Counter-

Enlightenment, xiv; and
Machiavelli, 35, 79, 88, 92, 451;
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Hobbes, Thomas (cornz.)
on morality and society, 57, 60,
88; and scientific method, 111; on
knowledge, 120, 142; on human
nature, 130, 408; influence on
Vico, 142—3; and social contract,
175; on law and justice, 19 4; cited,
461

Holbach, Paul Heinrich Dietrich,
Freiherr von: and ‘interested
error’, xlvii, 206; materialism, lix,
216; and universal civilisation, 15;
Goethe criticises, 19, 234, 420; and
benevolent nature, 27; and rites,
12.6; optimism, 171; empiricism,
203; Systéme de la nature, 19, 420

Holmes, Oliver Wendell, the
younger, 196

Homer: Vico praises, liii, 6, 127, 136,
157—60; on paradisc, I52; as haive
artist, 362, 372; Sorel on, 385, 388,
406

Homeric poems, 6-7, 131

Hook, Sidney: letter to, 462-6

Hooker, Richard, 193, 233

Horace (Quintus Horatius Flaccus),
363,367

Hotman, Francois, 44, 109

Hugo, Victor Marie, 24, 238, 255

Hulme, Thomas Ernest, 415

human nature: concept, Ixxviii—Ixxix;
Vico on, Ixxix, 127; and ultimate
ends, 3; Enlightenment attitude
to, 29

humanism, 5o, 56, 61, 71, 85, 88, 105

humanitas, 4

humanities: and historical
inevitability, xli; divorce from
sciences, 101-39; Vico defends,
118-39

Hume, David: Hamann studies
doctrine of belief, xvii—xviii, lvii—
Iviii, lix, 204, 215-26; German

irrationalists and, lvii, 204, 215-35;
on truths and knowledge, 3, 9; and
rationalism, 25; and benevolent
nature, 27, 85; Machiavelli and,
43; and political necessity, 93;
influence on Enlightenment, 117;
and Vico, 150; and Enlightenment
ideals, 162; reputation and
influence, 166, 233; personal
revelation, 168; ethics, 182; on
reason and passions, 187; on
causes of human action, 189; on
Montesquieu’s justice and law,
193, 195; German translations of,
215, 2255; scepticism, 216, 225, 227,
232-3, 235; derides religion, 220,
223—s; on self, 220, 232; relativism,
221; on miracles, 223; Hamann
translates, 225; Jacobi and, 228-35;
refutes argument from design, 231

Hume, David (nephew), 225

Hungary: 1956 rising, 313

Huovinen, Lauri, 40

Hurd, Richard, Bishop of Worcester,
223

Hus, Jan, 64

Husak, Gustav, 456

Husserl, Edmund, 120

Huxley, Aldous Leonard, 425

Huxley, Julian Sorell, 111

Huxley, Thomas Henry, 343

Iambulus, 152

Ibsen, Henrik Johan, 372,378

ideas, history of: IB studies and
expounds, x—xi, Xix, xxxv—
xxxvii; as theme, xxxix, lxxvi; as
philosophical endeavour, xliv—xlv

identity, human: xxxiii—xxxiv, Ixi; see
also Jews

lliad, 6

llinois Staats-Zeitung (Chicago
weekly), 310
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imagination ( fantasia): Vico on, lii,
Ixxx, 126, 1320, 1336, 137, 144;
Hamann on, 210, 222

individualism: Bonald denounces, 31

Innocent III, Pope, 295

‘interested error’, xlvii, 2, 206

International Workingmen’s
Association, 306, 443

irrationalism: historical movements
of, 104; German, 204—-3s; and
human actions, 407; see also
Enlightenment; reason

Isidore of Seville, 130

Israel (State), 311, 313—17; see also
Palestine; Zionism

Italy: Machiavelli on government
in, s3—4, 71; Herzen and, 254;
nationalism in, 290, 427-9, 443

Itzig, Baron (represntative figure),
349

Ivanov, Aleksandr Andreevich, 252

Jabotinsky, Vladimir, 325

Jacobi, Friedrich Heinrich: and
Hume’s doctrine of belief, lvii,
204, 215, 224, 228—35; anti-
rationalism, 11, 22, 208, 229;
Hamann influences, 22, 215, 219;
praises Spinoza, 22; on Vico,
150; on faith, 224, 229—31; role
and status, 228; pietism, 229; on
importance of feeling, 230-2;
David Hume iiber den Glauben,
228

Jacobins, 35, 201, 260, 382, 405

Jahn, Friedrich Ludwig, 351, 437

James, William, 381, 403, 409

Jansenism, 186, 378, 386

Japan: defeats Russia (1904), 448

Jaures, Auguste Marie Joseph Jean:
liberalism, 166; Sorel on, 390, 395,
407, 4105 on Sorel, 398

Jesuits, 44

Index 479

Jethro, the priest, 297

Jews: Hess on, Ixvii, 267, 282—4,
291-308, 31416, 457; identity
question, Ixxi, Ixxiv-Ixv, 282, 300,
317—60, 465; and Bible, 207;
conversions and assimilation, 268;
in Germany, 268-9, 291, 293—4,
296, 300, 307; Marx’s position
on, 269, 282—3, 34852, 359; and
nationality, 291-5, 306, 309, 314,
425—6; reform movement and
orthodoxy, 299; history, 318—20;
emancipation and integration,
324; Disraeli’s views on, 338— 40,
343—6; as revolutionaries, 345; and
anti-Semitism, 347-50, 351, 399,
410-11, 465; and self-hatred, 352;
and Dreyfus affair, 404; Cicero
disparages, 431; see also Zionism

Joly, Maurice, 56n

Joseph, Horace William Brindley,
453

Joseph of Naxos, 319

Joseph, the patriarch, 297

Josephus, Flavius, 119

Julius II, Pope, 74

justice: Machiavelli on, 903
Montesquieu on, 192—6, 203; Kant
on, 390; Sorel on, 390; see also law

Juvenal (Decimus Junius Juvenalis),
56, 89, 431

Kaegi, Werner, 37

Kafka, Franz, Ixxiv

Kalevala, 156

Kalischer, Rabbi Hirsch, 302, 310

Kamenev, Lev Borisovich, 42n

Kant, Immanuel: Hamann criticises,
xvii—xviii, 212, 221, 227; on
experience, xliii, 222; morality, I,
20; attitude to rationalism, 12, 25,
208, 234; on individualism and
will, 19—20; and hypothetical
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Kant, Immanuel (conz.)
imperatives, 66; transcendental
method, 130; as intellectual
organiser, 14.4; and Vico’s ideas,
150; influence, 166; on imperfect
humanity, 187, 446; friendship
with Hamann, 209, 212; affected
by Hume’s scepticism, 217, 221;
and Hamann’s reading of Hume,
22.4; reads Hamann’s translation
of Hume’s Dialogues, 2255 and
Jacobi, 228; pietism, 229; influence
on Herzen, 2.41; values motive,
386; on justice, 390; attitude to
Enlightenment, 466; Critigue of
Pure Reason, xviii, 217

Katkov, Mikhail Nikiforovich, 243

Kautsky, Karl, 389, 397, 406, 430

Kemp Smith, Norman, 220, 223

Kierkegaard, Seren, Ixxiii, 104, 215,
224,519

Kingsley, Charles, 336

Kipling, (Joseph) Rudyard, xvin, 325

Klinger, Friedrich Maximilian von, 18

knowledge: Hamann on, xxxiv, 8,
210, 213; Vico on, liii-lvi, 120-2,
133, 140—50; Descartes on, 3,
134; Hume on as illusion, 9; and
rational necessity, 22; progress in,
101; intuitive, 133—4; Leibniz on,
150; Montesquieu on limitations
of, 190; and sciences, 205-6; Jacobi
on, 229—33; Greek idealisation of,
384; see also belief; truths

Kompert, Leopold, 301

Konig, René, 41

Korner, Karl Theodor, 437

Kraus, Karl (Austrian Writer), 397

Kuhn, Thomas Samuel, lvin

La Fontaine, Jean de, 106
Lagardelle, Hubert, 388, 409
Laharanne, Ernest, 302

Lamartine, Alphonse Marie Louis
de, 255

La Mothe le Vayer, Francois de, 108

language: perfect, Ivi, 106; Voltaire
on, lvi, 128; Hamann on, lviii,
lix, 13, 210~27; as self-expression,
5; universal, 29; misuse of,
105; Leibniz on, 106; Vico on
importance and development of,
123—7, 129, 131, 136—7

La Popelini¢re, Henri Lancelot
Voisin, sieur de, 109

Lassalle, Ferdinand: on Machiavelli,
41; Jewishness, 282, 320, 349-50,
46s; friendship with Hess, 289,
291; socialism, 291, 306, 351; Marx
attacks, 349; personal integrity,
351; predicts State socialism, 424

Lavater, Johann Kaspar, 9, 18, 208

law: acceptance of, 190; Montesquieu
on, 192—8, 203; external sanctions
for, 195; see also justice

League of Nations, 426, 428

Le Bon, Gustave, 408

Le Caron, Louis (Charondas), 109

Ledru-Rollin, Alexandre Auguste, 255

Leibniz, Gottfried Wilhelm von:
mathesis universalis, xxxviii; and
single reality, 7; on Machiavelli,
97; on perfect language, 106;
on history, 109; as intellectual
organiser, 14 4; on knowledge,
150; rationalism, 194, 220; and
Newton, 302n

Leisewitz, Johann Anton, 18—19

Lemke, Mikhail, 242

Lenin, Vladimir I'ich: and
Machiavelli, 42n; salutes Herzen,
264; on Sorel, 373,397, 403; Sorel
admires, 375, 411—12; on national
movements, 447

Lenz, Jacob Michael Reinhold, 18, 234

Leo X, Pope, 63, 95n
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Le Play, Pierre Guillaume Frédéric,
388

Leroux, Pierre, 241

Le Roy, Louis, 109

Leroy, Maxime, 203

Lessing, Gotthold Ephraim, xiv, 209,
228,233, 437

Lessing, Theodor, 352

Letwin, Shirley Robin, 2191, 233

Levy, Joseph Moses, 351

Lewes, George Henry, 310

Lewis, Wyndham, 415

‘lex” (word), 129

liberty, 188, 191, 198; see also freedom

Lichtheim, George, 373

Lieberson, Jonathan, 460

Liebknecht, Karl, 417

Lindner, Johann Gotthelf, 221, 224

Linnaeus, Carl von, 176

Linton, William James, 251n, 256

Lipsius, Justus, 37

Liszt, Franz, 367-70, 396

Livy (Titus Livius Patavinus), 49, 56,
76, 80

Locke, John: and Counter-
Enlightenment, xiv; Blake
denounces, 21; on misuse of
language, 105; on unchanging
human nature, 127, 130; Bentham
on, 164; on obstructive words, 211

Lockhart, John Gibson, 329

logical positivism, xxxix—xli

Loisy, Alfred Firmin, 403

London: Herzen in, 250; foreign
exiles in, 256, 257; Herzen leaves,
264

Longuet, Charles, 350

Louis XIV, King of France, 17, 30,
168, 191, 440

Louis XVI, King of France, 28, 30,
241

Louis-Philippe, King of France, 246,
378, 424

Index « 481

Louvois, Francois Michel le Tellier
de, 191

love, 9

Lovejoy, Arthur Oncken, 228

Lowth, Robert, Bishop of London,
Ivii, 137, 207

Lucretius, 119, 132, 143

Lukdcs, George, 3131, 415

Luther, Martin, 207

Lwow, Heschel, 328

Lwow, Moses, 328

Lycurgus, 47

Mably, abbé Gabriel Bonnot de, 4,
172

Macaulay, Thomas Babington, Baron,
39, 40, 42, 76, 423

Machaut, Guillaume de, 370

Machiavelli, Niccolo: and Tacitus,
xi, 144; pluralist values, I-1i,
89; varied interpretations of,
3345, 99, 449—56; character, 34;
originality, 34—100; reputation as
subverter, 44, 78; philosophical
assumptions, 45—8, 70; on
religion, 46-7; realism, 48; on
government, 49—50; positive
beliefs and teachings, 49-8s;
humanism, 5o, 56, 61, 71; and ideal
society, 51—4, 56—7, 76, 154; on
use ofpowcr, 52; patriotism, §3—4,
71, 91, 290, 455; on history, 53, 58,
92; on politics and morals, s5-6,
62-3, 65—70, 79, 82—3, 87—9; and
Christian ideals, 56—62, 65, 68, 75,
79-80,86-7, 95, 97, 451, 453, 455,
463; on violence, 64—5, 77, 83;
on crimes of society, 68; advice to
victors and rulers, 72—7; on public
life, 72—3, 82; republican views, 76;
‘wickedness’, 77; and preservation
of one’s country, 78; sincerity, 78,
80; and utopias, 86, 99; and single
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Machiavelli, Niccold (cont.)
ends, 87, 98; assessed, 89—100; on
incompatibility of values, 89—90,
94; effect of writings, 92; and
political necessity, 93; on group
identity, 426; letter to Jean Floud
on, 449-s2; morals and ideals,
450-2; A.J. P. Taylor discusses,
453—s5; Joseph Alsop on, 455-7;
Sidney Hook on, 463; Discourses,
33-4, 59, 61, 69-70, 76,78,
94, 951, 98, 453, 455; Histories,
34; History of Florence, 42;
Mandragola, 910, 94; The Prince,
33-6,390, 41, 43—4, 48,70, 76, 79,
86, 92,94, 978, 452, 455

Machon, Canon Louis, 36

Maistre, Joseph de: opposed to
Enlightenment ideas, xiv, xvi, 27—
31, 434, 466; on man as evil, 28;
on Rousseau, 29; on executioner,
30; on social order, 30; and Vico,
150; On man in general, 176; on
authority of law, 190; origins, 325;
reactionary views, 398

Malebranche, Nicolas de, 109, 193

Malia, Martin, 243n, 247n

Manetti, Gianozzo, 141

Manlius Capitolinus, Marcus, 157-8

Manners, Lord John, 337

Manzoni, Alessandro, 365

Marcel, Rolland, 418

Marcus Aurelius, Roman Emperor,
53, 65

Marie de Médicis, Queen of France, 319

Maritain, Jacques, 45, 48, 79n

Marivaux, Pierre Carlet de
Chamblain de, 369

Marmontel, Jean Francois, 369

Marrast, Armand, 255

Marsilio de Padova, 35, 46, 79, 94

Marx, Heinrich ( formerly Heschel),
268,328-9,358

Marx, Karl Heinrich: personality,
Lxiii, 328, 330; and Jewish identity,
Ixiv—-Ixvi, 269, 282—3, 328, 347-60;
anti-Semitism, Ixv, 349—-50; and
proletariat, Ixv, 277, 279, 331,
354—7,393; and Hess, Ixvi, Ixviii,
273,276-9, 281-2, 286-8, 312,
316, 458—9; on nationalism, lxvii,
Ixx, 290, 353, 446; mocks Utopian
socialism, Ixviii; views on, 33; and
Machiavelli, 42, 79, 88; on human
civilisation, 134; on history, 137,
273, 305; on law, 193; empiricism,
203; Herzen on, 242; on French
bourgeoisie, 245; and Herzen,
246,258, 261; and Herwegh, 248,
256; in England, 257; radicalism,
2755 scientific socialism, 278,

356, 360; on class, 287, 3545,
388,393, 405; condemns abstract
idealists, 287; founds International
Workingmen’s Association,

306; writes for New-York Daily
Tribune, 310, 349; background and
ancestry, 328, 330, 347; baptised,
330, 347; devotion to father, 330;
ideas and aims, 330-1; as outsider,
331, 359; rejects Christianity, 331;
rationalism, 347, 403; views on
Jews, 348; ideology, 355-6, 358,
360, 373; friends and associates,
357; as rebel, 364, 378; influence
on Sorel, 380-1, 388-93, 407;

on theory and practice, 403; as
prophet, 423—4; on technological
change, 423; on group identity,
426, 446; and morals, 451; Sidney
Hook on, 464—s; The German
Ideology (with Engels), 288n, 356;
The Holy Family, 348; Das Kapital,
348, 3655 On the Jewish Question,
348; Theses on Feuerbach, 349; see
also Communist Manifesto
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Marx, Rabbi Meier Halevy, 328

Marx-Engels Institute, 350

Marxism: and Fascism, Ixx, 353;
on Machiavelli, 40n, 42n; and
‘false consciousness’, 90; on law,
196; Herzen and, 259n, 261; and
criticism of Hess, 280; socialism,
280; Sorel and, 388-9, 3923,
395—7; on art, 392; denounces
democracy, 394; Bernstein
criticises, 416; on nationalism,
428; ideals, 450

Masaryk, Thomas Garrigue, 350

Massenet, Jules Emile Frédéric, 396

mathematics: in Cartesian thinking,
5; Vico on as construct, 5, 119—20,
141; and single reality, 103; and
knowledge, 146; in Enlightenment
thinking, 205

Mattingly, Garret, 35, 38

Maurois, André, 329n, 459

Maurras, Charles Marie Photius, 398,
410-11

Mazarin, Cardinal Jules Raimondo,
115, 319

Mazlish, Bruce, 145n

Mazzei, Lapo, 71

Mazzini, Giuseppe, 238,254, 290,
365, 402, 443

Meinecke, Friedrich, Iv, 41, 43, 48,
96,99, 115

Mendelssohn, Moses: influence on
Hamann, lvi, 209; relations with
Jacobi, 228; conversion, 268; and
Jewish reform, 299—300, 307, 324;
and Jewish identity, 320, 322n

Mendelssohn-Bartholdy, Jakob
Ludwig Felix, 320

Mercadante, Giuseppe Saverio
Raffaele, 358

Merlan, Philip, 229

metaphor, 106, 124

Index 483

Meyerbeer, Jacob Liebmann, 296,
302,320, 367-8,396

Meysenbug, Mawilda von, 257

Michelangelo Buonarroti, 162

Michelet, Jules, 8, 150, 238, 254, 316,
433

Michels, Roberto, 413

Mikhailovsky, Nikolay
Konstantinovich, 264

Mill, John Stuart: quoted, xxxi;
liberal eloquence, 166; influenced
by Hume, 233; Herzen and, 256;
origins, 320; Disraeli disparages,
333; on Conservative Party, 336;
doctrines, 373; on pedants, 398n;
and determinism, 408; rejects new
order, 423

Millerand, Alexandre, 395

Mills, Charles Wright, xxxi

Milton, John, 131, 160, 207

miracles: Hume and Hamann on,
2234

Moli¢re (Jean Baptiste Poquelin),
106; Le Bourgeois Gentilhomme,
177

Momigliano, Arnaldo, 449n

Moneypenny, William Flavelle, and
George Earle Buckle, 459

monism: opposition to, xlviii,
I; Machiavelli and, , 85, 96;
Descartes’ belief in, 142; and ideal
society, 163; see also pluralism

Montaigne, Michel Eyquem, seigneur
de, xii, 2, 108, 132—3

Montefiore—Crémineux mission, 284

Montesquicu, Charles Louis de
Secondat, baron de: pluralism,
xlviii-l, 2, 8, 154—s5, 180—2, 186,
196, 199; and rationalism, xlix, 25,
188; on human ends, 117, 199; on
cultural history, 132; and intuitive
understanding, 133; Bentham on,
164; doctrines and ideals, 16 4—203;
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Montesquieu, Charles Louis (cont.)
errors, 165; background and
career, 167; personal revelation,
168-9; reputation, 168; on study
of society, 169~70, 174-80, 189;
empiricism, 172, 202—3; caution,
173, 184—7; on natural law,
173,193; on religion, 179, 186;
relativism, 180; on morality, 181-3;
opposes revolution, 186; writings
put on Index, 186; on causes of
human action and determinism,
188—9; on liberty, 188, 1912, 198;
on law and justice, 192-8, 203;
contradictions in, 197-8; wide
range, 199; dislikes conflict and
enforcement, 200—1; opposes
simplifiers, 202; influence on
Burke, 233; De lesprit des lois, 171,
173,192,194, Lettresperszmes, 167,
173, 180

Montezuma II, Aztec emperor, 186

Moore, George Edward, 450

morality: Hess and, Ixviii,
Ixxii; norms, Ixxvii; Kant on
determinism and, 20; Machiavelli
on, s5—8, 62—9, 450—2;
Montesquieu’s concern with,
179—82; Sorel’s belief in absolute,
3856, 390, 392, 408, 4Is; see also
ethics

Moravia, Alberto (pseudonym of
Alberto Pincherle), 367

More, Thomas, 86, 153

Morelli, Giovanni di Pagolo, 71

Morgenbesser, Sidney: letter to,
460-2

Mortley, John, Viscount, 41n

Morris, William, 336

Mortier, Marshal Edouard Adolphe
Casimir Joseph, duc de Trévise, 239

Mosca, Gaetano, 413

MGser, Justus, 11, 17-18, 137

Moses (Biblical figure), 7, 47, 54, 63,
69,78, 81,297

Mouvement socialiste (journal), 388

Mozart, Wolfgang Amadeus, 132,
162,366,396

Mucius Scaevola, Gaius, 157

Miiller, Adam, 26

Muralt, Leonard von, lvii, 37, 38n,
137,207

Murray, John, II, 329

music: and harmonic metaphors, 8.4;
and Verdi’s creativity, 362—7

Mussolini, Benito, 375, 411-13

Mussorgsky, Modeste Petrovich,
368,370

myths: Vico on, 6, 123-9, 132n;
Fontenelle on, 123n; Voltaire
mocks, 123n, 126, 128; Sorel’s
doctrine of, 307-8,399—-404;
Durkheim on, 400-1

Nadler, Josef, 225

Nagel, Ernest, 461

‘naivety’: Schiller’s theory of, Ixxiv,
3615

Namier, Lewis Bernstein, 318

Napoleon I (Bonaparte), Emperor of
the French: Maistre on end of; 31;
authoritarianism, 7s; law, 197; and
Yakovlev, 239; defeat, 268; origins,
325; and Jewish emancipation, 327;
and German nationalism, 351, 442

Napoleon III, Emperor of the French
(earlier Prince), 289

National Socialism (Nazism): Ixx,
Ixxviii, 353, 398-9, 4125 see also
Fascism

nationalism: Hess and, xli, 290-2,
294-s5; emergence and rise
of, xlvii, Ixix, Ixxiii, 425-91;
Montesquicu and, xlviii; and
group identity, Ixi, 427; Disraeli
and, Ixvi; Marx and, Ixvii, Ixx, 290,
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353; Herder and cultural, Ixix,
14-16; and romanticism, 23— 4,
441; as source of spiritual life, 82;
scientific view of, 106; Italian,
290, 427-9, 443; in Poland, 296,
443; and alien identification, 321;
in borderlands, 325; African and
Asian, 337-8, 454; German, 337,
371, 4279, 435, 43741, 4453
and anti-intellectualism, 399;
Benda opposes, 4105 and social
values, 417-18; as state of mind
in Europe, 430; characteristics,
431-6; and claims to superiority,
435—6; as conscious doctrine,
438—9; conditions for, 439—41,
445-6; in Russia, 441; and ethnic
revolts, 442; outside Europe, 442,
447-8; autonomy and power of,
444; Europocentrism, 447-8

nationality: Hess on Jews and, 291-4,
306,309,314

Natonek, Rabbi Yosef, 304

natural law: Vico denies, xlvii, 6, 130;
and Montesquieu’s justice, xlviii,
173, 193; Enlightenment and, 1,
4; Rousseau on, 12; unmentioned
by Machiavelli, 45; and single
principle, 85; Machiavelli and, 96

nature: Schelling on, 22;
Enlightenment belief in
benevolence of, 27; and single
principle, 85; Vico on man and,
134, 141—2, 176; Montesquieu
on, 198; Hamann on disorder of,
212; Hume denies connections
in, 216—17; Pascal on, 229; Sorel
on, 381

Naumann, Max, 352n

neo-positivism, xxxviii—xxxix, lix

Nerva, Marcus Cocceius, Roman
Emperor, 53

New Moral World (journal), 282n
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New York Daily Tribune, 310,349

Newton, Isaac, 21, 203

Nicholas I, Tsar of Russia, 241, 250,
253

Nicolai, Christoph Friedrich, Ivi, 209

Nicolini, Fausto, 142

Niebuhr, Barthold Georg, 137

Nietzsche, Friedrich Wilhelm: on
Socrates, xi; as rebel, Ixxiii, 36 4,
378; anti-rationalism, 1—4, 26; and
Machiavelli, 60, 90; and Malwida
von Meysenbug, 257; in history
of ideas, 370; Verdi and, 370;
doctrines, 373; idealistic vision,
383; influence on Sorel, 387; and
counter-culture, 413; morality, 451

nihilists: in Russia, 262, 417

Ninus, Babylonian king, 116

Nixon, Richard Milhous, 456

Novalis ( pseudonym of Georg
Friedrich Philipp, Baron von
Hardenberg), 25

Numa Pompilius, King of Rome, 47

Ogarev, Nikolay, 241-3, 250, 253, 257

Old Testament: Machiavelli and, s3;
Spinoza criticises, 105; miracles in,
223; see also Bible, Holy

Oliphant, Laurence, 310

Oliverotto da Fermo, 65, 70, 93

Olschki, Leonardo, 38

ontogenesis, 126, 146

original sin, 26-7, 107

Orsini, Felice, 254

Orwell, George ( pseudonym of Eric
Blair), 89, 425

Ossian ( pseudonym of James
Macpherson), 363

Owen, Robert, 252, 256

Pacini, Giovanni, 368
Paisiello, Giovanni, 368
Palestine: and Hess’s Zionism, 298,
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Palestine (cont.)
300, 302—3, 457; colonisation and
settlement, 302, 308—9; Arabs,
457—9; see also Israel; Zionism

Palmieri, Matteo, 91

Paolucci, Henry, 91n

Pareto, Vilfredo, 90, 187, 408, 411-12

Paris: 1848 revolution, 244, 247-8,
255; Herzen in, 2446, 264; Hess
in, 270, 286, 288; Hess expelled
from, 310

Pascal, Blaise: quoted, xxxi; and
Montesquieu, 183; on human
acceptance of custom, 190; Jacobi
cites, 229; and Christian State, 464

Pasquier, Etienne Denis, 109

passions, 186—7, 193, 200, 206

Pasternak, Boris Leonidovich: Doctor
Zhivago, 357

Patrizi, Francesco, 75n, 107, 153

Peel, Robert, 336

Péguy, Charles, 390-1, 399, 407,
409—TI

Pellico, Silvio: Le mie prigioni, 251

Pelloutier, Fernand, 391, 403, 409

perfection, Ixxx, 151-63

Pergolesi, Giovanni Battista, 370

Pericles, 56, 68

Pertinax, Publius Helvius, Roman
Emperor, 77

Pesch, Sibylle see Hess, Sibylle

Pestel, Pavel Ivanovich, 209

Peter I (the Great), Tsar of Russia,
27,259, 441

phenomenalists, xxxviii

Philip II, King of Macedonia, 6s, 72,
9sn

Philips, Lion, 328,348

Philo of Alexandria, 226—7

philosophes, 13,16, 29, 57,137, 204,
206, 236,277,382

phylogenesis, 126, 146

physics, 140n

Pico della Mirandola, Giovanni, 46,
93, 141—2

Piero della Francesca, 41

pietism, 208-10, 214, 229

Pisistratus, 54, 65

Pissarro, Camille, 320

Plato: dialogues, xi, xviii; and single
reality, 7, 84, 102; rationalism,
22, 379; views on, 33; and wicked,
34; and utopias, 86, 152, 398; and
Atristotle, 87; and social morality,
88; on politics, 92; dialectical
method, 102; on mathematics,
119; influence on Vico, 141; cyclic
theory, 154; on justice, 1861, 193;
generalisations, 230; Sorel on
pernicious influence of, 383; on
need for groups, 436

Platonic forms, 85

Plautus, 157

Plekhanov, Georgy Valentinovich,
389,397

pluralism: emergence of, xxxv, xliv,
xlvi, xlviii; Montesquieu’s, xlix-1,
2,8,154—5,180,186,196,199;
Herder’s, Ix, 15-19; Herzen’s, Ixi,
Ixxviii; Vico’s, Ixxx, 58, 154—5;
Moéser and, 17; Machiavelli and,
89, 95; and ideal society, 163;
Hamann rejects, 209; see also
monism; relativism

Plutarch, 107, 152, 319; Parallel Lives,
xi

poetry and poets: Hamann on
supremacy of, 10, 210-11; Vico
on language and power of,
1230, 126-7, 151, 156—60; and
irrationalists, 207; Schiller on
naive and sentimental, 361—3

Poggio Bracciolini, Gian Francesco,
46

Poland: Herzen and, 254-s5,
264; 1863 insurrection, 26 4;
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nationalism in, 296, 443; 1956
rising, 313; Jews in, 319

Pole, Cardinal Reginald, 35, 44

Pole Star (journal), 250

Polybius, 80, 131, 154, 426

Pompa, Leon, 126n

Pompey (Gnaeus Pompeius Magnus),
188

Pontano, Joannes Jovianus (Giovanni
Giovanino), 48, 91

Popper, Karl Raimund, 43

Poujade, Pierre Marie, 391

power see authority

prejudice, 29

Prezzolini, Giuseppe, 36, 511, 60, 951

proletariat: Marx and, Ixv, 277,
279, 354-7,393; Sorel on, 387-8,
394,396, 404—8; revolution and
violence, 405-7; dictatorship of,
406; and myth, 407

Propertius, Sextus, 363,367

prophecy and predictions, 421-5

Protagoras, 2

Protestants, 82, 105,377

Protocols of the Learned Elders of
Zion, 56n

Proudhon, Pierre Joseph: as rebel,
Ixxiii, 24 4; and Herzen, 246, 250,
255, 258; Hess and, 286-7, 307;
anti-Semitism, 347; writings,
378; influence on Sorel, 388—9,
391, 407, 412; on moral life,
388; extremism, 398; anti-
intellectualism, 399; on revolution,
406; ‘Cercle’, 411; and Fascism,
412; socialism, 412

Proust, Marcel, 332—3; Contre Sainte-
Beunve, xiii

Providence, 134

Prussia: annexes Rhineland, 268;
chauvinism, 290; position of
Jews in, 3205 see also East Prussia;
Germany

Index 487

Publilius Syrus, 93n

Puccini, Giacomo Antonio
Domenico Michele Secondo
Maria, 370

Pufendorf, Samuel, 116

Pushkin, Aleksandr Sergeevich, 364

Pyat, Aimé Félix, 255

Pyrrhonism, 108

Pythagoras, 108, 119, 129n

Racine, Jean, 106, 131, 160

raison d état, 79, 82, 93

Ramat, Rafaello, 40, 52

Ranke, Leopold von, 39

Rathenau, Walther, 253

rationalism see reason

Raymond, E. T. ( pseudonym of
Edward Raymond Thompson),
340

reality: as central philosophical
concern, xxxviii; cohesion of,
xxxviii; Hume on belief in, 221;
Sorel on, 379-80

reason (rationalism): reaction against,
xl, xIvi—xlviii, Ivi-Ivii; autonomy
of, 1-2, 206-7; and Hegel’s moral
ends, 1; Hamann opposes, 11, 220;
romantic opposition to, 13, 25—6;
and true path, 103; Montesquieu on
limits of, 188, 198; Pascal on, 229;
Marx values, 347; Sorel on, 399, 417

Reformation, 60, 207, 421

Reid, Thomas, 222

relativism: Ixxx—Ixxxi, 1, 4, 8, 16, 161;
Montesquieu’s, 180, 186; see also
pluralism

religion: Machiavelli on, 46-7,
59—60, 76; Polybius criticises,
131; Montesquieu on, 179, 186;
Hamann on, 214, 227; Hume
derides, 220, 2235, 231; Hegelians
on, 274; Marx on, 331; see also
Christianity; Jews
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Religious Maxims [...] from [...]
Machiavelli (anon.), 37

Rembrandt van Rijn, 396

Remus (mythological Roman figure),

78

Renaissance, 421

Renan, Joseph Ernest, 409

Renaudet, Augustin, 38

revolution: Montesquieu opposes,
186; Sorel on, 405

Revolution of 1848, 244, 247-8, 289

Reynolds, Joshua, 23, 223

Rheinische Zeitung (newspaper), 286

Ribadeneira, Pedro de, 36n

Ricardo, David, 320-1

Ricci, Luig, 35

Richelieu, Cardinal Jean Armand du
Plessis, duc de, 36, 191

Ridolfi, Roberto, 36-8, 9sn

rites (institutional behaviour), 123,
126-7

Ritter, Gerhard, 72

Robespierre, Maximilien, 30, 382

Rogers, Samuel, 329

Rolland, Romain, 257

Roman Catholicism, 82, 296; see also
Christianity

romanticism: emergence of, xlvi;
opposed to rationalism, xlvi, 23,
104; German, 18-19, 25, 228, 269,
370, 423, 440; faith in nature,
23; and self-expression, 23—4; and
nationalism, 24—s; heroism, 32;
and classical, 33; belief in natural
continuity, 141; influenced by
Hamann, 214, 221; Hume and,

228, 235; in Russia, 240-1,369-70;

Hess and, 271; Disraeli and, 333,
341; in music, 369—70; and Sorel’s
ideas, 377

Rome (Republic of ): Herder
criticises, 14; Maistre on, 29;
Machiavelli admires, 53-6, 58—9,

69,78, 83, 96—7; Vico on history
of, 121, 135; Montesquieu on
decline of, 181, 188—9; law, 197;
Sorel on decline of, 396-7

Romulus (mythological Roman
figure), 54, 63, 69, 77-8, 81

Rosenberg, Alfred, 325

Rossini, Gioacchino Antonio, 364,
366—9

Roth, Cecil, 328, 334, 342

Rothschild family, 349

Rothschild, James, 245

Rousseau, Jean-Jacques: and
Counter-Enlightenment, xiv; on
freedom, xix, 29, 259—60; advocacy
of feeling, Ivii; on corruption
by society, 4, 102; attitude to
rationalism, 12, 25; belief in
timeless truths, 12; influence on
Kant, 20; denies original sin, 27;
views on, 33; and Machiavelli,
35, 60, 88; on active will, 81;
and Enlightenment ideals, 162;
influence, 166, 222; personal
revelation, 168; anti-materialism,
172; on value judgement, 184n;
empiricism, 203; influence on
Heinrich Marx, 329; and Schiller’s
poetic categories, 363—4; on
nature, 367; on general will, 395;
anti-intellectualism, 399; influence
on Sorel, 407; on the people, 432;
Emile, 20, 184n

Royal Society of London, 106

Rubens, Peter Paul, 364

Ruge, Arnold, 275,277, 281, 348

Ruskin, John, 336, 423

Russell, Bertrand Arthur William,
3rd Earl: neo-positivism, lix; and
single reality, 7; on Machiavelli,
44; and Vico, 150; influenced by
Hume, 233; origins, 320; T.S. Eliot
on, 333
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Russia: 1917 revolution, x, 448,
454; Herzen and radicalism in,
241—4, 258—63, 261; reactionary
policy, 247-8; peasants, 258, 260;
expansionism, 290; Herzen on
extent of, 318; Jews in, 319; musical
composers, 369—71; romanticism
in, 369; 1905 revolution, 40s; Sorel
on Soviet, 411; nationalism in, 441,
443, 448; 1904 Japanese war, 448

Russo, Luigi, 65, 69

Ruysdael, Jakob, 396

Ryle, Gilbert, 147

Sabine, George Holland, 42

sacrifice (human), 157

Sade, Donatien Alphonse Frangois,
marquis de, 19

Safh, Aurelio, 254

Saint Réal, abbé César Vichard de,
110

Saint-Simon, Claude Henri, comte
de: Machiavelli and, 46; and
unified system, 103; and man in
society, 177; on passions, 188; and
government of men, 193; influence
on Herzen, 241; doctrines, 270;
Hess on, 272, 287; and class, 277;
and social reform, 287; Sephardic
disciples, 321; predictions, 422; on
group identity, 437

Salvador, Joseph, 309

Samuel of Wilno, 300

Sanctis, Francesco de, 39, 41, 56n

Sand, George ( pseudonym of
Amandine Aurore Lucile
Dudevant), 26, 249, 258

Sartre, Jean-Paul, 406

Sasso, Gennaro, 39

Saurin, Bernard Joseph, 199n

Savonarola, Girolamo, 52, 62, 77, 80

Scaliger, Julius Caesar, 158

Schelling, Friedrich Wilhelm Joseph

Index 489

von: romanticism, 11, 22, 25, 273;
on natural continuity, 141; anti-
rationalism, 208; dispute with
Jacobi, 228; influence on Herzen,
241; influence on Hess, 271

Schiller, Johann Christoph Friedrich
von: Ixxiv, 17, 241, 253,256, 361—5;
Die Réiuber, 21-2

Schlegel, Friedrich von, 26

Schleiermacher, Friedrich Daniel
Ernst, 271

Schmid, Karl, 38

Schola Cantorum, 370n

Schopenhauer, Arthur, 23,364

Schreiter, Karl Gottfried, 215, 225

Schubart, Christian Friedrich Daniel,
19

Schumann, Robert Alexander, 366,
396

science: Hamann opposes, Lviii,
Ixxi, 10—11, 212; Sorel on nature
of, Ixxi—Ixxii, 380, 384—5; and
Enlightenment doctrines, 1-3,
204—s5; Vico on, s, 7—8; divorce
from humanities, ro1—3s; and
single reality, 101-3; achievements,
104; romantic opposition to,
104; effect on historical studies,
107-14; imagination in, 137;
Montesquieu and, 164, 183;
discoveries, 171; and optimism,
171; and human behaviour, 201;
and knowledge, 206; Hume on
received maxims of, 219

Scipio Africanus, 51, 54, 63—, 68

Scott, Walter, 329

Selden, John, 149

self: as theme, xxxiv

self-expression, 5

sense-data theory, xxxviii

sentimental artists: Schiller on, Ixxiv,
361-72

Sereno, Renzo, 42
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