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1

Introduction

This participation of all men in suffering weighs heavi ly on the mind of 
the Beloved of the Gods.

— from an edict of Indian emperor Ashoka,  
third  century BCE

The Generosity of the Poor

Why do some very poor  people give money to some very rich  people? 
The question was at the forefront of my mind as I talked to a young 
 woman I  will call Grace, in Accra, the capital of Ghana, in February 2015. 
She had come to a room at the Central University College to take part 
in an economic experiment with my team of researchers. Grace was 
twenty- four years old, simply but neatly dressed, with a quiet but alert 
composure. I guessed her to have a reasonable education and to be 
working as a clerk in a small business or a government office.

I could not have been more wrong. Six days a week Grace walks up 
and down between the lines of cars that queue at the traffic lights on one 
of the main roads into Accra. She sells iced  water in  little plastic sachets 
stored in a basket above her head. From this she earns the equivalent of 
a  little over a dollar and a half a day.  After twelve hours of this debilitating 
work, inhaling exhaust fumes on a hot and dusty highway six days a week, 
she goes home to a tiny  house she has built in a slum neighborhood with 
her aunt, with whom she came to the city a few years ago.



The public torture and execution in 1762 of  Jean Calas, a French Protestant convicted on trumped-up 
charges of  killing his son to prevent him from converting to Catholicism. The memory of  this was still 
very fresh in Toulouse when Adam Smith began his visit to the city in 1764, a visit during which he began 
writing The Wealth of  Nations.
Credit: Chronicle / Alamy stock photo.
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On Sundays, she goes to church. She’s an usher, greeting  people as they 
come into the church and directing them to their seats in the pews. She 
then sings in the choir, and is an assistant in a Sunday school group. 
She gives money to the church, by paying tithes— the traditional 
10  percent of her tiny income—as well as by giving to the collection dur-
ing  services, which brings the total she gives up to around 12  percent. She 
is aware that the money she gives to the church  can’t be used for other 
purposes, like paying for medical treatment for her aunt, who is often sick.

The main beneficiary of her donations and the leader of her church, 
whom I  will call Pastor William, is an energetic, smiling, and charming 
man who is very rich, and wants every one to know it. He drives a large 
Mercedes, and wears a  belt with a big round buckle decorated with a 
dollar sign. He no more needs Grace’s money than he needs another 
impeccably pressed suit. Yet Grace gives him her money, willingly. Why?

The one answer you  can’t give is that Grace is stupid, or deceived. She 
knows exactly what she’s  doing; she’s more lucid about her finances than 
I am about mine. She knows that she could choose to go to another 
church, or remain in this one and avoid paying her tithes or putting 
money in the collection box. Yet she stays in this church, and she pays 
regularly, and always on time.

A more promising answer would be that  there’s nothing surprising 
about Grace’s generosity  because poor and not- so- poor  people give 
money to rich  people all the time— indeed, that’s the main reason rich 
 people are rich. The  people who pay  don’t usually describe what they are 
 doing as making a donation, though.  They’re usually aware that when they 
buy food from Walmart, or renew their Netflix subscription, or buy a 
Louis Vuitton handbag, or charge their credit card for an Amazon deliv-
ery,  they’re contributing to making a few very rich  people even richer than 
they  were before. But  whether or not this bothers them (and it might even 
please them, if the person  they’re paying is a certain kind of celebrity), it’s 
a by- product of paying for a product or a  service. Maybe we should think 
of what Grace is  doing in the same way. Suppose that, instead of giving 
money to Pastor William  because she thinks he needs it or deserves it, 
she’s giving him money  because she believes she’s getting something in 
return. What kind of product or  service might she be paying for?
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Without visualizing in detail the exhausting awfulness of Grace’s ev-
eryday  labor, it may be hard to understand why  going to church on Sun-
day means so much to her. She can wear a clean dress; she can greet 
 people and be greeted respectfully as she shows worshippers to their 
seats. In Sunday school she can take some responsibility for youn ger and 
even more vulnerable  people than herself. She can sing with other sing-
ers; she can chat to diff er ent  people from the street hawkers with whom 
she spends her working days. She has some chance of finding friends— 
and who knows, maybe one day even a husband, one who is less likely 
to drink or to beat her than alternative suitors she might find at random 
in this scary city. She can do all this as part of a community that recog-
nizes and re spects her. If  going to church costs her an eighth of her in-
come, it may even seem cheap at the price. We, the observers, might 
won der by what right the very rich Pastor William asks this very poor 
 woman to pay her tithes. But for Grace that’s not the question: if the 
tithes are what she needs to pay to belong, she  will pay.

 There’s a further twist. If you  don’t pay your Netflix subscription you 
 will no longer be able to stream; if you  don’t pay at the checkout in 
Walmart you  can’t take your groceries out the door. But even if Grace no 
longer pays her tithes, she  will still be welcome at the church. Only per-
haps she may not feel quite so welcome as she did before— the pastor’s 
smile may be replaced by a concerned frown; one of the assistant pastors 
may ask her  whether she’s all right. She may won der  whether her trusted 
position as a Sunday school assistant is secure. The esteem she feels in 
her community, in such sharp contrast to the aggression and contempt 
she receives  every day in her working environment, depends not only 
on her coming to church but on her coming  there willingly, prepared 
to make a donation that’s big enough to hurt. Both Grace and Pastor 
William understand this. He, and the community he manages, can make 
her feel special. They do this all the more effectively  because Grace be-
lieves that Pastor William stands in a special relationship to God.

Billions of  people around the world in the twenty- first  century re-
spond to the call of religious leaders by giving time, energy, and money 
to the movements they lead. Like Grace, they mostly do so lucidly and 
reflectively, and as a result religious movements have accumulated 
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tremendous power. Sometimes religious leaders go even further: they 
may ask, literally and not  metaphorically, for  people’s lives.

Icons into  Battle

At four  o’clock in the morning of February 24, 2022, nearly three thou-
sand  Russian  battle tanks, accompanied by many thousands more 
troops in trucks and lightly armored vehicles, began a journey across 
the border between Rus sia and Ukraine. Inside the tanks  were thou-
sands of young men, many barely more than schoolboys, who had been 
ordered into  battle to defend an idea. It was fundamentally a nationalist 
rather than a religious idea, but it had been supported by some heavy 
religious artillery the previous day, in a fiery sermon by Patriarch Kirill 
of the  Russian Orthodox Church.1 Over the following weeks and 
months, Patriarch Kirill would redouble his rhe toric in support of the 
war. He urged soldiers to fight as their patriotic duty, and promised 
them that “sacrifice in the course of carry ing out your military duty 
washes away all sins.”2 He also offered them the protection of religious 
equipment, such as a gilded icon of the Virgin Mary, which he donated 
in March 2022 to General Viktor Zolotov, director of the  Russian Na-
tional Guard, and of which Zolotov in his  acceptance speech said “this 
icon  will protect the  Russian army and accelerate our victory.”3

The young men in the  Russian tanks certainly needed protection. They 
had been told they would be met with welcome smiles and posies of 
flowers, but in fact they  were met with antitank missiles, fired by men of 
their own age. In the days and weeks to follow, priests of the Ukrainian 
Orthodox and Catholic Churches would use prayer and biblical exhorta-
tion to stiffen their countrymen’s  will to resist. And among the outpour-
ing of support and offers of military and humanitarian supplies, many 
thousands of rosaries have been manufactured and delivered to Ukraine, 
to raise the morale of both civilian refugees and frontline troops.4

Icons and rosaries are just two of an  immense variety of religious tech-
nologies that have been deployed throughout the ages to stiffen the re-
solve of young men ordered by their elders into combat: a recent study 
in the violent eastern part of the Demo cratic Republic of Congo 
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reported forty- six diff er ent objects, potions, and rituals used by armed 
groups.5 Religions also deal centrally with the aftermath of war— the 
edict of Emperor Ashoka that I quoted at the beginning was carved on 
several rock surfaces in India to express his remorse at the brutal slaugh-
ter he had inflicted during the conquest of Kalinga, remorse that would 
lead him  later to become a major patron of Buddhism. The text is in 
some ways shocking in its narcissism, giving as much prominence to the 
troubled emotions of the emperor as to the vio lence he had unleashed. 
But it also illustrates one of the most poignant features of the  great 
world religions. Their ambition, and an impor tant part of their appeal, 
lies precisely in their seeking to find some meaning in the vast suffering 
in the world, and some call to account even of the power ful, though 
religious leaders have so often contributed to the suffering by their calls 
to violent sacrifice.

Warfare is only one of the many theaters of religious persuasion. 
From battlefield to ballot box, from boardroom to bedroom, religious 
movements enjoy  immense power in the world  today. This power 
arises mainly  because the leaders of  these movements have persuaded 
their members to grant it to them— most religious  people, including 
Grace in Accra and many millions like her, are enthusiasts, not prison-
ers. Their relationship with their religious leaders is mostly voluntary 
(often much more so than their relationship with their  political and 
military leaders).  There’s a real prob lem in some Muslim- majority coun-
tries where the fact that the law prescribes the death penalty for apostasy 
or blasphemy creates a climate of fear for  those who wish to renounce 
Islam publicly or even to leave it quietly.6 But  there are many nominal 
Muslims who are only minimally observant if at all, and the enthusiasm 
of the majority cannot be attributed to coercion. Still, the bad news is 
that, since most of the world’s religious  people are not prisoners, it’s 
difficult to hold a reasoned discussion about how to make the leaders 
of their movements accountable, to ensure this power is not abused—as 
it has certainly been abused on the battlefields of Eastern  Europe, and 
in many other places too.

This book is about how the world’s religions have gained such power, 
what they do with it, and how abuses of this power can be constrained. 
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When we see politicians instrumentalize religion as they so often do, it’s 
easy to conclude that the most impor tant source of religious power is 
 political influence. It’s true that  political leaders have often granted vast 
powers to religious movements—by establishing them as official reli-
gions, by granting them subsidies and tax breaks, or by giving them  legal 
power to punish  people who  don’t accept their authority. But this 
 doesn’t explain why  political leaders— who as a rule  don’t like giving 
power to anybody— should want to grant it to the leaders of religion. 
The truth is that they do so  because religious movements have gained 
their power in de pen dently, through persuading  people like Grace to 
join them.  Political leaders are envious of the legitimacy that comes 
with it. The question that  will occupy us  here is how religious move-
ments gain that power.

A natu ral way of thinking about this is that religions flourish  because 
they preach a particularly moving spiritual message, a narrative that 
speaks to impor tant  human needs. While convincing as far as it goes, 
this  doesn’t explain why some messages succeed in moving their hearers 
more than  others do.  After all, most of the spiritual movements that 
 were ever founded have dis appeared without trace. What makes the 
best religious messages so moving, then—so enchanting, in the best 
sense of that multifaceted word, whose several meanings  we’ll return to 
unpack  later in the book?  There’s a surprising answer to this question: 
it’s economics. What exactly does that mean?

Religious movements may preach in poetry, but for their work to be 
effective they must minister in prose. They must be the fruit of system, 
not just of serendipity— and the more modern the movement, the more 
impor tant is the system. The messages religious movements send to 
their members and potential members may be practical or uplifting, 
informative or transfiguring. But it’s not their content alone that gives 
them their power. The  organizations themselves that make up  these 
movements— churches, mosques, madrassas, synagogues,  temples, 
prayer groups, ashrams, monasteries, meeting  houses— must engage in 
what the nineteenth- century economist Alfred Marshall called “the or-
dinary business of life.”7 They recruit, raise funds, disburse  budgets, 
manage premises,  organize transport, motivate employees and 
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volunteers, and get their message out. They do this while being keenly 
aware that they compete— for funds, loyalty, energy, and attention— 
with other religious  organizations, potentially no less inspiring than 
they are, as well as with secular rivals and the pull of lassitude, indiffer-
ence, skepticism, or outright hostility. Without economic resources 
 behind them, the most beautifully crafted messages  will strug gle to gain 
a hearing in the cacophony of life. The velvet glove of enchantment 
clothes an iron fist of  organization.

Saying that religions compete does not imply they are motivated by 
greed or profit (though they might be), any more than a restaurant 
 owner, winemaker, theater director, or man ag er of a biotech or software 
start-up must be motivated by greed or profit. They may be driven by 
passion or pragmatism, but competing is what they must do to command 
the necessary economic and  human resources to survive and flourish.

Religions, in short, are businesses. Like most businesses, they are many 
other  things as well— they’re communities, objects of inspiration or 
anxiety to observers from outside, cradles of ambition and frustration to 
their recruits, theaters of fulfilment or despair to  those who invest their 
lives or their savings within them. But they are legitimate businesses— a 
fact that should give pause to some of their detractors, but also empower 
 those (their supporters as well as their critics) who believe they should 
be accountable to society as other businesses are. And they need to be 
understood in terms of their  organization as well as in terms of the mission 
they inherit from their  founders. A convincing account of the success of 
businesses like Microsoft or Apple  can’t stop with charming stories 
of their teenage  founders coding obsessively in their parents’ garages. 
It needs to understand the current structure of  these businesses, their 
logistics, and their corporate culture. A convincing account of the suc-
cess of religious movements requires no less comprehensive an 
investigation.

The history of religious movements has focused overwhelmingly, and 
for good reason, on the personalities of their  founders and the poetry 
in the messages they communicate. This book is about the under lying 
prose, which shapes what it is pos si ble for  others to hear. It has made all 
the difference between a message that may move a few hearers before 
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fading into oblivion and one that continues to thunder down the cen-
turies. Pastor William is an intriguing man, but  we’re  going to see much 
more of Grace and her friends, as well as their counter parts in Islam, 
Hinduism, Buddhism, and the world’s other religions, than we see of 
him in the pages to come.

Religion and Economics—an Age- Old Partnership

It may seem strange that the power of an other- worldly message to move 
multitudes could be  shaped by such a worldly constraint as economic 
competition, but to Scottish  philosopher and economist Adam Smith 
in the eigh teenth  century it was only common sense. Theologians in the 
Church of  England  were much preoccupied with the growth in popular-
ity of the so- called New Dissenters, and particularly the Methodists led 
by John Wesley. In terms reminiscent of the way some populist politi-
cians are discussed in broadsheet newspapers and on digital media 
 today, Methodist preachers  were accused of “bewitching” their listen-
ers, making “ people go mad,” and persuading them that the parsons of 
the established Church  were “blind guides and false prophets.”8 But an 
Irish minister may have revealed more than he meant to when he set 
about the Methodist preacher John Smythe with a club, exclaiming 
“how dare you go about preaching, setting the  whole neighborhood out 
of their senses, and thinning my congregation.”9

For Adam Smith this was the  whole point: what was  going on was 
competition to attract an audience. He thought the reason the Method-
ists  were good at it was that they had stronger incentives. As Smith 
wrote in book 5 of The Wealth of Nations, Methodists faced a diff er ent 
set of economic rewards than the parsons of the Church of  England. 
Parsons typically enjoyed a comfortable salary in de pen dently of how 
well they preached. But a Methodist minister who could not summon 
an enthusiastic congregation would not earn a living. As Smith put it 
with gentle sarcasm: “The clergy of an established and well- endowed 
religion frequently become men of learning and elegance, who possess 
all the virtues of gentlemen.” But they  were much less interested in, and 
therefore much less good at, filling the pews.10
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Smith was interested in how economic incentives might shape not 
just the quality but also the content of the message delivered by 
churches. This was literally a  matter of life and death.  Europe in Smith’s 
time still bore the scars of the violent wars of religion that had con-
vulsed the continent for over a  century leading up to the end of the 
Thirty Years’ War.  There  were still periodic outbursts of religiously fu-
eled vio lence, as well as per sis tent repression of religious minorities 
such as the Protestant Huguenots in France.11 Smith began writing The 
Wealth of Nations in 1764, during a long visit to my home city of Tou-
louse, in southwest France. Toulouse had been wracked during the 
previous two years by recriminations over the torture and execution of 
Jean Calas, a Protestant, on the false charge of killing his son. The son 
had committed suicide, but it was alleged that Calas had murdered him 
to stop him from converting to Catholicism. The case had been taken 
up by the  philosopher Voltaire, who made it a centerpiece of his attacks 
on the intolerance of the Catholic Church.12 Amid the swirling con-
troversies about religion, vio lence, and persecution, Smith must have 
reflected very hard about why he was living in such religiously turbu-
lent times.13

Voltaire often wrote as though he thought religion was essentially 
intolerant, and many partisans of one religion would argue that the in-
tolerance they perceived in rival religions was part of their intrinsic na-
ture. Smith strongly disagreed.  Whether religions preached a tolerant 
or an intolerant message, he wrote, was not the result of some quality 
inherent in religion, but the result of the incentives religious leaders 
faced. Just as in other fields of life competition was good and mono poly 
was bad for ordinary  people, he argued that when many religions com-
peted with one another on an equal basis, they would be obliged to 
preach a more benevolent message.14 It’s clear Smith meant rivalry be-
tween any movements that had the freedom to shape their own mes-
sage, including rival Protestant churches in the same town. Only if the 
number of religions in a society  were  limited to a very few, he claimed, 
would their leaders be able to preach vio lence and discord. And this in 
turn was likely to happen only if  political leaders granted protection to 
some religious movements over  others.
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So why would  political leaders want to do this? What benefit 
could they gain from granting power to religious movements? Smith 
thought they might, for example, offer the protection of the state to one 
or a small number of privileged faiths, sheltering them from competi-
tion in return for legitimation of the state’s  political leaders by the reli-
gion’s ideological leaders.15 He developed this idea into a theory of the 
natu ral life cycle of religious movements: new movements would be 
energetic and dynamic, and the successful ones would attract the envy 
of  political leaders, who would offer them privileges and protection in 
return for their ideological support. Politicians like nothing better than 
to have priests, pastors, rabbis, or imams preaching to attentive congre-
gations on their behalf. But Smith warned that protection would weaken 
religious leaders’ incentives to listen to their members, so they would 
eventually become unable to compete effectively against even newer 
religious movements that challenged them in turn.

Smith’s point was not that the content of the message preached by 
religious leaders  didn’t  matter— far from it. Nor was he suggesting 
that religious leaders  were interested only in economic gain. His point 
was rather that their teachings responded to the economic and  political 
circumstances in which the leaders of the vari ous movements found 
themselves.  There was no point in urging the churches to change their 
message if that was the one it was in their interest to deliver. And, as poor 
Jean Calas discovered to his cost, a church that was entitled by law to 
break him and kill him if he disagreed with its teachings had no incentive 
to do the hard work necessary to make  those teachings more persuasive.

In the two and a half centuries since Smith wrote, we have learned 
much more than he knew about both economics and religion, and of 
course our socie ties have changed almost beyond recognition, so we are 
no longer studying the same world. Almost . . .  but not entirely.  We’ll see 
that Smith’s conclusions are often inaccurate to describe  today’s world, 
but his way of thinking about the prob lems of his time remains astonish-
ingly relevant even in the twenty- first  century.

Religion  today is big business— a study published in 2016 estimated 
that faith- based  organizations in the United States received revenues 
equal to 378 billion US dollars. That’s an enormous inflow of resources, 
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greater than the revenues in the same year of Apple and Microsoft com-
bined, and greater than 2  percent of total personal income in the United 
States.16 It’s 60  percent of the revenues of the media and entertainment 
industries— film, gaming, books,  music, the lot.17 It’s half of what all the 
restaurants in Amer i ca earned together.18 That  doesn’t even count the 
time, energy, and contributions in kind made by members of faith- based 
 organizations. It’s impossible to get comparable international figures, 
so we can only conjecture what may be happening elsewhere. But  there 
are quite a few countries, particularly in Africa (Ghana, Nigeria,  Kenya, 
Zimbabwe, and South Africa, for instance) and Latin Amer i ca (Brazil, 
Guatemala, El Salvador, and Honduras, for instance), where  there is a 
strong Pentecostal presence and where it’s reasonable to think that at 
least one adult in ten is paying tithes (10  percent of their income). If another 
two adults in ten are paying 5  percent of their income, then even if no one 
else is paying anything, this would yield total revenues of faith- based or-
ganizations of similar importance relative to the size of their economies.

Religion and Politics

Religion is also big politics, just as Smith predicted.  Political leaders 
around the world, in countries from Azerbaijan and Brazil to Yemen and 
Zimbabwe, have sought legitimacy for their regimes from religious au-
thorities.19 The more theocratic among them justify their repression of 
dissent by claiming that  political opposition is tantamount to rebellion 
against the Almighty, as in the case of the  Iranian rapper executed in De-
cember 2022 for “waging war against God,” which raises the question why 
the Almighty should be so much in need of  human defense.20 The govern-
ment of Israel that took office in December 2022 has a finance minister 
who has called for the restoration of the Torah justice system as “in the 
days of King David.”21  Russian president Vladimir Putin has extolled 
the virtues of the  Russian Orthodox Church, and even referred to the 
destiny of  Russian Orthodoxy in support of his 2022 invasion of Ukraine. 
As we saw  earlier, the leadership of the  Russian Orthodox Church con-
tinued to support the invasion enthusiastically even as the  human costs 
of that invasion became more vis i ble.22 President Recep Tayyip 
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Erdogan has made his personal religiosity a key component of his 
 political strategy for Turkey since his time as mayor of Istanbul in the 
1990s, turning initiatives like the reinstatement of the Hagia Sophia as 
a mosque into major  political statements.23 And the initiative does not 
come only or even mainly from leaders with a previous track rec ord of 
religious conviction.  Whether it’s Donald Trump discovering the attrac-
tions of praying with evangelical pastors, Narendra Modi worshiping at 
Hindu  temples, Xi JinPing sponsoring the reconstruction of Buddhist 
 temples, or Binyamin Netanyahu presiding over a religious transforma-
tion of educational curricula in Israel, leaders who  were never known 
for their piety have shown growing enthusiasm for cultivating their 
inner devotee.24 Perhaps the weight of office provokes greater humility 
before the mysteries of the spiritual life. Then again, perhaps not.

As  we’ll see in  later chapters,  there are many reasons why politicians 
turn to religion. Sometimes it’s as  simple as the fact that many citizens 
listen to religious leaders in deciding  whether and how to cast their 
vote— there’s convincing evidence, for instance, that church attendance 
has a positive causal impact on  political turnout.25 Sometimes it’s a way 
for  political leaders to claim to be more honest or more morally  righteous 
than they would other wise appear. It can be more subtle: religious lead-
ers often have a talent for articulating narratives that make sense of sac-
rifice and loss, predicaments that politicians usually strug gle to explain 
to their citizens, but which they may hope to legitimate by expressing 
them in religious language.

 Whatever the motivation for the transaction, when religion and poli-
tics are entwined, the stakes are high. In return for their explicit or im-
plicit support, religious  organizations favored by politicians can be 
granted  great privileges. The Christian Church, for example, acquired 
enormous material resources  after its  political establishment in  Europe 
in the  Middle Ages; it’s estimated that by the year 750 CE the Church 
owned around one- third of all the agricultural land in western  Europe.26 
Much of this accumulation came in the form of donations and bequests 
from wealthy patrons who believed that their fate  after death might be 
influenced by the piety to which  these donations bore witness. Similar 
pro cesses have been documented over the same centuries for Hindu 
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and Buddhist  temples across Asia and for mosques throughout the Is-
lamic world.

The Catholic Church lost most of  those resources again, massively, 
 after the Protestant Reformation. This happened not only through the 
Dissolution of the Monasteries in  England, spearheaded by Henry 
VIII’s minister Thomas  Cromwell, but throughout  Europe where the 
Reformation spread, as recent research has shown.27 But even churches 
that are not established often enjoy  great material privileges even  today. 
Though they take money from members of the public, they typically 
pay no tax. In many countries they publish no accounts (unlike secular 
charities), and are partly exempt from the laws that govern the employ-
ment and other practices of firms.28 They are often enabled (and some-
times encouraged) to use the law against members of the public who 
oppose them,  whether  these are members of rival religions or simply 
ordinary citizens who wish to live their lives in ways of which other 
 people disapprove. When this happens, it’s tempting to think that reli-
gious  organizations are power ful  because they enjoy  these privileges; 
 there is some truth in that. More importantly, though, they enjoy  these 
privileges  because they are in de pen dently power ful. And they are 
power ful, by and large,  because they have persuaded their members to 
make them so.

It follows that privileges cannot make religious  organizations durably 
power ful  unless  they’ve already won this power through gaining com-
mitted followers. We see this in the repeated failure of  political leaders 
to undercut the legitimacy of some religious  organizations by granting 
privileges to rivals that the  political leaders prefer, but that have not 
passed the basic test of developing a following of their own. As I write, 
the French government is seeking to combat Islamic radicalism by 
launching a “moderate” Islamic Council, having apparently learned 
nothing from the failure of a previous attempt to do the same nearly two 
 decades  earlier.29 The Chinese government has for years supported an 
“official” Chinese Catholic Church, as well as official Protestant and 
Muslim  organizations, but none of  these appear to enjoy as much 
 popular support as the unofficial  organizations in  these traditions. For 
similar reasons,  there are signs that the increasing  political influence of 
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evangelical Christian  organizations over the Republican Party in the 
United States is leading many Americans to turn away from evangelical 
churches, attending church less often even if they may still identify as 
evangelical.30 As Adam Smith had already warned,  political power may 
be a poisoned chalice that churches come to regret.

Power can also be damaging to religion in another way. In recent years, 
thanks to investigations by many individual reporters and media outlets, 
and brave decisions to break silence on the part of victims, we have come 
to understand the massive scale of physical, psychological, and sexual 
abuse perpetrated by many  people elevated to positions of trust within 
religious movements. This abuse is continuing to come to light, and 
in  organizations of all religious traditions and denominations. Abuse can 
occur in all social environments, secular as well as religious, but it’s most 
common in  those that grant leaders unchecked authority over vulnerable 
 people. The veneration accorded to charismatic religious leaders makes 
it particularly hard for their victims to protect themselves, or even some-
times fully to believe what is happening to them, to call abuse by its 
proper name. They fear, often rightly, that even if they can believe their 
own senses they may not be believed by  others. When the truth eventu-
ally emerges it can discredit not only the individual abusers but the 
 whole culture that enabled and protected them. Though it may be painful 
to admit it, religious  organizations have every thing to gain from avoiding 
the accumulation of too much unchecked power over their members.

The Questions This Book  Will Answer

What this book  will show is both  simple and novel. Religious move-
ments are a special kind of business— they are platforms. Platforms are 
 organizations that facilitate relationships that could not form, or could 
not function as effectively, in the platforms’ absence. Platforms reward 
 those who create and manage them by appropriating some of the ben-
efits  those relationships make pos si ble.

In the twenty- first  century the word “platforms” conjures up the digi-
tal universe of search engines, social media, and smartphone applica-
tions for every thing from dining to dating to decorating. Their ubiquity 
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online blinds us to the fact that platforms using predigital technology— 
the voice; the handshake; the song; the dance; the drinking cup; the 
knife, the fork, and the spoon— have been around since the dawn of 
history. They have included the matchmaker who introduced  couples; 
the interpreter who united linguistic strangers; the market trader who 
helped farmers and artisans find buyers; the merchant adventurer whose 
wanderings brought silks, spices, and the plague to  people who had 
never traveled away from their birthplace; as well as the  temple, the 
church, the mosque, and the synagogue that built communities. But 
community building is not magic— it’s the fruit of hard work and 
 organization as well as inspiration, and religious movements have found 
ways to marry hard work with thoughtful strategy to create enchantment. 
This book  will recount how it has been done, from prehistory to the 
twenty- first  century. It  will show that as religious movements have mod-
ernized, they have moved the platform component of their operations 
to center stage. In the  process we  shall see how to bring accountability to 
the exercise of the  immense power  these religious movements have built.

The book  will address difficult questions that many standard ac-
counts of religion strug gle to answer.  These questions are of three main 
kinds. First,  there are the intimately personal questions: What are the 
needs in individual  human beings to which religious movements speak? 
Is religiosity a distinct psychological trait, or is it a bundle of diverse 
traits that have  little in common? How can religion claim to bring order 
to the unweeded garden of  human perceptions and desires? How can it 
give so many  people a sense of purpose in their lives that secular institu-
tions often strug gle to articulate? If religion  really does speak to univer-
sal  human needs and longings, why has it been claimed that  women are 
on average more religious than men? And why is religion booming in 
many parts of the world when observers in  Europe and North Amer i ca 
are convinced it’s in terminal decline?

The second type of question the book  will address is  organizational. 
Why do religious movements take so many diff er ent forms, from tiny 
cults to vast international  organizations? What are the most impor tant 
differences between religious platforms and secular ones? How does tech-
nological innovation, from cave painting to printing to artificial 
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intelligence, affect the intensity of rivalry between religious movements? 
When is such rivalry peaceful and when does it become angry, even vio-
lent? Why do religious movements so often clash over abstruse points of 
theology or ritual that are hard for most of their members to understand, 
let alone decide? When do religious movements flourish and grow, when 
do they splinter, when do they die? Can a large, centralized movement 
like the Catholic Church survive in the modern world, or is it destined to 
break up? How do movements as diff er ent as Islam, Hinduism, Bud-
dhism, and Protestant Chris tian ity maintain fidelity to their practices and 
rituals in the absence of centralized authorities to enforce orthodoxy?

The third type of question is  political, in the broadest sense of the word: 
 these are questions about power, its use and its abuse. Why have move-
ments that affirm moral values seen an epidemic of sexual abuse? Why do 
 political leaders so often claim religious support for war and repression? 
When are religious hostility and religious vio lence directed at perceived 
heretics within religious movements, and when are they directed at mem-
bers of diff er ent movements? And, fi nally, can authoritarian religious mes-
sages survive in a world of increasing education, falling fertility, and fe-
male emancipation? Or  will religion provide the secret sauce for a 
successful authoritarian backlash against the hard- won gains of the last 
two centuries in equality, democracy, and freedom for minorities?

The platform model of religious movements casts new light on all 
 these questions and more.  These features of religion are the fruit of 
countless commitments made by individuals to the religious platforms 
that invite them to join. They owe their form to competition between 
 those platforms to attract members and resources, competition that  will 
shape what is pos si ble for religious movements and their  political back-
ers in the coming  century.

Outline of the Book

Part I  will begin by defining what religion is and describing what reli-
gion looks like in the world  today. It  will show that, despite what many 
have claimed, religion is not in decline; it is in many ways more power ful 
than it has ever been.
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Part II  will then look at what religious power consists in, and where 
it comes from. The most successful religious  organizations have devel-
oped their competitive strategies over thousands of years, and have 
continued refining them in recent  decades.  They’re successful  because 
they speak more convincingly than many of their secular rivals to needs 
shared by most, though not necessarily all,  human beings.  These include 
both material and spiritual needs, including the need for a sense of com-
munity and for a compelling shared narrative of our lives and our place 
in the universe. The secular institutions of twenty- first- century demo-
cratic industrial capitalism have furnished our lives abundantly with 
appliances and activities, but citizens of the modern world are still often 
in search of ways to furnish them with meaning. Some find that meaning 
without any help from religion, but many find it more fully in religion 
than anywhere  else. The genius of religious movements has been to pro-
vide meaning through the creation of platforms— communities that 
create shared meaning not as an abstract idea, as in a philosophy class, 
but as the natu ral product of shared experiences.  These may be lived in 
a group or lived alone, but they are interpreted through a language and 
a symbolism that make sense only in the light of the group. It is through 
the group that discipline can paradoxically create and nourish enchant-
ment. The most successful religious movements  today are  those that 
have been developing and adapting the platform model for the demands 
of the twenty- first  century.

Part III  will look at how religious  organizations use their power— 
politically, socially, eco nom ically, psychologically, sometimes to good 
ends and sometimes to bad ones. Mostly we  shall try simply to under-
stand how they do so, without judgment. However, in part IV  we’ll look 
to the  future, and see  whether our understanding of the sources and 
uses of religious power can suggest ways to manage that power for the 
good of every one, the religious and the nonreligious alike.

Anyone who cares about how power is exercised in the modern 
world should care about why religions have so much of that power. So 
should anyone who cares about the beauty and poetry of religious mes-
sages.  Those messages have reached us only  because of the hard work 
and strategic thinking of the entrepreneurs and their successors who 
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found ways to convey them. We may all, to varying degrees, have within 
us the potential to be moved by the mysteries of existence,  whatever 
explanations of  those mysteries we may choose to believe. And we 
should be endlessly curious about the pro cesses by which religious lead-
ership, like the poet’s pen in the words of Shakespeare, “turns to shapes 
the forms of  things unknown, and gives to airy nothing a local habita-
tion and a name.”31



453

Page numbers in italics indicate figures and  tables.

Abe, Shinzo: assassination of, 235, 238; 
grand father’s role in bringing Unification 
Church to Japan, 237

Abi Talib, Ali bin, murder of, 150
abortion: Ireland, 55; Japan, 237; Poland, 58; 

religious disputes, 130
Abrahamic religions, 195, 233
abuse of religious power: cultures of secrecy, 

287–89; cultures of silence, 287–89; 
emotion in religion, 292; grooming 
network of camps, 283–86; guidelines for 
reducing risk of, 294–95; John Smyth and 
the Iwerne camps, 278, 280–87; morality 
and sinfulness emphasis, 292; recruitment 
question, 292–93; structural characteristics 
of  organizations, 291–93; vulnerability 
and power, 289–94. See also sexual abuse

Accidental Gods (Della Subin), 241–42
accountability: advantages of formal, 291; 

external, for reducing abuse risk, 294, 295
Acland, Henry, Ruskin on Christian faith in 

letter to, 125
Adler, Alfred, theory of “inferiority 

complex”, 157
adolescents, study of personal religiosity and 

depression, 101
Adrian II (Pope), 337
advertisers, platforms charging, 97
Advice to Married  Couples (Plutarch), 264
Africa, 46, 49; importance of religion, 359; 

importance of religion in lives, 51; local 

and folk religions, 50; march of global 
Islam, 40; Muslims and Christians in, 49; 
Pentecostal presence, 12; religion in, 28; 
religious proportions, 345, 346; shares of 
Christian denominations in, 349, 350

‘African’ Swahili, ‘Arabo- Swahili’ of Wahabi 
vs., 214

“African Traditional Thought and Western 
Science” (Horton), 175

Agarwal, Bina, conceptions of role of 
 women, 397n23

agency: balancing costs and benefits of 
alternatives, 71; religious choice and, 74–82

Ager, Philipp, on religious participation by 
American communities with agricultural 
risk, 76

agnostics, 28, 48, 322, 344–47, 406n14
agreement with rebels, oil pipeline protec-

tion, 394n38
agriculture, climate change, 195
ahimsa, Hindu doctrine of non- violence, 

170, 254
Ahmed, Ishaq, case of foreign fighter, 269
Akhenaten, unusual figure of, 32
Albigensian Crusade, 336
Alexander the  Great, divine status of, 243, 

393n24
Allah: Qur an on, 190; trust in, 190
al- Malik, ‘Abd, cult of  Temple Rock, 223
Amer i ca, Putnam and Campbell on religious 

denominations in, 259

I N D E X



454 i n d e x

American evangelicals, community and 
personal relationship with God, 101

American Folklore Society, 381n20
Americans, Hout and Fischer on religious 

beliefs of, 260
Amer i cas, Chris tian ity concentration in, 47
Amir Kabir University, protest against hijab 

and Islamic Republic, 327
Amish, 222
Anabaptist Rebellion (1534), 172
Anabaptists, 134, 222
ancestors: invisible spirits and, 25, 27–30; 

survival in Upper Paleolithic conditions, 
189

ancient polytheisms, Galoppin and Bonnet 
on, 50

Andersen, Lars Harhoff, on names of saints 
and biblical figures, 311

Anglican clergy, Earnshaw, 44
animal drawings, Salon Noir, Grotte de 

Niaux (France), 300, 305
anthropologists, 30, 35, 37, 56, 60, 65, 69, 74, 

85, 94, 101, 108–11, 116, 143–45, 160–61, 163, 
178–88, 192–93, 214, 243, 273, 316, 364

Aphrodite, global god, 50
Apocalypse of Saint Peter, Gnostic text, 

192–93
Apollo, god, 82
Apollonius of Tyana, 156
Appadurai, Arjun, on  Temple Society, 200, 

201
Apple, 8, 12
Aquinas, St. Thomas, on God and sacraments, 

377n9
‘Arabo- Swahili’ of Wahabi, ‘African’ Swahili 

vs., 214
Arango, Andres ( Father), on correct ritual 

 performance and, 110–11, 377n9
architecture: contrasting Catholic and Prot-

estant contributions to, 310–11; religious 
structures, 305

Arian controversy, 132, 379n23
Aringawuk, recovery of body of, 384n65
Aristide, President, Haiti, 90

Aristotle, atomism and, 313
Armenia, importance of religion, 359
artificial intelligence (AI), recent advances 

in, 329
artistic institutions, abuse in, 282
Ashoka (Emperor), 1, 6
ashrams, 7
Asia, 46, 49; importance of religion in lives, 

51; Islam concentration in, 47–48; local 
and folk religions, 49, 50; religion in, 28; 
religious proportions, 345; shares of 
Christian denominations in, 349, 350; 
very low religiosity state of East, 352, 352

Askew, Anne, torture and death of, 125
Assemblies of God: churches in Ghana, 154; 

network in Accra, Ghana, 77; 
 organization of, 210

astrologers, aiding kings of ancient China, 246
astrology, 81, 384n34
Aten, cult of, 32
atheists, 28, 48, 322, 344–47, 406n14
atomism:  dying out in China, 314; idea of, 

313–15, 317; philosophy of, 313
atoms, 313
Atran, Scott, on “minimally counterintuitive” 

narratives, 160
attendance at religious  services, religious 

groups and reported, 355, 356
Augustine of Hippo, 32, 81, 172, 374n35, 384n68, 

396n5
Aumann, Robert, theorem on rational 

decision- making, 139–41, 146
Auriol, Emmanuelle: on central religious 

authority in Islam, 248; on Pentecostalism 
in Ghana, 77

authoritarianism, religion and, 338–41
authoritarian religious messages, survival 

of, 335
Axial Age, 31, 169, 195; arrival of religion, 32; 

doctrines of, 32–33
Azerbaijan, 12
Aztec, Ma ya, and Inca socie ties of Amer i ca, 

195
Azzi, Corry, analyzing religious decisions, 70



i n d e x  455

Bainbridge, William: analyzing religious 
decisions, 70; on capacity of religion to 
innovate, 264; on secularizing pro cesses 
in modern socie ties, 362

Balilla (Italian Fascist youth  organization), 
competition of Church and, 70

Ball, Matthew, The Metaverse, 303–4
Bamboo Annals, constellation of Vermilion 

Bird, 246
Bangladesh, importance of religion, 359
banker’s tombstone, epigram on, 88
baptism: religious beliefs and, 130–31; ritual 

of, 110–11
Baptism through Incision ( José de Arrese), 130
Barna Group, 43
Barro, Robert: on beatification and canon-

ization in Catholic Church, 222–23; on 
personal religiosity, 363–64; on  political 
support for religion, 258; on religious 
beliefs and economic growth, 190

Basavanna: on crookedness of our Lord’s 
men, 256; poem to Siva, 235

Bayesians, 144, 146, 380n49
Bayes’ rule, decision- makers and, 141–43
Bayezid II, edict banning printing, 249
Bénabou, Roland, on  measures of personal 

religiosity, 311
Beardsley, Aubrey, illustration of Wilde’s 

Salome, 279
Beck, Hans, on localism and communal 

experience, 370–71n29
Becker, Ernest, religiosity in response to 

fear of death, 384n62
Becker, Sascha: on anti- Semitic vio lence in 

 Europe  after Reformation, 254; on 
income and church attendance, 364

belief in God, 46; religious groups and 
reported, 355, 356

believers, skeptics and, 29–30
Benedict, Ruth, contrasting “Dionysian” 

and “Apollonian” rituals, 116
Benedict XVI (Pope): on “Catholic civil 

war”, 337; papal retirement, 338; on 
response to abuse accusations, 281–82

Bentzen, Jeanet: on earthquake experiences 
and praying, 76; on historic socie ties and 
hierarchies of power, 243–44; on names 
of saints and biblical figures, 311; on vulner-
ability to losses and religious demand, 77

Berger, Peter: analyzing religious decisions, 
70; theory of “plausibility structures”, 
402n11

Berman, Eli, analyzing religious decisions, 70
Bha ra ti ya Ja na ta Party (BJP), India’s, 59
Bible, 211, 212; Cain and Abel, 150; 

distribution of, 309; printing and, 307–8
Billy Graham Evangelistic Association, 229; 

 family succession of Franklin Graham, 
203–4

Birth of Tragedy, The (Nietz sche), 116
Black Lives  Matter protests,  political posts 

of, 261
Blake, William, socialism of, 173
blasphemy laws, 135
Blaydes, Lisa, on life expectancy of 

Christian and Muslim rulers, 249
Bleeding for Jesus (Graystone), 398n1
Blind Watchmaker, The (Dawkins), 185
blood of Christ, communion wine and, 140–41
Bolivian Amazon, Tsimane forager- farmers 

of, 94–95
Bonnet, Corinne, on ancient polytheisms, 50
Booker, Christopher: defeating the monster” 

stories, 166; The Seven Basic Plots, 156
Book of Mormon, 211; distribution of, 309
Book of the Dead, The, 26
Botticini, Maristella, on economic 

incentives by diaspora, 254
Boyd, Brian, On the Origin of Stories, 162
Boyd, Robert, on content of our beliefs,  

144
Boyer, Pascal, on “minimally counterintuitive” 

narratives, 160, 180, 184
Boyle, Robert, on irreligious tone of 

Lucretius’ poem, 314
Boy Scouts, abuse at, 282
Bracciolini, Poggio, 403n36
brain, shaping awareness, 29



456 i n d e x

brain chemistry, mind- altering molecules 
and, 305–6

Brand Luther (Pettegree), 227
Brazil, 12; church members investing 

resources in community, 78; importance 
of religion, 359

Brazilian Institute for Catholic Marketing, 229
Breckenridge, Carol Appadurai, on  Temple 

Society, 200, 201
Brennan, Geoffrey, on economy of esteem, 100
Brentano, Clemens, folktales, 155
Breslawski, Jori, on state support of religions, 

258
Briggs, Robin: on belief in real ity of 

witchcraft, 138; on history of witchcraft 
 trials, 251–52

Britain, crisis of unbelief, 43
British Horror Story (Netflix documentary), 293
Broad Super natural Punishment (BSP), 386n14
 Brothers Grimm, folktales, 155
Brown, Erica, on abuse in Jewish communities, 

290–91
Brown, Peter: Christian cult of saints 

transgressing Roman taboos, 170–71; 
Christians in late Roman period, 31–32; on 
Christian vio lence against non- Christians, 
255; on “micro- Christendoms”, 208, 336; 
on religious conflict of fourth  century, 
251; on scale of religious vio lence, 250

brutality: violent religious extremism, 268–69
Bryan, Gharad, evaluating a Protestant 

Christian education program, 230
Bud dha: compassionate, 138; stories of, 156
Bud dha Gau ta ma, 138
Bud dha Maitreya, 138
Bud dha statues, 98; asymmetry in  faces, 

328–29
Buddhism, 6, 9, 80; absence of doctrine, 

212; converting villa gers to, 170, 384n63; 
emergence of, 195; fidelity of, 17; as main 
brand, 59; narratives, 170; operation of 
 temples, 201; providing education and 
health  services, 75; rivalry, 137; spirits of, 
33; Zen, 111

Buddhist, robots in rituals, 111
Buddhist countries, 46
Buddhist monks, spiritual authority of 

mahanayakas (patriarchs), 257
Buddhist  organizations, sexual abuse in, 282
Buddhist  temples, 14; collective space for 

groups, 217; competition for revenue, 98; 
Xi reconstructing, 13

Buddhist traditions, Hindus adopting 
practices of, 74

Burleigh, Michael, on competition between 
religious and secular entertainment, 70

Calas, Jean: church entitled by law to kill, 11; 
public torture and execution of, 2, 10; 
suicide of son, 10

Calvinism/Calvinists, 134, 222
Cameroon, 38–40; Reme, 121, 123; view of 

Bamum mosque in, 39
Campbell, David, on religious denomina-

tions in Amer i ca, 259
Campbell, Joseph: comparative my thol ogy, 

156, 381–82n20; criticisms of, 156, 381–82n20; 
“defeating the monster” stories, 166; The 
Hero with a Thousand  Faces, 156

Camus, Renaud, on “ great replacement” 
theory, 42

Canada, importance of religion, 46
“canals without  water”, hypothesis of world 

of thieves and charlatans, 194
Capgras delusion, 385n10
Capitulare de villis, princi ples of management, 

228
Carolingian dynasty, van Rhijn on, 225–26
Carolingian manuscripts, communication 

of, 228
Carr,  Sister Frances, death of, 175
Carvalho, Jean- Paul, on identity markers for 

integration in community, 74
cash payment offer, Malawi experiment of 

HIV/STD testing and, 72
castes, India, 215, 264, 266
Catechism of the Catholic Church, The, 376n8
Cathar movement, France, 248



i n d e x  457

Cathars, 307; repression of, 249
Catholic Church: authority of Pope, 207; 

Barro and McCleary on beatification and 
canonization in, 222–23; beatification of 
Juan Barrera Mendez, 239; centralized 
power of, 248; as confederation of plat-
forms, 208; controversial doctrinal issues, 
337; Franco and, 53–54;  future of, 335–38; 
Haiti, 90; homo sexuality among clergy, 
293; indigenous Ma ya population, 238–39; 
influential figures suspicious of printing, 
311; intolerance of, 10; loss of resources, 
14; Miracle and Morality plays, 69; papal 
succession, 338; Poland, 57; prevalence of 
priestly abusers in, 287, 400n22; printing 
and Protestant movements escaping 
control of, 307; printing in  Europe, 250; on 
prison for priests, 53–54, 371n37; prohibi-
tion of clerical marriage, 340; rivalry 
between Protestantism and, 134; schisms 
of, 336; sexual abuse in, 336; structure  
of, 207–9; survival in modern world, 17; 
survival of, 335; suspicion of Vodou, 90; 
traditions and emigration of Catholics to 
United States, 109; wealth for growth and 
operation, 200–201

Catholic  Europe, religiosity in, 350, 351
Catholicism, 2, 10; architecture in  Europe, 

310; combining true and false ele ments, 
192; competition between Protestantism 
and, 222–23; concept of martyrdom, 239; 
conversion between Protestantism and, 
254; cultural, 54, 371n40; Ireland, 55; Levy 
on conversion to, 128; Puritans of Elizabe-
than  England on, 136–37

Catholics: conflict with Protestants in France, 
123; transubstantiation belief of, 124–25

Catholics and Protestants, intergroup 
vio lence of, 255

Catholic shrine, Saint Bernadette of 
Lourdes, 31

Catto, Rebecca, on decline of religious 
institutions, 363

caves, sites of shamanistic rituals, 305, 402n18

celibacy, community survival and, 175–78
census data, religious affiliation, 41
Central University College, 1
Chaldean Oracles, 80
Chaney, Eric: on life expectancy of Christian 

and Muslim rulers, 249; on written works 
in scientific fields in Islamic world, 311

charities: religion as, 321–24; taxation 
exemption for, 321–22, 325

Charles Bonnet syndrome, hallucinations 
of, 385n10

chatbot program, 329
Chauvet cave, site of shamanistic rituals, 

305, 402n18
Chen, Carolyn, on Buddhism resonating 

for tech entrepreneurs, 213
Chen, Daniel, on financial crisis (1998) in 

Indonesia, 76
Chen, Joy, on China’s governance, 247
Chen, Yuyu, on economic growth in China 

and Protestant missionary work, 312
Chetty, Raj, study examining social network 

ties, 99–100
Chiang, Ted: character Neil Fisk and wife, 

129; short story “Hell Is the Absence of 
God”, 128–29, 140

Chicago’s South Side, Maquis Park in, 91
 children: physical and sexual abuse of, 234; 

Savile as groomer and abuser of, 293–94. 
See also sexual abuse

Chile, importance of religion, 46, 361
China: astrologers aiding kings in ancient, 

246; civilizations of, 31; Communist Party 
in, 28; Cultural Revolution, 288; dynasties 
investing in effective administrations, 
246–47; economic growth of, and Prot-
estant missionary work, 312; local and 
folk religions, 49; Muslim, 83; one- child 
policy of Communist, 347; population 
growth, 48; Protestantism in, 367n4; 
religiosity in, 360–61; survey participants, 
360; technologies of repression in, 340; 
technology relative to West, 315; very low 
religiosity state, 352, 352



458 i n d e x

Chinese Catholic Church, government 
supporting “official”, 14

Chinese government, supporting “official” 
religions, 14; surveillance of population, 
219, 309

Chinese Mohist school of philosophy, 
atomism and, 313–14

Chinese religions, 195
Chin Kung, Chinese Buddhist master, 406n12
Chinnamma: memories of the dance, 197, 

199–200, 215;  temple of South India, 198, 
199, 230

Choi, James, evaluating a Protestant Chris-
tian education program, 230

“Christ for All Nations Evangelism 
Bootcamp” (course), 229–30

Christian  Brothers: abuse estimates, 400n22; 
O’Toole on abuse in schools by, 287–88; 
practice of, 208; vio lence of, 288

Christian Church(es): association with 
 political conservatism, 59; individual 
freedom and, 316; Leppin on election of 
bishops, 209–10; marriage pattern, 316, 
404n43; medieval, conforming to  temple 
society model, 201; Paul on early, 94; 
 political establishment in  Europe in 
 Middle Ages, 13; providing education 
and health  services, 75

Christian denominations: non- Catholic, 
48–49; share of Roman Catholics, 48

Chris tian ity, 80; Africa, 49; Augustine the 
Hippo on, 81; census returns and, 45–46; 
Crusades in history of, 270; decline of, 
343; disagreements over doctrine, 137; 
emergence of, 195; fast growing, 22; 
gender and religiosity, 272–73; ideological 
strug gle with Islam, 59; Islam and, 47–48, 
61; legitimacy of succession, 205; mem-
bers sharing super natural beliefs, 33; 
missionaries spreading, 224; Pascal on 
“inclining” or “betting” for or against, 
126–27; religiosity of men and  women, 
331–32; repeating stories of  founder, 276–77; 

Roman Empire  under Constantine, 80; 
shares in world populations, 348–49,  
349; state of continual compromise, 214; 
vio lence in, 10, 137, 238–39, 250–52, 254–55, 
270, 272, 288; waves of purification, 171–72

Chris tian ity in the Twentieth  Century 
(Stanley), 38

Christian platform, challenges of modern 
world, 49–50

Christians: China, 361; in China, 28; 
vio lence against other Christians, 255

Christian worship, reciting a “creed” in, 133
church(es), 7; American adults as members, 

51; as community, 92; employment law 
for salaried employees, 366–67n28

church attendance: Corbi and Miessi 
Sanches on model for, 259–60;  political 
turnout and, 13; secular shopping and, 75

church members: community of, 99; tithing 
obligations, 97–98

Church of  England: concern over popularity 
of New Dissenters, 9; inaction of Welby 
(archbishop) on Smyth’s proclivities, 
280; Nash on, 285; salary of parsons, 9

Church of Latter- Day Saints: schisms in, 
212; succession crisis of, 206

Church of Scientology, 83; on “disconnec-
tion” policy, 400n21;  founder Hubbard, 
389–90n10; lit er a ture on, 400n21; on 
recruitment pressures, 286; Reiman’s 
encounter with recruiter, 378n10

Ciccone, Antonio, on religious participation 
by American communities with 
agricultural risk, 76

City of God (Augustine), 172
Civil War, 54
“clash of civilizations”, Huntington on, 42
climate change, agriculture and, 195
clubs, Iannacone on thinking of religions as, 

98–99
cocaine, consumption of, 193
cognitive extravagance, 188; example of, 

186–87; feature of  human thinking, 186; 



i n d e x  459

knowledge specialists in spreading 
stories, 188, 387n35; risks of, 188

cognitive talents: as “cognitive gadgets”, 
115–16; foragers, 144

Cohn, Norman, on  immense reassurance 
for individuals, 152

collection plate, passion and commitment 
to give, 71–72

collective effervescence, Durkheim on 
moments of, 109

Colombia, importance of religion, 359
Commission of Investigation into the 

Roman Catholic  Mother and Baby 
Homes in Ireland, 131

common sense, in narratives, 157
communication, large language models 

(LLMs), 326–28
communication technologies, world’s 

religions and, 61
communion wine, blood of Christ and, 140–41
Communist Party, China, 28
communities, religious preferences, 84–85
community: abuse and, 289–90; celibacy 

and survival of, 175–78; conforming to 
norm, 163; interactions at church, 99; 
interactions of church members in, 99; 
low tolerance  toward antisocial be hav ior, 
383n50; members of religious, 92–93; 
nightclubs as, 96; priests and mediators, 
88, 90–92; recruitment to religious 
movements, 273–74; religious, as web of 
interlocking relationships, 95; religious, 
shaping relationships, 99–100; religious 
 organizations building, 101–2; synchroni-
zation of members, 114–15; Tsimane 
forager- farmers, 94–95; worship  service 
at Word of Life Bible Church, 89

comparative my thol ogy, discipline of, 156
computer program, ELIZA, 328
conception and life, religious disputes, 130
Confessions (Augustine), 396n5
Confucianism, 80; emergence of, 195; 

ideology of, 246

Confucius, 49
consecrational princi ples,  political systems, 

320–21
Constantine (Emperor), 132; conversion of, 

250; Roman Empire  under, 80
Constitution of 1937, Ireland, 55
controversial issues, legislation, 55, 371n44
Corbi, Raphael, on model of demand for 

church attendance, 259–60, 261
Corinth, Christian community at, 93–94
coronavirus pandemic, 252; Republican and 

Demo cratic church  services, 261
corporate transformation, religion, 59–61
corporatization, 59
Council of Nicaea, 122, 132, 134
Counter- Reformation, 311
Country Girls, The (O’Brien), 371n44
COVID-19, 83; Google searches for prayer, 

76; pandemic, 43
Cox, Harvey, 61
Cranmer, Thomas, recanting Protestant 

theology, 135
creed(s): belief, 136; Christian, 134; Greek 

word for, 133
 Cromwell, Thomas, Henry VIII’s minister, 14
Crusades:  measure of religiosity and, 

273–74, 331; recruitment to in the history 
of Chris tian ity, 270

Cullen, Paul, Archbishop of Dublin, architect 
of dogma of papal infallibility, 55

cults: distinction between religion and, 283; 
threats of force against members, 23

cultural Catholicism, 54, 371n40
Cultural Revolution, China’s, 288
cultural transmission, economic approach 

to, 374–75n39
culture: repression or permissiveness playing 

role in abuse, 282, 399–400n14; of secrecy, 
287–89; sexual abuse and, 282–83; of 
silence, 287–89, 293

Cuomo, Andrew, restricting religious 
 services during pandemic, 261

Cyropaedia (Xenophon), 374n35



460 i n d e x

Dabashi, Hamid: on scene while growing 
up in Ashura, 151; on Shi’ism, 152

Dabiq (magazine), 268
Daisy, member of religious community, 93
Dalit castes, untouchables, 266
Dalmas, Antoine, describing secret Vodou 

ceremony, 107
Darwin, Charles, natu ral se lection by 

Wallace and, 185–86
David: narrative of rebellious son Absalom, 

149, 170; Torah justice system of king 
David, 12

Davie, Grace, on decline of religious 
institutions, 363

Dawkins, Richard, The Blind Watchmaker,  
185

Daye, Zhang: memoir of child in Taiping 
Rebellion, 173; The World of a Tiny Insect, 
148

deaths of despair, 52
De beneficiis (Seneca), 375n13
de- escalation technology, Vodou providing, 90
Dehejia, Rajeev, on natu ral disaster losses of 

members of religious  organizations, 76
deities, “immanent” religion in everyday 

life, 26
Deleire, Thomas, on natu ral disaster losses 

of members of religious  organizations, 76
deliberations, religious choices, 82–84
Della Subin, Anna: on men unwittingly 

turned divine, 241–42; on ntambwe 
bwanga cult, 242

Delphi, Plutarch at  temple in, 44
demand side of religion, 63; autonomy of 

the vulnerable, 67–74; distinctive 
character of religious choice, 82–87; 
religious choice and agency, 74–82; 
vulnerability to losses and, 77

Demo cratic Republic of Congo, icons by 
armed groups, 5–6

 Democrats: comparing Black and Hispanic, 
260–61; Republicans and, 260

Democritus, atomism by, 313

demographic competition, religion and, 60–61
demographics, population shares and, 370n8
demography, religions and, 347–48
de Montfort, Simon, opportunistic 

initiative of, 248
denser networks, reducing abuse risk, 294–95
depression, study of personal religiosity 

and, 101
De rerum natura (Lucretius), 314
devadasi system: Chinnamma as dancer, 

197, 199–200, 215; India, 197, 199;  legal 
abolition of, 199; supporting  temple, 200

de Waal, Frans: on prosocial be hav ior in 
primates, 181; on skepticism about value 
of surveys, 359–60

Dialogue Concerning Heresies (More), 191
Diderot, Denis, on Pascal’s argument, 127
Did the Greeks Believe in Their Myths? 

(Veyne), 141
digital platforms, 102
Diocese of Phoenix, 376n8, 377n9
diplomacy, religion as form of, 35
disasters, religiosity and response to 

unpredictable, 77, 373n25
discernment (discretio), 120
Dissolution of the Monasteries in  England, 

366n27
Divine Princi ple, The (Moon), 309
divine status, Sahlins on importance of, 

243–44
division of  labor: costs and benefits of, 

between rulers and priests, 247–52; 
similarity between Augustine and Smith 
on, 374n35

Dobbelaere, Karel, on secularization, 363
“doctrinal” mode, religiosity, 116–18
doctrine and belief, domain of, 104
domain of doctrine and belief, 104
domain of ritual, 104
Doniger, Wendy, on Hindu text Rig Veda, 136
Dor, Daniel, Boyd and, 162
Dorzé community, Sperber on, 178–79
dreams, electric activity in brain, 29



i n d e x  461

Druze of Lebanon, emphasis on dress and 
ritual, 33–34

Dubois, Laurent, describing Dalmas’ 
offering of the animal, 107

Dudley, Leonard, on technical innovations, 
309

Dunbar, Robin, on selective pressure for 
larger brains, 185

Dunning- Kruger effect, 143
Durkheim, Emile, 69; on breakdown of local 

institutions, 362–63; moments of “collec-
tive effervescence”, 109; secularization 
diminishing importance of religion, 36; 
sense of belonging, 302

Dvorak, Antonin, Slavonic Dances, 40

Earnshaw, Samuel, on decline of Christian 
religion, 44

earthquakes, experiencing, and praying, 76
Eastern and Western Churches, 133–34
Eastern  Europe, 46; battlefields of, 6; 

importance of religion in lives, 51
East India Com pany, shared business 

practices, 229
Ecclesiastical History ( John of Ephesus), 211
Eckstein, Zvi, on economic incentives of 

Jewish diaspora, 254
economic development, religion and, 359
economic prosperity, religiosity and, 56–57
economics: analyzing religious decisions 

using, 70–71; religion and, 9–12
Economics (Samuelson), 69
economics of religion, cultural transmission, 

374–75n39
Edward VI (King), 135
Egyptian god Osiris, murder of, by  brother 

Seth, 152
Ehrenberg, Ronald, analyzing religious 

decisions, 70
Elawa, Nathan Irmiya, on be hav ior of Christian 

missionaries in medieval Ireland, 223–24
electoral democracy, 263
Elizabeth II (Queen), 125

ELIZA computer program, 328
El Quiche, McCleary on relations between 

Church among indigenous Ma ya 
population, 238–39

El Salvador, 12
embodied religion: state of, 183, 184; 

Sterelny on state of, 183–84
emotion, religious rituals and, 292
Empson, William, systematic asymmetry in 

face of Bud dha, 328–29
enchantment, term, 36
endogamy, justification of, 214–15
Engelstein, Laura, on Skoptsy sect, 176–77
 England: on churchgoing habits in Kent, 

44; decline in Chris tian ity, 43; Knapp  
on  people believing religion brought 
worldly benefits, 69–70

 England, Elizabethan, Knapp on  people 
believing religion brought worldly 
benefits, 69–70

Enlightenment, 363
Ephesus, Paul’s preaching to, 94
Epicurus, atomism by, 313
Erdogan, Recep Tayyip: personal religiosity 

as key component of  political strategy for 
Turkey, 12–13; prayer at newly opened 
Taksim mosque, 236

eternal life, religious belief in, 129–30
eternal youth, cosmetics “anti- aging” 

products, 129
Ethiopia, importance of religion, 359
ethno- religions, in Africa, Asia and Latin 

Amer i ca, 49
 Europe: Catholic, 350, 351; Chris tian ity con-

centration in, 47; Christian reformation, 
61; low religiosity stable state of north-
western, 349, 351;  political establishment 
of Christian Church in  Middle Ages, 13; 
religious proportions, 345, 346; replace-
ment of Christian population, 42; share 
of Chris tian ity, 46; shares of Christian 
denominations in, 349, 350; Smith on 
scars of violent wars of religion, 10



462 i n d e x

 European marriage pattern (EMP), 316, 
404n43

 European Reformation, 222, 340
evangelical Christian  organizations, 

influence over Republican Party, 14–15
evangelical churches, 46
Evangelicals for Trump campaign, 236
evangelism training, 230
evolution, non- Bayesian reasoning and, 

143–46
evolution of religion, 194–95; celibacy and 

community survival, 175–78; individual 
understanding of world, 185, 386n24; 
 process of, 184–89; reassurance versus 
suspicion, 189–96; understanding a 
counterintuitive psy chol ogy, 178–84

Facebook, 97; confederation of platforms, 
208; secular platform, 332; single- homing 
on, 218; study examining social network 
ties, 100

“ faces in the clouds” theory, 180, 385n12
faith- based  organizations, United States, 11–12
Falwell, Jerry, on members as “customers”, 

78–79
 family: common sites of abuse, 290; Goody 

on set of rules governing, 316; religious 
movements urging members to cut off 
contact with, 286; religious preferences, 
84–85

 Family Planning (manual), International 
 Family Planning Association, 55

Fenton, Kirsten, on monk William of 
Malmesbury, 270

fertility: prosperity and, 347–48, 358–59; 
religious movements’ encouragement 
of, 177

Field, Clive, on churchgoing habits in Kent, 
44

“Filioque” dispute, 133
Financial Times (newspaper), 42
Finke, Roger: analyzing religious decisions, 

70; on Catholic emigration to U.S., 109; 

on systematic evidence on religion and 
secularization, 362

Fischer, Claude, on religious beliefs of 
Americans, 260

flashbulb memories, recollections as, 117
Fletcher, David: on covering up reports of 

Smyth’s activities, 287; as Iwerne camp 
director, 285

Flynn, Gerard Mannix: Nothing to Say, 288; 
on religions cultivating shame, 289

folklore study, Michalopoulos and Meng 
Xue, 163, 168

folk religion, 50, 55, 59–60, 226, 237, 368n20
fon (ruler of Nso  people), conversion to 

Islam, 40; mosque in grounds of palace, 50
foragers: cognitive talents of, 144; depression 

among, 94; manipulation among, 189; 
prosociality and, 386n17; religiosity in, 
34; sexual abuse among, 268; storytelling 
among, 164, 173

Force, Eric, on earthquake experiences and 
praying, 76

Ford Motor Com pany: creation of, 224–25; 
rituals and symbolism of, 225

Ford  Sociological Department, 224–25
Foreign Affairs (journal), 42
foreign media, depictions of Vodou in, 90
Forrest, Ian, on  process of governing the 

Church, 209
Fox, Jonathan: on decline of religion as 

public force, 363; on state regulation of 
religions, 258

France: animal drawings in the Salon Noir, 
300, 305; Cathar movement, 248; Chauvet 
cave in, 305; conflicts between Catholics 
and Protestants, 123; low religiosity stable 
state of, 349, 351; parental and individual’s 
religion, 385n6; regulation of Islam in, 
14; religiosity, 52, 53, 59; repression of 
Protestant Huguenots, 10; Smith writing 
The Wealth of Nations in, 10; technical 
education in primary schools, 312

franchising, religious  organizations, 210, 211



i n d e x  463

Francis (Pope), on decline of faith in 
 Europe and West, 44

Francis I (King), 202
Franco, Catholic Church and, 53–54
Frazer, James, 69; The Golden Bough, 155; 

secularization diminishing importance of 
religion, 36

Freud, Sigmund, 155; secularization 
diminishing importance of religion, 36; 
unconscious motivation, 157

Friedrich, Markus: on history of Jesuit 
order, 229; The Jesuits, 197

From Politics to the Pews (Margolis), 260
Fruehwirth, Jane Cooley, study of personal 

religiosity and depression, 101
funeral expenses, program helping with, 77
futurology, challenges of, 299–303

Gallup, 43, 51, 52
Galoppin, Thomas, on ancient polytheisms, 

50
Ganapati Chaturthi aarti (lamp offering), 

New Delhi, 111
Gandhi, Mahatma, 254; ahimsa (nonviolence) 

of, 254
Ganesh statue, taxi driver with, 99
Gardner, David, on rapprochement between 

Islam and Chris tian ity, 370n9
Gardner, Peter, Paliyans of India, 380n34
Gay News (magazine), 278
Gellner, David: on  political leaders accepting 

Hindus adopting Buddhist traditions, 74; 
religion in censuses, 60

gender: demonstration calling for ordination 
of  women, 265; The First Blast of the 
Trumpet Against the Monstrous Regiment of 
 Women (Knox), 265; gods are gendered, 
267–70; homage to Ka li (goddess), 264, 
266–67; lit er a ture on propensity to vote, 
271, 397n19; power asymmetry between 
men and  women, 234; reformulating India’s 
civil code, 397n23; religiosity as bundle 
of traits, 273–77; religiosity of men and 

 women, 331–32; religious gender gap, 
271–73; systematic differences in talents 
and preferences, 277, 398n34

General Social Survey, 52
geometric diagrams, kolangal (sing. kolam) 

in India, 65, 66
George, Pastor, member of religious 

community, 93
Germany: anti- Semitic persecuting in 

Protestant regions of, 254; low religiosity 
stable state of, 349, 351; religiosity, 52, 53, 59

Ghana, 1, 12; Assemblies of God in, 154; 
economists studying religion in, 77–78

Ghanaian Council of Churches, on ethics of 
prayer for curing sickness, 68

Ghanaian man, on donating to collection 
plate, 71–72

Gideon Bibles, arrangement with  hotels, 211
Gilabertus of Toulouse, sculpture of Salomé 

and King Herod, 279
global gods, Zeus, Yahweh, and Aphrodite, 50
globalization, mosque in Kumbo, 38, 40–42
global phenomenon, decline in religiosity, 43
global population, shares by major religious 

groups, 343–44, 344
Gnosticism, 192
Goddess of Plague (Boginiata Chuma), 219
gods, gendered, 267–70
Gokmen, Gunes, on historic socie ties and 

hierarchies of power, 243–44
Golden Bough, The (Frazer), 155
Good Samaritan, parable by Jesus, 329
Goody, Jack, on rules governing the  family, 316
Google, 42, 95; “evangelism training”, 230; 

N- gram tool, 153; search engine, 97; 
secular platform, 332

Google searches, prayer, 76
Gospel, Saint Mark, 168–69
Gospel of Saint John, 307
Gould, Hannah, on Smart Prayer Beads, 111
governments, promising benefits for  those 

suffering shocks, 76
Gozzi, Carlo, 382n24



464 i n d e x

Grace, 1, 68; on benefits of  going to church, 
86–87; community of church, 102, 103; 
everyday  labor of, 1, 4; generosity of, 3–4, 
102; giving of earnings to church, 73; 
interactions at church, 99; Pastor William 
and, 3–4, 9; relationship to her church, 
67, 102; religious movement, 3–4; religious 
persuasion of, 6, 7; Sunday school group, 3

Graham, Franklin,  family succession of, 
203–4

Graystone, Andrew: aiding Newman for 
Smyth documentary, 280, 398n1; on Iwerne 
camps as cult, 283; on recruitment tactics 
for camps, 286

 Great Britain, low religiosity stable state of, 
349–50, 351

“ great replacement” theory, Camus on, 42
Greece, cultural revolution challenging 

immanent religion, 31
Greek myth, Eteocles and Polyneices, 150
Greeley, Andrew: as advocate for victims of 

abusive priests, 301, 402n8; analyzing 
religious decisions, 70; futurology of, 
299–303; Religion in the Year 2000, 299–300

Gregorian reforms, 132
Gregory (bishop of Nyssa), on believers 

and theological discourse, 132–33, 379n24
Gregory I (Pope), on rules governing the 

 family, 316
grooming: religious  organizations, 290; 

Smyth’s approach to victims, 284–85; 
Smyth’s network at camps, 283–86; term, 
284

Group for Analyzing and  Measuring 
Attitudes in Iran (GAMAAN), 406n14

group membership, rituals as markers of, 108
Gruber, Jonathan: on church attendance and 

secular shopping, 75; on social spending 
in Amer i ca, 77

Guatemala, 12; census data classification, 
60; Christian Churches of, 240; civil 
war, 238; ladinos as power group in, 239

Guatemalan civil war, 238, 392n9
Guiso, Luigi, individual religiosity, 190

Guriev, Sergey, on spin dictators, 338
Gutenberg, Johannes, invention of movable- 

type press, 307

habitation, in narratives, 159
Hadza of Tanzania, presence of spirits, 34
Hagen, Edward, on  simple explanations 

outperforming complex ones, 187–88
Hagia Sophia, reinstatement of, 13
Hahn, Johannes, on religious vio lence as 

phenomenon of public life, 251
Haiti: kidnapping rates in, 375n7; Protestant 

churches in, 92; ritual feared and repressed 
of Vodou devotees, 106; trustworthiness 
of more- religious  people, 182, 386n19; 
Vodou recognized as religion in, 90

Hak-ja, Han, Unification Church, 205
Hall, Claire, on Origen of Alexandria, 81
Hamlet, Shakespeare’s character, 188
Han dynasty, 246
Hanson, Gordon, on decentralized 

governance structures, 209
Harari, Yuval Noah, on belief in religion vs. 

corporations, 189, 387n38
Harper, Kyle, on Roman society and slaves, 

275–76
Hasidic tales, 167–68, 383n55; collection of, 

167–68
Hasmonean dynasty, MacCulloch on Judea 

 under, 81–82
Hausner, Sondra, religion in censuses, 60
Havement, Heather, study of US magazine 

industry, 207
Head, Randolph, on competition driving 

differentiation, 222
healing cults, Horden and Purcell on, 50
healing ministry: ethics of prayer for curing 

diabetes or cancer, 68; Pentecostal 
churches, 67–68

‘Heavenly Kingdom of Supreme Peace’ 
movement, Hong Xiuquan of, 244

Hegghammer, Thomas: on international 
jihadi movements, 268; on international 
volunteer force, 396n8



i n d e x  465

Henrich, Joseph, on content of our beliefs, 144
Henry (VIII),  Cromwell as minister, 14
Henry VIII (King), 125, 135, 205
Hercules,  temple of, 91
Hermes, god, 82
Hermes Trismegistos, fulfilment of 

prophecy by  temple priest, 44
Hero with a Thousand  Faces, The (Campbell), 156
Heyes, Cecilia: on cognitive skills in reading, 

186, 387n29; talents as “cognitive gadgets”, 
115–16

Hicks, John, on mono poly profit, 71
hidden agents and forces in the world, 179; 

belief without explanation, 179–80; by- 
 product, 180; delusions, 385n10; group- 
 level advantages, 180–81; individual- level 
advantages, 181; selectivity, 180; Sterelny 
on belief of, 178–81; universal across 
 human socie ties, 182–84

Hindu, 46; animal sacrifices, 267; robots in 
rituals, 111

Hinduism, 9, 80; absence of doctrine, 212; 
animal sacrifices, 267; emergence of,  
195; fidelity of, 17; Lakshmi as goddess  
of prosperity, 31; Lingayat movement 
opposing caste distinctions, 215; as main 
brand, 59; narratives, 170; operation of 
 temples, 201; rivalry, 137; South Asia,  
74; spirits of, 33; theology of, 230–31; 
vio lence in, 6, 137, 254–55, 324, 395n63

Hindu- Muslim vio lence, Jha on, during 
interethnic rioting in India, 254–55

Hindu  organizations: providing education 
and health  services, 75; sexual abuse in, 282

Hindu  temples, 13, 31; collective space for 
groups, 217; Ticku, Shrivastava and Iyer 
on Muslim desecration of, 255

history, 69
Hitler, Adolf, prophecy of, 368n15
Hobbes, Thomas: on rulers and their subjects, 

320; on slavery, 318–19; on submission to 
the monarchy, 319

Hofstadter, Richard, “Paranoid Style in 
American Politics”, 193

Holy Catholic Apostolic, and Roman Church, 
55

homoousian, homoiousian or, 132
homo sexuality: Catholic clergy and, 282, 

293, 337; illegality in Ireland, 55
Honduras, 12
Hong Xiuquan, occupation of Nanjing, 

172
Hopkins, Keith, on marriage age of Roman 

 women, 276
Horden, Peregrine: on healing cults, 50; on 

medieval cult of relics, 223
Horton, Robin: “African Traditional Thought 

and Western Science”, 175; on numinous 
as defining characteristic of religiosity, 
85–86; on theoretical reasoning, 187; on 
traditional and scientifically oriented 
cultures, 185, 387n25

Hotelling, Harold, on making  services 
similar, 220, 221

Hout, Michael, on religious beliefs of 
Americans, 260

Hubbard, L. Ron, Church of Scientology, 
389–90n10

 human beings: exchanging promises of 
 future rewards, 188–89; needs for 
religious movements, 330–31

 human capacity, for suspension of disbelief, 
189, 387n36

 human capital, 403n31
 human sacrifice, 151, 381n4
 human social life: consecrational princi ples, 

320–21, 324; exemption for religion, 321–24; 
legitimacy as general princi ple, 318; making 
collective life tolerable, 325; obligations 
of, 317–18; power in owning or managing 
a business, 320; transactional princi ples, 
318–20, 324

 human thinking, as cognitive extravagance, 
186, 188

Hunefer, weighing of heart of, 26
Hungerman, Daniel: on church attendance 

and secular shopping, 75; on social 
spending in Amer i ca, 77



466 i n d e x

Huntington, Samuel, “clash of civilizations”, 
42

Hutterites, 222
Hypatia, murder of, 250
hyperactive agency detection devices, 180

Iannacone, Laurence: analyzing religious 
decisions, 70; on thinking of religions as 
clubs, 98

IBM Watson, 111
ibn Ali, Hossein, death of, 148, 150–51, 168
icons, taking into  battle, 5–6
ideas: atomism, 313–15; individualism, 313, 

315–16; religion and, 313–17; science, 313, 
316–17

identity: commitment to, 73; exclusive view 
of, 74; religious, 45

ideological religion, 184
Ignatius of Loyola: as  founder of Jesuit 

order, 228; rebuilding shattered life, 202; 
Spiritual Exercises, 120; story of, 202, 
389–90n10

Iliad (Homer), 80, 166
“imagistic” mode, religiosity, 116–18
imitators: extravagant, 112–13; learning by 

over- imitation, 112–16; suspending 
disbelief when imitating, 113

immanentist, term, 367n7
“immanent” religion(s), 21; in everyday life, 

26; narratives, 169–70; transcendental 
and, 30–37

Importance of Being Earnest, The (Wilde),  
150

India: atomism at Charvaka school of 
philosophy in, 313; Axial Age, 31; Bha ra-
ti ya Ja na ta Party, 59; devadasi system, 197, 
199; geometric diagram called kolangal 
(sing. kolam), 65; Hinduism, 74; Iyer on 
religious  organizations providing variety 
of  services, 75; kolam for Pongal harvest 
festival, 66; Partition (1947), 324;  temple 
dancers, 197, 198, 199

Indian religions, 195
individualism, idea of, 313, 315–16, 317

individual lives, importance of religion in, 
51–53

Indonesia, importance of religion, 359
“inferiority complex”, Adler’s theory of, 157
Inglehart, Ronald: insisting on standardized 

survey methods, 357–58; on religion’s 
decline, 42–43; on secularization hypoth-
esis, 358

inner emigration, term, 71
Innocent II (Pope), 248
innovation: modernity and religiosity, 312; 

science and technology, 312–13
Instagram, 95, 97; multi- homing, 218
instrumental stance: adoption of, 119; 

over- imitation, 115
insurance, modern institutions providing, 76
intelligence: attention to learning from 

community, 144–45; collective and 
individual, 145; religiosity and, 274–75; 
social nature of, 144

Internal Revenue  Service (IRS): church 
exemptions, 322; Guide for Churches and 
Religious  Organizations, 405n52

International Economic Association, Philip-
pines Economic Association, 393n14

International  Family Planning Association, 55
internet: evolution of, 303; launch of, 309
In the Blink of an Eye (Murch), 65
invisible spirits, 25, 27–30; religious 

 organizations and, 33
Iran: fertility in, 347–48; number of  children 

per  woman, 48; World Values Survey 
data, 339

 Iranian rapper, execution of, 12
Ireland: Catholic Church in, 55; Church 

meeting needs of members in, 55–56; 
Constitution of 1937, 55; election of Mary 
Robinson, 56; high religiosity state in, 350, 
351; importance of religion, 46, 361; 
O’Toole on abuse in schools by Christian 
 Brothers, 287–88; proj ect of Cullen, 55; 
religiosity, 53; secularization hypothesis, 
56; transformation of religious landscape, 
55–56, 371n45



i n d e x  467

Irish  Free State, 55
Irish Sketch Book, The (Thackeray), 121
Islam, 9, 80; Africa, 49; Auriol and Platteau 

on central religious authority in, 248; 
census returns and, 45; Chris tian ity and, 
47–48, 61; conversion of fon to, 40; death 
penalty for renouncing publicly, 6; dis-
agreements over doctrine, 137; emergence 
of, 195; expansion of, 343; fast growing, 
22; fidelity of, 17; gender and religiosity, 
272–73; global march across Africa,  
40; “high Islam” and “low Islam”, 248; 
ideological strug gle with Chris tian ity, 
59; mosques, 14; Muslim rulers of first 
caliphate imposing poll tax on non-  
Muslims, 245–46; operation of mosques, 
201; policing of authenticity in, 213; 
shares in world populations, 348–49, 
349; state of continual compromise, 214; 
Sunni and Shi‘a Muslims, 205; vio lence 
in, 137, 213–14, 254–55, 268–69, 272, 324; 
waves of purification, 171–72

Islamic Council, “moderate” of French 
government, 15

Islamic radicalism, French government 
combatting, 15

Islamic Republic, Amir Kabir University 
protest, 327

Israel: finance minister calling for Torah 
justice system, 12; Netanyahu’s religious 
transformation of educational curricula, 13

Israeli Defense Forces, 83
Italy, religiosity in, 351
Iwerne Minster: Christian camps for teenage 

boys, 280; grooming network of camps, 
283–86; Smyth and camps, 278, 280–87

Iyer, Sriya: on Muslim desecration of Hindu 
 temples, 255; on parents in India sending 
 children to Islamic schools, 75; studying 
personal religiosity and depression, 101

Jackson, Matthew, study examining social 
network ties, 100

Jainism, 237

James, William, Va ri e ties of Religious 
Experience, 86

James  Senior, Henry, on spiritual life, 292
Japan: abortion in, 237; importance of 

religion, 46; religiosity of, 235, 237; very 
low religiosity state, 352, 352

Jaspers, Karl: accuracy of account, 32; devel-
opment of transcendental religion, 31

jatis, caste defined by occupation, 215
Jerusalem, 82
Jerusalem  Temple, 81
Jesuit order: founding of, 228–29; Ignatius 

of Loyola as  founder, 202
Jesuits, The (Friedrich), 197
Jesus: Chris tian ity, 202; crucifixion  under 

Pontius Pilate, 153; Good Samaritan 
parable, 329; Gospel of Saint Mark, 
168–69; Gospel of Saint Matthew, 190; 
resurrection of, 153–54; stories of, 156

Jewish communities, Brown on abuse in, 
290–91

Jewish  organizations: providing education 
and health  services, 75; sexual abuse in, 282

Jews, as chosen  people, 34
Jha, Saumitra, on incidence of Hindu- 

Muslim vio lence in Gujarat during 
interethnic rioting, 254–55

jihad campaign, Sudanese government of 
Omar al- Bashir, 394n38

‘Jihadi John’, Dabiq magazine, 268
Jill, member of religious community, 93
job offers, facing choice between two, 73
John of Ephesus, model for understanding 

religious movements, 211
John Paul II (Pope): appointing bishop in 

El Quiche, 238; Poland, 57
John Smyth  Independent Case Review 

(Scripture  Union), 398n2
Johnson, Dominic, on decline in religious 

belief, 43
Johnson, Monte, on scientific subjects in 

Lucretius’ poem, 314
Johnson, Noel, on evolution of  political 

power, 256–57



468 i n d e x

José de Arrese, Pedro, Baptism through 
Incision, 130

Joseph Campbell Foundation, 382n21
Joseph of Arimathea,  English Church by, 205
Judaism, 80; emergence of, 195; MacCull-

och on Judea  under Hasmonean dynasty, 
81–82; members sharing super natural 
beliefs, 33

Julius Caesar, 242
Jung, Carl, 155; notion of archetypes, 156; 

on religion in Christian West, 85
Jungian psy chol ogy, 156

Ka’ba in Mecca, 223
Ka li (goddess): homage to, 264, 266–67; 

sacrifices to, 266–67
Kalinga, conquest of, 6
Kanter, Rosabeth Moss, study of utopian 

communes, 176
Karbala, festival of Ashura, 149, 150
Karlan, Dean, evaluating a Protestant 

Christian education program, 230
kar ma, Hindu and Buddhist traditions, 292
 Kenya, 12; Christian respondents, 49; 

importance of religion, 359; Pentecostal 
churches, 49; Turkana pastoralists of, 193

Keyes, Charles, converting villa gers to 
Buddhism, 384n63

Khaire, Mukti, study of US magazine 
industry, 207

King Herod and Salomé, sculpture of, 279
Kirill, Patriarch: sermon by, 5, 365n1; 

supporting  Russian invasion, 366n22
Kitiarsa, Pattana, on harmonious coexis-

tence of deities in Thailand, 212–13
Knapp, Jeffrey, on  people thinking religion 

brought worldly benefits, 69–70
Knox, John, The First Blast of the Trumpet 

Against the Monstrous Regiment of 
 Women, 265

kolangal (sing. kolam): geometric design, 
65, 66; homage to goddess Lakshmi, 65; 
Pongal harvest festival, 66; story of, 67

Koyama, Mark, on evolution of  political 
power, 256–57

Krishna, stories of, 156
Kuchler, Theresa, study examining social 

network ties, 100
Kumbo: imams of, 50; as center of violent 

strug gle, 369n1
Kuran, Timur, on stability in Ottoman 

Empire, 249

 labor market: on identity markers for 
integrating, 74; platform, 96

Lagos, mosque, 31
Lakshmi: Hindu goddess of prosperity, 31; 

kolangal (sing. kolam) as homage to, 65, 
66; offering to, 83;  temple to, 31

large language models (LLMs), 326–30; 
chatbot program, 329; ChatGPT, 326; on 
difference between true and false 
religious messages, 329–30

Lassébie, Julie, on Pentecostalism in Ghana, 
77

Latimer (Bishop), execution of, 135
Latin Amer i ca, 46, 49; Catholics in, 48; 

importance of religion in lives, 51; 
Pentecostal presence, 12; religion in, 28; 
Roman Catholic Church in, 49; shares of 
Christian denominations in, 349, 350

Law and Justice Party, Poland, 57–58
leadership, candidates for, 204, 390n13
“Lebensraum”, Hitler’s Germany, 173
legislation, controversial issues, 55, 371n44
Leppin, Hartmut: on election of bishops, 

209–10; on Gnostics, 192
Leucippus, atomism, 313
Levy, Honor, conversion to Catholicism, 128
Lewis, C. S., on religion in Christian West, 85
Liberius (bishop of Rome), death of, 250
life expectancy of rulers, Christian and 

Muslim worlds, 249, 395n39
Lightner, Aaron, on  simple explanations 

outperforming complex ones, 187–88
limerick, 326



i n d e x  469

limited- liability corporation, 321
Lingayat movement, opposing caste distinc-

tions, 215
Loewenstein, David, on More’s Dialogue 

warning of heretics, 191–92
London, Quaker meeting  house, 31
Lu, Yunfeng, on applying survey questions 

in China, 361
Luca, Nathalie, on prosperity gospel and 

marketing operations, 210–11, 390n30
Luckmann, Thomas, on secularization, 363
Lucretius: De rerum natura, 314; manuscript 

discovery, 403–404n36
Luhrmann, Tanya: on belief in magic, 35; on 

personal relationship with God, 101
Lutheranism, 134
Lutherans, 222
Luther’s mastery of message, printing, 227
Luttmer, Erzo, on natu ral disaster losses of 

members of religious  organizations, 76

Macbeth, Duncan and, 157
McCaffree, Kevin, on decline in religious 

belief, 43
McCleary, Rachel: on beatification and 

canonization in Catholic Church, 222–23; 
on Catholic Church reestablishing its 
legitimacy, 239–40; classification of census 
data, 60; on personal religiosity, 363–64; 
on  political support for religion, 258; on 
Protestant movements in Guatemala, 
391n45; on relations between Churches 
among indigenous Ma ya population, 
238–39; on religious beliefs and economic 
growth, 190

McCloskey, Deirdre, on individualism, 316
MacCulloch, Diarmaid: on heresy, 131; on 

Judea  under Hasmonean dynasty, 81–82
Macfarlane, Alan, on individualism, 316
Macaulay, Lord, 135, 380n28
Madonna statue, 109
madrassas, 7
Madurai,  great  temple, 82

magic: coexistence of religion and, 368n21; 
decline of, 34, 36, 369n27; as form of 
technology, 34–35; religion and, 34–35; 
suspicion of term, 34, 368n19; Thomas 
on, 316–17; Vodou, 90; witchcraft  
and, 35

Mahabharata, 166, 211, 212; Karna and 
Arjuna in, 150

Malawi experiment, collecting HIV/STD 
results and receiving a cash payment, 72

Malinowski, Bronislaw, 155; on myth 
fulfilling primitive culture, 163

Maltsev, Vladimir, on Skoptsy’s repudiation 
of norms of secular society, 177

Mandate of Heaven, agriculture and war 
validating, 246

Manifest Destiny, 173
Mansfield Town Football Club, 299
manumissions of slaves, Church encouraging, 

200, 389n4
Mao Zedong, 48, 49
Maquis Park, Venkatesh description of, 

91–92
marabouts (Muslim holy men), settlement 

of, 91
Marcos, Ferdinand, acolyte praise for, 240–41, 

242–43, 262
Margolis, Michele, on  political partisanship 

of religious participation, 260
Marlene, pastor helping, 91
Maronite Cathedral of Saint Georges, 39
marriage: moral code and, 276; pattern of 

Christian Church, 316, 404n43
Marshall, Alfred: on ordinary business of 

life, 7; Princi ples of Economics, 69
Martha, member of religious community, 93
martyrdom, Catholic concept of, 239
Marx, Karl: on religion as “the opium of 

the  people”, 69, 372n1; secularization 
diminishing importance of religion, 36

Mather, Cotton, of Salem witch  trials, 44
Mathew, Sarah: on content of our beliefs, 

144; Turkana pastoralists of  Kenya, 193



470 i n d e x

Matsuzawa, Tetsuro: memory- imagination 
trade- off hypothesis, 161; observation of 
chimpanzees, 161–62; observations of 
chimpanzees, 161–62, 383n40

Mauss, Marcel, on gift exchange, 94
Ma ya kingdoms,  temples in, 201
Ma ya population, McCleary on relations 

between Churches, 238–39
Mecca, 82; sacred spring of, 223
media and entertainment industries, 12
mediators, community, 88, 90–92
medical advice, religious  organizations 

steering  people from, 67
meeting  houses, 7
Mehmed III (Ottoman sultan), 150
Mehmed III (Sultan), murdered  brothers 

of, 152
membership: benefits in religious commu-

nity, 92–93; religious association and, 82, 
374n37

memory- imagination trade- off hypothesis: 
Matsuzawa’s, 161; observation of 
chimpanzees, 161–62

Mendez, Juan Barrera, beatification of, 239
Meng Xue, Melanie, on folklore study, 163, 168
Mennonites, 222
Metaverse: Ball’s definition, 303–4; innova-

tion of, 309–10; religious experiences in, 
309–10

Metaverse, The (Ball), 303–4
Methodists: John Wesley and, 9; Smith on 

enthusiasm of, 258
Metropolitan Opera, abuse at, 282
Michalopoulos, Stelios, on folklore study, 

18, 163, 168
Microsoft, 8, 12
 Middle Ages, 13, 34, 138, 208, 209; decline of 

magic at end of, 34
Miessi Sanches, Fabio, on model of demand 

for church attendance, 259–60, 261
migration, world’s religions and, 50, 61, 317, 

319, 330, 337
millenarian movements, power from 

perceived success with spirit world, 244

mind- altering molecules, effects on brain 
chemistry, 305–6

Miracle and Morality plays, 69
mission: religious movements, 202–7; 

succession of movements and, 203–5; 
survival of  founder, 203–4

Mithras, sculptures of Persian god, 151
modernity, importance of religion, 361–62
modernization: personal religiosity and, 

363–64; secularization hypothesis, 357
modern world, platforms of Christian and 

Muslim communities, 49–50
Modi, Narendra, worshipping at Hindu 

 temples, 13
Mohamed al Amin Mosque, 39
Mohammed, Prophet, ‘Arabo- Swahili’ of 

Wahabi honouring, 214
monarchy, Hobbes on submission to, 319
monasteries, 7, 14, 201, 247, 311, 366n27, 389n3
Moon, Sun- Myung: The Divine Princi ple, 309; 

Unification Church, 205; Unification 
Church  founder, 237

Moqtada- al- Sadr, Iraqis attending Friday 
prayers, 244

Moralia, 370n18
morality, religious movements and, 292
moralizing high god (MHG) hypothesis, 

386n14
moralizing super natural punishment (MSP), 

195–96
moral revolution, idea of, 31
More, Thomas, Dialogue Concerning 

Heresies, 191
Morgan, Catherine, on oracles by authori-

ties, 80–81
Mori, Masahiro, on notion of the uncanny 

valley, 328
Mormonism, 34, 368n20
Mormon religion, Smith as  founder, 34
mosque(s), 7; American adults as members, 

51; Bamum, in Cameroon, 39; as commu-
nity, 92; globalization in Kumbo, 38, 
40–42; Islamic world, 14; Lagos, 31

movie industry, abuse in, 282



i n d e x  471

Muhammad: Hossein as grand son of, 148; 
Muslim’s belief on, 125

mujahid, weeping as integral to being a 
good, 268

multi- homing, platforms, 218–19
Murch, Walter, 65; on film editing, 70; In the 

Blink of an Eye, 65
Musäus, Johann, folktales, 155
Muslim- majority countries, death penalty 

for apostasy or blasphemy, 6
Muslim  organization(s): Chinese 

government supporting “official”, 14; 
providing education and health  services, 
75; sexual abuse in, 282

Muslim platform, challenges of modern 
world, 49–50

Muslim(s): belief about Muhammad, 125; in 
China, 28; vio lence against other Muslims, 
255;  women wearing the veil, 74

Myanmar, importance of religion, 359
Myspace, single- homing on, 218

Nanjing, Hong Xiuquan, 172
narcissism, 6
narrative(s): authority figures in, 166–67; 

basic plots, 159, 164, 167; common sense 
and, 157; common structure of compel-
ling, 155–60; defeat and transfiguration, 
148, 150–55; definition of, 153; enforcing 
social norms, 165–67; evolution of our love 
of, 160–67; generalized trust in, 159–60, 
382n30; habitation, 159; heroic, 164; 
notions of probability in, 157–58; opera-
tion of natu ral se lection, 173–74; Pomio 
Kivung, 383–84n57; response to fear of 
death, 170, 384n62; Shi’a Muslim festival 
of Ashura, Iran, 149; story of David and 
rebellious son Absalom, 149; storytelling, 
162–64; sympathetic joy hypothesis,  
161; transcendental religion and, 170; 
treatment of improbable, 159–60; uses 
and abuses of, 167–74; word, use of 153

Nash, E.J.H.: passionate preaching of, 285; 
Scripture  Union, 285

nation, destiny of, 33, 368n15
National Catholic Reporter (newsletter), 299
nationalism, 263
National Network of  Lawyers against 

Spiritual Sales, 237
National Opinion Research Center, 43, 51, 52
National Sangha Council, 257
National Viewers’ and Listeners’ Association, 

White house as  founder, 278
natu ral se lection: Darwin and Wallace, 

185–86;  humans evolving to believe in 
invisible spirits, 193–94; narrative in 
operation of, 173–74; religious needs 
compatible with, 64

Navy Seals for Evangelists, 230
Nazism, options for  people opposed to, 71
Near East, Axial Age, 31
Needham, Joseph, on atomistic philosophy, 

315
Nepal, Hinduism, 74
Netanyahu, Binyamin, religious transforma-

tion of educational curricula, 13
Netherlands, religiosity, 52
neurophysiology, 193; punishing  others 

stimulating reward centers of brain, 193
New Dissenters, Church of  England’s 

concern over popularity of, 9
Newman, Cathy, on Channel 4 documen-

tary on Smyth, 280, 398n1
new religious movements, 364
Newton, Isaac, on irreligious tone of 

Lucretius’ poem, 314
New York Times (newspaper), 128
Nicene Creed, 132, 153, 154; original, 133
Niceo- Constantinopolitan Creed, 133
Nicodemites, 137, 380n31
Nietz sche, Friedrich: The Birth of Tragedy, 

116; secularization diminishing 
importance of religion, 36

Nigeria, 12, 123; importance of religion, 359; 
worship  service at Word of Life Bible 
Church, 89

nightclubs, facilitating relationships, 96
Nike, sneakers, 38



472 i n d e x

non- Bayesian reasoning, evolution and, 
143–46

Norenzayan, Ara, on “minimally counterin-
tuitive” narratives, 160

North Amer i ca: aim of Christian settlers, 
372n50; Christians in, 345–46; impor-
tance of religion in, 352, 353; religious 
proportions, 345, 347; share of Chris tian ity, 
46; shares of Christian denominations in, 
349, 350

Northern Wei dynasty, 246
not- for- profit  organization, 321
Nothing to Say (Flynn), 288
Nso  people, fon’s conversion to Islam, 40
“numinous”: awareness of, 329; sense of, 85

Oceania, shares of Christian denominations 
in, 349, 350

Odyssey (Homer), 166
Ogilvie, Sheilagh: on be hav ior in pandem-

ics, 313; on extreme Pietists, 384–85n2
On the Decline of the Oracles (Plutarch), 44
On the Origin of Stories (Boyd), 162
“opium of the  people”, Marx on religion as, 

69, 372n1
optimism porn, 161, 383n39
Opus Dei, practice of, 208
oracles, Morgan on, used by authorities, 

80–81
 organizational questions, religions, 16–17
Origen of Alexandria, Hall on, 81
Original Sin, 130
Orthodox Church, 5, 12, 46, 176, 211, 252
Osiris: cult of, 32; Egyptian god, 26; murder 

of, by  brother Seth, 152, 381n5
O’Toole, Fintan: on abuse in schools by 

Christian  Brothers in Ireland, 287–88; on 
compartmentalized thinking, 131; We 
 Don’t Know Ourselves, 278

Otto, Rudolf, on religiosity, 85
Ottoman Empire: conquest of Constanti-

nople, 248; Kuran and Rubin on stability 
in, 249; printing and, 250

over- imitation:  human tendency for, 115–16; 
instrumental stance, 115; learning by 
observing  others, 112–16; possibility of, 
112–13, 377n16; rituals, 177–78; ritual 
stance, 115

owner ship, pattern of succession across 
countries, 205–6, 390n21

Oxfam, abuse at, 282
Oxford  English Dictionary: consecrational, 

320; narrative defined, 153

Pagels, Elaine, on practical design for 
Christian communities, 163

pandemics, Ogilvie on be hav ior during, 313
Panin, Amma, on Pentecostalism in Ghana, 77
Parakramabahu I (Sri Lanka king), 242
Parkin, David, on division in East African 

coastal Islam, 214
Parry- Lord hypothesis, 136
Parthenon South Frieze, pro cession of 

sacrificial bulls, 106
Pascal, Blaise, wager, 121, 123–24, 126–27
Pascali, Luigi, on anti- Semitic vio lence in 

 Europe  after Reformation, 254
passionate enthusiasm, collection plate in 

church and, 71–72
Patil Automation Pvt Ltd (PAPL), 111
pawnbroking business, 201, 389n6
Pearl (poem), 227, 391n54
Pedro II of Aragon (King), Albigensian 

crusaders against, 270
Pelagia of Antioch, 274
Pentecostal churches, 46; Atlanta, 30; 

Catholic Church competition with, 337; 
healing ministry of, 67;  Kenya, 49; 
 organization of, 210

Pentecostalist preacher, African  music, 50
Perrault, Charles, folktales, 155
Perreault, Charles, on content of our beliefs, 

144
personal questions, religions, 16, 82–84
persuasion competition, religion, 60, 61
Peter, member of religious community, 92–93



i n d e x  473

Pettegree, Andrew: creation of “brand 
Luther”, 308; on technology of printing, 
227

Pettit, Philip, on economy of esteem, 100
Pew Research Center, 43, 51, 52, 349, 370n24; 

religiosity of  women and men, 272; 
religious beliefs, 124, 125;  women and 
religious dress codes, 271

Pew Research Trust, religion and violent 
acts, 252

Philippines, importance of religion, 359
Philippines Economic Association, Interna-

tional Economic Association, 393n14
physical abuse: of  children and vulnerable 

adults, 56, 234, 280, 287–88; structural 
characteristics of  organizations facilitat-
ing, 290–91

Pilate, Pontius, Jesus’ crucifixion  under, 153
platforms: activities of religion, 331; as 

business model, 93; creating communities, 
331; creating relationships, 118; differenti-
ated pricing, 96–97; digital, 95; Facebook 
as confederation of, 208; facilitating 
relationships, 63–64, 96; flexibility in 
religious, 58–59; model of religious 
competition, 231; models of competition, 
95–96, 375n19; predigital technology of, 
16; relationship- management  services, 216; 
religious ecosystem, 64; religious move-
ments as, 15–16, 17; religious organizations 
as, 22, 103–4; religious vio lence and, 253, 
256; ritual and religious, 112–16; rough 
definition of, 95; secular civilization, 332; 
“single- homing” and “multi- homing”, 
218–19; term, 297; theory of, 96; word, 15

Plato, 306
Platteau, Jean- Philippe, on absence of 

central religious authority in Islam, 248
Plutarch, 80; Advice to Married  Couples, 

264; On the Decline of the Oracles, 44
Poland: Catholic Church in, 57; high 

religiosity state in, 350, 351; Law and 
Justice Party, 57–58; religiosity in, 58

 political leaders, religious divinity 
attributed to, 240–47

 political life cycle story, Smith’s, 53–59
 political power: Johnson and Koyama on 

evolution of, 256–57; taxes as form of, 245–46
 political questions, religions, 17
 political systems: consecrational princi ples, 

320–21; exemption for religion, 321–24; 
transactional general princi ples, 318–20

politicians, turning to religion, 13
politics: patronage and decline of legitimacy, 

256–63; religion and, 12–15, 366n15; seeking 
or fleeing, 235–40; two- party system, 220

poll tax, Saleh on, by Muslim rulers for 
non- Muslim subjects, 245–46, 394n29

Polti, Georges, Les trente- six situations 
dramatiques, 382n24

polyptiques, communication of information, 
228

Pomio Kivung movement: recovery of 
Aringawuk, 384n65; rules and rituals of, 
105, 107; White house on, 192, 203, 308

Pongal harvest festival, kolam for, 66
poor, generosity of the, 1, 305
Pope: 42, 44, 57, 135, 212, 238, 248, 270, 281, 

316, 337–38; appointing bishops, 207, 
390n23; authority of, 207

population growth rates, 48
Portugal, religiosity in, 351
Portuguese Inquisition, 336
Poseidon, god, 82
post- traumatic stress disorder: flashbulb 

memories and, 117; risk of, 377–78n34
power: asymmetry between men and  women, 

234; on damage to religion, 15; legitimacy 
of  political system, 242; making collective 
life tolerable, 325; owning or managing a 
business giving, 320;  political, 245; religion 
and uses of, 233–34; religious, 245; religious 
movements, 297; Smith’s vision of link 
between religious and  political, 244–45; 
vulnerability and, 289–94. See also abuse 
of religious power



474 i n d e x

prayer: ethics of urging, for curing sickness, 
68; existence of God and, 120, 378n36

prayer groups, 7
Presmond, John Peltz, 390n10
priests, community, 88, 90–92
“primitive culture”: characterization of 

foragers as embodying, 144; ideas about 
role of myths in, 163

Prince Philip Movement, Yaohnanen in 
Vanuatu, 125

Princi ples of Economics (Marshall), 69
printing: communication for religious 

movement, 227–28; communication 
technology of, 227, 308–9; spread of, 250, 
394n45

printing technology: affecting  future of 
religion, 307–8; art reproductions, 310; 
Catholic church suspicious of, 311; 
communication by, 308–9; Protestants 
escaping control of Catholic Church, 307

probability, in narratives, 157–58
profitability, religious movements, 102–3
propaganda, violent religious extremism, 

268–69
propaganda system, Putin’s, 388n54
prophecies, 306
prophets of plague, 219
prosperity: fertility and, 358–59; religiosity 

and, 56–57
“prosperity gospel”, churches preaching, 158
Protestant Chris tian ity, fidelity of, 17
Protestant Christian  organizations: Chinese 

government supporting “official”, 14; 
members of, 212

Protestant Christians: believing in virgin 
birth of Jesus, 124; conflict with 
Catholics in France, 123

Protestant churches, Haiti, 90, 92
Protestant ethic, Weber’s account of, 372n2
Protestant Huguenots, repression of, in 

France, 10
Protestantism: Catholic Church in rivalry, 

134; competition between Catholicism 

and, 222–23; conversion between 
Catholicism and, 254; repression of, 249; 
Tudor campaign to reverse, 135

Protestant Reformation, 14, 403n31
providing for  others, Tsimane forager- farmers, 

94–95
psy chol ogy,  humans evolving to believe in 

invisible spirits, 193–94
“pull”  factors, recruitment to religious 

 organizations, 292–93
Purcell, Nicholas: on healing cults, 50; on 

medieval cult of relics, 223
Puritans, Elizabethan  England, 136
“push”  factors, recruitment to religious 

 organizations, 292–93
Putin, Vladimir: extolling virtues of  Russian 

Orthodox Church, 12; propaganda in, 
388n54; victims of aggression against 
Ukraine, 252

Putnam, Robert, on religious denominations 
in Amer i ca, 259

“Pygmalion’s Spectacles” (Weinbaum), 303, 
304

quackery, steering  people from medical 
advice  towards, 67

Quakers, 175; meeting  house in London, 31; 
Society of Friends, 83

questions:  organization, 332–34; personal, 
82–84, 330–32;  political, 334–35

Quinn, Michael, religious quest of Joseph 
Smith’s  family, 34

Qur an, 40, 211, 212, 213; 212, Bible; 
conceptions of trust in, 190, 388n44; 
distribution of, 309; on honoring 
obligations, 190; on peacemaking, 214; 
verses entitling believers to act, 213–14

Rabbi Israel Ba’al Shem, on not being like 
mocking outsiders, 105, 109

Raiber, Eva: on Pentecostalism in Ghana, 
77; US churches’ Facebook posts during 
coronavirus, 261



i n d e x  475

Ramakrishna, Vivekananda and, 401n37
Ramayana, 166
Rank, Otto, 155
Raphael, fresco by, 122
rapture, ritual of the, 105, 107–11
recruiting killers, violent religious extremism, 

268–69
recruitment: “pull” and “push”  factors, 

292–93; religious  organizations, 292–93
Rectitudines singularum personarum, 391n60
Redpath, James, 106
Reformation, 14, 61, 222, 247, 249, 262, 310, 

336, 337, 340, 366nn15, 27, 372n51, 403n31; 
anti- Semitic vio lence in  Europe  after, 254

Reitman, Janet, Church of Scientology, 
378n10

relationships: digital platforms facilitating, 
95; enabling poor  people to know better- 
 off  people, 100; platforms creating, 118; 
platforms facilitating, 96; religious com-
munities shaping, 99–100; understanding 
choice in, 103

religion(s): as adaptive complex of traits, 
179, 385n9; allegiance to single god, 28; 
articulated, 184; authoritarianism and, 
338–41; believers and skeptics, 29–30; as 
big business  today, 11–12; as businesses, 
8; census returns and, 45–47; challenges 
of futurology, 299–303; competition of, 8, 
60–61; corporate transformation of, 59–61; 
data on secularization and, 343–64; 
decline of, 42–51; demand side of, 63; 
demographic competition, 60–61; de-
scription of, 44–45; distinction between 
cults and, 283; economics and, 9–12; 
embodied, 183, 184; Falwell on, as business 
with “customers”, 78–79; form of diplo-
macy, 35; Harari on belief in, vs. corpora-
tions, 387n38; ideas and, 313–17; ideologi-
cal, 184; importance in individual lives, 
51–53; importance in North Amer i ca, 352, 
353; information sources, 22; magic and, 
34–35; McCleary and Barro on  political 

support for, 258; modernity and 
importance of, 361–62;  organizational 
questions, 16–17; personal questions,  
16;  political questions, 17; politicians 
instrumentalizing, 7, 262; politics and, 
12–15, 366n15; power of world’s, 6–7; 
reported importance of, 353, 354, 355; role 
of science and, 34; secular authority 
and, 317–25; secularization diminishing 
importance of, 36;  services of, 68; state 
of, in world  today, 37; state  political 
leaders offering protection to, 11; supply 
side of, 63; taxation exemption for, 
321–24; technology and, 303–13; uses  
of power, 233–34; war and conquest 
competition, 60. See also hidden agents 
and forces in the world

religion (Zongjiao), term, 361
Religion and the Decline of Magic (Thomas), 

34, 316
Religion in the Year 2000 (Greeley), 299–300
Religion’s Sudden Decline (Inglehart), 42, 357
religiosity: activities of religion, 331; American, 

262; as bundle of traits, 273–77; Catholic 
 Europe, 350, 351; complex phenomenon, 
45; East Asia, 352, 352; gender and, 
271–73; Horton on numinous as defining 
characteristic of, 85–86; “imagistic” and 
“doctrinal” modes of, 116–18; intelligence 
and, 274–75; Japan, 235, 237; McCleary 
and Barro on decline of personal, 363–64; 
 measures of belief and religious partici-
pation, 46; men vs.  women, 234; moder-
nity and, 312; modernity leading to 
declining, 302; northwestern  Europe, 
349–50, 351; Pew Research Center on 
 women and men in, 272; prosperity and, 
56–57; public, 258; religious movement 
and, 257–58; response to unpredictable 
disasters, 77, 373n25; study of personal, 
and depression, 101

religious affiliation: census data tracking, 
41;  Democrats and Republicans, 260–61



476 i n d e x

religious and  political power: division of 
 labor, 245; Smith’s vision of link, 244–45

religious beliefs: debates at Vatican, 122; 
eternal life, 129–30; evolution and non- 
 Bayesian reasoning, 143–46; incompletely 
worked- out character of, 128–31; influence 
of religions on, 139–43; leaders influenc-
ing, 146; miracles and angelic visitations, 
128–29; options for members, 131–39; 
outsiders finding difficulty with, 146–47; 
Pascal’s wager, 121, 123–24, 126–27; religious 
membership and, 124–31

religious choice: agency and, 74–82; balanc-
ing advantages and costs, 82–84; distinc-
tive character of, 82–87

religious community: abuse and, 290–94; 
authenticity of message, 214–15; 
members of, 92–93; platforms creating, 
331; vio lence and competition between 
groups, 253–54; vio lence by members  
of, 253

religious competition: Beirut, 39; move-
ment distinguishing themselves, 220–23; 
worship style and theology, 220–24

religious decisions, making, 73
religious ecosystem(s), 82; platforms in, 64
religious exceptionalism, United States, 

324–25
religious groups: Africa’s proportions, 345, 

346; Asia’s proportions, 345;  Europe’s 
proportions, 345, 346; North Amer i ca’s 
proportions, 345, 347; reported atten-
dance at religious  services, 355, 356; 
reported belief in God, 355, 356; reported 
importance of religion, 353, 354, 355; 
shares of global population, 343–44, 344

religious  human capital, Iannacone 
pioneering theory of, 374n38

religious identity, 37
religious institutions: competing with 

secular institutions reacting to shocks, 
75–76; optimist view of gains from 
cooperation, 190–91

religious leaders: as authority figures, 145; 
charisma and legitimacy of, 290–91; 
convincing members of truth of beliefs, 
146–47; gender gap of, 271–73; gender  
of, 271, 397n17; motivation among, 103, 
376n29; names of saints/biblical figures 
increasing likeliness of being, 311, 403n29; 
religion declining in importance, 47; 
social learning from, 145

religiously motivated vio lence, definition 
of, 252

religious messages: evaluating the truthful-
ness of, 330; large language models 
(LLMs) on difference between true and 
false, 329–30

religious movements: activities of, 7–8; 
advances in artificial intelligence, 329; 
escaping competitive threat from rivals, 
223–24; gender gap in, 271–73; genius in 
creation of platforms, 18; history of, 8–9; 
identity prescribed by dress and be hav ior, 
73–74; ideological  factors shaping churches’ 
responses, 261, 396n81; members adopting 
beliefs, 118–19; messages of, 7–8, 224–31, 
334; mission of, 202–7, 334; natu ral life 
cycle of, 11; parental and individual’s 
religion, 177, 385n6; platform model of, 
339; as platforms, 15–16, 17;  political life 
cycle of, 56–57; power, 297; power of, 7; 
printing as communication for, 227–28; 
profitability of, 102–3; recruitment 
targeting men, 273–74; religiosity and, 
257–58; rivalry between, 333; sharing 
know- how between, 229–30; spreading 
demo cratic ideas, 260, 395n78; strategies, 
216–24; strategies of, 334; structure  
of, 207–16, 334; succession by  family 
member, 203–4; succession by outsider, 
204–5; surviving eclipse of  founder, 203, 
206, 207; types of  services and members, 
216–24

religious names, likeliness of being more 
religious, 311, 403n29



i n d e x  477

religious observance, negligence in, 32–33, 
367–68n14

religious  organizations: abuse and, 290–94; 
abuse striking at legitimacy of, 234; 
activities of, 33–34; advantages of account-
ability, 291; benefits of community, 
100–101; building community, 101–2; 
culture of silence, 293; economic theory 
of, 98; entry fee, 98; exercise of power, 
18–19; franchising and, 210, 211; guide-
lines for reducing risk of abuse, 294–95; 
hierarchy of structure, 291; interactions 
with invisible spirits, 33; offering implicit 
insurance, 76; as platform, 22; privileges 
of, 14; providing benefits, 74–75; rela-
tionships among poor and better- off 
members, 100; sexual abuse in, 280–82; 
structural characteristics and abuse, 
291–93; success of, 18; thinking of, as 
platforms, 103–4; tithing system of, 97–98; 
without revenue or membership report-
ing obligations, 41

religious preferences,  family and community, 
84–85

religious traditions, loyalties in, 60
religious vio lence: intergroup, 255; phe-

nomenon of public life, 251; puzzles of, 
252–56

Rembrandt van Rijn, The Synagogue (paint-
ing), 89

Reme: Christian  daughter and, 121, 123; 
Christian God and Muslim God, 123; 
contest for loyalty between religions, 
123–24; death bed persuasion, 123–24, 
127; intelligence of, 123; Muslim son and, 
123; wrestling victory, 121

Republican Party: influence of evangelical 
Christian  organizations over, 14–15; 
 political profile of religion and, 259

Republicans,  Democrats and, 260
Republic of Ireland, 55
Ricard, Jean- Pierre (Cardinal), as sexual 

perpetrator, 281

Richerson, Peter, on content of our beliefs, 
144

Ridley (Bishop), execution of, 135
Rig Veda, 211; Hindu veneration of ahimsa 

(nonviolence), 170
risk of abuse, guidelines for reducing, 294–95
ritual(s): baptism, 110–11, 130–31; confidence 

and, 109–10; consumption of alcohol and 
drugs, 117, 377n33; cults and, 283; devotees 
of competing, 107–8; domain of, 104; 
extreme pain of, 116, 377n30; Ford Motor 
Com pany, 225; frequent and repetitive 
becoming persuasive, 119–20; gendered 
nature of, 274; gender separations during, 
267–68; Haitian Vodou devotees, 106; 
importance of correct and repeated 
 performance, 110–11; as markers of group 
membership, 108; marriage, 119; over- 
 imitation, 177–78; Pomio Kivung mille-
narian movement, 105, 107; pro cession of 
sacrificial bulls, 106; range of, in everyday 
lives, 108–9; rapture, 105, 107–11; religious 
movements clashing over theology or, 
333; religious platforms and, 112–16; rites 
of passage, 119; traditions of Catholic 
Church, 109

ritual stance: metaphysical beliefs following 
adoption of, 119; over- imitation, 115

Robarts, Andrew, describing village in 
Ottoman Bulgaria, 219

Robinson, Mary, criticism of presidency 
candidate, 56

Roman Catholic Church: Latin Amer i ca, 
49; sexual abuse and, 281–82; structure 
of, 207–9

Roman Church, Holy Catholic Apostolic 
and, 55

Roman Empire: Constantine, 80; sexual 
arrogance in, 276

Roman Inquisition, 336
Roman religion: votum solvit libens merito, 

79; Wilson on world of, 79–80
Roman society, Hopkins on marrying off, 276



478 i n d e x

rosaries, 5
Rotary Club, 104
Roy, Olivier, “The Crisis of Religious 

Legitimacy in Iran”, 339
Royal Ballet, abuse at, 282
Royal College of Surgeons, Ireland, 131
Rubenstein, Jay, on recruits for First 

Crusade, 270
Rubin, Jared, on stability in Ottoman 

Empire, 249
Ruskin, John : on acting as if Bible  were true, 

127; impact of new discoveries on science, 
125

Rus sia, Ukraine and, 5
 Russian National Guard, 5
 Russian Orthodox Church, 5; Putin extolling 

virtues of, 12; Skoptsy sect from, 176–77

sacrifices,  temple festival, 266–67
sacrificial bulls, pro cession of, 106
Sahlins, Marshall: gods repairing canoe of 

Tikopia  people, 30; “immanent” and 
“transcendental” religion, 31; on impor-
tance of divine power, 243–44

Saint Augustine, City of God, 172
Saint Mark, Gospel, 168–69
Saint Matthew, Gospel of, 190
Saint Paul: Christian Church, 205; Chris-

tian community at Corinth, 93–94; 
Chris tian ity, 202

Saint Paul’s Cathedral, 311
Saint Peter, Chris tian ity, 202
Saivites and Vaishnavites, intergroup 

vio lence of, 255
Saleh, Mohamed, on poll tax by Muslim 

rulers on non- Muslim subjects, 245–46, 
394n29

Salem witch  trials, Mather of, 44
Salomé, sculpture of King Herod and, 279
Salon Noir, cave images, 304–5
Samuelson, Paul, Economics, 69
Sanderson, Stephen, emergence of social 

hierarchy, 195
Santa Claus, 42

Sapienza, Paola, individual religiosity, 190
Satan, man possessed by, 192
Savile, Jimmy, grooming and abusing 

 children, 293–94
Scandinavia, religiosity, 52
Scheidel, Walter: on breakdown of Roman 

Empire, 249; on imperial reconstruction 
in late sixth- century China, 247

Scheve, Kenneth, on preferences for social 
insurance, 77

science: Augustinian formula of, 403n26; 
idea of, 313, 316–17; religion and scientific 
enquiry, 28–29; role of religion and, 34; 
technology and, 312–13

scientific knowledge, importance of, 317, 
404n46

scientific rationalism, 263
scientific world view, unreliability of in eyes 

of some believers, 29
Scripture  Union: Fletcher and, 285; John 

Smyth  Independent Case Review, 398n2; 
Nash and, 285

Seabright, Edmond, on opium  metaphor 
for religion, 372n1

Seattle (Chief), 25
Second Lateran Council, Pope Innocent II, 

248
secrecy: culture of, 287–89, 294. See also 

abuse of religious power
secular atheism, 343
secular authority, religion and, 317–25
secular civilization, decline of religion and, 332
secular institutions: abuse in, 293–94; 

competing with religious institutions 
reacting to shocks, 75–76; culture of 
silence and secrecy, 293–94; reassuring 
character of, 190; sexual abuse in, 282

secularization: data on religion and, 343–64; 
modernity leading to declining religios-
ity, 302; modernization and, 357; on 
Weber’s discussion of, 369n29; phenom-
enon, 297; phenomenon of, 36; pos si ble 
 causes of, 407n15; on Weber’s discussion 
of, 369n29; Weber’s work, 36



i n d e x  479

secularization hypothesis, 46–47, 56, 57, 357, 
358

secularization theory, 363, 407n21
Secular Landscape, The (McCaffree), 43
secular  organizations, changing, 336
secular shopping, church attendance and, 75
Seneca, on  human beings in socie ties, 94
Serra, Richard, on being the product, 93
Seven Basic Plots, The (Booker), 156
Seventh Day Adventists, 239
sexual abuse: associating experience with 

committing abuse in adulthood, 289, 
401n28; blame accusations for, 282, 399n13; 
 children and vulnerable adults, 234; 
culture and, 282–83; religions and cults, 
283; religious movements launching 
enquiries, 282, 399n8; religious organiza-
tions, 280–82; role of cultures of repression 
or permissiveness, 282, 399–400n14; 
secular institutions, 282; victims of, 282. 
See also abuse of religious power

sexuality, 83, 157, 270, 278, 281, 292–93, 300, 
402n9; repre sen ta tion in lit er a ture and 
film, 161, 383n39

sexual morality, Church imposing code of 
restrictive, 275–76

sexual porn industry, worldwide revenues 
of, 383n39

Shakers, 175–77; community of, 176
Shakespeare, William, 19; King Lear and 

 daughter Cordelia, 241
Shaking Quakers, 175
shamanism, 138; ecstatic experiences of, 

137–38; Gardner on men exerting 
leadership in a crisis, 380n34; re spect for 
shaman and tradition, 138; rituals, 137

shamans, treating physical ailments, 36
Shang dynasty, Wu’s overthrow of, 246
Shi’a Islam,  Iranian revolution, 339
Shi’a Muslim festival, Ashura, Iran, 149
Shi’ism, 151
Shinto  temple, collective space for groups, 217
Shiva (Hindu god), dancing form Nataraja, 

151

shocks, vulnerability of  people to unfore-
seen, 75–76

Shofia, Naila, on Muslim  women wearing 
the veil, 74

Shrivastava, Anand, on Muslim desecration 
of Hindu  temples, 255

Siedentop, Larry, on shaping philosophy of 
liberalism, 316

silence: culture of, 287–89, 293–94; diverse 
textures of, 367n2; ending, for reducing 
abuse risk, 294, 295. See also abuse of 
religious power

Silicon Valley, Chen on Buddhism 
resonating for tech entrepreneurs, 213

Siloam, pool of, Jerusalem, 223
Sima Qian, astrologer royal in China, 246
Simpson’s paradox: on membership of 

world’s religious groups, 344–45; 
phenomenon, 344

simulation hypotheses, 160
Singh, Manvir, sympathetic joy hypothesis, 

161
single- homing, platforms, 218–19
skeptics, believers and, 29–30
Skoptsy, sect from  Russian Orthodox 

Church, 176–77
slavery, Hobbes on, 318–19
slaves, Roman society and, 275–76
Slavonic Dances, Dvorak’s, 40
Smart Prayer Beads, Taiwanese com pany 

Acer’s, 111
Smith, Adam, 2, 70; alliances between 

 political and religious leaders, 235; 
competition of religious  organizations, 71, 
233; on freedom from competitive pressure, 
103; intertwining of  political and religious 
leadership, 262–63; jealousy of politicians 
of religious leaders’ power, 243; on 
peaceful competition, 240, 392–93n13; 
 political life cycle story, 53–59; on  political 
power, 15, 233; on  political support for 
religious leaders, 256, 257;  political support 
for religious movement, 258; on power of 
other- worldly message, 9–11, 365n10; on 



480 i n d e x

Smith, Adam (continued) 
religion as big politics, 12; on religious 
capture of  political power, 312; The Theory 
of Moral Sentiments, 240; vision of link 
between  political and religious power, 
244–45; The Wealth of Nations, 68, 374n35

Smith, John, notion of Iwerne camps as cult, 
283

Smith, Joseph:  founder of Mormon 
religion, 34; murder of, 206

Smith and the  Devil, The (folktale), 166
Smyth, John: abuse remaining unchecked, 

283; documentary on abuse by, 278, 280; 
 family expelled from Plymouth Brethren, 
401n28; as fearless campaigner for pure 
vision, 278; grooming network of camps, 
283–86; Iwerne camps and, 278, 280–87; 
offering to be spiritual adviser to boys and 
young men, 284; secret between victims 
and, 288; silence enabling complicity, 288

Smythe, John, Irish minister challenging 
Methodist preacher, 9

social bonding, flashbulb memories and, 117
social discipline, 181, 386n14
social institutions, safety net of, 76
social learning,  human adaptation, 145, 381n53
social media, platforms, 97
social  organization, technological 

innovations, 307
social spending, expansion in Amer i ca, 77
Société des missions évangeliques de Paris, 

postcard of, 39
socie ties: narratives of past, 166; norms for, 

165;  political  human life of  human, 318–19
Society of Friends, 83
Society of Jesus, practice of, 208
sociologists, 69, 70, 116, 200, 260, 361–63
Solomon Islands, Tikopia  people, 30
Sosis, Richard, on utopian communes, 182
South Africa, 12; Smyth in, 278
South and Southeast Asia, Buddhism, 

Jainism, and Hinduism, 233
South Asia, Hinduism, 74
South  Korea, medium religiosity state, 352, 352

Soviet communism, actions of opponents 
of, 71

Spain: importance of religion, 46, 361; low 
religiosity stable state, 350, 351; religiosity, 
53; Roman Catholicism, 54; secularization 
hypothesis, 56

Spanish Inquisition, 336
Spencer, Stephen, on lachrymose crusader, 

270
Sperber, Dan: on Dorzé community, 178–79; 

on epistemic vigilance, 145
“spin dictators”, Guriev and Treisman on, 338
spirits, invisible, 25, 27–30
Spiritual Exercises (Ignatius of Loyola), 120
spiritual vision, components of, 64
Squicciarini, Mara, on technical education 

in primary schools in France, 312
Stalin, Joseph, 48
Stalin’s Terror, 176
Stanley, Brian, Chris tian ity in the Twentieth 

 Century, 38
Stark, Rodney: analyzing religious decisions, 

70; on capacity of religion to innovate, 
264; on Catholic emigration to U.S., 109; 
on systematic evidence on religion, 362

Stasavage, David, on preferences for social 
insurance, 77

Sterelny, Kim: on belief in power ful hidden 
agents or forces, 178–81; on complexity 
of  human social life, 184; on embodied 
religion, 183–84; on  human beings’ atti-
tudes to trust, 191; on refusal to admit 
ignorance, 387n27; religious beliefs and 
phobias, 379n18; transmission of religion, 
181–82; two- phase evolutionary  process 
by, 185

Steve, member of religious community, 92
storytelling: Agta hunter- gatherer commu-

nities in Philippines, 167; narratives, 162–64
strategies: deciding on offering  services and 

targeting members, 216–24; distinguishing 
religious movements from  others, 220–23; 
messages as, 219–20; recruiting members, 
219–20



i n d e x  481

Strathern, Alan: on Buddhist writers 
(14th- century Japan) lamenting ignorance 
of  people, 226; on immanent religions, 
138; on Indic practices of yoga and 
meditation, 114; interactions of religions 
in world, 31; on millenarian movements, 
244; on purification in Chris tian ity and 
Islam, 171–72; on rulers imposing religious 
identity on population, 60, 372n51

Stroebel, Johannes, study examining social 
network ties, 100

Stuart- Glennie, John, idea of “moral 
revolution”, 31

Sufi Islam, 171
Sufism, 171
Sultan Ahmed III, authorizing printing in 

Arabic, 249
Sultan Mehmed II, prestige of, 248
Sumption, Jonathan, on medieval Church 

in  Europe helping pilgrims travel to 
destinations, 217

Sundays, relaxing laws on retail activity on, 75
supply side, religion, 63
surveys, religious activity, 41
suspending ordinary disbelief, talent for, 189
Sweden, low religiosity stable state of, 349, 351
symbolism, Ford Motor Com pany, 225
sympathetic joy hypothesis, Singh’s, 161
synagogue, 7; activities and shared tradition, 

34; American adults as members, 51; as 
community, 92; Jerusalem, 31

Synagogue, The (Rembrandt), 89
synchronization, movements in, with 

actions of  others, 114–15
Syriac Orthodox Church, John of Ephesus 

and, 211

Taiping rebellion (1850–1864), 172–73,  
244

Taksim mosque, Erdogan leading prayer at 
newly opened, 236

Tamil Nadu state, India, homage to Ka li, 264, 
266–67

Tanzania, Hadza of, 34

Taoims, 80, 111; emergence of, 195; ideology 
of, 246

Target, 59; grocery store displacement, 59
taxation: charity tax law, 325; exemption  

for religion, 321–24; Zuism movement 
and, 322

technology: France and technical education 
in primary school, 312; innovations by 
inventors, 305–6; innovations for social 
 organization, 307; large language models 
(LLMs), 326–30; magic as form of, 34–35; 
religion and, 303–13; science and, 312–13

 temple(s), 7, 16, 26, 31, 44, 80, 81, 91, 98, 138, 
152, 169, 197–200, 206, 211, 212–13, 223, 
250, 266; Buddhist, 14; as community, 92; 
Hindu, 13, 31; Modi worshiping at, 13

 temple festivals, castes and, 266
 Temple of Al- Lat in Palmyra, destruction 

of, 250
 Temple Rock, cult of, 223
 Temple Society, 200, 201; Wood on notion 

of, 368n17
Terre Cabade cemetery, occupant of 

miracle working reputation, 202–3
Thackeray, William Makepeace, 121
Thailand: importance of religion, 359; Kitiarsa 

on harmonious coexistence of deities, 
212–13

theaters: Jesuit order exploring potential, 
70; threat to church in Elizabethan 
 England, 69–70

theologies, incompatibility between rival, 23
Theory of Moral Sentiments, The (Smith), 

240, 392–93n13
Thirty Years’ War, 10, 135
Thomas, Keith: on magic, 316–17; on 

religion and magic, 34
Thorn, John, on Smyth’s departure, 400n26
Tibetan Buddhists, China, 361
Ticchi, Davide, on  measures of personal 

religiosity, 311
Ticku, Rohit, on Muslim desecration of 

Hindu  temples, 255
Tilopia  people, Solomon Islands, 30



482 i n d e x

Tirole, Jean, on poll tax by Muslim rulers on 
non- Muslim subjects, 245–46

tithing system, religious  organizations, 97–98
Torah justice system, King David, 12
transactional princi ples,  political systems, 

318–20
transcendentalist, term, 367n7
transcendental religion(s), 21–22, 244; 

emergence of, 195; first glimmerings of, 
26; immanent and, 30–37; local tradition 
and, 226; narratives, 170;  political success 
of millenarian movements, 244; religious 
platforms by, 172; Turchin on separate 
invention of, 195–96

transubstantiation, belief in, 141
Treisman, Daniel, on spin dictators, 338
Trinity College Dublin, 131
Trump, Donald, praying with evangelical 

pastors, 13
Trump campaign, faith leaders praying for, 236
Trunchovitsa, Robarts describing, 219
Tsimane forager- farmers: depression and 

anxiety of, 94–95; longitudinal study of, 
386n17

Tuam  Children’s Home, 131
Tudor, Mary, campaign to reverse 

Protestantism, 135
Tunstall, Cuthbert, on printing; on printing, 

307
turbulence, 362
Turchin, Peter, on invention of transcen-

dental religion, 195–96
Turkey, Erdogan’s personal religiosity as key 

component of  political strategy, 12–13
Turner, Victor, contrasts in ritual style, 116
Turpin, Hugh, responses of Irish citizens, 56
Twitter, 95

Ucerler, Antoni, on founding of Jesuit order, 
228–29

Ukraine: destiny of  Russian Orthodoxy 
supporting invasion of, 12; increased 
deaths in war, 253; invasion by Putin, 173; 

Rus sia and, 5; victims of Putin’s aggression 
in, 252

Ukrainian Orthodox Church, 5
uncanny valley, notion of the, 328
Unification Church: Abe’s grand father’s role 

in bringing to Japan, 237; Abe’s gunman 
and, 235; founding and succession of, 
205; growth model of, 237–38

United Kingdom: importance of religion, 46; 
importance of religion in lives, 51; religi-
osity, 53, 59; Smyth, John and Iwerne 
camps, 278, 280–87

United Nations, abuse at, 282
United Society of Believers in Christ’s 

Second Appearing, 175
United States: big business of religion in, 

11–12; decline in religious beliefs, 43; 
history of religion in, 34; importance  
of religion, 46; importance of religion  
in lives, 51; membership decline in 
churches, 28; post- Columbian settlers 
fleeing religious persecution, 323; 
religiosity, 52; religiosity in, 59; religious 
demographics of Supreme Court, 336, 
405n7; religious exceptionalism in, 324–25; 
Supreme Court, 336; survey participants, 
360; traditions and emigration of 
Catholics to, 109

University College Dublin, 131
University of Kyoto, 161
University of Tokyo, 328
untouchables, Dalit castes, 266
Urban II (Pope), in  favor of Crusade, 270
urbanization, world’s religions and, 61
US Constitution, First Amendment of,  

324
Uttar Pradesh, Hindu  temple in, 31

van Rhijn, Carine, on Carolingian dynasty, 
225–26

Va ri e ties of Religious Experience ( James), 86
Vatican, 133; Council of Nicaea, 122
veil wearing, Muslim  women, 74



i n d e x  483

Venkatesh, Sudhir Alladi, on description of 
Maquis Park, 91–92

Venus Cloacina, Roman religion, 79
Vermilion Bird, constellation of, 246
Veyne, Paul, Did the Greeks Believe in 

Their Myths?, 141
vinaya, Buddhist teachings and ecclesiastical 

laws, 213
Vindigni, Andrea, on  measures of personal 

religiosity, 311
vio lence: on appeal to greater good from 

killing, 269, 396n9; Becker and Pascali on 
anti- Semitic, in  Europe  after Reformation, 
254; males on adaptive advantage from, 
269, 396n6; motivation analy sis of indi-
vidual fighters, 269, 397n11; Pakistani 
Taliban and natu ral disaster relief, 269, 
396n10; propaganda of religious extrem-
ism, 268–69; puzzles of religious, 252–56; 
recruiting killers, 269; religious hostility 
and, 335; thrill of the idea of inflicting, 268, 
396n5. See also Chris tian ity, vio lence in; 
Hinduism, vio lence in; Islam, vio lence in

Virgin Mary, icon of, 5
virtual real ity: as complement to normal 

life, 306–7; digital, 310; dreaming and, 
304; everyday life and, 303

Visigoths, 172
Vivekananda, biography of, 401n37
Vodou: Catholic Church and, 90; Dalmas 

describing secret ceremony of, 107; 
Haiti’s President Aristide recognizing 
religion, 90; magic and, 90; mediation 
role of, 91; priest discussing his  career 
plans, 88, 90; rural Haiti, 88; Venkatesh 
on description of Maquis Park, 91–92

Voltaire, 48; on intolerance of religion, 10, 
366n14

von Arnim, Achim, folktales, 155
von Goethe, Johann Wolfgang, 382n24
voting, theory of expressive, 319, 404n49
votum solvit libens merito, Roman religion, 

79

vulnerability:  people and unforeseen shocks, 
75–76; power and, 289–94

vulnerable: abuse of, 67; autonomy of, 67–74; 
feeling special and, 67–68

vulnerable adults, physical and sexual abuse 
of, 234

Wahabism, 171
Wales, decline in Chris tian ity, 43
Wallace, Alfred Russell, natu ral se lection by 

Darwin and, 185–86
Wall Street Journal (newspaper), 43
Walmart, 59; grocery store displacement, 

59; official statistics of, 41; shopping 
habits, 60

Walters, Holly, on Smart Prayer Beads, 111
Wang, Erik, on China’s governance, 247
Wang, Hui, on economic growth in China 

and Protestant missionary work, 312
waqf, Islamic tradition of, 389n3
war and conquest competition, religion, 60
warfare, theater of religious persuasion, 6
Washington Times (newspaper), 237
Watts, Alan: on virtue of te, 111; on Zen 

Buddhism, 23
Wealth of Nations, The (Smith), 2, 9, 10, 54, 

68, 374n35
Weber, Max, 69; on disenchantment of 

world, 36, 357; idea of “moral revolution”, 
31; notion of charismatic legitimation of 
 political system, 242; on origins of secular-
ization, 362; secularization hypothesis, 
46–47; sense of meaning, 302

WeChat, 83; Chinese platform, 218–19
We  Don’t Know Ourselves (O’Toole), 131, 278
weeping: crusaders, 270, 273; being good 

mujahid, 268; jihadi, 269; jihadis, 273; 
mocking of, on social media, 268, 396n4

Weinbaum, Stanley G., “Pygmalion’s 
Spectacles”, 303, 304

Welby, Justin: Church of  England and, 286; 
claims against John Smyth, 398n3; inaction 
of, on Smyth’s proclivities, 280



484 i n d e x

Wesley, John, Methodists by, 9
Western  Europe: importance of religion, 46; 

importance of religion in lives, 51; 
religiosity, 53, 59

White house, Harvey: describing  founder 
of splinter group, 192; explanations for 
over- imitation, 115; on  founders of 
splinter group from Pomio Kivung cult, 
203; general theory of rituals, 108–10; 
“imagistic” and “doctrinal” modes of 
religiosity, 116–18; on Pomio Kivung cult, 
192; on Pomio Kivung movement, 308; 
on religion, 368n16; rules and rituals of 
Pomio Kivung millenarian movement, 
105, 107

White house, Mary, National Viewers’ and 
Listeners’ Association, 278

white witch, term, 35
Why can the dead do such  great  things? 

(Bartlett), 172, 384n68
Wikipedia: “Decline of Chris tian ity in the 

Western World”, 42; Guatemalan civil 
war, 238, 392n9;  legal proceedings 
alleging abuse in Catholic church, 281; 
Metaverse description, 303

Wilde, Oscar: Beardsley’s illustration of 
Salome, 279; The Importance of Being 
Ernest, 150

William, Pastor, Grace and, 3–4, 9
William of Malmesbury, First Crusade and, 

270
Wilson, Andrew: citing Augustine of Hippo, 

374n35; on world of Roman religion, 
79–80

Wilson, Catherine, on scientific subjects in 
Lucretius’ poem, 314

Wilson, David Sloan, on cultural communi-
ties, 163

Wilson, Peter, on Protestantism in Sweden, 
135

Winchester College, Smyth at, 280
witchcraft: magic and, 35; practice for 

socie ties, 368n26

witchcraft  trials, Briggs on history of, 251–52
Woessmann, Ludger, on income and church 

attendance, 364
Wolsey, Cardinal, on printing, 307
Wood, Ian: on founding of monasteries, 

389n3; on idea of  temple society, 200; 
on notion of  temple society, 368n17

Woodhead, Linda, on decline of religious 
institutions, 363

Word of Life Bible Church, worship  service 
at, 89

World of a Tiny Insect, The (Daye), 148
world population(s): demography in 

calculating shares of Chris tian ity and 
Islam, 348–49, 349; shares by major 
religious group, 343–44, 344; shares of 
Christian denominations in, 349, 350

World Religion Database (WRD), 47, 343, 
349, 370n24

world’s religions: demography shaping 
relative growth, 348; power of, 6–7

World Values Survey (WVS), 51, 52, 53, 343, 
349, 352, 357–63; religiosity of  Japanese, 
235; respondents in Iran, 339–40

worship  service, Word of Life Bible Church, 
89

Wright, Robert: on law of religious tolerance, 
191, 388n49; on rise of  monotheistic 
religions, 388–89n58

Wu (King), Zhou dynasty, 246

Xenophon’s Cyropaedia, 374n35
Xiang, Chong, on decentralized governance 

structures, 209
Xi Jinping, 361; reconstruction of Buddhist 

 temples, 13
Xygalatas, Dimitris, on grip of religious and 

state institutions, 364

Yahweh, global god, 50
Yali, styling self as King of New Guinea, 244
Yan, Se, on economic growth in China and 

Protestant missionary work, 312



i n d e x  485

Yaohnanen in Vanuatu, Prince Philip Move-
ment in, 125

Yazid, offering safe conduct to Hossein, 148
Yemen, 12
yoga and meditation, Strathern on Indic 

practices of, 114
yoga movements, sexual abuse in, 282
Young, Brigham, succession of Church of 

Latter- Day Saints, 206
Yunnan Province, China, dilapidated  temple, 

98

zandaqa: accusation of, 213; term, 213
Zen Buddhism, 111, 120; Watts on, 23
Zeus, global god, 50

Zhang, Anwen, study of personal religiosity 
and depression, 101

Zhang, Chunni, on applying survey 
questions in China, 361

Zhang, Xiaoming, on China’s governance, 247
Zheng He (Admiral), ban on seafaring 

missions  after last voyage of, 315
Zhou dynasty, King Wu of, 246
Zimbabwe, 12; importance of religion, 359; 

Smith in, 278, 280
Zingales, Luigi, individual religiosity, 190
Zolotov, Viktor (General), 5
Zoroastrianism, 80; emergence of, 195; 

formalization and propagation of, 250–51
Zuism, Icelandic movement, 322




